1944 sae 


ai? 


BIOGRAPHICAL ESSAYS 


F. MAX MULLER, KM. 


‘MEMBER OF TH FRENCH I¥ENTCTE 


RAMMOMUN ROT, KESHUB CHUNDER SEN 
DAYANAMOA SARAS¥ATI 
BUNYIU NANJIO AND KEK KASAMARA, 
(COLEBROOKE, MOHL, BUNSEN 
AND KINGSLEY 


London 
LONGMANS, GREEN, AND CO. 
1884 


[ AU rights reeerced J 


Oxford 


PRISED BW MQMACE MARY, TRIXTER To TWE UNIVERSITY 





TABLE OF CONTENTS, 


Rasan Résoronon Roy, 1774-1833 (written 1883)... 
Keszon Causoxn Sex, 1838-1884 (written 1884) . 9. 
DavAnaxpa Ssnasvart, 181; 1883 (written 2884). 


Bowrtd Nawsio, 1849, oud Kevsto Kasawara, w- 1883," 
(written 1889) 5 ee . ot 


Coumenooks, 1765-1837 (Edinburgh Review, Oct, 1872; Chips 
from @ German Workshop, iv. 377). 6 4. ++ 


‘Mout, 1800-1876 (Contemporary Review, Aug. 1878) 
358) - 


Kiwasuer, 1820-1875 (Translated from Deuteche Rundachau, 
co) ne er a a re a, eC or 


BUNSEN, 1791-1860 (Chips from a German Warkshoy 





167 


183 


228 
aya 


3 


363 


RAJAH RAMMOHUN ROY. 


1774-1838.) 


Address delivered in the Bristol Musrum, September 27, 1883, 
the Hiftieth Anniversary of the Rdjak's death. 


T is only fifty years ago that Rajah Raémmobun 
Roy, who had come to Bristol to pay a visit to 
Dr. Carpenter and other friends, died here on the 
27th of September, 1833. He drew his last breath at 
twenty-five minutes past two o'clock in the morning. 
On the 18th of October his body was committed to 
the earth, under the shadow of some fine old elm-trees 
in the garden of Stapleton Grove, where the Rajah 
had been staying, since the beginning of September, 
as the guest of Miss Castle, a ward of Dr. Carpenter's. 
Lastly, in 1843, on the 29th of May, the remains 
of the R&jah were transferred from Stapleton Grove 
to the beautiful cemetery of Arno’s Vale. There, as 
you enter, on the right hand side, many of those 
whom I have the honour to address here to-night, 
have no doubt gazed and wondered at a strange 
Oriental monument, which was erected over the tomb 
of the Rajah by my old friend, Dvarkanith’ Tagore, 
> Dyarakénitha, like Dvdrakesa, is a name of Krishna. 
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who was himself a follower of the great religious 
reformer, and soon after shared his sad fate of dying 
an exile in a foreign country. Let me read you the 
lines inscribed on the monument :— 
BENEATH THIS STONE 
REST THE REMAINS OF RAJA RAMMOHUN ROY BAHADOOR, 
A CONSCIENTIOUS AND STEADFAST BELIEVER IN THE 
UNITY OF THE GODHEAD; 
HE CONSECRATED HIS LIFE WITH ENTIRE DEVOTION, 
‘TO THE WOXSHIP OF THE DIVINE SPIRIT ALONE, 


'TO GREAT NATURAL TALENTS HE UNITED A THOROUGH MASTERY 
OF MANY LANGUAGES, AND EARLY DISTINGUISHED HIMSELF AS ONE 
OF THE GREATEST SCHOLARS OF HIS DAY. 

His UNWEARIED LABOURS TO PROMOTE THE SOCIAL, MORAL, 
AND PHYSICAL CONDITION OF THE PEOPLE OF INDIA, HIS EARNEST 
ENDEAVOURS TO SUPPRESS IDOLATRY AND THE RITE OF SUTTER, 
AND HIS CONSTANT ZEALOUS ADVOCACY OF WHATEVER TENDED TO 
ADVANCE THE GLORY OF GOD AND THE WELFARE OF MAN, LIVE 
IN THE GRATEFUL REMEMBRANCE OF HIS COUNTRYMEN. 

‘THIS TARLET RECORDS THE SORROW AND PRIDE WITH WHICH 
HIS MEMORY 18 CHERISHED BY HIS DESCENDANTS. 

HE WAS BORN IN RADHANAGORE, IN BENGAL, IN 1774, AND 
DIED AT BRISTOL, SEPTEMBER 27TH, 1833. 


These are the bare facts which connect this ancient 
city of Bristol with the memory of Rajah Rammohun 
Roy, the great religious reformer of India. You 
wished for an interpretation of these facts, and I 
only wish you eéuld have found a more competent 
and more eloquent interpreter. But as an old admirer, 
and I feel proud to say, aa @ sincere follower of 
Rammohun Roy, so far as he went in his religious 
reforms, I felt it almost impossible to decline the 
kind invitation which was addressed to me by my 
friend, our Chairman, in the name of your Society, 
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to be present here on the fiftieth anniversary of 
the death of Rajah Rammohun Roy, and to say 
a few words on his life, and, what is more important, 
on the work of his life—on that which has outlived 
his life, and has secured to him that best of all im- 
mortalities,—the gratitude of mankind. 

If I tell you that Rammohun’s life-work was the 
restoration of the old religion of India, as contained 
in*the Veda, and that a great part of my own life 
has been spent in making the Veda accessible to the 
students of Europe, by collecting the ancient MSS. 
of the Sacred Writings of the Brahmans, and publish- 
ing for the first time the text and commentary of the 
Rig-Veda, the oldest book of the whole Aryan race, 
you will easily understand the strong sympathy I feel 
for the Indian Reformer, whose ashes rest among the 
ashes of your own forefathers; but I am afraid I shall 
hardly convey to you by these few words a very clear 
idea either of what the Rajah tried to achieve as a 
reformer, or what I myself hoped to accomplish as a 
scholar. It will be necessary therefore, before pro- 
ceeding further, to turn our eyes together to the past, 
in order to gain a kind of historical background from 
which the religious reformer of India, to whose memory 
we wish to do honour to-night, may step forward as 
you see his stately figure advancing towards you in 
that excellent picture which has to-night been placed 
in this hall, and which, I hope, may always retain a 
place of honour in your Museum’, 


1 The life-xiza portrait by Biggs waa bought by Miss Castle and 
to the Bristol Maseum. The Rajah himself did not like it, 
Possibly because he thought the complexion too dark. There is also 4 
miniature by Newton, and a bust by Clarke. 
BZ 
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Great men, depend upon it, do not come down from 
the sky like shooting stars. They come in the fulness 
of time; and if we want to understand their true 
character, we must try to understand that fulness of 
time, that is, the time that lay behind and the time 
that lay before them. We must know the work that 
others had done before them, in order to understand 
the work that they themselves were meant to do. 

Rammobun Roy, the originator of the Indian ke- 
formation, a reformation that is still going on slowly, 
silently, but, for all that, irresistibly, died fifty years 
ago. Now fifty years may not seem to some of us 
8 very long time. It is quite possible that a few who 
are present here to-night may remember the Rajah’s 
visit to Bristol. Yet fifty years are half a century, and 
remember that, according to the received chronology, 
not more than sixty such centuries are supposed to 
form the canvass for the whole history of the world, 
or, at least, for as much of it as we shall ever know. 
Remember that we have accustomed ourselves to 
believe that only one hundred and twenty such short 
periods as have pavsed since the death of Rammohun 
Roy, that is to say, no more than 6000 years—a 
atretch of time that might almost be spanned by the 
memory of sixty men—separate us from what will 
always remain the most miraculous of all miracles, 
and, at the same time, the most certain of all facts— 
the appearance on this earth of a being, capable of 
language, that is, of reason; a being which, when it 
came to be conscious of its dignity, called itself Man, 
or, in Sanskrit, Afaax, which means the measurer, the 
thinker, the discoverer and the giver of laws. 

Ido not mean to imply that I myself believe that 
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the age of man is six thousand years and no more. 
I only wish to measure the time that has elapsed 
since the death of Rammohun Roy with the time 
that is commonly believed to have elapsed since the 
birth of man. 

I doubt whether Astronomy will ever be able to 
measure the age of the solar system in which our 
planet moves as a very small star among larger stars, 
alf held together by the same central force. 

I doubt whether Geology will ever be able to fix 
the time when, after the long interval that must have 
followed on the glacial period, the highest plateaus of 
the earth became fit for human occupation. 

But I feel perfectly certain that no one who has 
carefully studied the origin, growth, and decay of all 
that we call human, our thoughts, our words, our 
religions, our arts, our sciences, our Jaws and literature, 
can really believe, or can make it even intelligible to 
himself, that no more than sixty centuries, no more 
than one hundred and eighty generations, should 
have passed since the first fire was lighted, the first 
fiint chipped, the first word uttered. 

Let us think of our language only. It is said that 
the New English Dictionary, which hes been prepared 
during the last twenty-five years by the members of 
the Philological Society, and the first part of which, 
edited by Dr. Murray, will soon issue from the Uni- 
versity Press at Oxford, is to contain one quarter of 
a million of words. Every one of these words is a 
work of art; it is the workmanship of human 
genius. And every one of these words had not 
only to be fashioned, but it had to be accepted; it 
had to be recognised as the current coin of the 
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realm by millions and millions of speakers. The 
history of that primeval coinage, its dispersion over 
the whole inhabited world, the losses which, it suf- 
fered by wear and tear, the alloys which it had to 
admit, the ever-increasing rapidity with which the 
ever-increasing wants of the intellectual Exchange of 
the whole world were supplied,—all this forms a 
study with which, to my mind, no other study can 
vie, call it astronomy, geology, or even philosophy. 
That study certainly leaves the impression on every 
unprejudiced scholar that, to account for it all, we 
want rather the fabulous periods of Hindu chronology 
than the narrow limits of the datea which have been 
deduced by medizval scholars from the Sacred Books 
of the Jews. 

Well, let us consider now what a lesson of history 
is conveyed by the fact that Rimmohun Roy, when 
he came to England from the far East, spoke a lan- 
guage, the Bengali, which in one sense, and in a truly 
scientific sense, may be called the same language as 
English. Not only the material elements, but the 
original formal elements too, are the same in English 
and Bengali; and turn it as you like, you cannot 
escape from the conclusion that Rammohun Roy, 
however strange his language may have sounded to 
his friends at Bristol, was not a mere stranger when 
he arrived in Europe, but was returning, in reality, 
to his own intellectual kith and kin. I say intel- 
dectuat kith and kin, because that kinship is far more 
important than the mere kinship of blood. Blood 
may be thicker than water, but language is thicker 
than blood, at least to beings who, though for a time 
identifying themselves with flesh and blood, are them- 
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selves something very different from mere flesh and 
blood. 

We have now reached a point from which the 
journey of R&émmohun Roy from India to Europe, 
and his stay in England, will appear to us in an entirely 
new light. The Science of Language, and, in fact, 
every true acience, is like a hardy Alpine guide that 
Jeads us from the narrow, though it may be the more 
péaceful and charming valleys of our preconceived 
opinions, to higher points, apparently less attractive, 
nay often disappointing for a time, till, after hours 
of patient and silent climbing, we look round, and 
see # new world around us. A new horizon has 
opened, our eyes see far and wide, and as the world 
beneath us grows wider and larger, our own hearts 
seem to grow wider and larger, and we learn to em- 
brace the far and distant, and all that before seemed 
strange and indifferent, with a warmer recognition 
and a deeper human sympathy. We form wider con- 
cepts, we perceive higher truths. 

‘The Indian and the European grow into one, the 
Indo-European, speaking the same speech, thinking 
the same thoughts; and Rimmohun Roy, the dark- 
skinned stranger, when landing on the shores of these 
distant isles, is recognised at once, and greeted as one 
of ourselves, estranged from us by no greater changes 
than what some thousand years may have wrought 
in that language which his ancestors and ours once 
spoke together under the same sky, it may be, under 
the same roof, and which still lives on, however dis- 
guised, in his speech and in our own, in Bengali and 
in English. 

And now let us ask another question, in order to 
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understand and properly to appreciate the hidden 
springs and the real purport of Rammohun Roy's 
visit to England. Why did he come to England? 

We shall see that ostensibly he came on busi- 
ness, He was sent by the Emperor of Delhi, 
the Great. Mogul, to plead his cause in one of the 
crowded streets of the city of London, in Leadenhall- 
street, in the gloomy East-India House, before the 
Court of Directors of the now extinct East-India 
Company. But his real business was very different. 
The supreme and all-absorbing interest of Rammohun 
Roy’s life was religion. Remember the first lines on 
his tombstone, ‘He was a conscientious and steadfast 
believer in the Unity of the Godhead, and consecrated 
his life with entire devotion to the worship of the 
Divine Spirit alone.’ He was a Brahman by birth, 
and though his mind had been opened by contact 
with English society in India, and had been widened, 
purified, and liberalised by conscientious study of 
the Sacred Books of the great religions of the world, 
yet he remained a Brahinan to the end. No doubt 
he admired Christianity more than any other religion; 
I think we may truly say he admired it more than 
his own; yet, for all that, he remained a Brahman, 
and was therefore in the eyes of most of the people 
who received him in England, a non-Christian, or 
a heathen. 

And yet we have only to ascend again to a higher 
elevation, as we did before under the guidance of the 
Science of Language, and we shall meet with a new 
guide, the Science of Religion, which will lead ua to 
@ higher historical standpoint, and will open before 
our eyes a wider panorama, where the past history 
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of the religions of the world seems almost present 
again, and where we can see the, ancestors of that 
so-called heathen, worshipping the same gods and 
the same God whom some of our own ancestors still 
worshipped in their sacred groves not more than ten 
centuries ago. There was a time when the fathers of 
the Aryan race, that noble race to which we ourselves 
belong, which bas since been divided into Greeks and 
Rémans, Celts and Slaves on one side, and Indians 
and Persians on the other, invoked with the same 
names the gods of the sky, and the air, and the earth, 
the gods whose real presence was felt in the thunder 
and the storm and the rain, whose abode'was looked 
for in the clouds or on the inaccessible crests of the 
mountains,—but chiefly the God, who was seen and 
yet not seen in the sun, who was revealed every 
morning in the brightness of the dawn, and who 
himself revealed, far away in the golden East, that 
infinite Beyond, for which human language has no 
name, human thought no form, but which the eye of 
faith perceives, and after fashioning it into endless ideal 
shapes, and endowing it with all that is most beautiful 
in poetry, most choice in art, most sublime in philo- 
sophy, calls it—God. 

The names of these ancient Aryan gods, such as 
the poor vocabulary of man could supply, were the 
same among the Saxons whom Charlemagne con- 
verted, and among the poets of India, whose sacred 
songs have been preserved to us,as by a miracle, in 
the hymns of the Veda. 

In this panorema, which s comperative study of 
the ancient religions of mankind has enabled us to 
construct, we can still see the Aryan worshippers, 
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breaking up from their common centre, and dividing 
into two branches, the North-Western and the South- 
Eastern. ‘ 

The former marched towards the home of the setting 
aun, till they had reached that small peninsula which 
we now call Europe, and which became the stage 
of what we are apt to call the history of the whole 
world. P 

The latter, the South-Eastern branch, set out to 
discover the home of the rising sun, till they reached 
their earthly paradise in the valleys of the land of the 
Five Rivers, and, further still, along the shores of the 
Ganges and the Jumnah. Though these South-Eastern 
Aryans are seldom mentioned in our Histories of the 
world, we should bear in mind that India alone has 
more inhabitants at the present moment than the 
whole of Europe. 

When these two streams parted, each of them pre- 
served some of the names of their ancient common 
gods, but each arrived in time at the belief in a 
Father of all gods, in an All-father, in a God of gods. 
That faith, however, in the All-father, that mystery 
of the One God above all gods, was preserved by the 
few only. The North-Western Aryans at large, eall 
them Greeks, or Romans, or Celts, or Slaves, or 
Germans, forgot the true meaning of the ancient 
names, debased the character of their ancient gods, 
and forgetful alike of the All-father and of the in- 
finite Beyond in the golden East, they became more 
and more absorbed in the cares and pleasures of what 
was called political and practical life. From this 
there wes but one escape; and we see accordingly 
that all the North-Western Aryas had sooner or later 
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to surrender the ancient and corrupt religion of their 
Aryan forefathers, and to embrace a new religion, 
not of Aryan, but of Semitic descent; a religion in 
which the unity of the Godhead had never been for- 
gotten; a religion founded, not only on the wor- 
ship, but on the love of the All-father; a religion 
lastly which, in spite of the most fearful corruptions 
which it has suffered, has always preserved to those 
who have eyes to see, something of that original 
simplicity, purity, and true divinity which it pos- 
sessed in the minds of Christ and His disciples. 

Rammohun Roy, the Arya, the Indian, the Brihman, 
came to England for the sake of that new religion. 
He had studied Christianity before, he had seen its 
working among the English residents in India; but 
he wished to see a whole Christian country, and he 
waa longing for free intercourse with some of the 
freest and most fearless thinkers in the Christian 
Church. And why was that? 

I told you before that Rammohun Roy was an 
Arya, belonging to the South-Eastern branch of the 
Aryan race, and that he spoke an Aryan language, 
the Bengili. He had been brought up to worship 
‘the old Aryan gods, and he lived among a people 
most of whom had forgotten the original intention 
of their ancient gods, and had sunk into idolatry of 
the darkest hue. He himself, like many of his country- 
men, possessed the old mystery of the All-father, the 
father of gods and men, the Prag&pati, the lord of 
creatures, as he would call him. Nay, he knew more, 
He was a true Brahman, so called because he knew 
the Brahman, the Supreme Spirit, or, more correctly, 
the Highest Self, the One without a second, the One 
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in all, the Self behind us and the Self within. He 
knew all this, at least dimly, and yet he wanted to 
know more; and he came to England, the first Brahman 
who ever crossed the sea, to see whether Europe, 
whether Christian Europe, would teach him some- 
thing which he had looked for in vain in the Vedas 
and in the Upanishads, in the Bhagavadgita. and in 
the Vedinta-siitras, He came to England, and after 

“ spending some time in London, seeing the best mén 
he could find, and watching the outward manifest- 
ations of Christianity, wherever they showed them- 
selves, whether in drawing-rooms or prisons, in Church 
or Parliament, in schools or hospitals, he at last came 
to Bristol to finish his search after truth, a search 
which only ended with his last breath. 

I have thus tried to lay before you a map of the 
world,—a mere sketch, it is true, yet sufficiently 
clear, I hope, to make you see that Rammohun Roy’s 
visit to England was not merely a fortuitous ad- 
yenture, but that it had historical antecedents, that 
it had an historical character, in the true sense of 
the word. If History is to teach us anything, it must 
teach us that there is a continuity which binds to- 
gether the present and the past, the East and the 
‘West. And no branch of history teaches that lesson 
more powerfully than the history of language and 
the history of religion. It is under their guidance 
that we recognise in Rammohun Roy's visit to Eng- 
Jand the meeting again of the two great branches of 
the Aryan race, after they had been separated so long 
that they had lost all recollection of their common 
origin, of their common languages, of their common 
faith. In Rimmohun Roy you may recognise the 


RAJAH RAMMOBUN ROY, 13 


best representative of the South-Eastern Aryas, turn- 
ing deliberately North, to shake hands once more 
with the most advanced outposts of the other branch 
of the Rryan family, established in these islands. It 
is true that, long before his visit to England, England 
had visited India, first for the sake of commerce, then 
for the sake of self-defence and conquest. But for 
the sake of intellectual intercourse, for the sake of 
eémparing notes, so to say, with his Aryan brothers, 
Rammohun Roy was the first who came from East 
to West, the first to join hands and to complete that 
world-wide circle through which henceforth, like an 
electric current, Oriental thought could run to the 
Weat, and Western thought return to the East, making 
us feel once more that ancient brotherhood which 
unites the whole Aryan race, inspiring us with new 
hopes for a common faith, purer and simpler than 
any of the ecclesiastical religions of the world, and 
invigorating us for acts of nobler daring in the con- 
quest of truth than any that are inscribed in the 
chronicles of our divided past. If England is to be 
the great Indo-European Empire of the future, Ram- 
mohun Roy’s name will hold a prominent place among 
the prophets and martyrs that saw her true mission, 
and her true greatness and glory in the distant future. 

This must suffice as the historical background. Let 
us now look at the man who steps forward from it 
to do his own work in life, and to fight his own battle, 
trying with all his might to leave the world, and 
more particularly his own country, a little better 
than he found it. 

There is little to be said about the mere life of 
Rammohun Roy, and even the little we know from 
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himeelf and from his friends is far from trustworthy. 
There is no taste for history in India, still less for 
biography. Home life and family life are shrouded 
by a veil which no one ventures to lift, whilé public 
life, in which a man’s character shows itself in Eng- 
land, has no existence in the East. On the other 
hand, loose statements, gossip, rumour, legend, fable, 
myth—call them what you like—are marvellously busy 
in.the East; and though Rammohun Roy has beun 
dead for fifty ycars only, several stories are told by 
his biographers which have clearly a mythological 
character. 

What interests us so much in the biographies of 
great men, their home-life, their early friendships, 
their married life, all this is wanting in Rammohun 
Roy’s biography. We shall hear something about his 
feelings for his mother, but of his married life we 
know no more than that he bad three wives. His 
first wife died when he was very young, and his 
father married him to a third wife while the second 
was living. His second wife was the mother of his 
two sons, Radh@prasid and Ramprasid, and all we 
know of her is that she died soon after his mother's 
death. His eldest son died without leaving male 
issue, while the younger attained eminence at the 
bar, and was elected the first native Judge of the 
High Court of Fort William, though he died before 
taking his seat. 

The real biography of Rammobun Roy must be 
read in the work which he did; and in order to 
understand that work it will be sufficient for us to 
remember only a few prominent events of his life’. 

4 Miss Collet, who is collecting materials for a complete life of the 
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Rammohun Roy was born in Bengal in 1774, 50 
that at the time of his death he was not more than 
fifty-nine years of age. His ancestors on both sides 
belonged to the Brihman caste. His paternal an- 
cestors, however, had been engaged in secular pursuita, 
while his maternal ancestors adhered to a life of reli- 
gious observances and devotion. Rammobun Roy 
himself was educated for practical life, and, as a boy, 
devoted much time to the study of Persian and Arabic, 
though the influence of his mother's relations seems 
to have induced him not to neglect altogether the 
study of Sanskrit, in which the main body of Hindu 
literature, law, and religion is composed. His doubts 
and misgivings as to his ancestral religion seem to 
have been roused at a very early age, but the 
statement that, at the age of sixteen, he composed in 
Persian a treatise against the idolatry of all religions" 
——a bold subject for a man of sixty, much more for 
a boy of sixteen—rests on authority that may be 
doubted *, 

What seems certain is that, owing to some mis- 
understandings with his father on religious subjects, 
he left his paternal home when he was about sixteen, 
and travelled over @ considerable part of India, pro- 
ceeding even beyond the frontiers of his country, if 
report speaks true, and spending some time in Tibet. 

That he studied the language and literature of 


Rajah, remarks that even the date of his birth is doubtful, The 
Raja's younger brother placed it in 1772. 

2 The book here referred to is probably the one mentioned on p. 34 
as ‘Present to Monotheists,’ of which, as Miss Collet informs me, 
one printed copy exists in the Adi Samaj Library, It waa written after 
his father’s death. 

* Bee note on p. 44- 
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Tibet, and became really acquainted with the Sacred 
Canon of the Buddhists in Tibet, I doubt for various 
reasons; still the impressions he received on these 
wanderings may have told on his future edreer, by 
opening his eyes to the similarity of all religious 
belief, hidden under a great diversity of outward form 
and ceremonial. 

After his father's death in 1803 Rammohun Roy 
first returned to Murshad&bad, the capital of the 
Soubah of Bengal, at whose Court his ancestors had 
found employment. He then served for a number of 
years aa Diwan (Sherist&dar) in the East-India Com- 
pany’s service. This was the highest post to which 
at that time a native could aspire, and a special clause 
had to be inserted in his Agreement that he should 
not be kept standing in tho presence of his employer. 
At that time Diwan meant often de facto magistrate, 
de facto collector, de facto judge. While holding that 
office at Rungpore under Mr. John Digby his know- 
Jedge of English was much improved, and he succeeded 
at last in writing and speaking it with considerable 
accuracy, 

After having seeured an independent fortune ’—ac- 


1 Remarks have been made on the sudden wealth which Rammohan 
Roy was supposed to have accumulated during his Diwanship. It ia 
stated that he inherited next to nothing from his father, but that does 
not prove that other ancestral property did not come to him. Mr. 
Sandford Arnott states thet ‘ the death of relatives enabled him toretire 
from active life.’ Dr. Carpenter states that his father divided his 
Property amongst his sons two years before his death, while Mr. Arnot 
declares that Rammohun Roy was disinherited by his father. Certain 
it ig that in an action instituted against Rammobun Roy in the Calentta 
Provincial Conrt in 1823, by the Rajah of Burdwan, Toj Chand, for a 
balance due from his father on a Kistbundy bond, Rammohun Roy 
stated that, so far from inheriting the property of his deceased father, 
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cording to some amounting to 10,000 rupees & year— 
he went in 1814 to settle in Caleutta. He bought a 
house, built in the European style, and a garden, and 
in 1818 we first hear of meetings held there by his 
friends. We catch a glimpse of his life at that time 
through Mr. Arnot, who visited him at his garden- 
house near Calcutta, and found him one evening, 
about seven o'clock, closing a dispute with one of 
the followers of Buddha who denied the existence of 
a Deity. The R&jah had spent the whole day in the 
controversy, without stopping for food, rest, or re- 
freshment, rejoicing more in confuting one atheist 
thap in triumpbing over a hundred idolaters. The 
credulity of the one he despised, the scepticism of the 
other he thought pernicious, being ‘deeply impressed 
with the importance of religion to the virtue and 
happiness of mankind.’ 

Rammohun Roy, however, was equally outspoken 
against his co-religionists as against Buddhists and 
unbelievers. At first it seems to have been his con- 
tact, with Mohammedans which made him a believer 
in One God. Afterwards, however, when his early 
hatred of everything English had been changed into 
@ feeling of sincere respect}, and when his know- 
ledge of the English language enabled him to become 


he had, during his life-time, soparated himself from him snd the rest of 
hia family in consequence of his altered habita of life and change of 
opinions, and that, inheriting no part of his father’s property, he was 
not legally responsible for hia father’s debts (Biogr. Aoo. p. 197). His 
brother, Jugmoknn Roy, died in 1861. 

1 «He usw the selfish, cruel, and almost insane errors of the English 
in governing Indis, but he also aaw that their syatem of government 
and policy had redeeming qualities, not to be found in the native 
government’ Adam, Lecture, p. 26. 
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intimately acquainted, not only with some members of 
the Civil Service, but also with the master-works of 
English literature, his mind became more and more 
impregnated and invigorated by European “thought 
and by Christian sentiment. 

The social intercourse between English and Indian 
gentlemen was at that time much more cordial than 
it is at present, and religious, social, and literary 
questions were freely discussed on both sides. Re- 
ligion has always been the principal subject of 
thought, and a favourite subject for discussion with 
the peop!e of India, and Rammohun Roy, in answer- 
ing the questions or repelling the taunts of his 
English friends, seems to have felt no hesitation in 
expressing openly his contempt for that idolatrous 
worship which by others was taken to be the true 
and only religion of the country. 

He appealed to the Sacred Books, written in San- 
akrit, as bearing witness against the idolatry of the 
priest-ridden masses. 

At thet time, however, thanks to the laboura of 
such men as Sir William Jones, Wilkins and Cole- 
brooke, Sanskrit MSS. were no longer sealed books, 
and it was easy to retort on Rammohun Roy that his 
own Purdnas, and even the Mahdbhfrata and Rama- 
yava, sanctioned idolatry, polytheism, caste, burning 
of widows, and many other abominations. 

It was then that Rammohun Roy took his stand on 
the Veda, as the true Bible of India. The Veda, he 
declared, sanctioned no idolatry, taught monotheism, 
ignored caste, prohibited the burning of widows; con- 
tained in fact a religion as true, as pure, and as 
perfect as Christianity itself, nay, free from some of 
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the blemishes which offended him and many of his 
countrymen in the teaching of the missionaries. 

This yas a bold assertion, half true, half false, as 
we know now, but an assertion which at that time no 
one could venture to criticise or contradict. 

Although there existed MSS. of the Veda, these 
MSS. were religiously guarded. No Englishman was 
allowed to see or to touch them. Even at a much 
later time, when Professor Wilson by accident put 
his hand on some Vedic MSS. in a native ‘library, he 
told me that people rushed at him with threatening 
and ominous gestures. Of course, the Veda had never 
been printed or published, and it existed in fact, as 
it had existed for three thousand years, chiefly in the 
memory of the priesta. We can hardly form an idea 
of the power wielded by the priests, when they were 
the only depositaries of Vedas or Bibles, and when 
there was no possible appeal from what they laid 
down as the catholic faith. In India their position 
was stronger even than in Italy, because the priest 
did not read the Veda from MSS,, but had to learn 
it entirely from oral tradition, and teach it again to 
his pupils in the same way. No one therefore could 
contradict him except those who did not wish to con- 
tradict him, 

Now it may sound strange, but I feel convinced 
that Rammohun Roy himself, when, in his contro- 
versies with his English friends, he fortified himself 
behind the rampart of the Veda, had no idea of what 
the Veda really was. Vedic learning was then at a 
low ebb in Bengal, and Rammohun Roy had never 
passed through a regular training in Sanskrit. 

In the West and South of India the comparatively 

ca 
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pure form of Hinduism which Rammobun Roy en- 
deavoured to introduce into Bengal had never become 
extinct, and one of his native opponents, Jankara 
Sastri, while fully admitting the facts contended for 
by Rammohun Roy, insisted strongly on this, that the 
latter had no claim to be considered the discoverer of a 
doctrine well known to all students of Sansksit, and 
particularly of the Veda’. 

Veda is the name for the oldest sacred literature of 
the Brahmans. There are really four Vedas, but the 
most ancient and most important is the Rig-Veda. 
A Veda consists of two portions, a poetical and a 
prose portion. The poetical portion comprises hymns 
addressed to numerous deities, deities of the sky, the 
air, the sun, the earth, fire and water, mountains and 
rivers. The prose portions, the so-called Brahmanas, 
contain treatises on the various sacrifices, mixed up 
with a great deal of relevant and irrelevant, interest- 
ing and uninteresting matter. 

The prose portions presuppose the hymns, and to 
judge from the utter inability of the authors of the 
Brabmanas to understand the antiquated language of 
the hymns, these Brihmanas must be ascribed to a 
much later period than that which gave birth to the 
hymns. 

At the end of some of the Brdhmanas we find 
philosophical treatises, best known by the name of 
Upanishads? or Vedanta, literally, ‘End of the Veda.’ 
These contain the elements of that Vedanta philo- 
sophy which was reduced to a system in the Vedanta- 

2 W. Adam, Leoture on Rémmohun Ray, 


4 Translations of the principal Upanishads ie contained in volo. i 
and xv. of the ‘Sacted Books of the East.” 
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Sdtras, and may still be called the national philosophy 
‘of India. 

When Rammobun Roy speaks of the Vedas and of 
the monotheism taught by them, he almost invariably 
means the Upanishads, not the Brahmanas, not the 
Mantras or hymns of the Veda. Both the Brahmavas 
and the hymns teach a polytheistic, or, more accu- 
rately, a henotheistic, but not a monotheistic religion; 
yet they form the great bulk of what is called 
Veda, while the Upanishads form only a kind of 
appendix. 

Rammohun Roy had been brought up in the belief 
that the Veda was the word of God, that it contained 
& primeval revelation, that it was free from all the 
defects of human authorship. When therefore his 
friends or the missionaries. pressed on him the claims 
of the Bible, as likewise an infallible book, he found 
himself between two infallible authorities, and natu- 
rally preferred his own. 

And here he had a great advantage. While his 
English friends had simply to accept whatever he 
told them about the Veda, without being able to 
check his statements, he himaelf set to work to atudy 
the Bible in the original. It is extremely creditable 
to him that he did so; that he actually learnt Greek 
and Hebrew in order to form his own independent 
opinion of the Old and New Testaments—very dif- 
ferent from many who carry on heated controversies 
about the Bible, who shrink from no terms of con- 
demnation egainst all who differ from them, and yet 
shrink from the simple task of learning Greek and 
Hebrew. 

After having studied the Old Testament with a 
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Jewish Rabbi, the New Testament with an English 
clergyman, Rammobun Roy in 1820 published his 
celebrated work, ‘The Precepts of Jesus, the guide to 
peace and happiness.’ This book consists chiefly of 
extracts from the Gospels, and in the Preface the 
author says:— 

‘This simple code of religion and morality is so 
admirably calculated to elevate man’s ideas to high 
and liberal notions of One God, who has equally sub- 
jected all living creatures, without distinction of caste, 
rank, or wealth, to change, disappointment, pain and 
death, and has equally admitted all to be partakers of 
the bountiful mercies which He has lavished over 
nature; and is also so well fitted to regulate the con- 
duct of the human race in the discharge of their 
various duties to God, to themselves, and society, that 
Icannot but hope the best effects from its promulgation 
in the present form.’ 

This publication brought upon him a fierce attack 
and a long controversy, not with the champions of 
the national religion of India, who might have sus- 
pected him of undermining their faith, but with the 
Christian missionaries of Serampore. Instead of 
welcoming him, on the principle that ‘he that is 
not against us is for us,’ they blamed him for the 
exercise of his private judgment, in selecting from the 
New Testament whatever /e thought most likely to be 
beneficial to his own countrymen. He left out, for 
instance, most of the so-called miracles, because he 
felt that his countrymen, who were able without any 
effort to believe that a mere saint could swallow the 
whole ocean, and many of whom were convinced that 
they had seen a man throwing a rope into the air and 
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ascending by it into the sky, were not likely to be 
aouch impressed by a change of water into wine, or by 
the miracle of the ascension, 

And ‘as the whole battle of his life had been to 
convince the people of India that there was, and that 
there could be, one God only, not two, not three, not 
many, we can well understand his anxiety that those 
whom he wished to bring nearer unto Christ, should 
ou no account be led to believe that Trinitarianism 
was part of Christ's own teaching, As then taught by 
many of the missionaries in India, the doctrine of the 
three Persons, that is the three aspects or manifesta- 
tions of the Godhead, had been hardened into mere 
Tritheism, the very doctrine against which Rammohun 
Roy had been protesting from his earliest youth with 
all his might and main. It is well known that in 
India one of the most damaging charges brought 
against modern Christianity is that it admits three 
Gods, and it was against Mohammedan scoffers quite 
as much as against Christian missionaries that Rim- 
mohun Roy argued in maintaining that Christ Himself, 
as we know Him from the Gospels, believed in one 
God only, that He was in fact a Unitarian, in the 
highest sense of that word. What Rammobhun Roy 
wanted for India was a Christianity, purified of all 
mere miracles, and relieved of all theological rust and 
dust, whether it dated from the first council or from 
the last. 

That Christianity he was willing to preach, but no 
other, and in preaching that Christianity he might 
still, he thought, remain a Brahman, and a follower of 
the religion of the Veda. He was engaged with two 
missionaries, William Yates and William Adam, ina 
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Fengali translation of the four Gospels, but this 
undertaking seeras to have failed’. 

There is an interesting story told by Mr. William 
Adam in his lecture on Rammohun Roy which he 
gave many years ago in America, and which has 
lately been published at Caleutta’. Dr. Middleton, 
the first Eishop of Calcutta, thought it his duty to 
endeavour to convert Rammohbun Roy to Christianity, 
and in doing so, he dwelt not only on the truth and 
excellence of his own religion, but spoke of the honour 
and repute, the influence and usefulness he would 
acquire by becoming the Apostle of India. Rammohun 
Roy expressed his bitter indignation that he should 
have been deemed capable of being influenced by any 
consideration but the love of truth and goodness, and 
he never afterwards visited the Bishop again. The 
same Mr. W. Adam, who had gone to India as a 
Protestant missionary, became a Unitarian, chiefly 
through the influence of Rammohun Roy. He lived 
to a considerable age. I had some letters from him, 
but was unfortunately prevented from seeing him at 
Beaconsfield, where he died last year (1883). 

R&mmohun Roy's influence grew rapidly. Some of 
the best, the most cultivated, and most enlightened 
among his countrymen, now joined him openly. Meet- 
ings were held on Saturdays * at his house, and these, 
as they became more largely attended, and acquired 
greater regularity, formed the foundation of that 
movement which is known to you all ss the Brahma- 

4 Leoture on Rammohon Roy, by W. Adam, p. 9, 

2 Caloatts, 1879, p. 24. 

+ They were held on Saturdays, as Misa Collet informs me, from 
Nov, 1828 to Jan. 1830. After the opening of the new Hall on Jan, 
13830, the day was changed to Wednesday. 
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Saméj, at first called also Brahma Sabha! I call it a 
movement, because it seems to me that, even at 
present, more that fifty years after its first beginning, 
the Brihma-Samaj is still a movement only, an 
emotion, an aspiration, if you like, a religion; but 
not a settlement, a sect, or a church. At the weekly 
meetings of the Brdhma-Saméj extracts were read 
from the Vedas, discourses were delivered, chiefly in 
Bengali, hymns were sung, mostly composed by 
R&mmohun Roy himself. Great care, however, was 
taken not to wound national feeling more than could 
be helped. The Vedas, for instance, were chanted by 
Brahmans only, from an adjoining room, where people 
of the lower castes were not allowed to entor. 

Brahma-SamAj means ‘Society of the believers in 
Brahman, the Supreme Spirit +.’ 

In opposition to it, the orthodox and conservative 
party started the Dharma-sabhé, the society or 
church of Dharma, the law. What was meant by 
Jaw may be gathered from the fact that one of the 
first acts of the Dharma-sabha was to petition Govern- 
ment against the abolition of Suttee, that is, in favour 
of the continuance of the burning of widows. R&im- 
mohun Roy had published, as early as 1818, 2 treatise 
entitled ‘A Conference between an advocate for and 
an opponent of the practice of burning widows alive.’ 
He lived to witness the triumph of his cause, but not 
till his arrival in England, when the last appeal of 

2 Bee W. Adam, Lecture, p. 8. 

2 T write throughont Brahma-Samaj. The various epellings, Brahmo 
Somaj, Brahmo Sumij, £o., represent the various pronunciations of the 
word. Brahmo hus slmoet become a new Anglo-Indian word, and, 


when used by others, it has sometimes been allowed to stand, Brabma 
is meant as an adjective, derived from Brahman, 
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the members of the Dharma-sabha against the aboli- 
tion of the burning of widows was heard in the Privy 
Council, and rejected. 

This was in 1831—not so very long ago,‘after all, 
It was the year of the Reform Bill; and a shudder 
comes over one, if one realises the fact that up to 
that time, in a country governed by some of the 
greatest English statesmen, women were burnt whole- 
sale, even in the immediate neighbourhood of Cal- 
cutta. The official returns of the Bengal Government 
for the year 1823 show that the number of widows 
burnt during one year, in the Bengal Presidency only, 
amounted to 575; 310 widows perished within the 
limits of the Calcutta Court of Circuit. Their ages 
give # still more ghastly reality to that holocaust. 
‘We read that 109 were old women above sixty; 226 
were from forty to sixty; 208 were from twenty to 
forty; and 32 were actually young girls under 
twenty years of age! We always say, ‘Such things 
would be impossible now!’ Let us hope that the 
future may not say the same of us, I cannot help 
thinking, nay I cannot help hoping, that some pages 
in ‘The Bitter Cry of London’ will sound as ghastly 
to future generations as widow-burnings did to us. 

Rammohun Roy, however, by no means restricted 
his activity to controversial publications. He built 
schoolhouses, and established schools in which useful 
knowledge was gratuitously taught through the 
medium both of the English and native languages. 
He gave ardent and most zealous support to the 
missionaries of the Scotch Presbyterian Church in 
establishing in Calcutta a seminary in which Chris- 
tian as well as general knowledge was daily and 
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gratuitously taught to five or six hundred native 
youths by missionary instructors; and, following his 
example, one of his wealthiest friends and adherents 
gave still more liberal pecuniary encouragement to a 
similar school established by the same missionaries in 
the interior of the Jessore District in Bengal’. 

In 1830 a Prayer Hall was opened in Calcutta by 
Rammohun Roy, in which meetings were held every 
Wednesday. The foundation of the Brahma-Samij 
is dated from that year’. 


* Adam, Lecture, p. 18, 

? The following extracts are taken from the Trust Deed of thet Institue 
tion ;—" The Hall is tobe used as a place of pablic meoting ofall sorts and 
doseriptions of people, without distinction, ag shall behave and conduct 
themselves in an orderly, sober, religious, and devout manner, for the 
worship snd adoration of the eternal, unscarchable, and immutable 
Boing who isthe Author and Preserver of the Universe; but not under 
or by any other name, designation, or title peculiarly used for and 
applied to any particular being or beings by any man or set of men 
whatsoever ; and that no graven image, statue, or soulpture, carving, 
painting, picture, portrait, or tho likeness of anything chall be admittod 
within the said messuage, building, land, tenementa, hereditaments and 
promises, and thet no sacrifice, offering, or oblation of any kind or 
thing hall ever be permitted therein; and that no animal or living 
creature shall, within or on the said messuage, building, land, tene- 
ments, hereditaments and premises, be deprived of life either for 
religious purposes or food ; and that no eating or drinking (exoept such 
sa shall be necessary by any scoident for the preservation of life), 
feauting or rioting be permitted therein or thereon ; avd that in con- 
ducting the eaid worship and adoration, no object, animate or inanimate, 
that hes been, or ie or shall hereafter become, or be recognised a8 an 
object of worship by any msn or set of men, shal} be reviled or slight. 
ingly or contemptuourly spoken of or alluded to either in preaching or 
jn the hymns or other mode of worship that moy be delivered or naed 
in the said mossuage or building; and thst no sermon, preaching, 
discourse, prayer, or hymns be delivered, made, or used in such worship, 
but euch sa have a tendency to the promotion of the contemplation of 
the Author snd Preserver of the Universe, to the promotion of charity, 
morality, piety, benevolence, virtue, and the strengthening of the bonds 
of union between men of al] religious persuasions and creeds,’ ato, 
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This was almost the last public act of Rimmohun 
Roy before his departure for England. He sailed for 
England on the 15th of November, 1830, as envoy of 
the Emperor of Delhi, the Great Mogul, ‘who had 
bestowed on him the title of Rajah. He arrived at 
Liverpool on the 8th of April, 1831, and, after a short 
stay, proceeded by Manchester to London, You may 
read, in most of the biographical accounts of the 
Rajah, how he was received, how he was the lion of 
the season, how he was presented to the King, called 
on by dukes and duchesses, feasted by aldermen and 
the directors of the East India Company; how he 
went to Paris, and dined twice with the king, Louis 
Philippe, and eleewhere, how in the end his health 
gave way, and he returned to England weary in body 
and mind. We have no time to dwell on these items 
of fashionable intelligence. We have hardly time to 
-do more than to point out the few really important 
events during his stay in England,—how, when st 
Liverpool, he was invited by William Roscoe to 
shake hands with him on his death-bed; how Wil- 
lism Bentham, the utilitarian philosopher, who had 
secluded himself from all the world, was the first to 
call on the Rajah, of whom he used to say, ‘He has 
cast off three hundred and thirty millions of gods, and 
has learnt from us to embrace reason in the all- 
important field of religion;’ how he knew Henry 
Brougham, not yet banished to the House of Lords; 
how he gave important evidence before several Parlia- 
mentary Committees at the time of the renewal of 
the Charter of the East India Company; how, lastly, 
as soon as he could free himself, he carried out his 
lovg-cherished wish of going to Bristol, a city 
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famous at that time as the home of Dr. Carpenter, 
dohn Foster, Dr. Jerrard, Dr. Symonds, Mr. Estlin, 
‘Dr. Prichard, and others—men known, not only for 
their learning, but for their liberal spirit, their wide 
sympathies, and their true charity towards men of 
the most opposite convictions in religion and theology. 
Here, in the house of Miss Castle, at Stapleton Grove, 
he thought he would find rest and repose. Here he 
hoped for help in solving those honest doubts which 
never forsake the heart of an honest man. But it 
was too late. He was attacked by fever, and in a 
few days his weakened brain succumbed. Dreaming 
of distant lands, of distant hopes, and distant friends, 
the Eastern philosopher, the believer in the religion 
of the Veda, the sincere admirer of the religion of 
Christ, expired. 

Such was Raimmohun Roy, to my mind a truly 
great man,a man who did a truly great work, and 
whose name, if it is right to prophesy, will be re- 
membered for ever, with some of his fellow-labourers 
and followers, as one of the great benefactors of man- 
kind. 

I know that this opinion is not shared by those 
who think that nothing great and nothing good can 
ever come out of India. What difference, they say, 
is there between Rammohun Roy and many of those 
highly-educated, polished, liberal-minded gentlemen 
from Bengal whom we often see now in England, 
who laugh at idols, are horrified at the idea of burning 
widows, and speak patronisingly of the religion of 
Christ? 

Surely the difference is very great. We know even 
in England how easy it now is to express opinions 
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and support reforms for which men were executed 
300 years ago, excommunicated 200 years ago, exe- 
crated 100 years ago, and called ugly names within 
the recollection of some of the older members of this 
assembly, 

The German name for prince is Fiirst, in English 
first, he who is always to the fore, he who courts 
the place of danger, the first place in fight, the last 
in flight. Such a Fiirst was Rammohun Roy, a true 
prince, a real Rajah, if Rdjuh also, like Rex, meant 
originally the steersman, the man at the helm? 

If however I was wrong in calling Rammohun Roy 
a really great man, I wish that those who seem so 
jealous of greatness would at least explain on what 
grounds they would bestow that ancient title. 

An attempt was Jately made in America to find 
out the Hundred Greatest Men of the world. The 
process way a very simple one, Greatness was settled 
by a majority of votes. Lists of names were printed 
and gent round to men of eminence in America and 
Europe, and whoever received the largest number 
of votes was admitted as one of the Hundred Greatest 
Men. The result was afterwards published in a 
splendid series of portraits, each portrait followed 
by a biography. It is astonishing to see what names 
were put forward, and what names were forgotten. 
Of course you see Napoleon the Great, and who could 
doubt that in one sense, as a clever soldier, as 8 bold 
diplomatist, he was great; but read the memoirs of 
his Court, and you will call him the smallest, the 
meanest, the most wretched of men. Or take another 
case. Perhaps the greatest revolution in Europe was 

1 See E. C. Clark, Practical Jurisprndence, p, 82, 
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produced by the invention of printing. Would you 
call the inventor of printing a great man? He did 
no more than what any carpenter might do—cutting 
an engraved block into smaller blocks, each contain- 
ing one letter. You may call that clever, you may 
even take a patent for it; but surely there is nothing 
great in it. In fact, that title of Great Man has been 
used so recklessly that to most people it conveys no 
longer any meaning at all. 

And yet J like to call Rammohun Roy a great man, 
using that word, not as a cheap, unmeaning title, but 
as conveying three essential elements of manly great- 
ness, namely, unselfishness, honesty, and boldness, Let 
us see whether Rammohun Roy possessed in a high 
degree these three essentials. 

You know he gave up idolatry. This may seem 
to us a very easy performance; but in India, as well 
as in Europe, nothing is more sacred to a child than 
the objects which he sees his father worship, nothing 
dearer than the prayers which he has been taught by 
his mother to repeat with uplifted hands, long before 
he could repeat anything else. There is nothing so 
happy as the creed of childhood, nothing so difficult 
to part with. And do not suppose that idol-worship 
is more easily surrendered. Idol is an ugly name, 
but it meant originally no more than an image. At 
first the image of a deity, like the image of a distant 
or departed friend, is only gazed at with a mixture 
of sadness and joy; afterwards something like a real 
presence is felt, and good resolutions are sometimes 
formed from merely looking at the familiar features 
of a beloved face. And if at any time those who 
value such an image as their dearest treasure, pour 
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out their sorrows before it, or implore it to fulfil some 
anxious prayer, end if such a prayer is fulfilled once, 
or twice, or, it may be, a hundred times out of two 
hundred, need we wonder that the very image is 
believed to be endowed with miraculous power, nay 
that such faith remains unshaken, even if it be de- 
creed that it is better for us that certain prayers 
should not be fulfilled? We must remember what 
sacred images are to millions of human beings even 
in Christian countries, and we shall then be better 
able to appreciate the unselfishness, the honesty, and 
the boldness of a boy of sixteen who could bring 
himself to say, ‘I will not worship what my father 
worships, I will not pray as my mother prays; I will 
look out for a new God and for new prayers, if haply 
I may find them.’ 

There was everything to induce Rammohun Roy 
to retain the religion of his fathers, It was an ancient 
religion, @ vational religion, and allowed an inde- 
pendent thinker greater freedom than almost any 
other religion. But openly to condemn and reject 
that religion, or at least its present form, involved 
more serious consequences in India than almost any- 
where else. It entailed not only censure and punish- 
ment, and the loss of the love of his parents; it en- 
tailed loss of caste, expulsion from society, loss of 
property. Al! this Rammohun Rey was prepared to 
face; and he bad to face it. He was banished from 
his father’s house once or twice; he was insulted by 
his friends; his life was threatened, and even in the 
atreeta of Calcutta he had to walk about armed. 
Later in life his relations {his own mother) tried 
to deprive him of his caste, and indirectly of hia 
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property, and it was a mere accident that the law 
decided in his favour. 

And remember thet during all these struggles, and 
when he was left almost alone, he did not join any 
other community where, as a convert, he might have 
been received with open arms and warm hearts, He 
never became a Mohammedan, he never became a 
Christian, but he remained to the end a Brahman, a 
believer in the Veda, and in the One God who, as he 
maintained, had been revealed in the Veda, and 
especially in the Vedanta, long before he revealed 
himself in the Bible or in the Korin, 

He wished to reform his religion, not to reject it. 
His mother, we are told, was for a time broken- 
hearted about her son. It was she who, after the 
death of her eldest son (Ramtanu Roy), brought an 
action against Raimmohun Roy to disinherit him as 
an upostate and infidel’, But her son had the satis- 
faction, later in life, to hear from her own loving lips 
words which must have consoled him for many sor- 
rows. ‘Son,’ she said to him, a year before her death, 
‘you are right. But I am a weak woman, and am 
grown too old to give up those observances which sre 
a comfort to me.’ This was said by her, before she 
set out on her last pilgrimage to Juggernaut, where 
she died. 

With such self-denying devotion did she conform 
to the rites of the Hindu religion, that she would not 
allow a female servant to accompany her to Jugger- 
naut, or any other provision to be made for her 
comfort or support during the journey. When at 
Puri, she occupied herself in sweeping the temple of 

} Lecture on Béemmohun Roy, by W. Adam, Csloutte, 1879, p. 6, 
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the uncouth idol! Her son knew all this, and he bore 
with her, as she had borne with him. Perhaps he 
knew that the hideous idol which she worshipped in 
the fetid air of his temple, Juggernaut, as we call it, 
was originally called JagannAtbe, which means ‘ Lord 
of the World;’ and that He, the Lord of the World, 
the true Jagannatha, would hear her prayers, even 
though addressed to Juggernaut, the uncouth image. 

In all these trials Rimmohun Roy had nothing to 
support him but bis belief in the Veda, and that very 
still, that very small voice within, which is better 
than the Veda, better than any written book. And I 
say again, a man who is ready to sacrifice everything 
for the voice of truth, who submits to be called a 
sceptic, a heretic, an atheist, even by his dearest 
friends, is an unselfish, an honest, a bold man,—is a 
great man, in the best sense of the word. 

There is a quiet courage, a simple straightforward- 
ness in all Raémmohun Roy's acts. Some of his 
friends have misunderstood him, and claimed him for 
a Mohammedan, or a Christian. He said himself, just 
before he set out for Europe, that on his death each 
sect, the Christian, the Hindu, and the Mohammedan, 
would claim him as their own, but that he belonged 
to none of them. His real religious sentiments are 
embodied in a pamphlet, written and printed in his 
life-time, but, according to his injunction, not pub- 
lished till after bis death. This work discloses his 
belief in the unity of the Deity, his infinite power, 
his infinite goodness, and in the immortality of the 
soul, 

1 Calcutta Review, Deo. 1848, pp. 387-389. The title of the work as 
there given is, Tohfatu'l-Muwahhidin, or ‘Present to Monotheista.’ 
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With such a faith nothing would have been easier 
for him than to do what so many of his countrymen, 
even the most enlightened, are still content to do 
to remain silent on doctrines which do not concern 
them; to shrug their shoulders at miracles and 
legends; and to submit to observances which, though 
distasteful to themselves, may be looked upon as 
possibly useful to others. 

With such an attitude towards religion, he might 
have led a happy, quiet, respectable, useful life, and 
his conscience need not have smitten him more than 
it seems to have smitten many others. But he would 
not. He might part with his old mother in silent 
Jove and pity, but towards the rest of the world 
he wished to appear as what he was. He would 
not say that he believed in three gods, when he 
believed in One God only; he would not call idols 
symbols of the Godhead; he would not have ritual, 
because it helped the weak; he would not allow 
Suttee because it was a time-hallowed custom, spring- 
ing from the true love of a wife for a dead husband, 
He would have no compromising, no economising, no 
playing with words, no shifting of responsibility from 
his own shoulders to others, And therefore, what- 
ever narrow-minded critics may say, I say once more 
that Rammohun Roy was an unselfish, an honest, a 
bold man—a great man in the highest sense of the word. 

And mind, I do not say that the world is poor in men 
as great as Rammohun Roy, and I know full well that 
many of them pass away unheeded, and leave behind 
them no name, no fame, no monument. But what is 
that? It only shows that the world is richer in good 
and great men than we thought it was. 

D2 


36 BIORAPHICAL ESSAYS. 


But why should we grudge their greatness and 
their fame to those whom the world likes to honour? 
Go into a great library if you wish to know the 
meaning of the immortality of a name. Go into 
Westminster Abbey if you wish to know the value 
of a crumbling monument. True immortality is the 
immortality of the work done by man, which nothing 
can make undone, which lives, works on, grows on 
for ever. 

It does good to ourselves to remember and to honour 
the names of our ancestors and benefactors, but to 
them, depend upon it, the highest reward was not 
the hope of fame, but their faith in themselves, their 
faith in their work, their faith that nothing really 
good can ever perish, and that Right and Reason must 
in the end prevail. 

Ihave no doubt that when Rammohun Roy mut- 
tered his last prayer and drew his last breath at 
Stapleton Grove, he knew that, happen what may, 
his work would live, and idolatry would die. That 
was the chief object of his life, and small as the re- 
sulta which he achieved might seem to others, he 
knew full well that all living seeds are small. 

Iam more doubtful about his belief in the divine 
origin of the Veda. It seems to me as if he chiefly 
used his arguments in support of the revealed cha- 
racter of the Veda as an answer to his opponents, 
fighting them, so to say, with their own weapons. 
But however that may be, it is quite clear that this 
very dogma, this little want of honesty or thorough- 
ness of thought, retarded more than anything else 
the natural growth of his work, 

After the RAjah’s death the Church which he had 
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founded, the so-ealled Brahma-Samaj, languished for 
want of new interests and for want of a real head. 
During the next seven or eight years, its chief repre- 
sentative was Pandit Rim Chandra Vidyabagish, one 
of Rammohun Roy’s earliest disciples; while its ma~ 
terial wants were supplied by the generosity of 
Dv&rkénath Tagore, the same who erected the monu- 
ment to the memory of Rimmohun Roy in the Amo's 
Vale Cemetery at Bristol, and who himself lies buried 
in Kensal Green. I knew him well while he was 
staying at Paris, and living there in good royal style, 
He was an enlightened, liberal-minded man, but a 
man of this world rather than of the next, 

Dvarkénath Tagore, however, became a still greater 
benefactor of the Brahma-Simaj, though indirectly, 
through his son, Debendrandth Tagore, who is still 
alive, though he has for many years left the world, 
preferring to live by himself in perfect solitude, and 
devoted to meditation, and to the contemplation of 
the Divine Spirit, within and without. He, being a 
young man of considerable wealth, suddenly, at the 
age of twenty, saw the vanity of all earthly pleasures, 
and determined to devote the rest of his life to a 
search after truth, to a constant meditation on the 
things which are not seen, and chiefly to the dis- 
covery and recovery of his own true self in the Divine 
Self. He started a Society called the Truth-teaching 
Society, the Tattva-bodhini Sabha, which lasted from 
1839 to 1859, while its journal, the Tattva-bodhint 
Patrika, still continues to appear. 

He was soon attracted towards the Brahma-Samij', 

* According to Sivanith Ststri, ‘New Dispensation,’ p. 4, Deben- 
drandth joined the Bribma-Saméj in 18385 sccording to a statement 
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and his accession gave fresh life to it. In 1843 a new 
covenant was intreduced, by whieh each member of 
the Bréhma-Samaj bound himself to give up idolatry 
altogether, and to cultivate daily prayer, addressed 
to the One God whose attributes were now moré 
clearly defined ', 

But a still more important step was soon to follow. 
Debendranth Tagore’s fervent soul was not satisfied 
with the Veda, or with any book that was to tell him 
onee for all what to believe, and what not to believe. 
Doubts also seem to have arisen in his mind as to the 
grounds on which human beings could ever teke upon 
themselves the right to ascribe a divine origin, in the 
miraculous sense of that word, to any book whatso- 
ever, Nor have I the least doubt that here, for the 
first time, the learning of the West began to tell on 


made by Debendranith himeelf, he did not really join the society till 
1841. ‘Tho foandation of the Tattva-bodhint Sabha is dated by some 
in 1842, instead of 1839. 

1 Extracts from the Brabmaic Covenant of the year 1843 (seo ‘A 
Brief History of the Calcutta BrthmeSamdj’ from January 1830 to 
December 1867, Calcutta, 1868, pp. 8 neq. ; and Pandit Sivanith Saetri, 
‘New Dispensation,’ p. r:—— 

‘Firat Vow: By loving God and by performing tho works which He 
ores, I will worship God the Creator, the Proserver, and the Destroyer, 
the Gtver of mlvation, the Omniscient, the Omnipresent, the Blissful, 
the Good, the Formless, the One only without a second. 

‘Second Vow : I will worship no created object ax the Creator. 

“Third Vow: Exoept the day of nickness or tribulation, every day, the 
mind being undisturbed, I will engage it in Jove and veneration of God, 

“Fourth Vow: I will exert myself to perfurm righteous deods. 

“Bitth Vow: I will be careful to keep myself from vicious deods. 

‘Sixth Vow: If, through the infuonce of passion, I have committed 
any vive, I will, wishing redemption from it, be careful not todo it again, 

‘Seventh Vow: Every year, and on the oocasion of every happy 
domestic event, I will bestow gifts upon the Brilme-SamAj. 

‘Grant me, O God, power to observe the duties of this great faith.” 
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the religion of the East. The Vedas, as I remarked 
before, were little studied in Bengal, yet in all con- 
troversies with Europeans these unknown Vedas were 
always quoted as the highest authority in all matters 
of faith, Thus, when the burning of widows was to 
be abolished, the Brahmans simply quoted a verse 
from the Rig-Veda in support of it. This, they 
thought, was enough, and so it was indeed in the 
eyes of the law, which had promised protection to all 
established religious practices of the Hindus. We 
know now that the lines quoted from the Rig-Veda 
were garbled, and that, so far from enjoining the 
burning of widows, the Veda presupposes the opposite 
custom, 

I tried to explain to you why it was so difficult for 
European scholars to gain a knowledge of the Veda. 
All other Sanskrit MSS. were freely communicated to 
Englishmen resident in India, but not the MSS. of the 
Veda, And even in cases where such MSS. had fallen 
into the hands of barbarians, the Pandits declined to 
translate them for them. Colebrooke alone seems to 
have overcome all these difficultics, and his Essays 
‘On the Vedas, or the Sacred Writings of the Hindus,’ 
though published in 1805, are still extremely valuable. 

When Rammohun Roy was in Iondon, he saw at 
the Pritish Museum a young German scholar, Fried- 
rich Rosen, busily engaged in copying MSS. of the 
Rig-Veda, The Rajah was surprised, but he told 
Rosen that he ought not to waste his time on the 
Hymns, but that he should study the text of the 
Upanishads. 

Rosen, however, knew better. He published « 
specimen of the Hymns of the Rig-Veda in 1830, 
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which gave European scholars the first idea of what 
these ancient hymns really were. Unfortunately he 
died soon after, and only the first book of the Rig- 
Veda was finished by him, and published after his 
death in 1838. 

When Dvarkanath Tagore came to Paris, he found 
me there in 1845 copying the text and commentary of 
the Rig-Veda, and there can be little doubt that his 
son Debendranfth heard from his father that Euro- 
pean scholars had begun in good earnest the study of 
the Veda, and that its halo of unapproachable sanctity 
would soon disappear. Debendranith Tagore, not 
knowing much of Vedic literature, in order to satisfy 
his own mind, sent four young Brahmans to Benares 
about 1845 or 1846, to study the Vedas under some of 
the most learned theologians of that Indian seat of 
learning. 

Interesting as the Vedas are to us, as historical 
documents, for they date from at least 1500 B.c., and 
give us an insight into the origin and growth of re- 
ligion unsurpassed by any other literature, no one in 
his senses would for one moment claim for them a 
superhuman origin. After the report made by the 
four students after their return from Benares to Cal- 
cutta, Debendrandth Tagore did not hesitate, and in 
1850 the Brdhma-Saméj solemnly pronounced the de- 
thronement of the Veda. 

There is nothing analogous to this in the whole 
history of religion, but this bold step, far from endan- 
gering the Bréhma-Samij, really put new life into its 
members. The Brahma-Samij was now s Church 
without a Bible, and Debendranath Tagore, its leader, 
felt inspired with new hopes and higher aspirations. 
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There was nothing now between him and his God, 
and in this state of mind, not of despair, but of fervent 
faith, he revised the Brahmaic Covenant, and wrote 
and published his Brdhma-dharma’, or the religion 
of the one true God, After finishing this work, the 
young Saint retired for a time to the solitude of the 
mountains, to be alone with himself and with his God. 

You see here how among all the booke which are 
supposed to be held sacred by the people of India, it 
was tho Veda alone, not the Bhagavata Purava or 
any other Purina, that troubled the mind of these re- 
ligious reformers. For them the Purdvas had no such 


* Yn the Brahmadharma, pablished in 1850 (third ed., Caloutta, 1869), 
we find the Brahmadharmaviya, Confession of Faith, as follows :— 

(1) Om, Brahma va ekam idam agra Gstt, ninyat kindrandelt, tad 
idam earvam asrigat. 

(a) Tad eva nityam givinam ansntam eivam svatantram niravayavam 
ekan evidvitiyam earvavyapi sarvaniyantri sarvisrayam sarvavit war 
-vasaktimaad dbaronam pttrnam apratimai iti, 

9 Ekesya tesyaivopdsanay& pératrikam aihikam ke eubhara bha- 
vati 

(4) Tasmnin pritis tesya priyaktryastdhanam ke tadnpdsenam eva, 

After that follows the Bréhmadharmagrahans, ie. the covenant to 
be signed by new members :— 

Asmin Bréhmadbavmavige visvasya Brabmadharmavigam grikndmi, 


(1) God slone existed in the beginning, and He created this universe. 

(2) He is intelligent, infinite, benevolent, eternal, governor of the 
‘universe, all-knowing, omnipotent, refage of all, devoid of limbs, 
immutable, alone, without second, all-powerful, self-existent, and 
‘beyond com arizon, 

(3) By worshipping Him and Him alone we can attain the highest 
good in this life and in the next, 

(4) To love Him and to do the works He loves constitutes this 
worship. 

By declaring my belief in the above combined four fundamental 
principles of Brahmaism I nccept it as my faith. See Pandit Sivandth 
Sdstri, ‘New Dispensetion,’ p. 12. 
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interest. They knew what stuff they were made of. 
They might be useful for women and children, they 
might contain grains of truth which every Brahma 
would value}, but their childish legends could never 
stand in the way of men like Debendranfth Tagore. 
Does that show that the Veda was dead and forgotten, 
and that the true religion of modern India must be 
atudied in the Purdinas or Tantras ? 

Even after the fall of the Veda, do not suppose that 
the religious reformers of India discarded it altogether. 
They deprived it of its Divine Right, but they seemed 
to value it all the more, and they preserved all that 
they thought worth preserving in it, particularly the 
Upanishads. 

When challenged by the Rev. J. Mullens, a mission- 
ary of the London Missionary Society, as to the new 
principles of the belief of the Brahmas, Debendranith 
replied: ‘The doctrines of the Brahmas, or spiritual 
worshippers of God, whom I suppose you mean by 
modern Vedantists, are founded upon a broader and 
more unexceptionable basis than the scriptures of a 
single religious denomination on earth. The volume 
of Nature is open to all, and that volume contains a 
revelation clearly teaching, in strong and legible cha- 
racters, the great truths of religion and morality; and 
giving us as much knowledge of our state after death 
as is necessary for the attainment of future blessed- 
nese, yet adapted to the present state of our mental 
faculties. Now, as the Hindu religion contains notions 
of God and human duty which coincide with that 


1 eThe Porans and the Tantras are Shastras, beoause they alvo pro- 
olaim-the unity of God.’ Rammohun Roy, Bengali translation of the 
Jahopanishad, 
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revelation, we have availed ourselves of works which 
are the great depositaries of the national faith, and 
which have the advantage of national association on 
their side, for disseminating the principles of pure 
religion among our countrymen! 

The time will come, I hope, when scholars in India 
‘will atudy the Veda, as we study it in Europe, namely 
as an historical record of the highest value in the his- 
tory of religion; but even then I trust that in India 
the Veda will always retain its peculiar position as 
the oldest book which, for the first time, told the in- 
habitants of that country of a world beyond this 
world, of a law beyond human laws, and of a Divine 
Being in whom we live, and meve, and have our 
being. 

If we may judge of Sacred Books by their fruits, 
then the life of such a man as Rammohun Roy, who 
professed to be entirely guided by the Veda, would 
bear high testimony indeed to the intrinsic value of 
that oldest among all Sacred Books of the Aryan 
race, however crude, childish, unscientific it may seem 
to us, 

Still more interesting, however, will it be to study 
and examine the lives of his disciples and followers, 
who no longer looked upon the Veda or any other 
book as divinely or miraculously revealed, and to 
whom the Veda had become simply a venerable book 
by the side of other venerable books, in order to find 
out whether a kind of heavenly halo is really indis- 
pensable in order to secure to Eternal Truth an en- 
trance into the heart and an influence on the acts of 
man; or whether, as some believe, Truth, Eternal 

4 + Brief History of the Calcutte Brahma-Samsj,’ 1868, p, 13. 
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Truth, requires no credentials, but is to rule the world 
in her own right, pay, is to be welcomed all the more 
warmly when she appeals to the human heart, un- 
adorned by priestly hands, and clad only in her own 
simplicity, beauty, and majesty. 

To Rémmobun Roy the Veda was true, because it 
waa divine; to his followers it was divine, because 
it was true. And which of the two showed the greater 
faith 3 

T have thus tried, and I hope not quite in vain, to 
enlist your sympathy, your real respect and love, for 
that great religious reformer of India, Rammobun 
Roy. In India his name has been enrolled in the 
book of the prophets ; and I hope that in future some 
at least of those who have kindly listened to me to- 
night will allow to this true Aryan nobleman a place 
among those who deserve to be called great and 
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APPENDIX. 


THERE is a letter, supposed to have been written by 
Rammohun Roy shortly before he left England for 
France, and addressed to Mr.Gordon of Calcutta, It 
waa first published after the Rajah’s death in the 
Athenaeum, Oct. 5, 1833, by Mr. Sandford Arnot, who 
had acted as the Rijah’s secretary during his stay 
in England. It was republished by Miss Mary Car- 
penter in ‘The Last Days of the Rajah Rammohun 
Roy, London, 1866, p. 249. Although the relations 
between the Rajah and his secretary were not very 
friendly towards the end of the Rajah’s visit to 
England, there is nothing in that letter to betray 
any unfriendly feeling. Whether the Rajah wrote 
or dictated the whole of it inay be doubted, but 
to reject the whole as & fabrication would be going 
much too far. See letters from John Hare in Times, 
Oct. 28, 1833; from S. Arnot, Nov. 23, 1833; from 
J. Hare, Deo. 11, 1833. Mr. Arnot states that after 
the Rajah’s return from Paris, both his mind and body 
seemed to be losing their tone and vigour, that his 
manners were changed, and his language became 
violent and coarse. His friends at Bristol, however, 
perceived nothing of this. 


*My pDEaR FRIEND, 

In conformity with the wish you have frequently 
expressed, that I should give you an outline of my 
life, I have now the pleasure to give you the following 
very brief sketch. 

‘My ancestors were Brahmins of a high order, and, 
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from time immemorial, were devoted to the religious 
duties of their race, down to my fifth progenitor, who 
about one hundred and forty years ago gave up 
spiritual exercises for worldly pursuits and aggran- 
disement. His descendants ever since have followed 
his example, and, according to the usual fate of 
courtiers, with various success, sometimes rising to 
honour and sometimes falling; sometimes rich and 
sometimes poor; sometimes excelling in success, some- 
times miserable through disappointment}, 

*But my maternal ancestors, being of the sacerdotal 
order by profession as well as by birth, and of a 
family than which none holds # higher rank in that 
profession, have up to the present day uniformly 
adhered to a life of religious observances and devo- 
tion, preferring peace and tranquillity of mind to the 
excitements of ambition and all the allurements of 
worldly grandeur. 

‘In conformity with the usage of my paternal race, 
and the wish of my father’, I studied the Persian and 
Arabic languages—these being indispensable to those 
who attached themselves to the courts of the Mo- 
hammedan princes; and agreeably to the usage of 
my maternal relations, I devoted myself to the study 
of the Sanskrit and the theological works written in 
it, which contain the body of Hindoo literature, law, 
and religion. 

When about the age of sixteen’, I composed a manu- 


) Rammohun's grandfather filled posts of importance at the Court of 
Murshadabad, the capital of the Soubsh of Bengal, His father, Ram. 
ként Roy, left Murshadsbad snd lived at Radhmagore, in the district 
of Burdwan, where he hed landed property, the patrimony of the family, 

» Ramkant Roy, * A.D. 1790. 
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seript calling in question the validity of the idolatrous 
eystem of the Hindoos. This, together with my 
known sentiments on that subject, having produced 
@ coolness between me and my immediate kindred, 
I proceeded on my travels, and passed through dif- 
ferent countries, chiefly within, but some beyond, the 
bounds of Hindostan, with a feeling of great aversion 
to the establishment of the British power. When 
I bad reached the age of twenty, my father recalled 
me, and restored me to his favour; after which I first 
saw and began to associate with Europeans, and soon 
after made myself tolerably acquainted with their 
Jawa and form of government. Finding them generally 
more intelligent, more steady, and moderate in their 
conduct, I gave up my prejudice against them, and 
became inclined in their favour, feeling persuaded 
that their rule, though a foreign yoke, would lead 
more speedily and surely to the amelioration of the 
native inhabitants; and I enjoyed the confidence of 
several of them even in their public capacity. My 
continued controversies with the Brahmins on the 
subject of their idolatry and superstition, and my 
interference with their custom of burning widows 
and other pernicious practices, revived and increased 
their animosity against me; and through their in- 
fluence with my family, my father was again obliged 
to withdraw his countenance openly, though his 
limited pecuniary support was still continued to me. 
‘After my father’s death, I opposed the advocates 
of idolatry with still greater boldness, Availing my- 
self of the art of printing, I published various works 
and pamphlets against their errors, in the native and 
foreign languages. This raised such a feeling against 
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me, thet I was at last deserted by every person except 
two or three Scotch friends, to whom, and the nation 
to which they belong, I always feel grateful. 

‘The ground which I took in all my controversies 
was, not that of opposition to Brahminiem, but to 
the perversion of it; and I endeavoured to show that 
the idolatry of the Brahmins was contrary to the 
practice of their ancestors, and the principles of the 
ancient books and authorities which they profess to 
revere and obey. Notwithstanding the violence of 
the opposition and the resistance to my opinions, 
several highly respectable persons, both among my 
own relationa and others, began to adopt the same 
sentiments. 

‘T now felt a strong wish to visit Europe, and obtain, 
by personal observation, a more thorough insight into 
its manners, customs, religion, and political institu- 
tions. 1 refrained, however, from carrying this inten- 
tion into effect until the friends who coincided in my 
sentiments should be increased in number and strength. 
My expectations having been at length realised, in 
November, 1830, I embarked for England, as the dis- 
cussion of the East-India Company’s Charter was 
expected to come on, by which the treatment of the 
natives of India, and its future government, would be 
determined for many years to come; and an appeal 
to the King in Council, against the abolition of the 
practice of burning widows, was to be heard before 
the Privy Council; and His Majesty the Emperor 
of Delhi had likewise commissioned me to bring 
before the authorities in England certain encroach- 
ments on his rights by the East-India Company. 
I accordingly arrived in England in April, 1831. 


KESHUB CHUNDER SEN, 


(1es8-1884,) 


I HAD just said what I wished to say about Rajah 
RAammobun Roy, when I received the news of the 
death of Keshub Chunder Sen, his devoted follower 
and successor. Whereas I knew Rimmobun Roy in 
the apirit only, I knew Keshub Chunder Sen both in 
the spirit and in the flesh. We were true friends 
through good and evil days, and I little expected that 
he would leave this busy world before me. The time 
to give a full account of Keshub Chunder Sen's life 
and life-work has hardly come as yet. Many little 
things must be forgotten before his true greatness can 
be realised. But there are certain impressions which 
he bas left on our memories which, if not recorded 
at once, may fade away and be lost. Of his life, in 
the ordinary sense of the word, I know little, and the 
little I know, I know from his Indian friends only, 
with whom all responsibility for dates and facts must 
rest. But there are some hidden phases of his inner 
life which I know better perhaps than even his best 
friends in India. In his very last letter, which he 
wrote at Simla on the 20th June, 1883, he said: ‘Our 
affinity is not only ethnic, but in the highest degree 
spiritual, which often draws you into my heart and 
makes me enjoy the pleasures of friendly intercourse. 


50 BIOGRAPHICAL ESSAYS.: 


I forget the distance, and feel we are very near each 
other. These Himalayas ablaze with India’s ancient 
glory constantly remind me of you, and as I read your 
Lectures on ‘Jndia, what can it teach us?’ in the 
veranda of my little house in the morning, I feel so 
intensely the presence of your spirit in me that it 
seems I am not reading your book, but talking to you 
and you are talking to me in deep spirit-intercourse.’ 

However, before I can give a few records of our 
spirit-intercourse, I must try to give a slight sketch of 
the outward life of my friend, at least so far as it bears 
on his spiritual growth. I bave no doubt we shall 
soon have a long biography, telling us of his ancestors, 
of hia childhood, his youth, his manhood, full of dates, 
full of facts, fall of anecdotes. Ido not wish to anti- 
cipate these chroniclers, who so often tell us the very 
things that ought to be forgotten; and not always the 
things which it is right to remember. All I feel in- 
clined to do is to give some slight frame to hold the 
portrait of the man. 

Keshub Chunder Sen, in Sanskrit Kesava Kandra 
Sena, died on the 8th of January, 1884, at the age of 
46, having been born on the 19th of November, 1838, 
Though sprung from one of the orthodox Vaidya 
families in Bengal, European influences had reached 
and permeated his home for at least two generations 
before his birth. His grandfather, R&m Comul Sen, 
is known to Sanskrit scholars as the friend of Horace 
Hayman Wilson, and as the author of a useful Bengali 
Dictionary. R&m Comul Sen had four sons, the second 
being Peary Mohun Sen, for some time Diw&n of the 
Caleutta Mint. This Peary Mohun Sen had three sons, 
and the second of them was Keshub Chunder Sen. 
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The grandfather, Ram Comul Sen, was evidently on 
really intimate terms with Professor H. H. Wilson, 
and the latter often spoke of his old friend in terma of 
affection such aa one seldom hears now from the 
mouths of old Indian Civil Servants when speaking of 
their native subordinates, But Ram Comul Sen re- 
mained through life a thorough Hindu, strictly ortho- 
dox and minutely conscientious in the discharge of his 
religious duties ; nor was Wilson the man to force his 
own theological opinions on his friend, so long as he 
knew that he could trust himas an honest man, He, 
being Director of the Mint, appointed Ram Comul Sen 
to the responsible office of Bullion Keeper. He after- 
wards became Diwan of the Mint, Cashier of the Bank, 
and Native Secretary of the Asiatic Society. In his 
office of Diwan he was succeeded by his son, Peary 
Mohun Sen. The office became almost hereditary in 
the family, devolving, after the father's death, on a 
younger brother, and after his death on Babu Jadunith 
Sen, a cousin of Keshub Chunder Sen. When his 
cousin had to resign, Keshub Chunder Sen was pre- 
vailed upon to officiate for a time as Diwan of the 
Mint uotil the Diwanship was transferred to the family 
of the Dutis of Rambagun. 

Woe thus see how in Keshub Chunder Sen's family 
European enlightenment and English principles of 
morality were united with strong Hindu patriotism 
and orthodoxy. He was brought up as a Bhakta, that 
is as a boy who would bathe every morning, put ona 
eilk dhoti, and have his body anointed with sandel- 
‘wood powder. When he was ten, his father died, and 
Keshub was brought up by his uncle, though he had 
also the benefit of retaining through life the loving 
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care of a mother who still survives him. She stood at 
his death-bed, lamenting tbat she, poor sinner, should 
be left behind while the dearest jewel of her heart waa 
being plucked away from her. ‘Don’t say so, dear 
mother, he replied. ‘Where can there he another 
mother like you? All that is good in me I have in- 
herited from you; all that I call my own is yours’ 
So saying he took the dust of her feet and put it upon 
his head. 

As a boy Keshuh Chunder Sen was admitted into 
the Bengali Patshala (paé/asila),an elementary school, 
from which he proceeded to the Hindu College, and 
afterwards to tho Hindu Metropolitan College under 
Captain Richardson. His success at school seems to 
have been varying, his weak point being throughout 
mathematics. When he joined the Presidency College 
he does not seem to have distinguished himself, though 
he remained in the College as an ex-student, devoting 
his attention to history, logic, psychology, and zoology. 
His favourite books were Shakespeare, Milton, and 
Bacon ; and so ardent was his devotion to his studies 
that those who knew him, after he had left the College 
and when he went to Bombay in 1864, described him 
as @ pale, tall, and slender youth. 

He developed at an early time a strong taste for 
acting. We are told that he acted Hamlet in hia 
native village (Garifa, now Gouripore), the part of 
Laertes being taken by his young friend, now his pro- 
bable successor, Protap Chunder Mozumdar. He also 
was a clever juggler, and occasionally performed in 
that capacity, passing himself off as an Englishman, 
But he soon began his eareer of public usefulness, In 
2855 he established an Evening School for the children 
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of working men, and this was continued with great 
success till 1858. 

In 1856 he was married to a very young girl, the 
marriage being celebrated with the usual pomp. He 
himself disapproved of all extravagance, and he tells 
us how his thoughts began at that time to turn into a 
new direction. ‘I entered the world, he says, ‘with 
ascetic ideas, and my honeymoon was spent amid 
austerities in the house of the Lord.’ This continued 
for three or four years, during which time he became 
an ardent student of the Bible, helped by the Rev. T. 
H, Burne, Domestic Chaplain to Bishop Cotton, If 
any one could have persuaded Keshub Chunder Sen to 
become a Christian, it would have been the large- 
hearted Bishop Cotton. But this was not to be, and 
we may well believe that Keshub Chunder Sen, strug- 
gling all his life after truth, was a more impressive 
lesson to his countrymen than he would have been 
if he had been received and kept within the fold of 
the English Church, 

Keshub Chunder Sen soon became attracted by the 
Bréhma-Samdj, the Society founded by Rammohun 
Roy, the early history of which I have tried to deacribe 
before. The exact date of his joining that Society has 
‘been rmouch discussed. It was supposed to be 18591, 
but in a letter to Miss Collet, dated Nov. 23, 1872, he 
wrote, ‘I became a Brahma in 1857, when Debendra- 
nth Tagore was in the Hills’ This was from Saka 
1778 to Saka 1780, 4.D. 1856-1859, during the time 
of the mutiny. Debendranath retired to the Hima- 

1 "The New Dispensetion and the Sidhiran Bréhme-SemAj,’ by 
on airantt Ststri, M.A., Madras, 1881, pp, 6,15; ‘Liberal,’ Maroh, 

, 23, 1884, 
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Jayas in 1855, and after three years of solitary con- 
templation returned to Calcutta}. 

The fact was not, however, much known to the 
public till after Debendranfth’s return. Unfortunately 
the original document, written in Bengali by his own 
hand, in which he declared that Brahmaism was the 
only true religion in the world, and avowed his faith 
in the holy Brahma Dharma, is lost. But the date is 
of less consequence than the cause of his joining the 
Brihma-Samaj. 

The time had come for him to be formally initiated 
in the mysteries ‘of his ancestral religion, but Keshub 
Chunder Sen declined to submit to any idolatrous 
rites, and it was the persecution of his own family 
which at that time drove him to seek refuge and ad- 
vice with Debendrandth Tagore. Their first meeting 
was the beginning of a long friendship between the 
man of fifty and the young disciple of twenty, a 
friendship which, though outwardly severed for a time, 
lasted in their hearts till it was severed at last by 
Keshub Chunder Sen's death. Debendranith Tagore 
was a rich man, and he enabled Keshub Chunder Sen 
to maintain himself at Calcutta, and to work for the 
eause they both had at heart. We soon hear of the 
young convert at the head of a Brahma school, which 
was finally established on the second floor of the 
Brahma-Samij. Here two lectures were given every 
weok, one in Bengili by Debendranith Tagore, the’ 
other in English by Keshub Chander Son. - 

About the same time we find Keshub Chunder Sen 
superintending the performance of a Bengili play, 

4 See ‘Faith and Progen of the Bribie Sam by P.O, Morumdar, 
Calcutta, 1882, p. 192, 
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written by Umesh Chundra Mitra, and called Bidhaba 
Bibaha Natak, ‘The Marriage of the Widow.’ This 
play had a great success at the time, being intended to 
influence public opinion in favour of widow-marriages. 

In the same year, Nov. 1, 1859, Keshub Chunder 
Sen was appointed to a clerkship in the Bank of 
Bengal, at a salary of £36 a year, which was soon 
raised to £60. His appointment left him sufficient 
leisure to pursue his favourite studies, to write, and 
even to lecture in public, His first tract, which 
appeared in 1860, was called, ‘Young Bengal, this is 
for you.’ In 1860 we bear of his meeting Mr. Dyson 
at Krishnaghur, in a public disputation on the merits 
of Christianity and the Brahma religion. In the same 
year he accompanied Debendranfth Tagore and his 
son Satyendranfth to Ceylon. 

In 1861 Keshub Chunder Sen gave up his post in 
the Bank of Bengal, having now determined to devote 
his life to the religious regeneration of his country. 
Speaking of that period of his life, he says?: ‘Ido not 
pelieve in an absentee Lord. God is unto us all an 
ever-present Deity. As I saw my God, I naturally 
asked him where I should go to find means of subsist- 
ence and satisfy my hunger and thiret. Tothe Bank? 
To » mercantile office? No. The Lord told me, in 
plain and unmistakable language, to give up secular 
work altogether. But I said, “Lord, will not my 
family starve, if all means of subsistence are thus de- 
liberately cut off?” “Talk not as an infidel,” was the 
reply. I was ashamed of my scepticism. I was assured 
that, “all things shall be added unto you.”’ He and 
DebendranAth Tagore were at that time like two souls 

4 ‘Lectures in India,” p, 268. 
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and one thought. Debendranath Tagore wished his 
young friend to assume the ministership of the Brabma- 
Saméj, and Keshub Chunder Sen, who had till then 
been tolerated as a member of a thoroughly orthodox 
family, resolved to enter with his wife the house of 
Debendranath Tagore, and to dine with a man looked 
upon as 4 heretic and as excommunicated. Upon 
this he himself was expelled from his family, and had 
to live under the protection of his old friend, till in 
December, 1862, he obtained re-admission to his an- 
cestral house. In the same month his eldest son was 
born, On the death of his father Keshub Chunder 
Sen received his share of the ancestral property. 

Being now less hampered in hia public career, 
Keshub Chunder Sen became more and more recog- 
nised as the champion of the Brabma-Saméj. In. his 
lecture, delivered 8th of April, 1863, ‘The Prabma- 
Samij vindicated,’ he clearly defined his position, both 
‘8 aguinst native opponents and Christian missionaries. 
An association, called the Sangat, or Sangata-Sabha, 
served as a centre for religious and moral discussions 
between him and his followers. Rules were agreed 
upon, pledges were taken, and the society became 
more strictly organised. Idolatrous rites were entirely 
put down, 

The frst Brahms marriage, which of course was 
considered by native opinion as no marriage at all, 
was celebrated as early as 1861, Debendranfth Tagore 
himself setting the bold example of allowing his 
daughter to be married without the customary rites. 
Other reforms followed. The birth-festivals, thenaming- 
festivals, initiations, and funerals were all conducted 
according to Brihmiec rites. Even the sacred thread 
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was thrown off, and Debendrandth again set the firat 
example, We have no idea how hard this aurrender 
of cherished nations! customs appeared to many of the 
Brahmas, and how deeply it afflicted those who had 
wished not to break openly with their Brahma friends, 
Still nothing could restrain the ardour of Keshub 
Chunder Sen. In 1864, on the gth of February, he 
started for Madras. It was his first great missionary 
enterprise, and he succeeded in planting a Brihma- 
Samaj in the Madras Presidency. From thence he 
proceeded to Bombay, where he won many hearts, both 
English and native, and then returned to Caleutta 
with greater determination than ever to carry out his 
great social and religious reform. Opposition only 
roused his enthusiasm, friction only called out brighter 
sparks of eloquence. His old friend, Debendrandth 
Tagore, continued fora long time the friend and fellow- 
worker of Keshub Chunder Sen, We know that he 
gave up the Sacred Thread, that ancient and harmless 
religious symbol which even Rammohun Roy would 
never part with, and which was found on his breast 
after his death. 

But at last even Debendranath became frightened, 
or allowed himself to be frightened by his more 
conservative friends. He and his friends were pre- 

ted to give up all that was idolatrous and pernicious, 
but they would not part with all their ancient na- 
tional customs, they would not have their religion de- 
nationalised. They found all they wanted in their 
own ancient literature, and in the book of nature, open 
before their eyes, while Keahub Chunder Sen was 
looking more and more beyond the narrow frontiers 
of India, and seeking for spiritual food in the Christian 
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Bible, and also, though in a less degree. in the Kordn 
and other sacred books. 

The celebration of a marriage between persona of dif- 
ferent castes in August 1864 produced a strong eommo- 
tion. It must not be forgotten that Keshub Chunder 
Sen himself was not of Brahmanic descent. His ap- 
pointment as Minister had hurt the feelings of other 
Brahmas who, however much they might strive to be 
free from prejudice, could not altogether forget that all 
religious functions belonged by right to Brahmans and 
to Brahmans only. When therefore Keshub Chunder 
Sen insisted on making the removal of the Sacred 
Thread a sine gud non of Brahma fellowship, they re- 
belled. Debendrandth Tagore, who was by age and 
position the recognised head of the Brahmas, and who 
had lifted Keshub Chunder Sen to the high office 
which he held as Minister, suddenly dismissed his 
young friend and his most active companions from all 
posts of trust and influence in the Samaj 1. 

Keshub Chunder Sen felt this deeply, but he was 
not to be discouraged. The separation took place in 
February, 1865, and aa early as the 11th of November, 
1866, he and his friends had founded a new society, 
still called the Brahma-Saméj, but the Brabma-Samaj 
of India, while the conservative Samaj now went by 
the name of the Adi Brahma-Samij, i.e. the First or 
Original Brihma-Sam§j. 

There was naturally more activity in the new than 
in the old Church. Debendranath Tagore was tired 
of the world, and often spent many years in succession 
in the recesses of the Himalayan mountains in undis- 
turbed communion with God, while the affairs of the 

1 See the correspondence in the ‘Tattvabodhint Patriki,’ No, 264, 
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SamAj were managed by Rajanaréyan Bose and a 
Committee. 

Keshub Chunder Sen, on the contrary, after he had 
once come to the front, never left his place. He and 
many of his followers gave up all secular employ- 
ment, and became preachers, teachers, and missionaries. 
‘From comfortable and easy circumstances several 
came down to want and poverty, and had, on many 
occasions, to go without even the bare necessaries of 
life.’ They published books of theistic texts from all 
the Sacred Pooks of the world; they built a new 
Prayer Hall in 1869, and Keshub Chunder Sen, by 
his marvellous eloquence not only in Bengfli but in 
English, won thousands of hearts for his cause. New 
jourvals were started, new schools opened, and great 
efforts were made to raise the women of India, 80 as 
to make them fit fellow-labourers in the cause of re- 
ligious and social reform. 

In doctrine there was little that divided Debendra- 
niith from Keshub. ‘The fatherhood of God and the 
brotherhood of men’ formed the common ground of 
their faith and their work. Their opinions also on the 
true character of the Veda were the same. Both 
had surrendered their faith in the revealed character 
of the Veda, both looked to other scriptures as well as 
the Veda for light and guidance. 

The following is.an authoritative summary of the 
doctrines of the old Brdhma-Sam4j as accepted by 
Debendranath Tagore. The same doctrines were em- 
braced from the first by Keshub Chunder Sen, and 
with slight modifications held by him to the last’, 

1 ‘Brief History of the Calcutta Brihme-Samsj from 1830 to 1867," 
Caloutta, 1868, p. 17. 


60 BIOGRAPHICAL ESSAYS. 


L The Book of Nature and Intuition form the basis 
of the Brdhmaic faith. 

IE. Although the Brahmas do not consider any 
book, written by man, as the basis of their religion, 
yet they do accept, with respect and pleasure, any 
truth contained in any book. 

TIL. The Brahmas believe that the religious condi- 
tion of man is progressive, like the other parts of hia 
condition in this world. 

IV..They believe that the fundamental] doctrines of 
their religion are at the basis of every religion fol- 
lowed by man. 

V. They believe in the existence of One Supreme 
God, a God endowed with a distinct personality, moral 
attributes equal to His nature, and intelligence befit- 
ting the Governor of the Universe, and worship Him 
—Him alone. They do not believe in His incarna- 
tion, 

VI. They believe in the immortality and progressive 
state of the soul, and declare that there is a state of 
conscious existence succeeding life in this world, and 
supplementary to it, as respects the action of the uni- 
versal moral government. 

VIL They believe that repentance is the only way 
to atonement and salvation. They do not recognise 
any other mode of reconcilement to the offended but 
loving Father. 

VILL They pray for spiritual welfare, and believe 
in the efficacy of such prayers. 

IX. They believe in the Providential care of the 
Divine Father. 
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X. They avow that love towards Him, and per- 
forming the works He loves, constitutes His worship. 

XI. They recognise the necessity of public worship, 
but do not believe that they cannot hold communion 
with the Great Father without resorting to any fixed 
place at any fixed time. They maintain that we can 
adore Him at any time and at any place, provided that 
time and that place are calculated to compose and 
direct: the mind towards Him. 

XII. They donot believe in pilgrimages, but declare 
that holiness can only be attained by elevating and 
purifying the mind. 

XII They do not perform any rites or ceremonies, 
or believe in penances as instrumental in obtaining 
the grace of God. They declare that moral righteous~ 
ness, the gaining of wisdom, Divine contemplation, 
charity, and the cultivation of devotional feelings are 
their rites and ceremonies. They further say,—Go- 
vern and regulate your feelings, discharge your duties 
to God and to man, and you will gain everlasting 
blessedness. Purify your heart, cultivate devotional 
feelings, and you will see Him who is unseen. 

XIV. Theoretically there is no distinction of caste 
among the Brahmas. They declare that we are tho 
children of God, and therefore must consider ourselves 
as brothers and sisters. 

If we compare this Confession of Faith with the de. 
elaration of principles delivered by Keshub Chunder 
Sen at the opening of his own Church (Mandira), on 

* August 22, 1869, we shall find little difference between 
the two, though in the practical carrying out of their 
doctrines their roads were diverging more and more. 
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Keshub Chunder Sen on that occasion read the 
following statement :— 

‘To-day, by Divine Grace, the publie worship of 
God is instituted in these premises for the use of the 
Brahma community. Every day, at least every week, 
the One only God without a second, the Perfect and 
Infinite, the Creator of all, Omnipresent, Almighty, 
All-knowing, All-merciful, and All-holy, shall be wor- 
shipped in these premises, No created object shall be 
worshipped here. No man or inferior being or mate- 
rial object shall be worshipped here, as identical with 
God or like unto God, or as an incarnation of God; 
and no prayer or hymn shall be offered or chanted 
unto or in the name of any except God. No carved 
or painted image, no outward symbol which has been 
or may hereafter be used by any sect for the purpose 
of worship, or the remembrance of a particular event, 
shall be preserved here. No creature shall be sacri- 
fieed here. Neither eating, nor drinking, nor any 
manner of mirth or amusement shall be allowed here. 
No created being or object that bas been or may here- 
after be worshipped by any sect shall be ridiculed or 
contemned in the course of the Divine service to be 
condueted here. No book shall be acknowledged or 
revered as the infallible word of God; yet no book 
which has been or may hereafter be acknowledged by 
any sect to be infallible, shall be ridiculed or con- 
temned. No sect shall be vilified, ridiculed, or hated. 
No prayer, hymn, sermon, or discourse to be delivered 
or used here shall countenance or encourage any manner 
of idolatry, sectarianism, or sin. Divine service shall 
be conducted here in such spirit and manner as may 

1 + Brahma Year-Book,’ 1876, p. 11. 
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enable all men and women, irrespective of distinctions 
of caste, colour, and condition, to unite in one family, 
eschew all manner of error and sin, and advance in 
wisdom, faith, and righteousness. The congregation 
of “The Brahma Mandira of India” shall worship God 
in these premises according to the rules and principles 
hereinbefore set forth.’ 

What were the exact causes of the breach between 
Debendranath Tagore and Keshub Chunder Sen it is 
difficult to say. They were hardly doctrinal, as any 
one may see who compares these two confessions, 
They were not personal, for the two friends, though 
outwardly separated, remained united by mutual feel- 
ings of love and veneration. They were, 80 far as we 
can judge, such as arise when practical measures have 
to be discussed and decisions have to be taken. Then 
interests seem to clash, misunderstandings become in- 
evitable, misrepresentations are resorted to, and news- 
paper gossip makes retreat from untenable positions 
very difficult. So far as I can judge, Debendrandth 
and his friends were averse to unnecessary innovations, 
and afraid of anything likely to wound the national 
feelings of the great mass of the people. They wanted 
before all to retain the national character of their re- 
ligion. ‘A go-called universal form,’ they said, 
‘would make our religion appear grotesque and ridi« 
culous te the nation.’ They pleaded for toleration 
for Hindy usages and customs which appeared to them 
ingocent. ‘If a progressive Brahma,’ they argued, 
‘requires a conservative one to reject those portiona 
which the former considers to be idolatrous, but the 
latter dees not, he denies liberty of conscience to a 
fellow-Brihma.’ 


64 BIOGRAPHICAL ESSAYS. 


It may be that Keshub Chunder Sen's devotion to 
Christ also, which became more pronounced from year 
to year, disquieted the minds of the Brahmas. After 
his lecture on ‘Jesus Christ, Europe and Asia,’ de- 
livered in May, 1866, many people, I am told, both 
native and European, felt convinced that Keshub 
Chunder Sen would openly embrace Christianity. 

Keshub Chunder Sen, however, was at that time 
absorbed far less in doctrinal questions than in prac~ 
tical measures of progress and reform, To quote the 
words of his friend Protap Chunder Mozumdar', ‘ The 
great spiritual exercises and emotional excitement be- 
gan, and the first devotional festival was celebrated in 
November, 1867. Side by side with the spiritual ex- 
citement the most radical social reforms were com- 
menced, the Native Marriage Act was passed, the 
Indian Reform Association with its five sections was 
established in 1870, and the Bharat Asram (or the 
Indian Hermitage) was opened in 1872. A Female 
Normal School was founded for training lady-teachers, 
and «© temperance movement was supported by & 
special journal. 

Bréhma-SamAjas began to spring up in different 
parts of the country as a result of this new agency. 
A mostactive missionary organisation was constituted, 
and the preachers were sent to travel from one 
part of the country to the other. All this culminated 
in the missionary expedition of 1879. The whole 
movement under the influence of such manifold ac- 
tivities began to take a new shape. New doctrines 
were conceived and preached. Yoga (spiritual exer- 
cives), Bhakti (devotion and love), and Asceticism wero 


2 «Baith and Progress,” p. 39. 
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explained from a new point of view. Great reverence 
‘was felt for Christ and other Masters; pilgrimages to 
saints and prophets were encouraged ; sacraments and 
ceremonials were instituted ; and at last the New Dis- 
pensation, as the highest development of the Brahme- 
Saméj, waa proclaimed in 1880, 

Much as I sympathise with Keshub Chunder Sen, 
I am not prepared to say that his movement was in 
every respect an advance beyond the point reached by 
Debendranath Tagore. In one sense it might even be 
called ® retrogression. To those who are acquainted 
with Hindu philosophy I could explain the difference 
between the two teachers very briefly, namely as a 
change from pure Vedanta to Yoga. Debendranfth 
Tagore had fully realised the philosophic poetry of 
the Upanishads and the more systematic teaching of 
the VedAnta-Siitras. He had found rest there, and 
he wanted little more. Keshub Chunder Sen saw 
that lofty height of thought at certain moments of his 
life, but he never reached it. And this, though to 
Debendranfth it must have seemed weakness, con- 
stituted in many respects Keshub Chunder Sen’s real 
strength. While Debendranith was absorbed in him- 
self, Keshub laboured all his life, not for himeelf only, 
but for others. He wanted a pure but popular religion 
and philosophy for those who were still in the lowest 
stage of mythological faith, and this Debendran&th 
could not give them. 

P. C, Mozumdar seems to have felt the same, when 
he said’: ‘The present generation of Brahmas were 
intensely impressed through their Chief Teacher, De- 
bendranfth Tagore, with the supreme fact that God 

1 «Theistic Review and Interpreter,’ July, 1881, p. 16, 
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wes an indwelling Spirit, and an All-pervading Soul. 
But it must be confessed that for purposes of personal 
piety, for tender devotions such as may call sinners to 
repentance and give salvation to the sorrow-stricken, 
the exalted teaching of Debendranfth Tagore, great as 
it was, was not sufficient. Our conceptions required 
more fulness and definiteness. Though from the lips 
of the revered saint the strange beatitudes of his own 
faith fell like honey, and we drank it, and were filled 
with gladness and enthusiasm, yet God was to us an 
unknown God. ... Keshub Chunder Sen is and 
always has been a man of prayer. He began his 
religious life by appealing to God to show him the 
light of His face. He always insisted upon realising 
the presence of God before him, as the idolator, who 
unmistakeably saw his idol present near his own body. 
Thus one of his characteristic teachings is that of 
seeing God. He means of course spiritual perception, 
vivid realisation in faith of the presence of the Supreme 
Spirit. But this process he describes to be exceed- 
ingly simple and natural. He says, in one of his 
sermons, that ‘as it is easy for the body to see and 
hear, so it ought to be easy for the soul to see and 
hear. Hard straggles are not necessary for the soul 
to see God. Bring the soul to its natural condition, 
and you will succeed.” 

It is difficult to understand why all this good work 
should have roused so much opposition, not only among 
those who were opposed to all reforms, but among 
Keshnb Chunder Sen’s own friends. No doubt in 
some of his utterances and in some of his public acts 
he might have seemed extravagant. But religious re- 
formers cannot be judged secording to the ordinary 
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rules of taste. It is sad indeed to have to confess that 
there is something in human nature that resents success 
for its own sake. Keshub Chunder’s Sen’s success as 
@ preacher and ag a leader was, no doubt, very great. 
Drunkards were reclaimed, men of abandoned charac- 
ter were made to feel the influence of the Divine 
Name. Lord Lawrence invited the young reformer to 
Simla, and the house reserved for the reception of dis- 
tinguished native visitors was placed at his disposal. 
‘We need not ascribe the violent abuse which began 
to be poured forth at the same time in the newspapers 
to the worst of all motives, mere envy. We may 
admit that even envy arises sometimes from a sense 
of justice, from a feeling that success ought to be in 
certain proportion to merit. Put what surprises the 
unprejudiced student of that painful and instructive 
chapter of history is the unreasonableness of the charges 
brought against Keahub Chunder Sen. It was his 
lecture on ‘Great Men,’ delivered about five months 
after his lecture on Christ, which supplied the chief 
indictment against him. While in the eyes of his 
orthodox countrymen he was a heretic and atheist, he 
was accused by some of his own followers of aspiring 
to the honour due to the Godhead only, and his most 
intimate friends were found guilty of man-worship. 
Keshub Chunder Sen, though feeling perfectly guilt- 
less, had to defend himself, but in doing so, he only 
ineurred new blame from his adversaries, namely that, 
of mock-humility. There is no crime which « partisan 
cannot defend, there is no purity which a rival can- 
not besmirch. It is 9 pity that men should not know 
this and should bemean themselves by defending 
themselves against charges of which the grand-jury of 
Fa 
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their own heart finds them innocent. These charges 
were continued from year to year, and it may be well 
to give here at least one specimen of his defence, 
though it dates from « later time, from a lecture de- 
livered at the Forty-filth Anniversary of the Brahma- 
Samdj (1875). ‘To dwell in love, he said (p. 30), ‘is 
to dwell in heaven. Accept then the gospel of love as 
the gospel of universal redemption. . . . I have borne 
witness to the truth, and if you, friends and country- 
men, accept what I have said, it will undoubtedly 
conduce to your spiritual welfare... . But I fear 
I may run some risk in quite another direction, I 
apprehend I may be accepted as a teacher by un- 
thinking thousands among my countrymen. They 
may turn round to me, and pointing to the scheme of 
salvation I have set forth, say —We shall accept you 
as our teacher, for you profess to have received from 
Heaven the light of our salvation. This may mean a 
compliment, and many are its temptations. But to me 
it is repulsive, and the Lord directs me to repel the offer 
83a snare and a danger, You know how in India re- 
ligion bas degenerated into hero-worship. . . . Look- 
ing upon this painful spectacle, my heart naturally 
shudders and recoils from the thought of setting up as 
a teacher. I shrink back from the awful respon- 
sibilities which attach to the position of a religious 
guide. Nay, without any hesitation or equivocation 
I can emphatically assure you I am ot a teacher, 
and I will never be a teacher unto my countrymen, 
.«. Tf you believe in God, believe that He has 
not commissioned me to be an infallible guide unto 
you. ... The very creed my mouth has preached to- 
day disowns me, and points to God alone as the source 
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of all truth. If you exalt me as a teacher, and then 
falling down before me accept every utterance of mine 
asa divine message, you do so at the risk of debasing 
yourselves and jeopardising your bighest interests, 
You will perhaps say, this is nothing but humility 
and modesty, so common among professed preachers. 
I say candidly, I claim neither humility nor honour 
before my countrymen. I am not in the least anxious 
that you should credit me with extraordinary self- 
abasement or self-esteem. I simply state a fact. 
... All that I contend for is this, that whatever 
truth there may be in my teachings should be ac- 
cepted and followed, not for my sake, but for the 
sake of the truth itself. Let not my name carry 
the weight of authority. .. . In the economy of 
Providence, opposition, far from extinguishing, sets 
ablaze the torch of truth by skaking it. Am I afraid 
of those who have conspired to resist the progress of 
the true gospel? Depend upon me, the Lord shall 
confound and discomfit them, and His truth shall pre- 
vail at last... . Have I not been slandered and 
abused, for some years past, in the cruelest manner, and 
haa not the vilest. calumny been heaped upon the men 
and women who have taken shelter under the present 
dispensation? Most scandslous charges have from 
time to time been brought against us, which, if true, 
would render us odious and detestable in the estima- 
tion of all mankind, I repudiate these unfounded and 
false imputations with a clear conscience. Far be it 
from me to attempt a personal vindication. The 
righteousness of the cause I advocate and the purity 
and sincerity of my motives will vindicate themselves 
in the course of time’ 
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This language shows how deeply Keshub Chunder 
Sen felt the charges which envy and ignorance engen- 
dered in the hearta of his countrymen. Of course, he 
claimed inspiration, and no artificial, exceptional, or 
miraculous, but the real, natural, and only true inspi- 
tation which every one knows who knows what truth 
is,and who has felt his heart vibrate, if only once, in per- 
fect unison with the voice of God. What he meant by 
inspiration he tries to explain again and again. Thus 
in his lecture at the Forty-third Anniversary of the 
Bréhma-Saméj (1873), he first of all explains his con- 
ception of Prayer. ‘Men,’ he says (p. 8), ‘had always 
to pray for salvation before they received it. None 
received it who did not ask for it. Ever since man 
was created, the whole spiritual world has been go- 
verned by the immutable law of prayer. The law is, 
Ask, and it shall be given you; Seek, and ye shall 
find; Knock, and it shall be opened unto you. ... 
We must assume the attitude of prayer before God 
reveals His light unto us... . It is absurd to think 
that God breaks or suspends His laws or keeps them 
in abeyance every time He responds to our prayers. 
To grant # prayer is to act in accordance with fixed 
Jawa, not in opposition to them. . . . Assuredly God 
does apeak to us in reply to every word we say unto 
Him. He either rebukes our hypocrisy and wicked- 
ness or He grants our requests. He either sends us 
away from His presence with a warning and a repri- 
mand, or heaven rings with a loud Amen to our 
humble prayers... . Only those who pray in the 
right spirit hear a favourable response. Those who 
truly ask receive; those who truly seek find. The 
jaw of prayer is immutable.’ 
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After having thus explained prayer as a conforming 
to the will of God, he proceeds to explain what he 
means by Inspiration. ‘Let us see now what Inspira- 
tion is. It is the thrilling and, I may add, the electri- 
fying response which God gives to our prayers. I 
have already told you that prayer and inspiration are 
two sides of the same fact of spiritual life. Man aska 
and God gives. The spirit of man kneels, and is 
quickened by the spirit of God. The cause and the 
effect, seem hardly distinguishable, and in the reei- 
procal action of the human and the divine spirits there 
is a mysterious unity. Hardly has man opened his 
heart in prayer, when the tide of inspiration seta in. 
The moment you put your finger in contact with fire 
you instantly feel a burning sevsation. So with 
prayer and the consequent inspiration. The effect is 
immediate, necessary, and inevitable. ... We must not 
regard inspiration as God speaking by fits and starts, 
but as a perpetual breathing of His spirit. ... Whether 
we hear Him or not, He speaks always; whether we 
catch the rays of His inspiration or not, He shines 
eternally, and sends forth His light in all directions. 
. . . With the profoundest reverence be it said that it 
is possible for man to put on God. For then self is 
completely lost in conscious godliness, and you feel 
that you do nothing of yourself, and that all your 
holy thoughts, words, and actions are only the breath- 
ings of the Holy Spirit. So the great prophets of 
earlier times thought and felt... . In the highest 
stage man’s aspiration and God's inspiration are con- 
tinually exchanged with all the ease and force of 
natural breath. They become in fact the soul's vital 
breath without which it cannot breathe.’ 
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But we mast not anticipate. While all this spiritual 
fermentation was going on, while some members of the 
Brdhma-Samaj were frightened by the fearless pro- 
gress of their young leader, and others began to 
clamour that even he did not advance fast enough, 
Keshub Chunder Sen himself suddenly announced his 
intention of leaving the battle-field for a time and 
paying a visit to England. That resolution was carried 
out almost as soon as it was conceived, and in the year 
1870 Keshub Chunder Sen landed in England. 

His stay in England was a constant triumph. ‘He 
had many personal characteristics, as the Indian 
Daily News truly said, ‘which fitted him for religious 
work. A fine countenance, a majestic presence, and 
that rapt look which of itself exerts an almost irre- 
sistible fascination over impressible minds, lent won- 
derful force to a swift, kindling, and poetical oratory 
which married itself to his highly spiritual teaching as 
perfect music unto noble words.’ 

I need not dwell here on the successive events of 
his sojourn in London and his journeys to the principal 
towns. All this bas been well described by Miss 
Collet, and many of my readers must remember his 
eloquent addresses and the deep impression which 
they produced in the widest spheres. His name has 
become almost a household word in England, and 
Ihave been struck, when lecturing in different places, 
to find that the mere mention of Keshub Chunder 
Sen’s name elicited applause for which I was hardly 
prepared. I made his personal acquaintance in London 
at the house of my friend, Dean Stanley. He after- 
wards paid a visit to me at Oxford, and our friend- 
ship, which then began, has lasted to the end. 
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While at Oxford, I took him to see Dr. Pusey, and 
I regret that I did not write down at the time the 
deeply interesting conversation that passed between 
the two. I saw a short account of that meeting in the 
‘Liberal’ of June 1, 1884: ‘ Mr. Sen paid flying visits to 
Oxford and Cambridge. At the latter place he saw his 
old friend, Mr. Cowell, and had also a friendly interview 
with Mr. F, Maurice, whose broad and tolerant views 
80 well agreed with those of his Eastern friend. To 
Oxford he went accompanied by Professor Max Miiller. 
The most remarkable incident of this visit was his in- 
terview with Dr. Pusey, Mr. Sen and Professor Max 
Miller were shown into a smal) room upon the tables 
and floors of which were scattered heaps of books and 
papers in delightful confusion, in the midst of them 
all being seated the venerable figure that had stood 
many storms, led many controversies, and gained 
many trophies. A serious talk ensued, in the course 
of which Professor Max Miiller asked if a man in the 
position of Mr. Sen should receive salvation, Dr. 
Pusey answered with a smile, “ Yea, I think he will.” 
This was no small compliment and concession from 
the man who had no word to say in favour of Dr. 
Colenso.’ 

I need hardly say that the question was not asked 
quite so abruptly. Dr. Pusey was at first reserved till 
the conversation turned on prayer. Keshub Chunder 
Sen, while defending his own position towards Chris- 
tianity, burst out into an eloquent panegyric on prayer, 
which ended with the words, ‘I am always praying.’ 
This touched Pusey’s heart, and he said, ‘Then you 
cannot be far wrong.’ I hesitate now to write down 
from memory what followed afterwards. I only know 
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that I never heard Pusey speak with so much of truly 
poetical eloquence, There was an image of an evening 
in a village churchyard which he drew with a few 
graphic words, and which has remained in my memory 
ever since, though I should not venture to copy it 
here. It was meant to illustrate the affection of the 
people for their Church, around which they buried 
what was dearest to them in this life. My rather 
abrupt-sounding question was addressed to Dr. Pusey, 
after he had been expatiating on what seemed to him 
necessary for salvation, in answer to Keshub Chunder 
Sen, who had maintained that on all that was essen- 
tial in Christ's teaching he was at one with the best 
of English divines. Dr. Puscy’s remarks seemed to me 
to describe a form of Christianity which neither Keshub 
Chunder Sen nor India st large could ever accept, 
nay, which I thought St. Paul himself would not have 
accepted, and I therefore ventured to interpose the 
queation whether, at the time of Christ, a man who 
believed what Keshub Chunder Sen believed would 
or would not have been received as a disciple. 

Keshub Chunder Sen came to England to see and 
to learn. He saw the most distinguished statesmen, 
scholars, and divines, and made a real study of all the 
institutions intended for the improvement of the 
young, the succour of the sick, and the punishment of 
criminals. ‘I have come to England,’ he said, ‘to 
study the spirit of Christian philanthropy, of Christian 
charity, and honourable Christian self-denial.’ The 
Queen, knowing how great a power for good he wielded 
in India, granted him a private audience, which left 
an indelible impression on his heart. 

But though Keshub Chunder Sen came to learn, he 
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had also to teach and to preach. People of all shades 
of opinion wished to know what a man like him, who 
was believed to be thoroughly honest, really thought 
of the religion of Christ. Some wished to know why 
he believed so much, others why he did not believe 
ali, The answers which he gave to these enquiries 
are extremely interesting, but it is difficult to sum~ 
marise them by means of extracts. The following 
article from the ‘Indian Mirror,’ reprinted in ‘ Essays, 
Theological and Ethical,’ Caleutta, 1874, p. 35, will 
give, I believe, a sufficiently clear and complete idea 
of his conception of Christ and Christianity and their 
importance for India: ‘There is an infinite diversity 
of opinions among Indian Theists respecting Jesus of 
Nazareth, ranging from intense hatred on the one 
hand to profound reverence and personal attachment 
on the other. Not a few there are who look upon 
him with almost the same spirit of sectarian antipathy 
and abhorrence as Hindus, and even go to the length 
of calling him an impostor. Such ideas are happily 
dying out. The vast majority of our brethren of the 
liberal school cherish respect and gratitude towards 
Christ, and some even accept him as a guide and 
master. We have no desire to enter into a theolo- 
gical controversy on this subject, but we think it 
necessary to say a few words to point out the manner 
in which we accept Christ, so as to make him unto us 
not a source of wranglings and disputes, but of life, 
strength, and righteousness. We Theists must take it 
to be foreign to our purpose to canvass the thousand 
theories which have been propounded about him 
and his creed; but surely it is our interest and duty 
to receive from him that healthy moral influence 
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which he is appointed in God's economy to exercise 
on the world, to love him and revere him and follow 
his teachings and example. We must remember that 
there is a bodily Christ and a spiritual Christ, a local 
Christ and a universal Christ, a dead Christ and a 
living Christ. Orthodox Christians may deal with 
the former and scek revelation and salvation in the 
visible and tangible incidents of the Christ that was. 
But our business is with the spiritual, universal, and 
living Christ. What shall we do with the dody? We 
want the «pirit. Not the son of man, but the son of 
God in Christ is needful for our salvation, In the 
purely human Christ we can hardly feel any interest; 
but the divine elements of his character come home 
to every man’s bosom and business, and are of the 
highest importance to our redemption as involving the 
eternal and universal principles of ethics. By Christ 
we mean not the person bearing that name, not his 
form and flesh, but the spirit he embodied,—the spirit 
of faith, love, righteousness and sacrifice of which 
he was unquestionably & noble impersonation. We 
always attach to him this significance; we look upon 
him in this light; we try to imitate and follow him 
assuch. He does not coine to us as God, the Father, 
Ruler, and Saviour, in human form; he is not an ad- 
vocate or intercessor striving to appease an angry 
deity; he does not present himself to us as an external 
fact to be believed on historical testimony ; nor is he 
to us @ mere good man who lived a pious life and died 
a noble death. Christ stands before us always as an 
incarnation of faith and loyalty to God, an example of 
self-sacrificing devotion to truth; he is to be accepted 
in spirit and converted into an internal fact of our 
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life; he is to live in us perpetually as the spirit of 
godliness. We do not care to believe in the outward 
and dead Nazarene, or make a declaration of such be- 
lief in an orthodox style. But we do care to assimilate 
the spirit of Christ to our souls. We must eat the 
flesh and drink the blood of the spiritual Christ, and 
thus incorporate into our spiritual constitution the 
principles of faith and sacrifice, love and obedience 
which he embodied. Thus the spirit of Christ shall 
constantly abide in us as the living Christ; thus in- 
stead of adoring him or praying to him, we shall ever 
strive to enter into deeper communion with his spirit, 
and to advance nearer and nearer to the Infinite 
Father with the spirit of that holy brother's faith and 
love growing within us.’ 

After his return to India Keshub Chunder Sen set to 
work to apply some of the lessons which he had learnt 
in England. It was then that he and his followers 
established their Boarding House, called the Bh&rata 
Asrama, or the Indian Hermitage, He organised the 
Indian Reform Association, with its five branches 
for Female Improvement, Education, Cheap Literature, 
Temperance, and Charity. A Normal School for train- 
ing lady-teachers began to do useful work, and a 
special journal was started to spread the principles of 
temperance. Industrial schools, night schools, and 
other charitable experiments followed, but in the at- 
tempt to do so much at once, failure and disappoint- 
ment were inevitable. Others went even beyond 
Keshub Chunder Sen. Against his advice, women 
were admitted to public seats in church and at other 
meetings. On the 19th of March, 1872, the Brahma 
Marriage Bill was passed, which legalised marriages 
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concluded according to the simple Brihma ritual, 
prohibited polygamy among Brahmas, and fixed the 
minimum age of fourteen for the bride, and of eighteen 
for the bridegroom. 

Keshub Chunder Sen was during all that time the 
recognised leader of the Brihma-Samaj of India, but 
the greater his influence grew, the stronger grew also 
the spirit of opposition among his followers. His 
government seemed too despotic even to Oriental 
minds, and his frequent appeal to what he called 
Adesa or Divine Command did not tend to conciliate 
the feelings of his adversaries. While this discontent 
‘was growing stronger and stronger, Keshub Chunder 
Sen suddenly announced the betrothal of his daughter 
to the Rajah of Cutch Behar. This was the spark 
that made the mine explode. His daughter was nearly, 
but not quite fourteen, and the young RAjah not yet 
sixteen. Therefore Keshub Chunder Sen waa accused 
of having broken the Brahma Marriage Law, which 
he had been chiefly instrumental in getting carried, 
and was considered as no longer fit to be Minister of 
the Samaj. Keshub Chunder Sen would not listen to 
any remonstrances. He simply appealed to Adesa or 
the voice of conscience within, and when some mem- 
bers of his congregation voted his deposition, he took 
forcible possession of the pulpit in his own Mandira, 
nay,he called on the police tohelp him. This finished 
the schism. Many of his former adherents left him, 
and founded on the 15th of May, 1878, a new Samaj, 
celled the Sadharan Bréhma Samaj, or the Catholic 

Aj. 

Keshub Chunder Sen seems to me never to have re- 

covered from this blow. An insidious disease was at 
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the same time undermining his health, making him 
not only irritable, but at times not quite master of his 
thoughts, If his friends had been more forbearing, if 
they had remembered his past services, and given him 
credit for those excellent intentions which he had 20 
often proved by sacrifices of every kind, my impression. 
is that Keshub Chunder Sen might have recovered his 
health, his intellectual balance, and his power for doing 
good. But we are all very exacting with men whom 
‘we love and honour, and our friend is only another 
instance of an idol, first worshipped and then broken. 

We neod not dwell at great length on this painful 
chapter in Keshub Chunder Sen’s life, as I intend at the 
end of this article to publish some of the letters which 
passed between us, and which will contain his views 
and my own on the most important points at issue. 

In the year 1880 Keshub Chunder Sen began to 
speak of what he called a New Dispensation, by which 
he meant no doubt a special manifestation of God's 
will. He says himself, ‘When men are hopelessly 
gone in the way of misery and ruin, when a thick 
gloom of sin settles upon society, when human eye- 
sight is unable to discern the right path, it is then 
that Providence sends to the world one of those men 
whose life has been sold to His almighty will.’ 

This no doubt refers to himself, but it is no more 
than what he had expressed already in his lecture on 
‘Great Men.’ I can see no harm, nor any overweening 
coneeit in it. It is after all our human weakness only 
which makes us lock on a special manifestation of 
God's will as something higher than a general mani- 
festation, as if before a perfect Being there could be 
any distinction between what is special and what is 
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general. To Keshub Chunder Sen, the more he was 
deserted, the more he felt himself alone with God, and 
inclined to look upon himself as the recipient of a 
special revelation of God's goodness and wisdom. His 
few remaining friends used even stronger language, 
and spoke of him as the Heaven-appointed Missionary 
of the Brahma-Saméj, and of his utterances as infal- 
lible. Keshub Chunder Sen himself might protest 
against this extravagance as strongly as he could, 
the outcry against him became only more violent, and 
an understanding between the two contending parties 
became more hopeless every day. My only hope for 
conciliation and peace between them lay in com- 
mon practical work, and, more especially, in the or- 
ganisation of a large system of charity. This I reoom- 
mended as strongly as I could, as far superior to new 
ceremonies, new doctrines, new names. But it was in 
vain, at least during Keshub Chunder Sen’s life. 

Two points only seemed to me of real importance 
in the teaching of his last years, first, the striving 
after a universal religion and the recognition of a 
common substance in all religions; secondly,the more 
open recognition of the historical superiority of Chris- 
tianity as compared with more ancient forms of faith. 
Keshub Chunder Sen rejoiced in the discovery that, 
from the first, all religions were but varying forms of 
one great truth. This wes his pearl of great price. 
To him it changed the whole aspect of the world, and 
gave s new meaning to his life. That the principle 
of historical growth or natural evolution applied to 
religion also, as I had tried to prove in my books 
on the Science of Religion, was to him the solution 
of keenly felt difficulties, a real solace in his own 
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perplexities. Thus he writes in his Lecture, ‘The Apo- 
etles of the New Dispensation':’ ‘ Only science can de- 
liver the world, and bring light and order out of the 
chaos and darkness of multiplied Churches. Ifthere is 
science in all things, is there no science in the dispensa- 
tions of God? Do these alone in God's creation stand 
beyond the reign of law andorder? Are they the arbi- 
trary and erratic movements of chance? Are they the 
madness and delirium of nature? . . . Sure I am that 
amid their apparent anomalies and contradictions 
there is a logical unity of idea and method, and an 
unbroken continuity of sequence. All these Dispen- 
sations are connected with each other in the economy 
of Providence. They are linked together in one con- 
tinuous chain, which may be traced to the earliest 
ages. They are a concatenated series of ideas, which 
show @ systematic evolution of thought and develop- 
ment of religious life.’ 

And again (p. 380): ‘Such is the New Dispensation. 
It is the harmony of all scriptures and prophets and 
dispensations, It is not an isolated creed, but the 
science which finds and explains and harmonises all 
Teligions. It gives to history a meaning, to the action 
of Providence ® consistency, to quarreling Churches 
& common bond, and to successive dispensations 
continuity. It shows by a marvellous synthesis how 
the different rainbow colours are one in the light 
of heaven, The New Dispensation is the sweet 
musie of divera instruments. It ig the precicus 
necklace in which are strung together the rubies 
and pearls of all ages and climes. It is the celes- 
tial Court where around enthroned Divinity shine 

+ ‘Lectures in India,” p. 356. 
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the lights of all heavenly sainta and prophets. It 
is the wonderful solvent which fuses all dispensa- 
tions into a new chemical compound. Itisthe mighty 
absorbent which absorbe all that is true and good and 
beautiful in the objective world.’ 

I could not command the fervour of feeling and the 
eloquent expression of these lines, but I agree entirely 
with the thought which Keshub Chunder Sen has 
tried to place before us, and I hope that in India 
more than anywhere else, and in the Brahma-Saméj 
sooner than in any other communion, the principle of 
the historical evolution of all religious thought will 
be recognised, and if not raised into an article of faith, 
accepted at least as an undoubted fact. 

If, as his opponents say, this is not a new theory, 80 
much the better. And if they quote from the Bhaga- 
vata Purfiza the verse, ‘As the bee gathereth honey 
from flowers great and small, so does the really, wise 
man gather substantial truth from the chaff of all 
scriptures great and small, { say again, so much the 
better. Truth does not spoil by growing old. 

I have hitherto spoken chiefly in defence of Keshub 
Chunder Sen, but I am not eo blinded by my friendship 
for him as to say that in his controversies with his 
friends be always was in the right. All I say is that 
Thave never seen reason to doubt his good intentions, 
though I have often regretted the attitude which he 
assumed of late years towards his critics. 

If I have sometimes tried to smoothe down his anger, 
this has been done, not because I thought that his op- 
ponents were always in the wrong, but because I have 
long been afraid that not only his physical, but hia 
mental strength also, was in imminent danger. How 
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seldom we think of that, and how often we wish we 
had done so, when it is too late! 

Thave not a word to say against the new Sadharan- 
SamAj, and several of its leaders seem to me to actin 
an excellent spirit. I entirely agree with them that 
a Church should be constitutionally governed, and that 
tyranny of every kind should be resisted. 

If we call the separation of the Brihma-Saméj 
of India from the old Adi Brihma-Saméj, and again 
the separation of the SAdharan-Sam4j from the 
Brahma-Samaj of India, a schism, we seem to con- 
demn them by the very word we use. But to 
my mind these three societies seem like three 
branches of one vigorous tree, the tree that was 
planted by Rammohun Roy, In different ways they 
all serve the same purpose, they are all doing, I be- 
lieve, unmixed good, in helping to realise the dream 
of a new religion for India, it may be for the whole 
world, # religion free from many corruptions of the 
past, call them idolatry, or caste, or verbal inspiration, 
or priestcraft, and firmly founded on a belief in the 
One God, the same in the Vedas, the same in the Old, 
the eame in the New Testament, the same in the 
Koran, the same also in the hearts of those who have 
no longer any Vedas or Upanishads or any Sacred 
Books whatever between themselves and their God. 
The stream is small as yet, but it is a living etream. 
Tt may vanish for time, it may change its name and 
follow new paths of which as yet we have no ides. 
But if there is ever to be a real religion in India, it 
will, I believe, owe ita very life-blood to the large 
heart of Rammohun Roy and his worthy disciples, 
Debendranath Tagore and Keshub Chunder Sen. 

a2 
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I shall dwell no longer on the declining years of 
Keshub Chunder Sen. They were years of intense 
suffering, and full of many disappointments. His life 
had been an uninterrupted warfare, and some thrusts 
had wounded him to the very heart. Like an in- 
valided soldier, he fought on as bravely as ever, but 
with an effort too great even fer so stout a heart 
as bis, His death came at last suddenly, though 
not unexpectedly. He died on January 8, 1884, sur- 
rounded by his nearest relations and friends. His 
most devoted fellow-worker, Protép Chunder Mozum- 
dar, was unfortunately absent. But his place was 
worthily filled by his old friend and guide, Deben- 
dranath Tegore. His love for Keshub Chunder Sen 
had never ceased. They had been torn asunder by a 
torrent, but in their deepest foundation they had 
always remained one. After Keshub Chunder Sen 
had been taken from him by death, the old man ad- 
dressed the following words to some friends who came 
to condole with him! :— 

‘When I bad him near I considered myself the 
master of al] the wealth which the kings of the world 
could command. When IJ sat up with him, often till 
one or two in the morning, conversing with my de- 
parted friend, I never perceived how the time passed, 
The union between our souls is never to be destroyed. 
Like the Durbar of earthly kings, he said, the King of 
heaven has two Durbars. One is public, the other 
private. The sky and the heavens are the public 
Durbar of the heavenly King, and the spiritual world 
within our hearts is the private Durbar. God reigns 
supreme in both. In the spiritual world everything 

+ \The Liberal,’ March 3o, 1884. 


KESHUB CHUNDER 8EN. 85 


is spiritual, and God is revealed there in the inner- 
most recesses of our spirit. The public are not allowed 
to enter there. They see their God in the outward 
Durbar, as seated upon the glorious throne of His 
creation, and they are content with worshipping Him 
from a distance. Hence the ancient Rishis saw Him 
in the sun and other heavenly bodies, and bowed 
down before Him and paid homage. It is very diffi- 
cult, he said, to acquire the privilege of entering God's 
private Durbar. Very great patience and long watch- 
ing are required before this can be hoped for.’ 

Debendranath Tagore was able to come to Calcutta 
and see his beloved disciple once more, A few days 
before the last fatal symptoms of his malady appeared, 
Keshyb said to Debendrandth that he had still a 
good deal to say and to do. And so he had indeed. 
He was engaged in a work which had grown every 
year, which had at last quite absorbed him, and which 
we know he would never have finished, even if he 
had reached the three score years and ten. What he 
aspired to was not only the religious regeneration of 
India, but the religious regeneration of the whole 
world. What he had experienced himself in his short 
life, a transition from the bondage of an effete tra- 
ditional religion to the perfect freedom of the spirit, 
was not, he thought, an impossible task for others, if 
only he could reach them and help them. He had 
often witnessed the irresistible power of his preaching, 
and as he had won hundreds and thousands, he did not 
see why he should not win millions. 

But man has to do his appointed task within a 
short span, trusting that others will finish what is 
worth finishing. Hard as it ia to say it, it is true 
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nevertheless that Keshub Chunder Sen’a own apecial 
work was done. What remained to be done, could 
better be done by othera. He has died young, but not 
too young for what he was meant to do. A slowly 
darkening evening would have proved a disappoint- 
ment to himself and to his friends. He will live more 
really now that he is dead, than he would if his life 
had been spared for many years. All the suspicion 
and obloquy that hampered him from the day he con- 
sented to his daughter's marriage with the Rajah of 
Cuteh Behar have died with him. What could not be 
forgotten while he lived was forgotten and forgiven 
by all who gathcred round his death-bed. There are 
good and brave soldicrs ready to step into the gap 
which he haa left. They know whither he wished to 
lead them, and thither, I trust, they will march, as 
if he himself were still in their midst, 


KESHUB CHUNDER SEN. 87 


Isrontant Dares ms THE History oF THE 





Brinma-Sauaz, 

Rammohun Roy bon. rere 702177" 
Brakma-Samij f founded at Csleutta » +  .  « January, 1830 
Rammehon Roy arrived in England. . . =. 8 April, 1837 
Rammohen Boy died. + 27 Sept, 1833 

Poteet Tagore (bom 18) inna the Brabma. 
1838 or 184% 
ey: Chawdee Seabee. ceo + 19 Nov. 1838 
Tattvabodhint Sabha =. * D6 ot. Bap (or 184 1842)-39 
New Brahms covenant established Deo. 1843 
Dvarktnith Tagore in Paris; meetings with M.M. «1845 
Scholars sent to Bonares to study the Vedas =... 1845 
‘Veda discarded, Brahma-dharma published + 1850 
Keshub Chunder Sen’s School st Colootolah =. 5, 1855-58 
Keshub Chunder Sen marriod . . ww ww, 1856 
Keshub Chunder Sen joins Brabms-Samaj. . + 31887 
Play of ‘Widow Marriage’ acted at Calcutta... 1859 
‘Brahma School under K.Cb.Sen and Debendrantth . 24 April, 1859 

Tourney to Ceylon. sk + 1860 

First Brahma marriage without idolatrous rites. | 26 July, 186¢ 
Kesbub Chunder Sen appointed Minister . 13 April, 1862 
Exclusion from family ; illness; returns to his house . s + Deo, 1862 
Birth of hisson Karuna. + 19 Deo. 3862 
First Intermarriage of parsons af different Castes + 2 Ang. 1864 
Brihma Mission. Keshub goes to Madras and Bambey ert 1 
Secession of Progressive Brahmas .  . a6 Feb, 1865 
Brahma-Saméj of India established .  . =. =. Nov. 1866 
Lecture on ‘Jesus Christ, Europeand Asia’ . . § May, 1866 
Leoture on ‘Great Men’. + + 98 Sept. 1866 
Brthins-Mandira of India, opened at Calcutta. | a7 Aug. 1869 
Keshub Chunder Sen's visit to England .  - 1. . 1870 
Native Marriage Act pawed =...) 19 March, 1872 
Protest against Cutch Behar Marriage - 5 28 Feb, 1878 

Formal Marriage of Mehirajeh of Cutch Behar and 
daughter of Keshub Chunder Sen. . =, =. 6 March, 1878 
‘Entablichmont of Sidhfran Brakma‘Samaj. . . 1§ May, 1878 

Meeting in Bonocr of Rammohun Hay at Debendraniti 
+ Tagore’shouse .  . 5 + + 4 19 Tan. 1879 
Now Dispensation proclaimed . 0. -.s Jan, 1880 
‘Real Marriage of Mahfrajah of Cutch Behar . + 20 Oct, 1880 


Death of KeshubChunderSen © we, 8 Jan, 1884 


88 BIOGRAPHICAL ESSAYS. 


LETTERS OF 


KESHUB CHUNDER SEN, F. MAX MULLER, 
AND PROTAP CHUNDER MOZUMDAR. 


The following are some of the letters that passed 
between Keshub Chunder Sen and myself at the time 
when not only his friends in India, but his friends in 
England also, were attacking him for sanctioning the 
marriage of his daughter with the Mabardjah of Cutch 
Behar, and for some of the opinions put forward in 
his lectures, Extracts from most of these letters 
have been published in India, but they are here pub- 
lished for the first time in their complete form, and 
with certain additions and corrections which seemed 
necessary. 

The beginning of our correspondence was the fol- 
lowing article which I published in the Times, on the 
agth of Noy. 1880 :-— 

Mr. Charles Voysey's statement in the Times of 
November 20 that Keshub Chunder Sen is at present, 
almost universally repudiated by Hindu Theists will, 
I know, surprise and pain many of his old friends 
and admirers in England who during the years 
that have elapsed since his memorable visit here 
have followed his work in India with an ever- 
increasing interest, though at times not without serious 
misgivings. The new schism in his sect, the Brahma- 
Samaj of India, which took place in 1878, has 
been widely regretted, not so much because every 
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schism is in itself to be regretted, but because this 
schism seemed almost entirely due to personal causes. 
Though it cannot be denied that the case of the 
seceders, as stated with great knowledge and ability 
by Miss S. D. Collet, in the Brahmo Year Book for 
1879, leaves several charges against Keshub Chunder 
Sen unanswered and unexplained, yet his friends 
ought to remember how extremely difficult it is for us, 
so far removed from the social and religious atmo- 
sphere of modern India, to form an impartial opinion 
of all the hidden motives that may have influenced 
those who seceded from and those who remained 
faithful to the great reformer. The question of mar- 
riage has been a stumbling-block to many reformers, 
and if Keshub Chunder Sen has shown himself a weak 
father in allowing a betrothal of his daughter to the 
Rajah of Cutch Behar, let us not forget that a man 
may be a weak father and yet a great and honest man, 
Many Brahmas, though admitting Keshub Chunder 
Sen's weakness, have forgiven it, and he still com- 
mands a large number of devoted followers. Mr. 
Charles Voysey would probably say that these be- 
lievers in Keshub Chunder Sen have forfeited the 
name of Theists, because this leader has more and 
more inclined to the doctrines of Christianity. But 
surely Christianity and Theism are not terms that ex- 
clude each other, end every Christian, before being 
anything else, must be a Theist in the received sense 
of that word. Keshub Chunder Sen has at no time 
made a secret of his feelings for Christ. His great 
sermon on Christ and Christianity was preached so 
far back as 1870 (see ‘Selected Essays,’ vol. ii. p. 82), 
and in the Theistic Quarterly Review for January, 1880, 
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p. 58, his earliest profession of faith in Christ is re- 
ferred to the year 1866, while the secession of the 
so-called Saédharan or Catholic Brihma-Samij took 
place only two years ago, its chief cause, so far as we 
ean judge, being personal feelings aroused by Keshub 
Chunder Sen’s ascendancy, and not any fundamental 
difference of doctrine. 

In a new society like the Bharatavarsha Brihma- 
SamAj, or, as it is now commonly called, the Brihme- 
Saméj of India, founded as it was on the universality of 
Theism, and supported by a book containing extracts 
from the Scriptures of all nations, it was but natural 
that new ideas should spring up from year to year 
and acquire more or less prominence. The recogni- 
tion of Christ as a great prophet was but one of these 
ideas, and it was never intended to exclude the duty of 
showing reverence to the founders and teachers of other 
religions. In the outward life of the Brahma-Samaj 
the introduction of Utsubs (utsavas or religious feati- 
vals) and of Sankivtan (the practice of enthusiastic re- 
ligious singing) produced some change and commotion ; 
but there never was eny strong pressure used to induce 
those who did not approve of them to take part in 
these functions. The idea of the communion of Saints, 
as preached by Keshub Chunder Sen, was hardly 
more than a belief in a spiritual intercourse between 
the departed and the living, and his doctrine of inspi- 
ration did not go beyond the admission of a Divine 
impulse imparted to the soul through a devout seek- 
ing after the will of God. The most objectionable 
doctrine put forward by the liberal reformer of Hin- 
duism was, no doubt, the Adesa, the claim of being 
directed by an inward voice which admitted no gain- 
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saying. This, particularly when mixed up with 
questions of worldly wisdom, made his position in- 
compatible with the freedom claimed by every mem- 
ber of his Samaj, and, more than anything else, led to 
the secession of some of his former friends and fol- 
lowers. It is the old story over again. Nothing is 
so difficult for a reformer, particularly a religious 
reformer, as not to allow the incense offered by his 
followers to darken his mental vision, and not to mis- 
take the Divine accents of truth for a voice wafted 
from the clouds. In this respect, no doubt, Keshub 
Chunder Sen has shared in the weakness of older 
prophets ; but let us not forget that he possesses also 
a large share of their strength and virtue. One of 
his followers writes of him (Theistic Quarterly Review, 
October 1879, p. 61):— 

‘Babu Keshub Chunder Sen is neither our mediator 
nor indispensable for our acceptance with God. Only 
he has done the Brahma-Sam{j incalculable good, and 
in common gratitude we acknowledge his services and 
our obligations to him. But there are men in the 
Braéhma-Samaj who, we are sorry to say, can bear the 
mention of every other name but his name, who cannot 
bear to see the least credit given to him for anything. 
And hence they are fiercely angry with the Brihmas’ 
creed, and circulate all manner of falsehood in rela- 
tion to it. Them we do not hope to convince, but to 
others, who want to judge correctly, we may say that 
we hold some of our leaders in genuine love and 
honour for what they have taught us, and we want 
that our gratitude should be shared in by every Theist, 
here as well as elsewhere. To Babu Keshub Chunder 
Sen's teaching the Brahma-SamAj is deeply indebted ; 
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but it is also indebted to others, and among the latter 
we may eminently mention Babu Debendrandth 
Tagore, and the founder of our Church, Rajah Ram- 
mohun Roy.’ 

Nothing can be more instructive to the student of 
religion than to trace the origin and growth of the 
Brahma-Samaj from Rémmohun Roy to Keshub 
Chunder Sen. Much may be learnt from the old 
conservative Adi Brihma-Saméj; much from the re- 
formed branch, the Brahma-Samfj of India, under 
Keshub Chunder Sen; aye, something even from the 
Arya-Samaj under Daydnands Sarasvati, the most 
perverse interpreter of the Vedes. I tried in my 
lecture, delivered in Westminster Abbey, December 3, 
1873, to give a sketch, though I am afraid a very 
imperfect one, of the religious movement inaugurated 
by R&émmohun Roy, and carried on by Debendranith 
and Keshub Chunder Sen; and I see little or nothing 
to retract what I then said about Keshub Chunder 
Sen. The utterances of late have shown signs, I am 
sorry to say, of an over-wrought brain and an over- 
sensitive heart. He sometimes scems to me on the 
verge of the very madness of faith. But I fear for his 
health and his head far more than for his heart, and I 
should deeply regret if any harsh words from those 
who ought to know best how to make allowance for 
the difficulties and dangers of all religious reformers 
should embitter a noble life already full of many 
bitternesses, 


Oxford. 


F. Max Minier. 
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I then received the following letter from Keshub 
Chunder Sen :-— 


Lity Corracs,. ; 
7a Urras Cmovzar Reap, Carcurta, 
22 Dec, 1880, 
My pear Sir, 

Allow me to thank you most cordially for 
having said a good word for us in the ‘Times.’ Ihave 
read your letter with very great interest, and thank- 
fully appreciate your heartfelt sympathy with us in 
our trials and difficulties. You can hardly imagine 
the troubles I have had during the last two or 
three years and the grossly false and libellous charges 
brought against me week after week. Thank God, 
I have endured these undeserved and cruel attacks 
quietly and calmly, thinking it wrong te resent. 
Even the Police was instigated by some of my an- 
tagonists to inquire and ascertain if I was not guilty 
of embezzlement! And even my good wife came in for 
a share of wanton abuse in a vernacular dramatic 
work! All this I say to you privately because you 
have been good enough to give us your sympathy as 
a friend, and because you have boldly come forward, as 
few have done, to assert publicly that personal feelings 
ie at the bottom of the opposition movement. However, 
God's will be done! I sincerely trust an impartial 
public will in future give a patient hearing to the 
actual facts of the case and proclaim a truer verdict. 
Surely I can afford to wait. There is a Bengali 
saying— Heaven bears the burden of all trusting ser- 
vants. I can assure you God has been very kind to 
us in our trials and tribulation, and all the antagon- 
ism and persecution we have suffered have greatly 
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strengthened us and helped the progress and extension 
of our Church. Our influence spreads on al) sides, 
and there is far greater enthusiasm among us now 
than in any previous period in the history of our 
Church. I think we owe it to so kind a friend and 
sympathiser as yourself that we should strengthen 
your hands by putting you in possession of facts and 
thereby enabling you to maintain the position you 
have taken. May I ask you to accept a few of my 
Teetures and tracts which I have taken the liberty to 
forward to you by the present inail? 
T remain, honoured Friend, 
Yeurs most sincerely, 
Kesuus Cavxper Sen. 


Should you require information on any particular 
subject, I beg you will kindly let me know. 

A copy of the letter of the Bribma Missionary 
Conference is herewith enclosed. 


At the same time I received the following letter 
from the Members of the Brahma Missionary Con- 
ference of the Brihma-Samij :— 

Branmo Missrowany CONFERENCE, 
9 Dee, 1880, 

Str, 

T am directed by the Missionary Conférence of 
the Bréhma-Samaj of India to convey to you their 
cordial thanks for having kindly contradicted in the 
Times some of the unfounded statements made by Mr. 
Charles Voysey and others regarding our Church. 
We should have passed over these misrepresentations 
in silence, believing and trusting that truth would 
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triumph at last—agaa yqa—and that the British na- 
tion, with its characteristic regard for truth, would 
not readily allow itself to be misled by interested 
agitators, but would ere long discover the real truth 
of the matter. You will no doubt admit that those 
whom the Lord leads and protects have nothing to 
fear from the shafts of calumny, and that Truth needs 
no human advocate to defend her. However, as you 
have thought it proper publicly to vindicate the 
Brihma-Samaj of India from unfounded charges, it 
seems incumbent upon us, while gratefully acknow- 
ledging your kindness, to place before you such facts 
as may enable you to verify your statements and 
silence your critics. 

In Mr. Voysey’s statement that ‘Babu Keshub 
Chunder Sen is at present almost universally repu- 
diated by Hindu Theists, one sees at once that the 
wish is father to the thought. No one can deny that 
the Bharatavarshya Brdhma Mandira, the Church of 
which Mr. Sen is the Minister, continues to be as 
largely attended now as before the schism, and that 
not a single devout member of his congregation has 
left the Church. Nor is it possible to gainsay the 
fact that the congregation of our Mandir is far larger 
than that of any other section of the Brahma-Samaj. 
If the number of persons who are attracted to hear be 
any index to the personal influence of a religious 
leader, you may form some idea of Babu Keshub 
Chunder Sen’s growing influence from the fact that in 
the course of our expeditionary movement last year 
he addressed, in six weeks, crowded assemblies in 
Caleutta and the Provinces numbering upwards of 
ten thousand people. In fuct, since the organisation. 
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of the New Dispensation our movement has excited 
far greater interest and sympathy, and achieved much 
greater success than in any previous year. Another 
evidence of even greater importance is to be found in 
the fact that all our missionaries and leading workers 
have remained faithful and loyal to our leader through- 
out the crisis. The members of the Missionary Con~ 
ference desire me to say emphatically that though 
they have now and then differed from him in non- 
essential matters, their grateful reverence for him as 
their Heaven-appointed Jeader and friend continues 
unabated. They are his close companions, and they 
have had opportunities of examining closely the de- 
tails of his daily life, some for ten, others for twenty 
years, and they have never bad reasons to suspect 
their confidence in their trusted leader was mis- 
placed. The only missionary who has deserted our 
Church since the schism is the person who charged 
him twelve years ago with encouraging ‘man-worship, 
but who subsequently recanted. Whatever our an- 
tagonists may say, the Brahma-Samaj of India is, in 
spite of the rupture, a growing power, and it retains 
in itself the entire devotional and spiritual life of the 
community. It is still, as it was before, a mighty 
instrument in the hands of Providence to teach the 
Hindu nation faith, love and purity, prayer, com- 
vaunion, and inspiration. The seceders are, we may 
say without being uncharitable, deficient in religious 
life, and are given more to outward secial refinement, 
magnifying the things of the flesh over things of the 
spirit. Such men cannot stand against God's Church, 
unless they establish their superiority on the ground 
of faith and godliness. That their secession is due 
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The rupture began some years before the marriage 
controversy took place, ‘its chief cause being, as you 
rightly observe, ‘ personal feelings aroused by Keshnb 
Chunder Sen's ascendancy, not any fundamental dif- 
ferences of doctrine.’ The bitterness was greatly aggra- 
vated by the marriage of the Minister's daughter, chiefly 
because the offer of one of the leading seceders, the 
chief editor of their journal, to have his daughter mar- 
ried to the Mabrajah of Cutch Behar was declined, the 
match not being approved by the State officers in Cutch 
Behar, who after having seen both girls, gave decided 
preference to the Minister's daughter. The disappoint- 
ment thus caused fomented the jealousics already 
existing, till they culminated in a schismatic rupture. 
For nearly three years we and our leader have been 
reviled and maligned in the most reckless manner, the 
arguments used being almost invariably personal in- 
vectives against our character, and not doctrinal 
criticisms. J 

With reference to the Cutch Behar marriage, I may 
‘be permitted to say that there is nothing in it which 
has been disapproved by the most fastidious critic 
which the Minister himself and his friends have 
not regretted, and this dissent was clearly set forth in 
the official statement published by the Brjhma-SamAj 
of India at the time. The marriage itslif, or rather 
the match, we most devoutly believe, was providen- 
tial, although we freely admit there were errors and 
improprieties in the modus operandi. The Lord directed 
the choice and initiated the nuptial rites. But in 
this, as in other cases, human agency must be distix- 
guished from the actions of Providence. The charge 
u 
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of child-marriage has long ago been exploded. For 
the consummation of the marriage took place only 
the other day, October 20, in the Brihma Mandira. 
The proceedings of the ceremony you will find in the 
Sunday Mirror of the 24th of October. 

The doctrines of Adesa (Inspiration) and the Com- 
munion of Saints have provoked warm controversy 
both here and in England, and also our attitude to- 
wards Christ and other prophets. It is a matter of 
regret and wonder that in these matters a Christian 
nation should misunderstand our position or miscon- 
strive our views. To rationalists we are, and must 
continue to be, a stumbling-block. But surely to the 
spiritually-minded the above doctrines are intelligible. 
Tt seems to us that it is not the doctrines themselves, 
but the oriental and metaphorical dress in which they 
are presented, to which exception has been taken, 
Allegories and parables may not suit the Western 
tnind, but they are the natural inheritance of all 
Eastern nations, and we instinctively indulge in the 
poetry of religion. The mysticism attributed to us is 
nothing but teaching by allegory and parable, of 
which Christ Jesus Himself furnished a preeminent 
example. In March last the plain meanings of most 
of the words we use, divested of metaphor, were pub- 
lished, a reference to which will convince you of the 
truth of what we eay. One of the main causes of 
irritation is, as you rightly apprehend, the Minister's 
allegiance to Christ, which has greatly annoyed the 
rationalists here and in England, and especially Mr. 
Voysey. This cannot be helped. We believe that in 
the Spirit of Christ Asia and Europe shall be united 
in the fulness of time, and we rejoice to see that 
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through God’s grace India is drawing near to ‘Him 
crucified.” If we are deserted and persecuted for this 
we need not complain. 


Yours respectfully, 
Wooma Naru Gurra, 
Brahma Missionary Conference. 


OFFICIAL PAPER. 
Marriage of the Mahdrdjah of Cutch Behar, 


The principal event of the year was the Rajah's 
marriage, which was celebrated on the 6th March, 
1878, at the Raj Bari in Cutch Behar, in the presence 
of a large assemblage of spectators, both Native and 
European. The difficulty of reconciling the Hindu 
and Brihma ceremonial forms was, as may be ima- 
gined, an arduous one. It was necessary to the legality 
of the marriage that the rites should be Hindu in all 
essential features. After much deliberation and argu- 
ment, Babu Keshub Chunder Sen wae brought to sce that 
the RGak, not being a Bréhma, and the Brdima Marriage 
Act not being in force in Cutch Behar, it was absolutely 
essential that the marriage, if it took place at all, should 
be a Hindu marriage. Ydolatrous mantras were, how- 
ever, excluded, and the name of the Deity substituted 
wherever local custom had introduced that of any 
particular idol. The best proof of the perfect orthodoay 
Of the marriage ie that the Brdhmans consented to perform 
it. They are not by any means under our thumb, 
and in one matter, the performance of the Hom cere- 
mony, which is, strictly speaking, the adoration of 

. H2 
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fire, they refused altogether to give way or to dis- 
pense with the presence of the bride and bride- 
groom. Babu Keshub Chunder Sen was equally 
determined that his daughter should not assist at an 
idolatrous ceremony. The matter was ultimately 
arranged by the Brahmans consenting to the removal 
of the bride on some pretext before they performed 
the mystic ceremony. As this did not come off till 
34.M., and as the poor young lady had been sitting 
in an uncomfortable attitude for about five hours, the 
exeuse for removing her could not be called a pre- 
text. The Rajah remained present during the cere- 
mony, but took no part in it. Te marriage has since 
deem formally declared legal Ly the Commissioner, acting 
under Goverument as the law-gicing power, anil his decla~ 
ration to that effect has been filed among the permanent 
records in the archives of Cutch Behar. In connection 
with this event, I wish to record my sense of the 
valuable assistance rendered by Babu Kali Komul 
Lahivi, the Dwar Muktear, an old and faithful servant 
of the Rajah's family, not only in bis position as prin- 
cipal officer of the household, but also as a Brihman, 
in smoothing over difficulties which arose, and in 
reconciling the adverse factions of Pundits and Brah- 
mans. The Cutch Behar Pandit sent to Calcutta to 
arrange the form of ceremony had not conducted the 
negotiation in a very straightforward manner, and 
the consequence was that I and the Dewan found our- 
selves in # very difficult position on the very eve of 
the marriage. In arranging these difficulties the 
Dwar Mukteay’s influence was of the greatest assist- 
ance to us, and enabled us to discriminate between 
what orthodoxy really demanded and what bigotry 
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was unwilling to give up—Administration Report of 
the Cuteh Behar State, by G. T. Dalton, Esq., Deputy 
Commissioner. 


To these letters I sent the following reply :— 


My Dear Fnienn, 

Your letter was a real pleasure to me, Though 
T felt almost certain that you would take what I had 
written in the Zimes as words coming from a true 
friend, yet I was glad to hear from yourself that you 
had not forgotten me, and that you still counted me 
among your old and faithful friends. You may have 
wondered that I should never have written to you 
since you left England to return to your own country 
and to your own work among your own people. I 
have often thought of you, and whenever my memory 
went on # long pilgrimage to my friends who are doing 
good work in different parts of the world, I always 
lingered before your image, and wondered whether 
I could and ought to help you in your struggle, 
as it grew harder from year to year. But as our span 
of life grows smaller and smaller, work seems to grow 
thicker and thicker. If we want to do anything, to 
finish anything at Jeast up to a certain point, we must 
learn to let many things take their own course. We 
aust learn to trust: and I can assure you that ever 
since I saw you face to face, ever since I listened to 
you pleading your cause so powerfully before our 
great theologian, Dr. Pusey, and afterwards heard you 
unfolding to me your brightest hopes for the future of 
India, I have always trasted you. That does not 
mean that I have always approved of all that you 
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have written and done. Far from it. But with re- 
gard to most of the matters which have been discussed 
between you and your opponents, what right had I to 
condemn the steps which you thought it right to take, 
or, at all events, to put my judgment against yours? 
T do not call that trusting our friends, if we want 
them always to think and speak and act exactly as 
‘we ourselves would think and speak and act, Trust- 
ing our friends means to give them credit for good and 
honest intentions, even when we differ from them and 
they from us. It is easy to trust in a Divine Pro- 
vidence if all goes well with us; but to trust when 
all goes against us, that is real trust. It is the 
same with our faith in men. I know that your 
one object in life is to do good to your country- 
men, to help them to amend certain defects in their 
social life and to purify their religious ideas, and I 
shall never believe that & man who has devoted his 
life to s0 noble a purpose ean be guilty of the charges 
brought against you. I never shall think you infal- 
lible in your judgments, but whatever may happen, I 
trust, aye I know, that you will always remain true 
to your own noble self. 

After your great success both in India and in Eng- 
land I was quite prepared that a reaction would set 
in. Success is apt to produce a certain languor and 
conceit in ourselves, while in others it is sure to 
arouse envy, the worst poison that grows in the 
human heart. The Buddhists say truly that a man 
has ‘left the path of envy’ when he begins to lead a 
new life; but it is marvellous to observe how few even 
among the best men are quite above that wretched 
feeling. Besides, many of those who applauded you 
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aud patronised you before you had achieved your best 
successes did so because it was the fashion. They 
had no idea of the real nature of the work you had 
taken in hand, but they liked to pat you on the back 
and give you advice and warn you against dangers 
and all that. You see you were only a native—and 
is not every European far wiser than a Hindu? 
How I hate that conceit. I do not mean to say that 
it is general, but it exists; and what is the worst, it 
exists in influential quarters. Men who have been in 
India, men who write on India, men who profess to 
have studied the language and literature of India 
speak even of the most learned, the best and wisest of 
your countrymen, of men in knowledge, manners, and 
character infinitely their superiors, as of so many 
ignorant and naughty children. Have we not conquered 
India, they seem to say, do we not govern India, and 
should we not know much better than Rammohun Roy, 
or Debendrandth Tagore, or Keshub Chunder Sen what 
is the right course which Indian social and religious 
reformers ought to follow? I know of men who could 
not construe a line of Sanskrit, and who speak 
and write of your ancient literature, religion, and 
philosophy as if they knew a great deal more than 
any of your best Srotriyas. How often you must 
have smiled on reading such books! The idea that 
anything could come from the East equal to European 
thought, or even superior, never .enters the mind of 
these writers, and hence their utter inability to un- 
derstand and appreciate what is really valuable in 
Oriental literature. There is no problem of philosophy 
and religion that has not been # subject of deep and 
anxious thought among your ancient and moder 
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thinkers, We in the West have done some good 
-work too, and I do not write to depreciate the achieve- 
ments of the Hellenic and Teutonic mind But I 
know that on some of the highest problems of human 
thought the East has shed more light than the West, 
and by and by, depend on it, the West will have to 
acknowledge it. There is a very able article in the 
last number of the Edinéurgh Review (Jan. 1881), on 
Dr. Caird’s ‘Philosophy of Religion” Dr. Caird is a 
representative man in England, and more familiar 
than most Englishmen with the solid work of modern 
German philosophers. And what is the last result at 
which Dr. Caird arrives, and of which even the 
Hiiaburgh Review approves? Almost literally the 
same as the doctrine of the Upanishads! Dr. Caird 
writes: ‘It is just in this renunciation of self that 
T truly gain myself; for whilst in one sense. we give 
up eelf to live the universal and absolute life of 
reason, yet that to which we thus surrender ourselves 
is in reality our truer self’ And again: ‘The know- 
ledge and love of God is the giving up of all thoughts 
and feelings that belong to me as a mere individual 
self, and the identification of my thoughts and being 
with that which is above me, yet in me—the universal 
or absolute self, which is not mine or yours, but in 
which all intelligent beings alike find the realisation 
and perfection of their nature’ (p. 257). I need not 
tell you or any one who knows the Upanishads how 
powerfully the same doctrine, the doctrine of the Atma, 
and Paramatma, was put forth by your old Rishis 
more than two thousand years ago. 

Many years ago I ventured to show that the five- 
membered syllogism of the Indian Nyfya philosophy is 
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the best form that can be given to the syllogism of in- 
ductive logic. But European logicians cannot get over 
the idea that there is no logic like that of our school- 
men, and that every deviation from it is a mistake, 

The same conceit runs through almost all that is 
written on India. India may be patronised, some 
works of Indian poets and philosophers may be called 
clever and curious, but to recognise in anything the 
superiority of Indian thought, or the wisdom of Indian 
native opinion, that is out of the question. 

I do not write this in order to flatter you, but in 
order to warn you against being disheartened by 
foreign criticism. Few people in Europe, very few, 
understand the object of your work, or have any idea 
of the dangers and difficulties which you have to en- 
counter. You should look upon praise and blame as 
we do upon sunshine and rain. It comes and goes, 
we know not why. But there is one thing that serves 
as a parasol against conceit, and as an umbrella 
against despair, and that is a clear conception of the 
true purpose of our life. Let me quote once more 
from Buddha (Dhammapada, 227-228): ‘This is an old 
saying, this is not only of to-day: they blame him 
who sita silent, they blame him who speaks much, 
they also blame him who says little; there is no 
one on earth who is not blamed. There never was, 
there never will be, nor is there now, a man who is 
always blamed, or a man who is always praised.’ 

I can quite feel with you and understand that you 
shoulds be disheartened by the defection of some of 
your,’‘friends, but you should not allow this to turn 
you’ away for one moment from the path that lies 
sttaight before you. I em particularly sorry that so 
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true and intelligent a friend as Miss Collet should 
have turned against you, but I have little doubt she 
will in time forget the things that are behind, and 
look forward to the great work that is still before you. 
She judges you, I think, unfairly, because she forgets 
that you are a Hindu and a Brahma, and not at the 
same time an Englishman and a Christian, in her sense 
of the word. She expects too much from you, and that 
shows after all how she respects and honours you. 

If the number of your followers in India has de- 
ereased, as she maintains, though you deny it, that 
would influence very little my feelings for you and 
my hopes for your cause. I do not believe in num- 
bers; and all through life I have but seldom found 
myself in a majority. If such men as Mozumdar 
remain trae to you, that is better than a legion: but 
better than all is that you should remain true to 
yourself, People may call the separation of the Adi 
Saméaj, the Brahma Samaj of India, and the Sadhdran 
Brahma Samij a schism: to my mind they are three 
strong branches of one powerful stem. They all have 
the same root, and they all, I trust, will yet bear 
rich fruit. 

I cannot write more to-day, but there are several 
points on which I hope to write, whenever I find a 
little leisure. You have written to me as a friend, 
and I have answered you as a friend, with perfect 
frankness. I shall always do that, and hope you will 
do the same. 

I have received the copy of a letter in which the 
Brahma Missionary Conference points out a number 
of misstatements made by in a lecture de- 
livered before the Royal Asiatic Society ; also a letter 
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addressed to me by the same Conference. I did not 
feel at liberty to publish these letters. Please to con- 
vey to the Conference my best thanks and the expres- 
sion of my fullest sympathy. 
I remain, ny dear Friend, 
Yours very truly, 
F. Max Mutrmr. 


P.S—I was much interested in the publications 
you sent me. As you kindly offer me your assist- 
ance, might T ask you to send me the first number of 
the Theistic Quarterly Review. Any information on 
R&mmohun Roy would be very welcome, but I must 
tell you that I find it difficult now to read Bengali. 


Some of the letters that passed between Keshub 
Chunder Sen and myself are lost, because at the time 
Idid not consider them of importance. I only kept 
rough copies of my own letters, and cannot now fix 
their exact dates. The next letter which I wrote to 
him treated chiefly of the Cutch Behar marriage. 


My pear Frienp, 
I am truly sorry that the first subject on which 
I feel I must write to you should be the marriage of 
your daughter with the Maharajah of Cutch Behar, It 
has, however, been made the battlefield between your 
friends and your enemies, and as I have often declared. 
that, if placed in your position, ¥ should probably 
have acted as you have done, I feel that I owe it to 
myself as well as to you to explain what I feel on the 
subject. 
I may say at once, I wish that this difficulty had 
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never arisen, For a difficulty it was, and you must 
have felt it so, You were placed in a conflict of 
duties, the duties of a father and the duties of a public 
man, and out of such a conflict it is almost impossible 
to emerge without a wound. 

Now let me tell you first where I differed from you. 
I think when we find ourselves in such a difficulty, we 
ought to take our friends into onr confidence, and place 
the reasons which make us incline towards the right or 
towards the Jeft unreservedly before them. You, so 
far as I remember, remained silent for a long time, and 
at last appealed to the inner voice, the Adeea, which 
told you that you had acted rightly and for the best. 

I know myself full well how hard it is to have to 
defend oneself against suspicions that ought never to 
have arisen, and to repel charges that ought never to 
have been brought. But the world likes to hear a 
inan defend himself, if only for the pleasure of pro- 
nouncing a verdict of Not Guilty, and I think our 
friends have a certain right to hear what we say to 
ourselves. To appeal simply to Adega is not respect- 
ful, and the voice of Adesa, however pure it may be 
when it enters into our ears, is never quite so pure 
when it passes out of our mouth. That still small 
voice is meant to be still: it is meant for us, and for 
us only, not for the loud contests of the world. I 
believe if you bad asked your friends whether you 
should sacrifice the happiness of your daughter, or 
agree to a marriage which both you. and they con- 
sider objectionable, but which till a few years ago was 
considered perfectly legitimate, and which even now 
hardly one in a million of your own countrymen 
would disapprove, they would probably, particularly 
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if they had known all the more private circumstances 
of the case, on which I need not enlarge, have given 
you a bill of indemnity. 

But after having said so much against you, I must 
say that many of your friends seem to me to have 
acted towards you in a most unfriendly, nay, un- 
reasonable manner. They seem to me to have entirely 
forgotten that you were born in India, and not in Eng- 
land, and that there is no subject on which different 
nations entertain such different ideas as on marriage. 

I have no reason to doubt that you still consider 
early marriages objectionable, and that you decidedly 
prefer your own Brahma rite of celebrating marriage 
to any other ceremonial. But when, on medical 
advice, you have fixed the minimum of the marriage- 
able age of women in India at fourteen, then surely 
the case of your daughter, who was only a few months 
under fourteen when she was formally married, and 
sixteen when she was really married, might have 
been passed unnoticed. I know the atinosphere in 
which you live. I know how from the earliest days 
it was considered in India the duty of a father to find 
@ proper husband for his daughter. Manu says so, all 
your old lawyers and poets say so; and however good 
a reformer you may be, I can quite understand your 
feeling the disgrace which in India it is supposed to 
be if a father leaves a daughter unmarried; or at all 
events your hesitating to sacrifice the happiness of 
your daughter to your own convictions on social re- 
form. Manu, who allows hardly any freedom to a 
woman at any time of her life, allows her to choose 
a husband for herself, if, three years after she has 
attained a marriagcalle age, her parents have failed to 
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do so (Manu, ix. 90). Other law-givers (Vishvu, xxiv. 
40) allow her still greater freedom. I do not suppose 
you would be frightened by your old SmritikAras into 
doing something actually wrong, yet I can well under- 
stand that you should continue to feel their indirect 
pressure. And when it is considered -how difficult it 
is to find a proper husband for a daughter, educated 
as yours had been, and how desirable, not only from a 
worldly point of view, her marriage with the young 
Rajah of Cutch Behar must have appeared to you, 
then to demand that you should have deprived your 
daughter of a freedom of choice that even Manu would 
have allowed her, seems to me going very far. Even in 
Europe great concessions are often made with regard 
to marriages objectionable from some, desirable from 
other points of view. I shall not press the point that 
this is particularly the case in royal and princely 
families, where often great interests are at stake, and 
where the choice of husbands and wives is limited. 
In England, for an uncle to marry his niece would be 
considered intolerable ; in Roman Catholic countries 
dispensation is granted to such unions, In England, 
marriage with a deceased wife's sister is illegal, in 
the English colonies it is allowed. The lowest 
savages consider marriages between members of the 
eame clan quite shocking, and that prejudice remains 
even after they have been converted to Christianity; 
while certain missionaries tolerate even polygamy in 
their converts rather than allow them to cast off 
their old wives. In all this, I do not plead for laxity, 
but only for a recognition of peculiar difficulties, and 
for that kind of forbearance which English society 
has of late shown in much more extreme cases. 
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To call the marriage of your daughter a Child- 
marriage is utterly unfair, and it is hardly leas s0 to 
say that you gave your consent to idolatrous marriage 
rites being performed. I have read nearly everything 
that has been written and published on that marriage, 
and I believe you did all that it was possible for you 
to do to avoid giving offence to your friends without 
en ring the legality of the marriage. Protestants 
object to mixed marriages with Roman Catholics, but 
if they assent to a mixed marriage, they must submit 
to the performance of certain superstitious rites, with- 
out which the marriage would not be legal. Besides, 
there are in every country old marriage customs 
which, no doubt, date from heathen times, but which 
no one calls idolatrous. If we like to use hard words, 
it would be easy to show up plenty of idolatry in 
Europe. If you had joined Christian community, 
then I should fully admit that, so far as you yourself 
are concerned, you could have been married according 
to the Christian ceremonial only: but even then you 
could not have forced your daughter, if according to 
native law she is of age and free to choose, to follow 
your example. As you are and mean to be a Hindu, 
though « believer in Christ, I cannot see what right 
your Christian friends have te blame you for allowing 
your danghter to marry a countryman of hers with 
whom, in a native state, she could be legally married 
according to the ancient customs of his own country 
only. 

T am glad, of course, that you succeeded in carrying: 
your bill for legalising Brahms marriages, but I can 
quite understand that in the eyes of many of your 
friends such a marriage is much the same as what 4 


2 BIOGRAPHICAL ESSAYS. 


marriage before a Registrar is in the eyes of many 
Englishmen. It therefore comes to this, you must 
either prohibit all mixed marriages between Brahmas 
and Hindus, which would be acting more intolerantly 
than the Pope, or you must allow some of the ancient 
marriage customs, when one of the contracting parties 
is nota Brahma. And here again to call every ancient 
custom, every desadharma or kuladharma, idolatry is 
utterly unfair. At all events there are much more 
dangerous idols in Europe as well as in India than 
the old stone images in the palace of Behar. 

The difficulty which you had to solve has had to be 
solved again and again, whenever new religions or 
new sects have sprung up. Zealots have always de- 
nounced marriage between members of different re~ 
ligions, nay even of different sects, But what did 
St. Paul say? ‘The unbelieving husband,’ he saya, 
‘is sanctified by the wife, and the unbelieving wife is 
sanctified by the husband; else were your children 
unclean (illegitimate}, but now are they holy.’ And 
again: ‘ For what knowest thou, O wife, whether thou 
shalt save thy husband? or how knowest thou, O 
man, whether thou shalt save thy wife?’ (1 Corinth. 
vii. 14, 16). Whoever knows the history of religion, 
knows what excellent missionaries wives have made, 
and I trust the time may come when these who now 
blame you will give you credit for pure motives, and 
praise you for your foresight and your trust. 

With sincere wishes for the welfare of your daughter 
and your son-in-law, I remain, my dear friend, 


Yours very traly, 


F. Max MULien. 


KESHUB CHUNDEB SBN. 118 


‘Lavy Corrags, 
7a Uresn Cricocan Roan, Catourns, 
a Mag, 1881. 

My pzar Fatenp, 
For your most welcome epistles and the genuine 
agsurances of kindness and sympathy they contain, I 
must give you my heartfelt thanks. In writing to 
me your need not conceal you real feelings. Dis- 
criminating criticism cannot pain me. Even the re- 
proaches of a true friend are acceptable, and must 
prove beneficial. I have read your letters with the 
deepest interest, and I only wish I could sit with you 
under one of those shady trees in Oxford which I saw 
during my short visit, and talk over the many im- 
portant subjects referred to therein, for hours together. 
My heart is full. What shall I write, what can I 
write on those various subjects within the short com- 
pass of a letter? Regarding the Cutch Behar mar- 
riage I have yet a great deal to say. I thank you for 
the sympathetic view you have taken of it, In cer- 
tain minor matters only you have taken exception 
to the course I adopted, and I have no right to 
quarrel, for you argue as a friend, and your remon- 
strance is only friendly counsel and warning. I 
confess I was silent when the battle was raging. My 
patience was repulsive and disgusting. My reticence 
‘was suspicious, and led to misrepresentation and re- 
‘viling. It has always been my habit secretly to refer 
to my God in all matters of importance in my life 
and to mature my plans under His guidance, and to 
make them known when I was almost certain of suc- 
cess, There were » hundred doubts and uncertainties 


114 BIORAPHICAL ESSAYS. 


in connection with this marriage proposal, and every 
moment it-seemed likely to break down. The whole 
thing seemed most improbable till it was a fait 
accompli, Even two hours before the marriage was 
actually solemnised, no one could make himself certain 
sbout the affair: on the contrary, there were new 
difficulties springing up which seemed insuperable. 
Hence my disposition to maintain silence. I was 
‘waiting to find firm ground upon which to stand and 
take counsel of friends in regard to details, but the 
time never came, the marriage question—‘to be or 
not to be’—being itself an uncertainty till the last 
moment. The Adega in the present ease was far from 
exceptional. I do not claim and never claimed super- 
natural inspiration. My Ades is a command of con- 
science or a providential interposition. In plain 
language, I should say this marriage is providential ; 
and in this respect it is like other important incidenta 
in my life—my renunciation of secular work, my vow 
of asceticism, my vegetarian habits, my declaration of 
faith in the New Dispensation, &. A man who 
trusts God and prays daily must feel that all the 
events in his life, and even his daily meals, are or- 
dered by Providence. I saw the finger of God in all 
the arrangements, struggles, and trials in connection 
with the marriage. It was very like « political mar- 
Tiage, such as you speak of. A whole kingdom was 
to be reformed, and all my individual interests were 
absorbed in the vastness of God's saving economy, or 
in what people would call public good. The Lord re- 
quired my daughter for Cutch Behar, and I surren- 
dered her. The trials and difficulties I have gone 
through are also, I believe, providential. They have 
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educated and disciplined and trained me, and I owe a 
great deal, and my Church owes a great deal, to my 
antagonists. The great result of all this agitation is 
the New Dispensation. I thank God for it. Itisa 
wonder, a marvel. Pray read all about it, and judge 
for yourself whether the Holy Spirit is not moving 
India in the direction of true and universal Chris- 
tianity. I remember the very interesting conversation 
we had at the Westminster Deanery, in the course of 
which you, and also, I believe, the excellent Dean, 
suggested that the future Church of India should he 
altogether Oriental, only it should honour Christ. You 
see how this is being practically carried out. Do not 
think our Christ is denstionalising us. We are more 
popular now than in any previous period in the his- 
tory of the Brihma-Samij. Nor is our Hinduism 
setting us in an attitude of hostility towards Christ 
or Western science. I beg you will read the ‘New 
Dispensation’ paper carefully and ct me know what 
you think of the movement. It is the religion of 
‘Comparative Theology.’ We are giving effect to the 
‘Science of Religion,’ of which you are the most dis- 
tinguished leader. It is the great movement of the 
day in India, Marvellous is this Light of Heaven! 


With profound respect, 
Yours very sincerely, 


Kesuvs Cavnpzr SEN. 


rz 
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Latr Corracz, 
72 Ureen Crecotan Roan, Carcorta, 
16 May, 1881. 
My pear Frienp, 

Your last letter reached me a few days after I 
had posted mine. What a gratifying coincidence! 
In both letters there is an allusion to our common 
friend the Dean of Westminster. It is indeed a great 
pleasure to be assured of the unabated kindness and 
continued friendship of one whom I so sincerely 
esteem and whose views and opinions I so greatly 
value. I have not yet seen the answer of 
The manner in which he has treated us from the 
very beginning of the controversy is so utterly un- 
worthy of him, and is marked with such vacillation, 
wavering, and duplicity, that I can have no mis- 
givings in accepting your verdict. In the meantime 
allow me to thank you warmly for your kind permis- 
sion to publish your letters, and the emphatic assur- 
ance you have given me of your unreserved and 
cordial sympathy in the cause we have at heart. 
Your letters cannot but strengthen our cause greatly. 
It seems rather strange that , who professes to 
be a devout Christian, should withhold his regard and 
sympathy from that section of the Brahma community 
which is most allied to Jesus and makes the nearest 
approach to the religion founded by Him. As for his 
arguments, they have been smashed times beyond 
number. In his private letters to me he professes 
friendship, and I have simply warned him in the 
most kindly spirit to ascertain facts before rushing 
into print, 

I forgot to ask in my last hurried note whether 
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some attempt should not be made to promote the 
circulation of the ‘New Dispensation’ in England, 
especially among the clergy and the leading laymen 
of the Broad Church party. The British public ought 
to know how the most advanced type of Hinduism in 
India is trying to absorb and assimilate the Chris- 
tianity of Christ, and how it is establishing and 
spreading under the name of the New Dispensation a 
new Hinduism which combines Yoga and Bhakti, and 
also # new Christianity which blends together Apo- 
stolical faith and modern civilisation and science. 
The article on ‘New Sacramental Ceremony’ in the 
first number of the paper seems to have created great 
interest among the Christian community in India, 
and has been variously commented upon. I should 
also invite your attention to ‘Christ in Socrates,’ in 
No. 8. Such articles cannot fail to interest the Broad 
and liberal school in England, and by an interchange 
of sentiments we may hasten the spiritual union of 
the East and the West in Christ. There are also 
hundreds, I believe, in Germany who have cast off 
orthodoxy and can look with favour upon Theism 
such as we inculcate and preach under the New Dis- 
pensation. Could you tell me the name of any liberal 
Christian on the Continent who could help us in 
securing readers in Germany and other countries, and, 
if possible, review the paper and the movement it 
represents in some continental Magazine ? 

Trusting you will kindly remember me to the Dean 
of Westminster, 

Yours very truly, 


Kesnus Cuunper Sey. 
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My pear Frienp, 

The most difficult subject of all on which I feel 
that a perfect understanding between you and me is 
absolutely necessary is the true character of Christ. 
It may seem strange that a son of India, one who calls 
himself a believer in Brahinan, and who therefore, in 
strict theological phraseology, would be called a Non- 
Christian, should have given offence to men who call 
themselves Christians by what seems to them lan- 
guage of excessive veneration for Christ. Yetso itis: 
and I shali try to explain to you why it is so, and 
why, in the case of some of your critics at least, the 
objections to your deeply impassioned utterances 
about Christ arise from good and honest motives. 

You know that nothing is more difficult than to 
draw a sharp line between the Divine and the Human. 
At first nothing seems easier, and in many of the old 
religions we should have been told that these two 
terms exclude cach other, like right and left; that 
what is human is not divine, and what is divine is 
not human. One of the most wide-spread names for 
the Gods was Immortals (amrita, :8poro:, immortales), 
while men were emphatically called Mortals (marta, 
Bporol, mortales). 

I cannot enter here into the origin and the growth 
of the words for Deity in the ancient languages and 
religions of mankind. I have tried to show elsewhere, 
in my Hillert Lectures which I sent you, how such a 
word as deva, for instance, came into being among our 
common ancestors, how it expressed at first one only 
of the many attributes of deity, that of light, but how 
it grew and expanded its meaning from one stage to 
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‘another in the religious growth of our common ances- 
tors; and how we Christians in Europe are still using 
the same word (deva, deus) which was applied to 
Agni and Indra in the earliest hymns of the Rig-Veda. 
To give a definition of such a word as dera, God, and 
its various modifications in the different Aryan lan- 
guages, that should be applicable to them by whom- 
soever they may be used, is of course impossible. 
That word has signified everything that man has ever 
thought to be divine. Its meaning has changed, a8 
we have changed; and as long as the human mind 
goes on growing, that word also will grow, whether 
for better or for worse. 

What applies to the names for God in the Aryan 
languages, holds good also with regard to the divine 
names used by the Semitie races, and particulmly by 
that Semitic race which interests us most, the Jewish. 
The conception of God, as you see in the Old Testa- 
ment, varied very considerably at different times in 
the history of the Jews. It reached its highest 
spiritual elevation in the utterances of some of the 
propheis, and it sank down to mere idol-worship even 
with the wisest of their kings. The history of the 
Jewish religion has been so often and so fully written 
that here too I may refer you to other books, and 
simply call your attention to the fact that,at the time 
when Christianity arose, the Jewish conception of 
Jehovah was one of a God who had created the world, 
who ruled the world, but who, though he might be in- 
voked as a friend and even as a father, was yet, in 
his éssence, entirely different from man and the works 
of his hand. God was immortal; man was mortal: to 
claim immortality for man seemed almost incompatible 
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with the awe and reverence which the Jews felt for 
their immortal God. In fact the distance between 
God and man was perhaps never conceived as greater 
than it was by the people among whom Christ ap- 
peared; and yet they were the very people whom 
Christ came to teach that ‘I and my Father are one.’ 

People who have carefully read the sacred books of 
other religions, and have found there almost every 
doctrine which they had considered as peculiarly 
Christian, have sometimes asked me, What then dis- 
tinguishes Christianity from other religions? My 
answer is, that historically the distinguishing feature 
of Christianity lies in the new conception of the rela- 
tion between God and man. Here we see the pen- 
dulum of religious thought swing back completely 
from left to right, from the Jewish to the Christian 
conception of God. Though some of the Jewish pro- 
phets had preached Jehovah as a father, and had 
dared even to speak of men as gods, the stream of 
popular religion was runningin a very different chan- 
nel, Toa Jew, at the time of the advent of Christ, 
the very expression of Son of God was blasphemy, 
It was different with Greeks and Romans. Their idea 
of Deity had never been so supramundane as that of 
the Jews, and they had therefore less difficulty in ac- 
eepting heroes and demigods, or even human beings, 
yaised to a level with their gods. But taking the 
Jewish idea of Jehovah as it was preached in the 
synagogues, we can perfectly well understand why 
the orthodox Jews should have shouted, ‘We have s 
law, and by our law he ought to die, because he made 
himself the Son of God’ (John xix. 7). 

Here then is the vital difference between Judaism 
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and Paganism too on one side, and Christianity on the 
other ; here is the thought which in the history of the 
world stamps Christianity as a new religion. Christ 
taught many things which other religious teachers 
had taught before, but Christ taught a new, his own 
conception, and more than conception, his new in- 
tuition and realisation of God. Closely connected with 
this was his new conception, and more than concep- 
tion—the new birth of man. These two concepts of 
God and man are so inseparable that it is impossible 
to modify one without modifying thé other. If, as I 
know many do who call themselves Christians, we 
leave the conception of Jehovah as we find it among 
the Jews, and then represent Christ as the son of God, 
it is surely blasphemy even now. It carries us back 
into Greek paganism, and it has actually produced in 
Christian countries forms of thought, and forms of 
worship paid, not only to the Son of God, but to the 
Mother of God (Seoréxos) which must appear to you 
pure idolatry. 

Christianity is Christianity by this one fundamental 
truth, that as God is the father of man, so truly, and 
not poetically or metaphorically only, man is the son 
of God, participating in God's very essence and nature, 
though separated from God by self and sin. This 
oneness of nature (éuoovela) between the Divine and 
the Human does not lower the concept of God by 
bringing it nearer to the level of hamanity; on the 
contrary, it raises the old concept of man and brings it 
nearer to its true ideal. No doubt you would find even 
at the present day many theologians to whom what I 
have just written to you would sound very strange ; 
but that only shows how little true Christianity 
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has aa yet leavened the thoughts of men—how many 
who call themselves Christians are really Jews, nay, 
how many have not yet worked themselves free 
from the pagan concepts of deity. You have nodoubt 
observed among your English friends in India how 
easily those who call themselves Trinitarians fall into 
a worship of three gods, and how often those who call 
themselves Unitarians are no better than Jews in 
their conception of deity. The true relation between 
God and man had been dimly foreseen by many pro- 
phets and poets, but Christ was the first to proclaim 
that relation in clear and simple language. He called 
himself the son of God, and he was the first-born son 
of God in the fullest sense of that word. But he 
never made himself equal with the Father in whom 
he lived and moved and had his being. He was man 
in the new and true sense of the word, andin the new 
and true sense of the word he was God, If you ask 
me whether I am a Trinitarian, I say No; if you ask 
me whether I am a Unitarian, [say No. And why? 
Because I believe in Christ as the son of God. Tomy 
mind man is nothing if he does not participate in the 
Divine ; and it seems to me that the Jews, with their 
conception of Jehovah, were perfectly consistent in 
not believing in a son of God, or even in the immor- 
tality of the soul. To you, brought up in the schools 
of Indian thought, the participation in the Divine 
must be quite familiar. Your sages have expressed it 
in philosophical phraseology by the Pratyag-dimd, the 
Self that lies behind us, or the Paramdimd, the Highest. 
Self. But we want something else, something more 
human, more homely and yet more holy, to express 
the same thought in religious language, in language 
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that should be intelligible to the wise and the foolish, 
the old and the young; and that expression has been 
found by Christ by calling himself and all who believe 
in him the sons of God. 

After these remarks you will better be able to un- 
derstand the danger of speaking of Christ in language 
which carries us back to the panegyrics addressed by 
pagan poets to their gods and idols. If you speak of 
Christ as not perfectly human, in his own sense of 
the word, you make a new idol of him, and you 
utterly destroy the very soul of his religion. Other 
prophets have tried to reveal to us what God is: 
Christ has revealed to us what Man is, and that is the 
greatest of all revelations which all who call them- 
selves Christians must try to preserve in ite ori; 
purity. You may say, We know so little of Christ 
and his original teaching, and what we know of him 
is what his disciples, all of them Jews, believed of him. 
There is some truth in it, and to some this may seem 
a great loss. But it had its advantages also. Out of 
the scattered stones of the temple which we find in 
the Gospels, we have each of us to build up our own 
Christ ; and you know how different the ideal and real 
Christs have been which different theologians have 
built up for themselves. We must each of us discover 
our own Christ. The Apostles had to do the same. 
They had to discover Christ, and they often found it 
very hard to do so. And while they saw in him that 
perfection which changes or rather restores human 
nature to its divine original, you know how others, 
who had ths same opportunities of judging, believed 
that Christ was possessed of a devil. It was then as 
it is now, and as it always will be. The same person 
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whom some of us love and revere as almost perfect, 
whose motives we never doubt, whose words we never 
question, is represented by others as possessed by all 
the devils of selfishness, falseness, and cruelty. I quite 
admit that there are statements in the Gospels that 
lend themselves to very different interpretations: for 
how otherwise could we have such different, Lives of 
Christ? But there is one point on which there can be 
no doubt, and that is the extreme humility of Christ. 
Christ himself objected to any approach to exaggerated 
language on the part of his friends and disciples. He 
knew both the smal] value of superlative language, 
and the dangers to which it might lead. What would 
seem to us less liable to the charge of exaggeration 
than to call Christ Good Master? Yet we read in the 
Gospel of St, Mark (x. 18) that when a rich man came 
and kneeled to him, and asked him, ‘Good Master, 
what shall I do that I may inherit eternal life?’ 
Jesus said unto him, ‘Why callest thon me good? 
There is none good but one, that is God’ Try to 
realise to yourself one who could say that, who could 
turn away reproachfully and sorrowfully from praise 
that sounds to us so simple and moderate as ‘Good 
Master.’ What would he have said to the outpourings 
of high-sounding, yet often unmeaning praise that is 
sung in our churches! You are perhaps more accus- 
tomed to ecstatic poetry; but much as I admire 
Oriental poetry, I think its profuse display of hyper- 
bolic imagery is one of its weakest points. If you 
once allow that extravagance of language, panegyric 
will soon outbid panegyric, and in the end you will 
have sounds, but no thoughts. Do we not turn away 
-With shame from the language used in Eastern, and 
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alas even in European Courts, and yet we dare to 
bring the same base coin into the sanctuary of God? 
Do we not know how every manly soul turns away 
with loatbing from the garbage of adulation, hungry 
for one dry morsel of honest truth? A true friend 
does not tell his dearest friend one half of what he 
feels for him, and that very reticence is the true test 
of true love. Let it be 80 also between us and Christ. 
You know how easy it is to repeat the ‘Thousand 
Names of Vistxu’—and you also know by whom they 
are repeated most frequently.and most loudly. Surely 
you will understand then why others should shrink 
from such high-flown and, for that very reason, so 
often empty or unrealised language, and stand almost 
silent before the face of Christ, feeling that in his 
presence words are hardly wanted, and that one kind 
word, or still better one kind deed for Christ's sake, is 
better than sacrifice, and praise, and long prayer. 
Forgive me for having thus pointed out to you what 
‘seems to me a rea] danger in all religions, and more 
particularly in those of the East, and believe me, 
Ever yours very sincerely, 


FMM. 


Lay Cormar, 
72 Urres Cincuzar Roap, Carcurra, 
9 July, 1881. 
My DEAR Faienp, 

There ia hardly syllable in your last epistle 
which I should hesitate to endorse. You have said 
exactly what I should have said, only in a more 
learned and philosophical style, such as one would 
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expect from you. So far as your intellectual estimate 
of Christ is concerned I do not think there is much 
difference between us. I too regard him as the Son 
of God, and would never give him higher honour. I 
see in him not merely an ethical teacher, nor a mere 
saint of unexampled devotion and unblemished cha- 
racter, but ‘a greater than Socrates, inasmuch as he 
was the Son of God. I have often said, as my pub- 
lished lectures and sermons will show, that the dis- 
tinctive featare of Christ's doctrine and life was his 
divine sonship. I stand, as you do, between the or- 
thodox Trinitarians on the one hand and the rational- 
istic Unitarians on the other. My position is that of 
a Uni-trinitarian. My explanation of the doctrine 
of the Trinity you will find in my lecture on ‘Great 
Men’ and in the later numbers of the ‘New Dispen- 
sation,’ Tam so glad and thankful that the Spirit of 
God has helped me to work my way through Hin- 
duism to the point where an enlightened Christianity 
has brought you. I have always disclaimed the 
Christian name, and will not identify myself with the 
Christian Church, for I set my face completely against 
the popular doctrine of Christ's divinity. Yet I re- 
cognise divinity in some form in Christ, in the sense 
in which the Son partakes of the Father's divine na~** 
ture. We in Indie look upon the son as the father 
born again. The wife is called gaya, for in her the 
father is born in the shape of the son. Hence the 
Hindu, while regarding the father and the son as dis- 
tinct and separate persons, connects them in thought 
by some kind of identity. This identity does not 
merge the son in the father, does not by pure fiction 
exalt the son to the position of the father, but leaving 
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the absolute difference of relationship intact, main- 
tains nevertheless a unity or likeness of nature. The 
son is made in the image of his father, and he par- 
takes of the father’s nature. Looking upon Christ's 
relation to God in this light we can readily compre- 
hend the divinity of Jesus as contradistinguished from 
his ‘ Deity.’ True sonship, such as it was in Christ, 
must be divine. The Father was in him and he was 
in the Father. If this be your position, as it is mine, 
I do not see any material difference between us con- 
eerning Christ's sonship or his divine nature as mani- 
fested in true manhood. If intellectually there is no 
divergence, is there any difference in emotion or de- 
votion? You speak of prayer and praise. ‘Long 
prayer’ to Christ or any other prophet I thoroughly 
interdict. It is contrary to our doctrine. We 
pray only to God for our salvation. In regard to 
saints we can only hold ‘communion. We go on 
‘pilgrimage’ to the saints in heaven, and hold loving 
and reverent communion in the recesses of the heart. 
If we do not worship or pray unto prophets, we cer- 
tainly love them fervently and praise them with in- 
tense reverence. Perhaps it is to this that you take 
exception. And well you may. In spirit we agree ; 
we disagree in forms. The forms of one nation are 
apt to be repulsive and even shocking to another. 
Our Oriental nature is our apology for the ‘impassioned 
utterances,’ the ‘language of excessive veneration,’ 
‘high-flown language, &c. you speak of. How can 
I, my friend, destroy my Asiatic nature, how can 
I discard the language of poetry and emotion and in- 
spiration which is my life and nature? To adoptany 
other language would cost me much effort, would be 
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artificial, mechanical, unnatural, and, I may add, 
hypocritical. I must speak exactly as I feel; and 
you know my devotion is, as a rule, always extem- 
poraneous. Our tears during prayer, our fervent and 
constant apostrophising, our ascetic habits, our very 
forms of devotion in which we speak of God as One 
whom we sce and Aear, may be disagreeable to Euro- 
pean eyes and ears, but so long as they are natural 
and national, and not affected or borrowed, we need 
not be afraid of serious consequences. There ia cer- 
tainly great danger in unreal show and Pharisaic 
sanctimoniouaness and superstitious mysticism, but 
when the doctrine is pure and the heart speaks natur- 
ally and spontaneously, from impulse and inspiration, 
the poetry of religion, for it is nothing more, can do 
no harm, but will only kindle enthusiasm and sweeten 
faith. In these ‘apostolical’ days in which we live 
you must make some allowance for warmth of feeling, 
which will perhaps die away with the present genera- 
tion. Accept, my dear friend, my solemn assurance 
that the danger before us is not superstition, but dry- 
ness and scepticism, and that they are moved by the 
Spirit of God who indulge in the sweet poetry of 
living and real faith. It is such a pleasure to read 
your letters. Please write to me again and again, and 
believe me, 
Yours ever very sincerely, 


Kesnus Cuunper Szn, 


When Stanley, the Dean of Westminster, died (July, 
1881), Keshub Chunder Sen was anxious to know 
more about him. Stanley had been to the end a 
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staunch friend of Keshub Chunder Sen. As was usual 
with him, the attacks on the Indian Reformer had 
only served to strengthen Stanley’s sympathy for 
him, and he had several times asked me whether and 
how he could help him. WhenI began to write down 
some of my recollections of the Dean, which I thought 
might be of interest and possibly of use to Keshub 
Chunder Sen, they soon grew beyond the limits of a 
letter, and I could only send him a few of my 
notes from time to time. Some were written soon 
after the Dean’s death, others later. Some have been 
published already, others are not quite fit for publica- 
tion yet. 


My pear Frienp, 

You know by this time that we have lost Stan- 
ley—a true friend to me, a true friend to you, atrue 
friend to many others. He had many friends who 
loved him, but the number of those whom he loved 
was greater still. Most men wait till they are loved 
and then love in return. His whole disposition to- 
wards the world was one of welcome. His heart was 
ever ready to believe the best of every one. His arms 
were always open to receive you. He was one of 
those who liked to shake hands with both hands. So 
it ought to be; 80, one would think, it would be 
naturally. Why should man not welcome man? 
Alas, the heart that has been deceived, and deceived 
more than onee, knows the answer. It is so bitter to 
trust and to find one’s trust met by envy, cunning, 
ill-will. ... Stanley too must have had his bitter 
experiences, but his arms were open to the last. He 
did not sum up the experience of his life like a famous 
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statesman lately deceased,—‘ Friend is the synonym of 
traitor’! 

There is no doubt that Stanley had many enemies. 
No one was so thoroughly hated, and, I believe, is so 
still And how can it be otherwise ? 

He was a truth-loving, honest, and outspoken man, 
and the world would be very different from what it is, 
if such a man had not been hated. He was not like 
other people, and that is what other people are least 
inclined to forgive. 

And how was he different from other people, you 
may ask, I believe, first of all, because he always 
looked upon this world in its true light, not as a home, 
but a3 a journey. Hence he was never entirely ab- 
sorbed in the contests and controversies of the day. 
He had his opinions and convictions, religious and 
political, but his horizon was too wide ever to lose 
himself altogether in our small lanes and valleys. 
With other men every little question becomes what 
they call a question of life and death; the thought of 
the possibility of error, or of surrender, never enters 
their mind. They fight without looking or listening. 
They raise dust and smoke till they cannot see through 
the clouds which they themselves have raised. Stan- 
ley was always willing to listen, and even, while hold- 
ing determinately to his own opinions, he could at 
least imagine that he might be wrong, and part from 
his opponents with a few kind words, as if saying, 
‘Let us wait, the time will come when we shall both 
know better.’ 

Stanley had one great advantage in starting in life, 
an advantage which is not sufficiently appreciated by 
those whe possess it, because it is rightly considered. 


EESHUB CHUNDER SEN. ial 


very honourable if those who do not possess it sur- 
mount the difficulties of life without ever forfeiting 
their self-respect. Stanley belonged to a good family, 
and was always pecuniarily independent. He never 
knew the temptations of a poor struggling man, who 
has often to choose between sacrificing the chances of 
obtaining a position of usefulness and influence in the 
world, to which he has a good right, and making 
certain concessions which, however small, colour his 
character through life. A man who has once been 
silent when he ought to have spoken, or who has ever 
spoken when he ought to have been silent, will never 
be the same again, not perhaps in the eyes of the 
world which calls speech silver and silence gold, but 
in his own eyes, if he has eyes to see. And these 
temptations are great, so great that we ought to be 
very lenient in judging a poor man who may sec 
actual want, loss of influence, loss of usefulness on 
one side, while one small concession to the world 
would lead him to the bench of Judges or Bishops, or 
any other place for which he is the fittest man. 

Stanley had his ambition, he knew what he had a 
right to expect, aye to demand; but he could atford 
to wait. He had not to push and to urge his claima 
himself or through others, and he thus remained a free 
man through life. He was content to be a College 
Tutor, a Canon of Canterbury, a Professor at Oxford, 
and at last a Dean of Westminster. He was content, 
nay he was proud of his position. Yet, if he had 
been a worldly and what is called a prudent man, he 
might have been a Bishop and an Archbishop long 
before others. 

When I first knew him as a young Tutor at Uni- 

x2 
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versity College, I was often struck by his boldness as 
compared with the prudence of other friends of mine. 
I did not know then that he was a man who could 
afford to walk straight forward, without looking right 
or left, and I honoured him all the more for what 
seemed to me the highest chivalry of truth. Not that 
T honour him less, now that I know how strong and 
impregnable his position was, for, after all, wealth 
does not always produco independence of thought and 
word and deed. Only I do not perhaps place him now 
quite so high above all his contemporaries as I did when 
I was first drawn into the peculiar life of Oxford, and 
began to watch the bold or timid steps in the careers 
ofmen who have since risen to eminence. There is one 
expression in English which I have always liked very 
much. ‘He has an independence,’ that, is, he has suf- 
ficient to live without caring for frowns or favours. 
There was another feature in Stanley's character 
which from the first attracted me strongly towards 
him. Not being a scheming or diplomatising man 
himeelf, he did not look upon others as if they were 
always driving at something. One could speak to 
him unreservedly, almost thoughtlessly. One knew 
he believed all one said. He would forgive even a 
stupid, silly, or selfish remark, and interpret every 
ian according to the best meaning of which he would 
admit. There was in him a serene transparency, and 
one felt that in speaking with him there was no 
necessity for weighing every word, or calculating ita 
effect, or guarding against every possible misinterpre- 
tation. It was treat to speak with him and to find 
that he really took one for better than one was—it 
made one better. It is one of the greatest miseries of 
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our artificial life to have always to be on the guard 
against possible misunderstandings. You must have 
felt that when you had to clothe your Eastern thoughts 
in Western words. I have felt it myself very often 
when trying to translate my German thoughts into 
English idiom. There are little niceties of expression 
which it is difficult to learn Jater in life. Many times 
I know I have been misunderstood and have offended 
people simply from a certain carelessness of expression. 
If one has to look out for the right word and does not 
find it at once, one often blurts out the next best. 
One sees at once, even without the gift of thought- 
reading, that there is a peculiar taste about that word 
which is not quite palateble to one’s friend. One 
might stop and explain, but that often makes matters 
worse, and so one leaves it and goes on, trusting to 
one’s friend’s good-nature. With Stanley I never had 
that feeling, even when I was a mere beginner and 
bungler in English. I knew always tbat he would un-: 
derstand what I really meant. After all, we are all 
stammerers. Even the most eloquent express but 
half of what they feel and mean. We must all trast 
to a Lector Benevolus, and that is what Stanley was 
at all times and with all men. 

Another feature which wes most strongly marked 
in Stanley's character was his indignation at any in- 
justice or even unfairness committed against a man 
who, whether from weakness or other circumstances, 
was unable to defend himself. Again and again have 
I seen Stanley rushing into the fray when he sus- 
pected want of fair play. Again and again have I 
seen him assisting men for whom he had really no 
sympathy, nay defending others whom he naturally 
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shrank from, simply because they were ill-treated by 
the mob, whatever that mob might be. This kind of 
chivalry may be carried too far, but nothing after all 
is go amiable and so attractive as this Quixotic cha- 
racter. The world would be intolerable if it were not 
for a few such true knights. He was opposed to the 
publication of ‘ Essays and Reviews, but when they 
were published and attacked, as they were, with clubs 
and tomahawks, Stanley fought more valiantly than 
any of the Seven, and it was said at the time, perhaps 
truly, that he then forfeited his chance of a mitre. 
Stanley never went so far as Colenso. He did not 
even see the value of Colenso’s criticism. He knew 
what ancient history meant, and to his mind many of 
the contradictions, worked out so laboriously by the 
brave Bishop, were really confirmations of the bis- 
torical genuineness of the Old Testament. They were 
what a true historian, who knows the conditions under 
which the earliest literary documents are composed, 
collected, and preserved, would expect. The absence 
of such contradictions would have seemed to him 
suspicious. But whatever Stanley’s own views and 
feelings might be, when the Bishops and their friends 
tried to crush argument by authority, he stood forth, 
undismayed by clamour and threats, and to the last re- 
mained true to Colenso, though equally true, as we 
know, to his Old Testament, as a real work of anti- 
quity, possessing all those characteristics which an 
ancient history ought to possess, and none of those of 
a short-hand report in our modern newspapers. You 
owe some of his sympathy to the violent attacks that 
were made on you, and I can trace the origin of his 
friendship for me to a similar cause. 
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Stanley’s character as a theologian, and as a politi- 
cian too, in fact the whole tone of his mind, was what 
I must call historical. Learn how things have be- 
come what they are, and you will understand them, 
approve of them, or at all events bear with them fora 
while, till they can become or can be made to become 
something better. This is the key-note in every one 
of Stanley's books from the first to the last, and he did 
not wait for Evolutionism to teach him that lesson’. 

Tt has sometimes heen said that Stanley was not 
quite outspoken, that be did not say all he knew, that 
he submitted to many things which he could not have 
approved in his heart. Is there one man of whom the 
seme might not be said? We all know a great deal 
more, or are working up to know a great deal more 
thon we are prepared to say and publish to the world. 
What a man like Stanley puts forward, he must be 
prepared to defend against tho whole world ; and if he 
feels that he is unable to do that, he would rightly 
shrink from a step that might defeat the very object 
he had in view. On many points our knowledge may 
he sufficient to satisfy ourselves, but far from sufficient 
to satisfy others, and to silence al] possible objections. 

Again, do we not all submit to many things which 
we do not approve? One man may be a republican, 
and yet submit to a monarchical government ; and an- 
other may be an imperialist, and yet submit to a re- 
publican government. Stanley certainly did not ap- 
prove of the Thirty-nine Articles, but he signed them 
as an historical document, knowing their origin and 

1 Some of what [had written here on thisside of Stanley's character, 
has been published in an article, ‘ Forgotten Bibles,’ in the ‘Nineteenth 
Century,’ June, 1884, pp. 1017, £¢q. 
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their historical purpose, and accepting them as a com- 
promise between the different parties that have formed 
the Church of England. 

How could we have any religion, how could we 
have any Church, without @ compromise? It is dif- 
ferent in philosophy. There every man may go his 
own way, and speak his own language. But it is the 
very nature of religion to be a compromise, a compro- 
mise between the young and the old, the wise and the 
foolish, all of whom are to use the same language, 
though they must use it each in his own way. Now 
Stanley was a man of such strong human sympathies, 
and so ready to enter into the thoughts and feelings 
of others, that he would have been the last man to 
disturb the religious peace of anybody., Who would 
like to wake a child from its peaceful slumber? We 
stand by its cradle and watch the little rosebud, and 
hardly draw our breath for fear of breaking in upon 
its perfect bliss. All we can do is to be near, so that, 
when the child awakes, it should not be frightened at 
finding itself quite alone. Stanley knew that, so far 
as mere happinesa is concerned, nothing is happier than 
the faith of childhood, nothing more blessed than the 
continuance of that faith from the cradle to the grave. 

In meeting friends who had that faith, Stanley 
could enter into their feelings with all the trath and 
warmth of a man who liked nothing better than to be 
a child once more. Is that dishonesty? As well you 
might call it dishonest to say that the sun rises, in- 
stead of saying that the earth sets, 

But with men who were no longer children, he was 
aman, and an honest man. He knew that the time 
comes when, whether we like it or not, the child must 
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wake, when the man must face the world such as it 
is, not such as he would wish it to be. 

A dear friend of Stanley’s,a high dignitary in the 
Church, asked me soon after his death, ‘Tell me, did 
Stanley believe in miracles?’ I said, ‘Certainly not,’ 
and he seemed quite relieved, and repeated again and 
again, ‘Certainly not, certainly not.’ And yet this 
might give you a false idea of Stanley. He certainly 
did not believe in miracles as they are believed in by 
many, as irregularities committed on purpose. He 
was not droubled by miracles. He knew, as every 
historian knows, or by this time ought to know, that. 
there is no religion without miracles, and yet that 
the founders of the three highest religions have unani- 
mously condemned miracles. Your ancient native 
religion is full of miracles, and it would be quite as 
true to call them psychologically inevitable as to call 
them physically impossible. But Stanley knew that 
certain minds cannot believe anything unless they 
first believe in miracles. To these men of little faith 
miracles are everything, and if their faith in miracles 
were undermined, their faith in everything else would 
crumble to pieces. This may seem strange to you, for 
Tam sure you did not believe in Christ because Ho 
could change water into wine, or cast out devils, or 
heal the sick, or feed the hungry, or calm the storm, 
or walk on the water. A man may be believed to have 
done all that and much more, as in the case of some of 
your ancient Rishis, and yet you would not believe his 
doctrines unless they could command a very different 
sanction. To you, all the facts, whether historical or 
legendary, in the life of Christ must seem entirely out- 
side the temple of Christian truth; and the question 
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whether the miracles were accurately reported by con- 
temporary witnesses would probably affect you as little 
as it affects millions of Christians, who either cannot 
read or have no time for reading. Let us only see clearly 
that facts can never be believed, unless we do violence 
to the true sense of that word. Facts may be either 
doubted or not, either accepted or not, either rejected 
or not, but they cannot be believed as we believe the 
existence of God, the sonship of Christ, the immorta- 
lity of the soul, or the holiness of truth. If you read 
the words which Christ addressed to Thomas (St. 
John xx. 29), ‘Blessed are they that have not seen, 
and yet have believed,’ you will see that they have a 
much deeper meaning than is commonly supposed, and 
that Christ himeelf placed faith without sight high 
above a faith with sight. 

There is hardly a miracle in the New Testament 
which to a man who knows the language of other re- 
ligions is startling. Buddha was called the great 
physician, and we have no reason to doubt that Christ 
too was a true physician, and could heal, not only 
spiritual, but also physical diseases. Which of the 
two gifts Christ himself placed highest, we may learn 
from his own words, when he senda hia message to 
John the Baptist, saying ‘that the blind see, the lame 
walk, the lepers are cleansed, the deaf hear, the dead 
are raised—and to the poor the gospel is preached.’ 

But you may say that, although most miracles per- 
formed by Christ offer no difficulties to an historical 
mind, such as Stanley's was, there are two miracles 
performed, not by, but as it were for Christ, which 
must have been a stumbling-block to an honest mind, 
such as Stanley's was, namely the miraculous birth, 
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and what may be called the miraculous death of 
Christ. I cannot tell for certain what Stanley thought 
on these two subjects, though some of his remarks on 
a sermon preached in Westminster Abbey by our 
common friend Kingsley leave little doubt in my 
mind that he looked for true divinity elsewhere than 
in the cradle and in the grave. But to your mind 
these two miracles ought to be the least perplexing. 
You know that whenever the founder of a religion 
has been raised to a superhuman or divine rank, the 
human mind rebels against an ordinary birth and an 
ordinary death. It is extremely curious to observe 
how on this point human ingenuity tries to outbid 
divine wisdom. The highest wisdom, whether we call 
it God or Nature, conceived one kind of birth as 
the best for man. Man invented what he thought a 
more becoming birth for God. The intention was 
good, no doubt, but it was, to say the least, uncalled 
for. Is there anything more wonderful than the or- 
dinary birth of a child? is there anything more 
holy? anything that can more truly be called a re- 
velation? Does a miracle cease to be a miracle be- 
cause it happens every day? Does the marvellous 
become common because it happens every minute? 
Depend upon it, no miraculous birth will ever outbid 
the miraculousness of the plain birth of a child. 
‘What God hath cleansed, that call not thou common.’ 

And as to Christ’s real resurrection, is it credible 
that, when we are told again and again that Christ 
came to bring life and immortality to light, the 
simple words that Christ rose from the dead should 
have been taken in a carnal, not in spiritual sense? 
How would a carnal resurrection and ascension benefit 
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us? Does heaven still mean the clouds as it did in 
the Veda? Did St. Paul really mean that unless 
Christ's body had been carried through the clouds, his 
faith in Christ would be in vain? It would be fearful 
to think so, St. Paul did not even say, ‘If Christ is 
not raised, the dead rise not,’ but ‘If the dead rise 
not, then is not Christ raised.’ Of this I am perfectly 
certain, that if you had said to Stanley, ‘Am Ia 
Christian ifI believe only in the spiritual resurrection 
of Christ?’ he would have said ‘ Yes, and all the more, 
if you do not believe that his body was taken up to 
the clouds.’ I often regret that the Jews buried, and 
did not burn their dead, for in that case the Christian 
idea of the resurrection would have remained far more 
spiritual, and the conception of immortality would 
have become less material. 

One can hardly realise what Christianity would be 
if such men as Stanley ever became its true repre- 
sentatives, We should not want Missionaries then, 
Instead of a few converts here and there being pressed 
to come in, millions would press to come in, and many 
like yourself would say, We have long been Christians. 
If you had lived in the first century, you would have 
been a disciple of Christ, whereas now you say truly, 
because I am a disciple of Christ, therefore I cannot 
be a Christian. However, we must not despair. I 
well remember your parting words in Oxford, ‘ And 
if fifty years hence people should find out that I have 
been doing the work of Christ, what harm is there?’ 
There are many in Europe who must be content to 
say the same, and Christ’s best disciples are found, 
I believe, among those whom so-called believers call 
unbelievers, 
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If what I write to you can do any good in India, 
remember that I never have any secrets, If my views 
are wrong, they can he corrected; if they are right, 
the more I am abused for them, the better. 

Yours very truly, 


F. Max Miuirr. 


OxPoRD, 
7 May, 1882. 
My pear Frrenp, 


T have long wished to write to you again, and to 
congratulate you on the cessation of the war. Iam 
80 glad that you have left the battle-field for better 
fields of usefulness. You have a far too important 
work to do, to waste your time in personal contro- 
versy. Go on preaching, teaching, and doing as much 
good as you can ; that is the best answer to all obloquy. 
You know I do not flatter you. I have openly told 
you when I differed from you, but I have far too 
high an idea of the work which you are meant to do 
on earth to ask any further explanations from you on 
matters where after all you may be right and I wrong, 
No, no, we must learn to trust each other even when 
we do not always understand each other. You are an 
Eastern, I am a Western. There is One who knows 
who is right and who is wrong, and that is the Purusha 
within us. 

T have still many things to tell you about our friend 
Stanley. I miss him very much. He always re- 
tained true to you. After he had once trusted a man, 
he seldom dropped him again. His troubles often re- 
minded me of your troubles. He always complained 
that he had achieved so little—that he had lost all 
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influence in the Church. He little knew how much 
he had achieved, how great his infinence really was. 
His death revealed his greatness. I feel sure we ought 
not to think so much about visible success, we ought 
not to be disheartened at apparent failure even. All 
we can do is to move on straight, and not to mind if 
our straight line seems crooked to theerooked. Even 
if you were to do nothing more, you ought to feel 
that you have done a great and good work, which 
will never be undone again. That ought to cheer 
you, and make you go on with your work cheerfully. 
Tam going to Cambridge next week, having been in- 
vited by the University to give some Lectures on 
India. I have chosen for my subject, ‘ What can India 
teach xs?’ I hope you will approve. 
Believe me, yours very sincerely, 


F. Max Miter. 


Lity Covrase, 
72 Urrmr Cinecian Roan, CALcurta, 
5 Auguat, 1882, 
My DEAR FRIEND, 

Thad hoped to write to you from the Himalayas, 
where I went for a brief sojourn for the benefit of my 
health, shortly after the receipt of your very kind and 
cheering message. These stupendous and lofty heights 
are dear and sacred to us Indians, as reminders of the 
departed glory of our fatherland, and as a source of 
living inspiration amid the grovelling cares of the 
world, Nor are they less dear and sacred to you, 
whose heart is so thoroughly Eastern and Indian. 
Perhaps you honour our country and its ancient 
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literature more than we natives of the soil do. And 
I am sure a letter from the Himalayas you would 
have hailed with peculiar interest and joy. Itl-health, 
however, prevented my writing to you from there; 
and though I have since my return often wished to 
write, I have as often failed. The fact is I have been 
suffering from extreme nervous debility and other 
complaints since our last anniversary festival in 
January, and even now I am not equal to my work. 
You are quite right in denouncing fruitless contro- 
versies and personal wranglings. In our Church es- 
pecially these are altogether out of place. Our work 
at present is not destruction, but reconstruction. We 
have had enough of the former during tbe earlier 
periods of the Brahma-Sam{j history. There was a 
time when an aggressive warfare had to be kept up, 
and we had to put down idolatry and caste with 
iconoclastic fury. But the New Dispensation is a 
work of construction. It fulfils, does not destroy ; it 
builds, does not demolish. Our entire literature beara 
testimony to this positive and pacific policy of our 
Church. If you know the leading principles of my 
life and character, you will no doubt admit that I am 
pledged to reconciliation and harmony. If I live for 
any purpose it is for this, that I will preach the union 
of Eastern and Western Theism, the reconciliation of 
Europe and Asia, The idea may seem absurd to many 
in the present age. It may provoke ridicule and 
angry reviling. But posterity will prove a better 
judge. My honoured friend, you need not be told that 
a man must stick to the high ideal of his life regard- 
less of consequences, and remain true to the light 
within in spite of obloquy and persecution. God has 
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given me too a work to do, and my tastes and ideas, 
impulses and aspirations have been moulded and shaped 
accordingly. One half of my heart is in sympathy 
with Europe, and the other half with Asia. I cannot 
therefore bear the thought of their separation. If 
one branch of the Lord’s family has taken one idea 
from Him, and another branch another idea, why 
should they quarrel? Are we not both the Lord’s? 
To take only Asiatic thought or European faith is a 
half-measure, It is the adoption of a fraction of divine 
life. That Asia and Europe, the Esst and the West, 
will always continue in a state of mutual separation, 
divoree, and disunion is against nature and nature's 
God. Let us seek the perfection of the individual and 
the race in the union of Eastern and Western types of 
thought and character. I trust and pray that all 
scholars and thinkers and philanthropists in diferent 
parts of the world will try to bring about this inter- 
national reconciliation. Let there be no more wrang- 
ling, no more sectarian antagonism. Let the angel of 
peace and love reign. What you say of that noble 
soul, Dean Stanley, is truly refreshing and encourag- 
ing. Yes, he bas done a great deal, and the influence 
he has left behind will do infinitely more to widen 
and deepen the Church in Europe, and vastly help to 
bring about the reconciliation of the Eastern and the 
Western Churches. May his soul rest in peace in the 
bosom of Godt 


Believe me, 
Yours most sincerely, 


Kesnus CHUNDER SEN. 
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Tana View, Suita, 
20 July, 1883, 
My pear Frrenp, ee 


The papers report the death of your good mother. 
Allow me to send you a line of condolence from the 
distant HimAlaya. As a Hindu I feel the deepest 
sympathy in your grief. For who on earth so good 
as the mother? We in India regard our parents, and 
especially the mother, as ‘sakshat pratyakshadevata',’ 
and we have no doubt you have the same Aryan 
feeling and instinct in you. A mother's love who can 
repay? A mother’s memory no loyal son can forget. 
Alive or dead, we honour and revere her spirit, not 
merely on account of our earthly obligations, but be- 
cause motherly tenderness represents so truly and so 
beautifully the lovingkindness of the Supreme Mother. 
May the soul of your dear mother rest in peace in the 
world above! 

T am sorry I cannot write to you so often as I could 
wish. But of this I can assure you that you are often 
present in my thoughts. The affinity is not only 
ethnic, but in the highest degree spiritual, which often 
draws you into my heart and makes me enjoy the 
pleasures of friendly intercourse. I forget the dis- 
tance, and feel we are very near each other. These 
Himalayas ablaze with India’s ancient glory constantly 
remind me of you, and as I read your Lectures on 
‘India, what can it teach us?’ in the veranda of my 
little house in the morning, I feel so intensely the 
presence of your spirit in me that it seems I am 
not reading your book, but talking to you and you 
are talking tq me in deep spirit-intercourse. How 
ardently you love India that beok has made clear. 

1 6A present virible deity,’ 
L 
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Surely you honour our ‘fatherland’ morethan any of 
my own countrymen, and the glowing terms in which 
you speak of India, her people, her religion, and her 
ancient greatness put to shame the enthusiasm of even 
the most warm-hearted patriot among us. And what 
you write in your book I see with my own eyes and 
realise in my own heart on these Himalayan heights. 
Every word you say of the Rishis, their faith and de- 
votion, is so true. Their transcendental spirituality, 
their unearthly asceticism, as distinguished from the 
busy life of the West, you justly appreciate and ad- 
mire. Alas! these blessed Rishis are dead and gone. 
On the plains of Bengal, where I live, I miss them: I 
see an entirely different generation, by no means loyal 
to their venerable forefathers. But I do not miss 
them here. On these hills the ancient Rishis seem 
yet to live and move. I feel that they are with mo 
and in me. Everything recalls these saintly spirits 
to my mind, and I see before me not the agnostic’s 
godless earth and sky, but the ancient Aryan devotee’s 
Strya, Vayu, Varuna, and Indra. How I wish to 
see you in this my humble hermitage, and talk toge- 
ther about the deeper mysteries of Rishi life in the 
very abode of the ancient Rishis, the HimMlaya! You 
say I follow the Rita of the Vedic Rishis. I wish I 
could always do so: in fact this is the great ambition 
of my life. These twenty-five years the Holy Ghost 
has been to me not only my teacher and guide, but 
alao my guardian and protector. He has given me 
the bread of inspiration ; and to His directions too I 
owe my daily bread. I never knew any Guru or 
priest, but in all matters affecting the higher life 
Thave always sought and found light in the direct 
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counsels of the Holy Spirit. Nor could I ever count 
upon a definite income for my large family, and yet 
through darkness and uncertainty the Holy Ghost has 
Jed me on, feeding me, my wife and ten children, and 
even giving us the comforts of life, From how many 
perils, dangers, and temptations has He delivered me! 
How many times has He shown me the light of 
heaven! or I would have perished. To so good a 
Spirit I look as to a personal Friend and a daily 
Companion, and I have made up my mind never to 
turn away from Him to whom I owe all that I prize 
in my temporal and my spiritual life. The applause 
of man pleases me not, if the Monitor within rebukes 
me. And when the world stands against me, as it 
often does, my Comforter comforts me as no man can. 
When everything fails, I find joy and strength in the 
cheering voice of the Holy Ghost. May I always 
prove faithful to Him! 

Not long ago the Editor of the Coutimporary Review 
wrote to me a kind note asking me to contribute an 
article on some Indian subject. I promised to accede 
to his request, but wanted time as I was unwell. 
Since writing to him I got worse and worse, and I 
have not yet found time or energy sufficient for the 
task. I hope to redeem my promise so soon as health 
permits. It is a wasting disease from which I am 
suffering, and it brings on terrible weakness and ox- 
haustion at times. If convenient I beg you will do 
me the favour to write a line to the Editor requesting 
his indulgence and forbearance. 

Yours most sincerely, 
Kesnus Cuoxver Sen. 


2 
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LETTERS FROM PROTAP CHUNDER 
MOZUMDAR. 
Peace Corraor, 73 Uprar Crecviar Roan, Catcurta, 


14 Feb, 1861. 
My pear Sir, 


Perhaps you do not remember me. I had the 
great pleasure of spending an afternoon with you in 
autumn, 1874. Since my return home I have always 
thought of writing to you; but with the Hindu’s 
indecision I have always hesitated. Yet I always felt 
most gratefully that your interest in the Brahma- 
SamAj, of which I have been a worker nearly for the 
last twenty years, was unabated. When you put me 
into the train at the railway station you said, ‘Send 
me every information, every paper, every scrap; you 
will not find me speaking always, but when the time 
comes—here I am!’ The time Aas come, and you 
have spoken. But, alas! we have not kept you well 
furnished with facts about our movement. You have 
watched the agitation on the Cutch Behar marriage. 
That agitation began from deeper causes, and ended 
in deeper opposition than a mere protest against the 
marriage. Keshub Chunder Sen's genius is too 
Western for his own countrymen, and too Eastern for 
yours. His mind is so independent and original, so 
far above conventional proprieties of every sort, that 
long before the marriage he had begun to make 
enemies both inside and outside the Brahma SamAj. 
They were seeking for an opportunity te crush him, 
they found it in the marriage, they used it to an. 
extent of unmercifulness of which you can form no 
ides. But Keshub is one of those men who cannot 
he erushed. His spiritual vitality, his moral vigour 
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are simply immortal. Among his opponents those 
perhaps have done him most harm who were his 
friends. Mise Collet, the compiler of the Brahmo 
Year Book, has tried to do him the most lasting harm. 
This lady's idolisation of Keshub waa as singular, as 
her present violent and unreasoning antipathy. Not a 
little there was in the Cutch Behar marriage to which 
an honest man might take objection. Some of the 
forms and figures subsequently used by our friend 
might also startle any European, perhaps even a 
Hindu. For my own part I am not an advocate of 
sensational figures of speech. But I know how abso- 
lutely beyond sober speech is every impulse of deep 
and genuine spirituality. Are uot the original per- 
ceptions of genius obscure to the finest intellects? 
Deliberate obscurity is dishonesty. It may be a foible 
in which great souls have occasionally indulged ; but 
toa man labouring in the awful and agonising solitude 
of genius perhaps it may be found restful to indulge 
in expressions which he alone can fully fathom. 

But I maintain a man of real and acknowledged 
power is entitled to some amount of public trust. If 
every act and every expression of his that is not 
understood were put down to the score of mora} cor- 
ruptness, all forms of organisation would soon cease 
to exist. And this is what Keshub’s opponents both 
in England and India have done. In not treating 
him with the charity to which much inferior men are 
entitled, they have driven him deeper and deeper into 
his exceedingly sensitive individuality, till he has 
altogether ceased to be understood. Hardheartedness 
produces its worst effects upon the intellect, And 
these people have lost the sense by which very plain 
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words and actions can be properly construed. Except 
to friends, to persons disposed to treat you charitably 
and justly, it is often wrong to offer any explanation 
at all. Explanations require so often to be explained 
that one turns from the whole task in despair. I 
wonder if there can be any justice, in the proper 
sense of that word, apart from charity. You, sir, 
have shown him that charity, and hence, even in the 
absence of such facts as you ought to have received, 
you have been more just to him than many others, 
who Anew more, have been able to be. The Cutch Behar 
marriage is now a thing of the past. I believe before 
Jong Keshub will have to publish more facts to clear 
his own conduct in regard to that affair. He has not 
done so because he shrank from exposing the conduct 
of some high officials of the Bengal Government. 

The Bréhma-Samj has come to occupy a position 
which may be considered apart from its relations to 
the Cutch Behar marriage. This doctrine of the New 
Dispensation promises to excite great hostility. I will 
by next mail post the Theistic Review in which some 
of our leading ideas on the subject are explained. 
The New Dispensation seems to me to be nothing more 
than the spiritual counterpart of your idea ofa Science 
of Comparative Theology. What you are doing as a 
philosopher and a philologist we are trying to do as 
men of devotion and faith. It is the same universal 
recognition of all truths, and all propheta. It is the 
same war against exclusiveness and bigotry. I grant 
we are doing it in a Hindu style, perhaps in a Bengali 
style. But there is no question that the future 
religion of the world must acknowledge the reign of 
Jaw, order, harmony, and development in the religious 
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records of mankind. The Fatherhood of God is 
meaningless abstraction unless the unity of truth in 
all lands and nations is admitted. And the Brother- 
hood of man is impossible, if there is no recognition of 
the services which the great peoples of the earth have 
rendered unto each other. I must not take up more 
of your time. It will be nothing short of delight if I 
can ever hear from you in reply. I and my friends 
look upon you as an interpreter, as a mediator 
between ourselves and Europe. And I have no doubt 
you reciprocate the cordiality and confidence with 
which the Brahma-Samaj regards you. With very 
warm and kind regards, 
T remain, dear Sir, 
Yours very faithfully, 


Prof. Max Miller. P. C. Mozumpar. 
Srna, 
20 August, 881. 
My peas Sir, 


Simla, as you know, is in the midst of the 
HimAlayas. Itis the summer seat of the Government 
of India, and the Lieutenant-Governor of the Punjab 
also comes here, because it is within the province he 
rules, and also because he has to consult with the 
head of the Supreme Government on questions relating 
to the many frontier difficulties that have started up 
since the unfortunate Afghan war. Being in con- 
tinued bad health for some time, I have been here for 
a change for the last three months. It was here I 
received your kind and valuable present of the trans- 
lation of the Dhammepada, for which allow me to 
offer you my very hearty thanks. It was here also I 
got your card desiring me to send you certain Beng&li 
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books, which I hope have by this time reached you. 
I presume you have now commenced to write the life 
of Rajah Rammohun Roy, as you wished. It is my 
sincere desire that you get a perfect insight into the 
internal workings of the Brahma-Saméj of the present 
day, which is so essentially different from the institu- 
tion which the R&jah founded in 1830. There is no 
doubt the Rajah meant it to be a monotheistic church, 
though he gave it a purely Vedantic character. As 
you know very well, this monotheism was developed 
and formulated by Devendranath Tagore. Hoe has 
always kept strictly true to the ancient cult of the 
authors of the Upanishads, to the rigid and deliberate 
exclusion of those Christian influences which Ram- 
mohun Roy carefully sought and cultivated. It is 
certain, however, that he was the first to introduce 
into the SamAj genuine piety and spirituality. Into 
the constitution of this piety a good deal of the mysti- 
cism of Hafiz and the idealism of Victor Cousin 
entered. I remember how intensely fond Devendra- 
nath was of chanting the Gazels of the Persian Sufis, 
and reading the works of Cousin, Kant, and Fichte. 
So if any Christian influence can be said to have 
entered into his system it was indirectly through these 
thinkers. But for the Bible, for the character of Jesus 
and of His disciples, the Pradhan Acharya of the Brahma- 
Sam4j has always had an unfeigned dislike. Indeed 
from this point of view the teachings of Devendra 
nath Tagore are understood without much difficulty. 
With the advent of Keshub Chunder Sen the princi- 
ples of the Brihma-Saméj assumed the form of a reli- 
gion, and that institution took the character of a Church, 
Keshub cannot be considered as a well-read man. 
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Even his quotations from the Bible, which are pretty 
frequent, are made at random, and got up for the 
oceasions on which they are meant to give point and 
emphasis to his own sentiments. But he deserves the 
eredit of uprearing the whole structure of Brahma 
doctrines by the unaided efforts of his religious genius. 
If he has been aided by anything, he has been aided 
only by his singular devotions, which arelong,deep, and 
sweet. Doctrinally his teachings may be said generally 
to have embraced the following subjects :—Existence 
and attributes of God as a personality ; Providence, 
general and special; the soul of man as an immortal 
spirit ; Conscience ; Prayer ; Inspiration ; our relations 
to Christ; to Sikya, Chaitanya, &.; the Brahma- 
Samaj as a revealed dispensation of God, including 
all previous dispensations, and setting forth the religion 
of the future, His spiritual precepts may be said to 
have generally embraced the following subjects:— 
Upasane, worship; Yoga, asceticism; Bhakti, devotion ; 
Vairagya, passionlessness ; Sadhana, which I would 
translate as self-discipline. He has besides said a 
good deal on domestic, social, and apostolical organ- 
isation. Now his doctrinal and other precepts have 
been so amplified and complicated by frequent refer- 
ences to and applications of Hindu Purarie con- 
ceptions, as well as Christian dogmas and observances, 
that they have swelled to an enormous extent, until 
to many the primitive simplicity of their theistic 
character has been all but lost. And while some ac- 
cuse him of relapsing into Hindu idolatry and Pan- 
theism, others charge him with merging into Christian 
orthodoxy. I cannot say these misconceptions are 
unnatura], and they have been aggravated by certain 
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rhetorical peculiarities and personal incidents, prin- 
cipal among which is the Cutch Behar marriage. His 
interpretations of Hindu and Christian ideas may or 
may not be right, but I believe no slur can be cast 
upon the soundness of his theistic teaching. It has 
long been my desire to explain some of his principles 
from a simple and rational theistic ground. But I 
sometimes feel that I should wait for a further de- 
velopment of his views. In this endeavour I should 
greatly prize the benefit of your ideas and suggestions. 
Keshub is continually becoming more and more meta- 
physical and mystical. Sometimes I am afraid he 
may completely elude popular understanding, and that 
is why Iam the more anxious to explain him. Re- 
cently he has very much given himself up to sym- 
bolism. There has been a good deal of flags, flowers, 
fires, and sacraments of all kinds. Of course misun- 
derstanding is in consequence on the increase. Yet 
Keahub's uncommon penetration, sagacity, and com- 
mon sense are as clear and strong as ever. The sug- 
gestions of a friendly critic like you will be most 
welcome at this juncture, the more especially as the 
different parties in the Brahma-Sam4j seem to have 
Jost all mutual respect and confidence. Devendrandth 
Tagore has retired into the hills. The other day I 
received a most significant letter from him. I will 
translate it, and publish it some day. In the mean- 
while permit me to send my little Theistic Review 
and Interpreter. Hoping to have the pleasure of 
hearing from you some day, 
I remain, 
Very sincerely yours, 
Prof. Max Miller. P. C. Mozumpar, 
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OxroRD, 
3 August, 1881. 


My pear Mr, Prorare Causper Mozumpax, 


If {have not written to you before, you may 
believe me that it was time and leisure only that were 
wanting, and that I have often longed fora quiet hour 
to thank you for your letters, and to exchange some 
thoughts with you on subjects very near to your heart 
and to mine, I have many kind friends in different 
parts of the world, and J must tell them all what I 
told you when we parted at Oxford, ‘If you really 
want me, I shall alwaya be ready.’ But the day has 
only eight or ten hours of work in it, and often not 
even that; and there is much still left to do, which I 
feel I ought to do. Yet, as I watch the sun of my 
life going down, I feel I shall never be able to do even 
half of what I wished to do in this life. I must therefore 
ask you and my other friends to have patience with me. 
I have watched your struggles in India for many 
years, and I have often pleaded your cause in Eng- 
land with friends who were frightened by what they 
heard about Keshub Chunder Sen. Yet I truated 
in you and in the goodness of your cause, and re- 
mained silent, at least in public. But when I saw 
our friend Keshub Chunder Sen pressed on all sides, 
attacked not only by bis natural enemies, but by his 
natural friends, I thought I ought to come to his suc- 
cour, or at all events to show him that some of his 
friends were able to make allowance for his difficul- 
ties, and though they might differ from him, had not 
lost their confidence in him. That Cutch Behar mar- 
riage was # misfortune, but what has it to do with the 
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great work that Keshub Chunder Sen has been carry- 
ing on? Suppose even he was to be blamed, can no 
one be allowed to carry on 4 great religious reform, 
unless he is himself entirely blameless? Nothing I 
admire more in the writers of our Gospels than the 
open way in which they sometimes speak of the 
failings of the Apostles. In their eyes nothing could 
have been more grievous than St. Peter's denial of 
Christ. Yet they make no secret of it, and without 
any public confession, recantation or penance, Peter, 
after he has wept bitterly, is as great an Apostle as 
all the others, nay even greater. Surely these aro 
passing clouds only, and what we ought to look to is 
the bright sky behind. 

At the present moment many of Keshub Chunder 
Sen’s old friends in England, and some particularly of 
his most generous and liberal-minded friends, are in 
despair about some of the outward religious cere- 
monies which he has sanctioned. His asceticism, his 
shaving his hair, his carrying a flag and singing in 
the streets, his pilgrimages—all are considered quite 
shocking! To tell you the truth, I am not fond of 
such things ; but every religion is 2 compromise, must 
and always will be a compromise, between men and 
children ; and there is no religion in which men like 
you and me, who care for better things, have not 
often to say that they are not fond of ‘such things, 
yet have to bear with them. Think of our ritualists 
at home. Silly children, naughty children, if you 
like; but, for all that, many of them very good boys. 
There is no real harm in shaving one’s hair. A man 
mouat either shave his hair or let it grow, and who 
shall say which of the two is best? Buddha was called 
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a ‘shaveling’ (muzda), because in order to abolish all 
outward signs of caste or rank, he cat off his hair. 
But there is an old Sanskrit verse which says :— 


Paiikavimeatitattvagfoyatratatra- ‘Whether « man wear matted 


srame vaset, hair, or » top-knot, or shave his 
Gad, mundi, sikh1 vipi mukyate hair, if he knows the twenty-five 
nitra eamenyab. truths, he will be aaved.’ 


As to leading an ascetic life, what harm is there in 
that? India is the very country for leading an ascetic 
life, and a man does not there banish himself from 
society by it, as he would de in Europe. Pilgrimages 
too, singing in the open air and carrying flags, seem 
all so natural to those who know the true Indian life 
~—not the life of Caleutta or Bombay—that I cannot 
see why people in England should be so shocked by 
what they call Keshub Chunder Sen’s vagaries. Be- 
cause he carries a flag, which was the recognised 
custom among ancient religious leaders, he is ac- 
cused of worshipping a flag. I am sure he does not 
pay half the worship to his flag which every English 
soldier does to his. It often becemes to him a real 
fetish ; and yet a soldier when he dies for his flag, is 
honoured by the very people who now cry out against 
Keshub Chunder Sen, because he honours his flag, as 
a symbol of his cause. 

If Keshub Chunder Sen insisted on other people 
doing exactly as he does, the case would be different. 
But be does not, and whatever you and I and others 
may feel about the importance of ‘such things, 
there never has been and there never will be a re- 
ligion ‘ without a flag.’ I wish it were not so; you 
probably wish if were not so; but man cannot live on 
oxygen—he requires bread. 
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These, however, were not the matters I wished to 
speak about, when writing to you. Not the play- 
things of religion, but the very life and marrow of 
religion I wanted to discuss with you, chiefly with 
reference to that excellent article of yours, published 
in the Theistic Quarterly Review, October, 1879. Of all 
the reviews which my Jibbert Lectures have elicited, I 
liked yours the best, because it went to the very core 
of the matter which I undertook to treat. Now there 
are many people who are quite as much shocked at 
our going to the very core of religion, as others are 
with our playing with the playthings of religion ; 
and if we were to count hands, not heads, what a 
small minority we should be! I sometimes wonder 
that we are allowed to speak and to live at all, for the 
great masa of good and honest people in the world 
consider every one who, what they call, shakes their 
faith, (what we should call, strengthens our faith), as 
an enemy to society, as a danger to their happiness 
here and hereafter, as a man to be silenced by any 
means, Where would your small flock be, if every- 
body in India were allowed to do with you what he 
thinks right? Remember what the majority against 
you consists of. First, all children up to fifteen years 
of age; secondly, all women, with few exceptions ; 
thirdly, most old and infirm people ; lastly, all unedu- 
cated, all timid, and ail downright dishonest people. 
Ifyou count upall these, Idoubt whether youcanreckon 
on onein a hundred to stand up openly for you, while 
the other ninety-nine would all combine against you. 

And mind, with the exception of the last class of 
‘downright dishonest people, who from motives of 
prudence or selfishness cither do not say what they 
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do believe, or do say what they do not believe, 
we have no right to complain of our antagonists, 
They have @ right to be what they are, and many 
of them are sorely troubled by our supposed an- 
tagonism to them and to the views which they 
hold with regard to religion. Now we know from 
our own experience that we too were sorely troubled 
in our youth, and in our later years also, when we 
found that many things dear, aye sacred to us, had 
to be surrendered to a truer voice and a higher will. 
Then what I feel and what I say is, that if we want 
the majority to bear with us,—a most minute mino- 
rity,—we ought to bear with them, and understand 
that what are to us but outward things, playthings, 
nothings, may be to them the only comfort they can find 
in this world. One thing I know, that some of these 
so-called ascetics, or ritualists, or bigotted and narrow- 
minded people lead the most devoted, unselfish, pure 
and noble lives; and every tree which can bear such 
fruit—whether it be the religion of Jews or Christians, 
or Mohammedans or Brahmans, or Parsis or Buddhiste— 
cannot be so entirely rotten to the core as many of our 
friends, in Europe as well as in India, will have it. 
But now, after having pleaded the cause of those 
happy people who know nothing and want nothing 
but faith and good works, let me stand up also for 
those whose deepest religion makes it impossible for 
them to be satisfied with that kind of outward re- 
ligion, whether they are Jews or Christians, or Mo- 
hammedans or Brahmans, or Parsis or Buddhists. 
They seem fo me to have as much right~on their side 
as tho others on theirs, and if you think that I have 
made ‘teo great concessions to the rampant scientists 
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of the time,’ you place me in a position which I could 
not accept. We have no concessions to make to ram- 
pant scientists. They have as much right on their 
side, if they are but honest, as anybody else, and the 
fact that they are again a very small minority, decides 
nothing as to the truth or untruth of their opinions. 
Depend on it, there are as good people among these 
rampant scientists as among the most devout ascetics. 

You have seen better than anybody else that the 
problem which I wished to discuss in my Hibbert 
Lectures, and to illustrate through the history of re- 
ligion in India, was the possibility of religion in the 
light of modern science. I might define my object 
even more accurately by saying that it was a re- 
consideration of the problem, Jeft unsolved by Kant in 
his Critique of Pure Reason, after a full analysis of the 
powers of our knowledge and the limits of their 
application, ‘Can we have any knowledge of the 
Transcendent or Supernatural?’ In Europe all true 
philosophy must reckon with Kant. Though his 
greatest work, the Critique of Pure Reason, was pub- 
lished just one hundred years ago, no step in advance 
has been made since with regard to determining the 
limits, ie. the trae powers, of human knowledge, 
Other fields of philosophy have been cultivated with 
great success by other observers and thinkers, but 
the problem of all problems, How do we know? 
stands to-day exactly as Kant left it. No one has 
been able to show that Kant was wrong when he 
showed thet what we call knowledge has for its 
material nothing but what is supplied by the senses, 
It is we who digest that material, it is we who 
change impressions into percepts, percepts into con- 
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cepts, and concepts into ideals; but even in our most 
abstract concepta the material is always. sensuous, 
just as our very life-blood is made up of the food 
which comes to us from without. 

Why should we shrink from that? Why should 
we despise sensuous knowledge? Is it not the most 
wonderful thing we know that we should be able to see 
and hear and feel? We may understand, ie. be able 
to account for our concepts, because they are more or 
Jess our own work; but our percepts pass all under- 
standing. They are the true miracle, the truest 
revelation. But men are not satisfied with the true 
miracles of nature and the true revelation of God; 
they must have little miracles of their own, and they 
place those miracles of man far above the miracles 
of God. So it is with our knowledge. Instead of 
seeing the light of God in every ray of light, hearing 
His voice in every note of music, and feeling His 
presence in the touch of every loving hand, our wise 
philosophers turn round and say that what they want 
is what cannot be seen and cannot be heard and can- 
not be touched, and that until they have that, their 
knowledge is not worth having. 

Now on this point Kant, too, seems to me to be 
under the influence of the old philosophical prejudices. 
He thinks that the knowledge supplied to us by the 
senses is finite only, and that there is no sensuous 
foundation for our ideas of the Infinite or the Un- 
conditioned. He does not indeed surrender these 
ideas, but he tries to justify them on practical and 
moral grounds, not on the grounds on which he 
justifies all other knowledge, namely perception. 

My chief object in my Hibbert Lectures was to 
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show that we have a perfect right to make one step 

~bsyond Kant, namely, to show that our senses bring 
us into actual contact with the Infinite, and that in. 
that sensation of the Infinite lies the living germ of 
all religion. Of course, I do not mean that this 
perception gives us a knowledge of the Infinite as it 
is in itself. This can be said of our perception of 
the Infinite as little as of our perception of the Finite: 
Kant shows again and again that our perception can 
never give us a knowledge of things in themselves 
(this is really a contradictio in adjecto), but that all 
our knowledge applies to the pressure or senpressions 
on our senses only. 

But though we cannot know things finite, as they 
are in themselves, we know at all events that they 
are, And this is what applies to our perception of 
tho Infinite also. We do not know through our 
senses what it is, but we know through our very 
senses that it is. We feel the pressure of the Infinite 
in the Finite, and unless we had that feeling, we 
should have no true and safe foundation for what- 
ever we may afterwards believe of the Infinite. 

Some critics of mine have urged that what I here 
call the Infinite is not the Infinite, but the Indefinite 
only. Of course it is, and it was my chief object to 
show that it is. We can know the Infinite as the 
Indefinite only, or as the partially defined. We try to 
define it and to know it more and more, but we 
never finish it. The whole history of religion repre+ 
sents in fact the continuous progress of the human 
definition of the Infinite, but however far that defini+ 
tion may advance, it will never exhaust the Infinite, 
Could we -define it all, it would cease to be the In- 
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finite, it would cease to be the Unknown, it would 
cease to be the Inconceivable or the Divine. 

But how, I have been asked, are we able to define 
the Infinite even in this indefinite way? My answer 
is, Look at the history of mankind. From the very 
beginning of history to the present day man has been 
engaged in defining the Infinite. He has ascribed to 
it whatever was known to him as the best from time 
to time, and has named it accordingly. And as he 
advanced in his knowledge of what is good and best, 
he has rejected the old names and invented new ones. 
That process of naming the Infinite was the proceas 
of defining it, at first affirmatively, then negatively— 
saying at least what the Infinite is not, when human 
reason discovered more and more her inability of 
saying what the Infinite is. If.these names, from 
first to last, are not names of the Infinite, of what are 
they the names? Of the Indefinite? There is no In- 
definite per se, but only in relation to us, Of the 
Finite? Certainly not, for even the lowest names of 
the lowest religion exclude the idea of the Finite. 
Then what remains? They are names of what we 
mean by the Infinite, the Unknown; and if we are 
told that this Infinite or this Unknown is mere aa- 
sumption, let it be so, so long as it is the only 
possible assumption, the only possible name. You 
ask me (p. 50) how with this view of the Infinite I 
can say that ‘the outward eye, the mere organ, ap- 
prehends the Infinite, because the Infinite has neither 
form nor dimension’? When I used the expression 
‘to apprehend the Infinite, I surely explained what 
I meant by it. Yes, I maintein—and I do so as 
going beyond Kant’s philosophy—that the eye is 

M2 
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brought in actual contact with the Infinite, and that 
what we feel through the pressure on all our senses 
is the presence of the Infinite. Our senses, if I may 
say so, feel nothing but the Infinite, and out of that 
plenitude they apprehend the Finite. To apprehend 
the Finite is the same as to define the Infinite, whether 
in space or time or under any other conditions of 
sensuous perception. You speak of ‘the outward eye, 
the mere organ.’ Is there an outward eye and a mere 
organ? Isnot the simplest perception of a ray of light 
the most wonderful act of knowledge, which ‘the mere 
organ’ is aa little able to explain as the whole appa- 
ratus of all our so-called faculties of knowledge. Yee, 
to me the first ray of light perceived is the perception 
of the Infinite, a revelation more wonderful than any 
that followed afterwards. We may afterwards define 
the light, we may count the vibrations that produce 
different forms or colours of light, we may analyse the 
nerves that convey the vibrations to the nerve- 
centres in the brain, and yet with all that we want 
to-day, as much as the ancient prophets thousands of 
years ago, some Will, some Infinite Being, saying and 
willing, Let there be light! 

You say that you agree with me so far as to think 
that sensuous perceptions suggest the Infinite (p. 53). 
Ido not quarrel about words, and am quite willing 
to accept that mode of expression. But if the senses 
can suggest the Infinite, why then do you want, as 
you say, another special faculty in the soul to ap- 
prehend the Infinite? If the senses can suggest the 
Infinite, then let what we call the understanding or 
reason or faith more fully develop that suggestion ; 
but the important step is the first suggestion. I do 


KESHUB CHUXDER SEN. 165 


not object to @ division of the faculties of the soul 
for the purpose of scientific treatment. But as the 
tive senses are only five modifications of perception, 
80, in its true essence, all the so-called faculties of the 
soul are but different modifications or degrees of 
cognition, Sensuous knowledge is the first know- 
ledge, and therefore often considered as the lowest. 
But as, without it, no knowledge whatever is possible 
to human beings, surely we are wrong in degrading 
it, and in not recognising that,aa the beautiful 
flower is impossible without the ugly root, so the 
highest flights of speculations would be impossible 
without what you call ‘the mere material organ of 
the eye.’ 

Then, you ask, Why, if faith is but a development 
of that faculty of knowledge the first manifestations 
of which appear in sensuous knowledge, have not 
the animals arrived at the same development? Why 
has no animal faith in the Infinite? My answer is, 
Every being is not what it is, but what it can become. 
There are stages in the growth of the animal and of 
the man where both seem alike; there are stages 
where the animal seems even more perfect than the 
man. But, as a matter of fact, the animal stops at 
a certain stage and cannot get beyond, while man 
grows on to reach his full development. When we 
see a baby and a young monkey, we have no reason 
to suppose that the one will develop into a speaking 
and thinking animal, the other not. But so it is, 
and we must simply accept the facts. It is language 
that marks the line which no animal ean cross, 
it is language that enables man to develop his per- 
cepts into concepts, and his concepts into ideals. 
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The highest of these ideals is the Infinite recognised 
through the Finite, as, at first, the Finite waa recog- 
nised through the Infinite. Ihave always held, and 
I still hold, even against the greatest of all modern 
philosophers, that the material out of which this ideal 
is constructed is, in the first instance, supplied by the 
senses, that it is not a mere postulate of reason or 
aspiration of faith, but shares with all our other 
knowledge the same firm foundation, namely the 
evidence of the senses. 

So you see my letter has grown into a long epistle, 
and if you like you may publish it in the same 
Journal in which your review of my Hibbert Lectures 
appeared. Your friends will then see, as I hope you 
may see yourself, that though we may differ in the 
wording of our thoughts, our thoughts spring from 
the same source, and tend in their various ways to- 
wards the same distant goal. 

Yours very truly, 


F. Max Murer, 


DAYANANDA SARASVATL 


(4827-1883.) 


(HE Indian newspapers contain the announcement 

of the death of Day&nanda Sarasvatt. Most 
English readers, even some old Indians, will ask, 
‘Who was Dayfnanda Sarasvati?—a question that 
betrays as great a want of familiarity with the social 
and religious life of India as if among us any one 
were to ask, Who was Dr. Pusey? DayAnanda Saras~ 
vati was the founder and leader of the Arya-Samaj, 
one of the most influential of the modern sects in 
Indis. He was a curious mixture, in some respects 
not unlike Dr. Pusey. He was a scholar, to begin 
with, deeply read in the theological literature of his 
country. Up to a certain point he was a reformer, 
and was in consequence exposed to much obloquy 
and persecution during his life, so much so that it is 
hinted in the papers that his death was due to poison 
administered by his enemies. He was opposed to 
many of the abuses that had crept in, as he well 
knew, during the later periods of the religious growth 
of India, and of which, as is known now, no trace can 
be found in the ancient sacred books of the Brahmans, 
the Vedas. He was opposed to idol worship, he re- 
pudisted caste, and advocated female education and 
widow marriage, at least under certain conditions. 
In his public disputations with the most learned 
Pandits at Benares and elsewhere, he was generally 


168 BIOGRAPHICAL ES3AYS. 


supposed to have been victorious, though often the 
aid of the police hed to be called in to protect him 
from the blows of his conquered foes. He took his 
stand on the Vedas. Whatever was not to be found 
in the Vedas he declared to be false or useless; what- 
ever was found in the Vedas was to him beyond the 
reach of controversy. Like all the ancient theologians 
of India, be looked upon the Vedas as divine revela- 
tion. That idea seems to have taken such complete 
possession of his mind that no argument could ever 
touch it. 

It is here where Day&nanda Sarasvati's movement 
took a totally different direction from that of Rém- 
mohun Roy, Rammohun Roy also and his followers 
held for a time to the revealed charaeter of the Vedas, 
and in all their early controversies with Christian 
missionaries they maintained that there was no argu- 
ment in favour of the divine inspiration of the Bible 
which did not apply with the same or even greater 
force to the Vedas. As the Vedas at that time were 
almost inaccessible, it was difficult for the missionaries 
to attack such a position. But when at a later time it 
became known that the text of the Vedas, and even 
their ancient commentaries, were being studied in 
Enrope, and were at last actually printed in England, 
the friends of Rammohun Roy, honest and fearless as 
they have always proved themselves to be, sent some 
young scholars to Benares to study the Vedas and to 
report on their contents. As soon es their report 
was received, Debendranfith Tagore, the head of the 
Brihma-Samaj, saw at once that, venerable as the 
Vedas might be as relics of a former age, they con- 
tained so much that was childish, erroneous, and im- 
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possible as to make their descent from a divine source 
utterly untenable. Even he could hardly be expected 
to perceive the real interest of the Vedas, and their 
perfectly unique character in the literature of the 
world, as throwing light on a period in the growth of 
religion of which we find no traces anywhere else, 
But Day&nanda, owing chiefly to his ignorance of 
English, and, in consequence, his lack of acquaintance 
with other sacred books, and his total ignorance of 
the results obtained by a comparative study of re- 
ligions, saw no alternative between either complete 
surrender of all religion or an unwavering belief in 
every word and letter of the Vedas. To those who know 
the Vedas such position would seem hardly compa- 
tible with honesty; but, to judge from Daydnanda’s 
writings, we cannot say that he was consciously dis- 
honest. The fundamental idea of his religion was reve- 
lation. That revelation had come to him in the Vedas. 
He knew the Vedas by heart; his whole mind was 
saturated with them. He published bulky commenta- 
ries on two of them, the Rig-Veda and Yagur-Veda, 
One might almost say that he was possessed by the 
Vedas. He considered the Vedas not only as divinely 
inspired, or rather expired, but aa prehistoric or pre- 
human. Indian casuists do not understand how Chris- 
tian divines can be satisfied with maintaining the 
divine origin of their revelation, because they hold that, 
though a revelation may be divine in its origin, it is 
liable to every kind of accident if the recipient is 
merely human. To obviate this difficulty, they admit 
@ number of intermediate beings, neither quite divine 
nor quite human, through whom the truth, as breathed 
forth from God, was safely handed down to human 
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beings. If any historical or geographical names occur 
in the Vedas, they are all explained away, because, if 
taken in their natural sense, they would impart to 
the Vedas an historical or temporal taint. In fact, 
the very character which we in Europe most ap- 
preciate in the Vedas—namely, the historical—would 
‘be scouted by the orthodox theologians of India, most 
of all by Dayananda Sarasvati. In his commentary 
on the Rig-Veda, written in Sanskrit, he has often 
been very hard on me and my own interpretation of 
Vedic hymns, though I am told that he never travelled 
without my edition of the Rig-Veda. He could not 
understand why I should care for the Veda at all, 
if I did not consider it as divinely revealed. While 
I valued most whatever indicated human sentiment 
in the Vedic hymns, whatever gave evidence of his- 
torical growth, or reflected geographical surround- 
ings, he was bent on hearing in it nothing but the 
voice of Brahian. To him not only was everything 
contained in the Vedas perfect truth, but he went 
a step further, and by the most incredible interpreta- 
tions succeeded in persuading himself and others that 
everything worth knowing, even the most recent inven- 
tions of modern science, were alluded to in the Vedas, 
Steam-engines, railways, and steam-boats, all were 
shown to have been known, at least in their germs, to 
the poets of the Vedas, for Veda, he argued, means 
Divine Knowledge, and how could anything have been 
hid from that? Such views may seem strange to us, 
though, after all, it is not so very long ago that an 
historical and critical interpretation of the Bible 
would have roused the same opposition in England aa 
my own free and independent interpretation of the 
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Rig-Veda has roused in the breast of Daydnanda 
Sarasvatt. 

There is a curious autobiographical sketch of his 
life, which was published some time ago in an Indian 
journal. Some doubts, however, have been thrown 
on the correctness of the English rendering of that 
paper, and we may hope that Dayananda’s pupil, 
Pandit Shyamaji Krishnavarma, now a B.A. of Balliol 
College, will soon give us a more perfect account of 
that remarkable man. 

In the mean time an abstract of what Dayadnanda 
has told us himself of his life? may be interesting, ag 
introducing us into an intellectual and religious at- 
mosphere of which even those who live in India and 
are in frequent contact with the Hindus know very 
little. 

Day&nanda writes: ‘I was born in a family of 
Udichya (Northern) Brahmans, in a town belonging 
to the Rajah of Morvi, in the province of Kathidwar. 
If I refrain from naming my parents, it is because my 
duty forbids me. If my relations knew of me, they 
would call me back, and then, once more face to face 
with them, I should have to remain with them, attend 
to their wants, and touch money. Thus the holy 
work of the reform to which I have dedicated my life 
would be jeopardised. 

‘I was hardly five years of age when I began to 
study the Devanigari alphabet. According to the 
eustom of my family and caste, I was made to learn 
by rote a large number of mantras or hymns with 

1 Daydnanda Sarasvati's sutcbiography, translated from Hind! into 
English, and published in the ‘Thecsophist.’ I have to thank the 
editor of that journal for her kindness in ending it to me. 
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commentaries, I was but eight when I was invested 
with the sacred Brahmanic thread, and taught the 
Gayatri hymn, the Sandhy& (morning and evening) 
ceremony, and the Yagur-veda-samhité, beginning 
with the Rudradhy&ya’. As my father belonged to 
the Siva-sect, I was early taught to worship the un- 
couth piece of clay representing Siva, known as the 
Parthiva Linga. My mother, fearing for my health, 
opposed my observing the daily fasts enjoined on the 
worshippers of Siva, and as my father sternly insisted 
on them, frequent quarrels arose between my parents, 
Meanwhile I studied Sanskrit grammar, learnt the 
Vedas by heart, and accompanied my father in his 
visite to the shrines and temples of Siva. My father 
looked upon the worship of Siva as the most divine of 
all religions. Before I was fourteen I had learnt by 
heart the whole of the Yayur-veda-samhita, parta of 
the other Vedas, and of the Sabdartipavali (an elemen- 
tary Sanskrit grammar), so that my education was 
considered as finished. 

‘My fatber being a banker and JamAdar (Town re- 
venue collector and magistrate) we lived comfortably. 
My difficulties began when my father insisted on ini- 
tiating me in the worship of the Parthiva Linga. As 
a preparation for this solemn act I was made to fast, 
and I had then to follow my father for a night’s vigil 
in the temple of Siva. The vigil is divided into four 
parts or praharas, consisting of three hours each. 
‘When I had watched six hours I observed about mid- 
night that the Pijaris, the temple-servants, and some 
of the devotees, after having left the inner temple, had 
fallen asleep. Knowing that this would destroy ail 


* See Catalogus Cod. Macuser, Sanscrit. Bibl. Bodl. vol, i. p. 74% 
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the good effects of the service, I kept awake myself, 
when I observed that even my father had fallen asleep. 
While I was thus left alone I began to meditate. Is 
it possible, I asked myself, that this idol I see be- 
striding his bull before me, and who, according to all ac- 
counts, walks about, eats, sleeps, drinks, holds a trident 
in his hand, beats the drum, and can pronounce curses 
on men, can be the great Deity, the Mabadeva, the 
Supreme Being? Unable to resist such thoughts any 
longer I roused my father, asking him to tell me 
whether this hideous idol was the great god of the scrip- 
tures, “ Why do you ask?” said my father. “ Because,” 
I answered, “I feel it impossible to reconcile the idea 
of an omnipotent living God with this idol, which 
allows the mice to run over his body and thus suffers 
himself to be polluted without the slightest protest.” 
Then my father tried to explain to me that this 
stone image of the Mahideva, having been consecrated 
by the holy Brahmans, became, in consequence, the 
god himself, adding that as Siva cannot be perceived 
personally in this Kali-yuga, we have the idol in which 
the Mahfdeva is imagined by his votaries. I was not 
satisfied in my mind, but feeling faint with hunger 
and fatigue, I begged to be allowed to go home. 
Though warned by my father not to break my fast, I 
could not help eating the food which my mother gave 
me, and then fell asleep. 

‘When my father returned he tried to impress me 
with the enormity of the sin I had committed in 
breaking my fest. Put my faith in the idol was gone, 
and all I could do was to try to conceal my lack of 
faith, and devote all my time to study. I studied at 
that time the Nighaniu and Nirukta (Vedic glossaries), 


174 BIOGRAPHICAL ESSAYS. 


the Pirvamim4msd (Vedic philosophy), and the Karma- 
kAnds or the Vedic ritual. 

‘There were besides me in our family two younger 
sisters and two brothers, the youngest of them being 
born when I was sixteen. On one memorable night 
one of my sisters, a girl of fourteen, died quite sud- 
denly. It was my first bereavement, and the shock 
to my heart was very great. While friends and rela- 
tions were sobbing and lamenting around me, I stood 
like one petrified, and plunged in s profound dream, 
“Not one of the beings that ever lived in this world 
could escape the cold hand of death,” I thought; “I 
too may be snatched away at any time, and die. 
Whither then shall I turn to alleviate this human 
misery? Where shall I find the assurance of, and 
means of attaining Moksha, the final bliss?” It was 
then and there that I came to the determination that 
I wou'd find it, cost whatever it might, and thus save 
myself fromasthe untold miseries of the dying moments 
of an unbeliever. I now broke for ever with the 
moummeries of fasting and penance, but I kept my 
innermost thoughts a secret from everybody. Soon 
after, an uncle, a very learned man, who had shown 
me great kindness, died also, his death leaving me 
with a still profounder conviction that there was no- 
thing stable, nothing worth living for in this world, 

‘At this time my parents wished to betroth me. The 
idea of married life had always been repulsive to me, 
and with great difficulty I persuaded my father to 
postpone my betrothal till the end of the year. 
Though I wished to go to Benares to carry on my 
study of Sanskrit, I was not allowed to do so, but was 
sent to an old priest, a learned Pandit, who resided 
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about six miles from our town. There I remained for 
some time, till I was summoned home to find everything 
ready for my marriage. I was then twenty-one, and 
as I saw no other escape, I resolved to place an eternal 
bar between myself and marriage. 

* Soon after I secretly left my home, and succeeded 
in escaping from a party of horsemen whom my father 
had sent after me. While travelling on foot, I was 
robbed by a party of begging Prahmans of all I pos- 
sessed, being told by them that the more I gave away 
in charities, the more my self-denial would benefit me 
in the next life. After some time I arrived at the 
town of Sayla, where I knew of a learned scholar 
named 18a Bhagat, and with another Brahmatarin, 
I determined to join his order. 

‘On my initiation I received the name of Suddha 
Kaitanya (pure thought), and had to wear a reddish-yel- 
low garment. In this new attire I went to the small 
principality of Kouthagangad, near Ahmadabad, where 
to my misfortune I met with a Pairdgi (Vairdgin, 
hermit), well acquainted with my family. Having found 
out that I was on my way to a Mella (religious fair) held 
at Sidhpur, he informed my father; and while I was 
staying in the temple of Mahadeva at Nilakantha with 
Darddi Svami and other students, I was suddenly 
confronted by my father. In spite ofall my entreaties 
he handed me over as & prisoner to some Sepoys whom 
he had brought with him on purpose. However, I 
succeeded in escaping once more, and making my way 
back to Ahmadabad, I proceeded to Baroda. There I 
settled for some time, and at Chetan Math (a temple) 
held several discourses with Prahmananda and 4 num- 
‘ber of Prahmakarins and Sannyésins, on the Vedanta 
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philosophy. From Brahmfnanda I learnt clearly that 
Tam Prehman, the giva (soul) and Brahman being one. 

‘I then repaired to Benares and made the acquaint- 
ance of some of the best scholars there, particularly 
that of Sakkidinanda Paramahamsa. On his advice 
I afterwards proceeded to Chanoda KanyAli on the 
banks of the Narbada (Narmada), and met there forthe 
first time with real Dikshites, initiated in the Yoga- 
philosophy. Iwas placed under the tuition of Para- 
méanands Paramahamsa, studying such books as the 
Vednta-sira, Vedinta-paribbasha', &c. I then felt 
anxious to be initiated in the order of the Dikshitas 
and to become @ Sannyfsin, and though I was very 
young, I was with some difficulty consecrated, and 
received the staff of the Sanny&sin, My name was 
then changed into Dayananda Sarasvati. 

‘After some time I left Chanoda and proceeded to 
Vyasisrama to study Yoga, ascetic philosophy, under 
Yoginanda. I then spent some more time in prac- 
tising Yoga, but in order to acquire the highest per- 
fection in Yoga I had to return to the neighbourhood 
of Ahmadabad, where two Yogins imparted to me the 
final aecreta of Yoga-vidy&. I then travelled to the 
mountain of Abu in Rajputdn, to acquire some new 
modes of Yoga, and in 1855 joined a great meeting at 
HardwAr*, where many sages and philosophers meet 
for the study and practice of Yoga’. 


1 These sre not Yoga books, but very elementary treatises on Vedanta 
philoeophy. 

* Every twelfth year, when the planet Jupiter is in Aquarius, agrest 
feast takes place at Hardwir, called Kumbbamelt, About 300,000 
people are anid to attend the festival. See Hunter, ‘ Imperial Gazetoer,” 
av. Hardwar. 

© Ths practice of Yoga is deseribed in the Yogestitraa, Muoh of it 
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> * At Tides, where I spent some time, I was horrified 
at méeting with meat-eating Brihmans, still more 
at reading some of their sacred books, the Tantras, 
which sanction every kind of immorality. 
+-fI then. proceeded to Srinagar, and taking up my 
abode at a temple on Kedér Ghét!, I made the ac- 
quaintance of an excellent Sadhu, called Gangagiri, 
with whom I studied and discussed philosophical 
books. After two months I, in company with other 
ascetics, travelled further to Rudra Prayags, till we 
reached the shrine of Agastya Muni. Still further 
‘north is Sivapura, where I apent four months of the 
cold’ season, returning afterwards alone to Kedar 
Ghét, and to Gupta Kid (hidden Benares)*’ 
» After this follows a description of various journeys 
to the north, where in the recesses of the Himalaya 
mountains Dayananda hoped to find the sages who 
are called Mahatmas, and are supposed to be in pos- 
session of the highest wisdom. These journeys aro 
described very graphically, but their details have 
‘eon called in question, and may therefore be passed 
over. That there-are hermits living in the Himalaya 
forests, that some of them are extremely learned, and 
that. othera are able to perform extraordinary acts 
of austerity, is well known. But equally well known 
are the books which they study, and the acts of Yoga 
which they perform, and there is really no kind of 
mystery about them. They themselves would be the 
last to claim any mysterious knowledge beyond what 
consists im sbstemiowmess and regulation and suspension of breath, 
rom this arises tranquillity of mind, eupernatzral knowledge, and 
different states of costssy called Samadhi. 
"1 ‘Was not this meant for Kedarnith? 

2 A sacred spot where the'old town of Kasi ls supposed to Ife buried. 

N 
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the Sastras supply. Nor are such Mahdtmss to be 
found in the Himalayan recesses only. India is fall 
of men who seek retirement, dwell in a small cell or 
cave, sleep on the skin of a tiger or stag, abstain from 
flesh, fish, and wine, never touch salt, and live en- 
tirely on fruits and roots‘, 

It is a pity that the rest of Daydnanda’s auto- 
biography has never been published. It breaks off 
with his various travels, and is full of accounts of his 
intense sufferings and strange adventures. He seems 
in the end to have lived on rice and milk, finally on 
milk only, but he indulged for a time in the use of 
bhang, hemp, which put him into « state of reverie 
from which he found it difficult to rouse himself. 
Here and there we catch a curious glimpse of the re- 
ligious feelings of the people. ‘One day, he writes, 
‘when recovering from such a day-dream, I took 
shelter on the verandah opposite the chief entrance to 
the temple, where stood the huge statue of the Bull- 
god, Nandi. Placing my clothes and books on its 
back I sat and meditated, when suddenly, happening 
to throw a look inside the statue, which was empty, 
Isaw a man concealed inside, I extended my hand 
towards him, and must have terrified him, as, jump» 
ing out of his hiding-place, he took to his heels in the 
direction of the village. Then I crept into the statue 
in my turn and slept there for the rest of the night. 
In the morning an old woman eame and worshipped 
the Bull-god with myself inside. Later on she re- 
turned with offerings of Gur (molasses) and a pot of 
Dahi (curd milk), which, making obeisance to me, whom 
she evidently misteek for the god himeelf, she offered 

} See N.C, Paul, in the Theosophist, Feb. 1882, p. 133. 
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and desired me to accept and eat. I did not disabuse 
her, but, being hungry, ate it all. The curd being 
very sour proved a good antidote for the bhang, and 
dispelled all signs of intoxication, which relieved me 
very much. I then continued my journey towards the 
hills and that place where the Narmada takes its rise.’ 

We should like very much to have a trustworthy 
account of Dayinanda’s studies from 1856, when we 
leave him in his autobiography, to 1880, when wo 
find him again at Mirut (Theosophist, Dec. 1880). In 
1881 we read of his public disputations in every part 
of India (Theosophist, March 1811). At a Jarge con- 
vocation at Calcutta, about 300 Pandits from Gauda, 
Navadipa, and K&si discussed the orthodoxy of his 
opinions. Day&nanda Sarasvati had somewhat modi- 
fied his opinions as to the divine character of the 
Veda. He now held that, of the whole Vedic litera- 
ture, the Mantras or hymns only should be considered 
as divinely inspired. The Brahmanas seemed to him 
to contain too many things which were clearly of 
human origin, and in order to be consistent he admitted 
of the Upanishads also those only as of superhuman 
origin which formed part of the Samhitas. 

Such opinions and others of a similar character were 
considered dangerous, and at the meeting in question 
the following resolutions were carried against him :— 

(1) That the Brabmanas are as valid and authorita- 
tive as the Mantras, and that the other Smritis or 
lnw-books are as valid and authoritative as Manu. 

(2) That the worship of Vishnu, Siva, Durg&, and 
other Hindu deities, the performance of the Sriddha 
ceremonies after death, and bathing in the Ganges, 
are sanctioned by the Sastras. 

xa 
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(3) That in the first hymn of the Rig-Veds, ad- 
dressed to Agni, the primary meaning of Agni is fire, 
and its secondary meaning is God. 

{4) That sacrifices are performed to secure salva- 
tion. 

But although the decisions were adverse to Daya- 
nanda, the writer of the report adds: ‘The mass of 
young Hindus are not Sanskrit scholars, and it is no 
wonder that they should be won over by hundreds 
to Day&nanda’s views, enforced as they are by an 
oratorical power of the highest order and a determined 
will-foree that breaks down all opposition.’ 

Jn his later years he was not only a teachor and 
lectnrer, but devoted his time to the publication of 
Sanskrit texts also. He published the hymns of the 
Rig-Veda and Yayur-Veda, with a commentary of his 
own, the strange character of which has been touched 
upon before. He also published controversial papers, 
all showing the same curious mixture of orthodoxy 
and free-thought. He believed to the end in the in- 
spiration of the Veda, though not of the whole of the 
Veda, but of certain portions only. These portions 
he thought he was compotent to select himself, but by 
what authority, he could not tell. 

He died at the age of fifty-nine, at Ajmere, at 6 p.m. 
on Tuesday, the 3oth of October last. There was a 
large funeral procession, the followers of Dayananda 
chanting hymns from the Vedas. The body was 
burned on a large pile. Two maunds of sandal-wood, 
eight maunds of common fuel, four maunds of ghee 
(clarified butter), and two and a half seers of camphor 
were used for the cremation. 

Whether Dayauanda’s sect will last is difficult to say, 
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The life-blood of what there is of national religion 
in India still flows from the Veda. As in ancient 
times every new sect, every new system of philosophy. 
was tested by the simple question, Do you believe in 
the superhuman (apaurusheya) origin of the Veda? 
so all the modern religious and philosophical move- 
ments, if they profess to be orthodox, are weighed 
in the same balance. The Brihma-Saméj, after its 
surrender of the Veda, became #pso facto heterodox. 
The Arya-Samaj, though looked upon with suspicion, 
remains orthodox, at least so long as it upholds with 
Dayfinanda Sarasvatt the divine character of the Veda. 

Those who are ignorant of what is going on beneath 
the mere surface, have often declared that the Vedas 
have ceased to bo the Sacred Books of India, that 
they have been supplanted by Puranas and Tantras, 
and that they are hardly understood now by any 
native scholar. The last assertion may be true in 
a certain sense, but for all the rest, those who know 
anything of the real issues of religion in India know, 
or ought to know, that they depend to-day, as three 
thousand years ago, on the Veda. 

‘The leader of the orthodox Arya-Samaj, Dayananda 
Sarasvati, the determined champion of the literal in- 
spiration of the Veda, is hardly dead before his fol 
lowers flock together from all parts of India to carry 
on their Vedic Propaganda. A meeting was held 
on November 8 with a view of establishing an Anglo- 
Vedic College. Between seven and eight thousand 
rupees, or, according to another statement, 38,282 
rupees, were subscribed by those present. An ad- 
mirer of Dayananda, living at Amritsir, promised ten 

! See ‘New Dispensation,’ Nov. 25, 1883, 
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thousand rupees, and the Ferozepore Arya-SamAj col- 
lected two thousand rupees. This Vedie College has for 
its object the revival of the knowledge of the ancient 
scriptures of the Hindus, and is to work. by the side 
of, and in friendly accord with, Syed Ahmed Khan's 
Mohammedan College at Aligarh, and the numerous 
Christian Missionary Societies now established in 
India. The edition of the Yagur-veda-sambitd, text, 
commentary, and translation, is to be continued from 
the manuscript left by Dayananda. Of the Rig-veda- 
ramhité the manuscript, as prepared by him, extends 
to the seventh Maxdala only. 

India is in a process of religious fermentation, and 
new cells are constantly thrown out, while old ones 
burst and disappear. For a time this kind of liberal 
orthodoxy started by Day&nanda may last; but the 
mere contact with Western thought, and more par- 
ticularly with Western scholarship, will most likely 
extinguish it. It is different with the Brahma-Samaj, 
under Debendranaith Tagore and Keshub Chunder 
Sen. They do not fear the West; on the contrary, 
they welcome it; and though that movement, too, 
may change its name and character, there is every 
prospect that it will in the end lead to a complete 
regeneration in the religious life of India, 


BUNYIU NANJIO‘. 


(Born 1849.) 


ME Bunyiu Nanjio, a young Buddhist priest from 
Japan, on whom the University of Oxford has 
just conferred the degree of M.A. honoris causa, has 
been residing at Oxford since February 1879. He had 
distinguished himself as a student in his monastery 
at Kioto by his knowledge of Chinese, which he 
speaks and writes like his native language. Some 
of his poems in Chinese are highly spoken of. He 
was selected therefore with one of his fellow-students, 
Kenjiu Kasawara, to proceed to England in order to 
learn English, and afterwards to devote himself to 
the study of Sanskrit. Both were priests, belonging 
to the Shin-shiu, a sect claiming more than ten 
millions of the thirty-two millions of Buddhists in- 
habiting Japan. It is the most liberal sect of 
Buddhism. It traces its origin back to a Chinese 
priest, Hwui-yuen, who, in a.p, 381, founded a new 
monastery in China, in which the Buddha Amitibha 
(Infinite Light) and his two great apostles, Avalokite- 
svare and Mahdsthamaprapta, were worshipped. This 
new school was then called the ‘White Lotus School,’ 
and has since spread far and wide. Some of the 
friars belonging to it were sent to India to collect 
Sanskrit MSS., and several of these, containing sacred 
texte of Buddhism, particularly descriptions of Su- 
khfivatt, or the Land of Bliss, in which the believers 
1 See the Times, March, 1884, 
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in the Buddha Amitabha hope te be born again, were 
translated from Sanskrit into Chinese. They form 
to the present day the sacred books of the White 
Lotus sect in China, Tibet, and Japan. 

The fundamental doctrines of that sect may be 
traced back to the famous Patriarch Nagarguna, who 
is supposed to have lived about the beginning of the 
Christian era. They differ from those of other 
Buddhist sects by preaching a simple faith in the 
Buddha of Infinite Light as the shortest and safest, 
road to salvation. ‘There are innumerable gates, 
Nagarguna says, ‘of the Law of Buddha, just as there 
are many paths in the world, either difficult or easy. 
To travel by land on foot is painful, but to cross the 
water by ship is pleasant. It is the same with the 
paths of the disciples. Some practise diligently re- 
ligious austerities with pain and suffering, others are 
able to attain the state of “Never returning again,” 
by easy practice, by faith in Buddha Amitébha.’ 

After this doctrine of the White Lotus school bad 
reached Japan in the seventh century, it branched off 
into different sects. The Shin-shiu, towhich Mr. Bunyiu 
Nanjio belongs, dates from A.D.1174. Itwas founded by’ 
Gen-ku (Honen), and became powerful and influential 
under his famous successor, Shin-ran (died 1262 a.D.), 
who gave to it the name of Shin-shiu or ‘ True Sect.’ 

The Sacred Books of the Buddhists in Japan are 
all, or nearly all, Chinese translations of Sanskrit 
originals. Many of these translations, however, are 
known to be very imperfect, either because the 
Chinese transletors misapprehended the peculiar 
Sanskrit of the originals, or because the Indian trans- 
Jators were not able to express themselves correctly 
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in Chinese. Hence the same texts had often to be 
translated again and again, and of one of the principal 
sacred texts used in Japan, the Sukhavati-vytha, 
‘the Description of the Land of Bliss, there are no 
Jess than twelve Chinese translations. These trans- 
lations differ from each other, each succeeding one 
claiming to be more correct than its predecessors. 

In former days Japan possessed some Sanskrit 
scholars who, whenever @ theological difficulty arose, 
could consult the original Sanskrit texts. But of 
Jate the study of Sanskrit has became completely 
extinct in that country as well as in China, and it 
‘was in order to revive it in their island that these 
young priests, Bunyiu Nanjio and Kenjiu Kasawara, 
were sent to Europe. After spending some years in 
London learning English, they came to me at Oxford 
with letters from the Japanese Minister and the late 
Dean of Westminster, and explained to me their wish 
to Jearn Sanskrit, and more particularly that peculiar 
Sanskrit and its various dialects in which the works 
forming the Buddhist Canon are composed. I promised 
to help them as mach as I could, and advised them, 
first of all, to learn the ordinary Sanskrit in which such 
books as the Hitopadesa and Sakuntala are written. 
This they did with the help of a very able young San- 
skrit scholar, Mr. A. Macdonell of Corpus Christi College. 
After they had acquired a sufficient knowledge of the 
grammar, they came to me during the last four years, 
two or three times every week, reading the more 
difficult Sanskrit authors, and particularly Buddhist 
texts, most of which exist as yet in MSS. only, and 
are written in various dialects as spoken in India at 
the time of the rise and spreading of Buddhism. 
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These MSS. were brought to England by Mr. B. H. 
Hodgson, a marvellous man, whose name is known in 
every country of Europe as one of the greatest dis- 
eoverers and benefactors in Oriental scholarship, and 
not in Oriental scholarship only, but in zoology, 
botany, and ethnology likewise, but is almost un- 
known in England, and not to be found even in the 
last edition of ‘Men of the Time.’ He may, however, 
console himself in his happy old age (his article on 
the Languages of Nepal was published in 1828) with 
the conviction that he is one of the few Oriental 
scholars who are not Men of the Time only. 

Unfortunately the number and bulk of the Sanskrit 
MSS,., constituting the Sacred Canon of the Euddhista, 
is enormous. Burnouf in his great work, which he 
modestly called an Introduction to the History of 
Buddhism, bad made ample use of Mr. Hodgson’s 
MSS., and my two pupils set to work determinately 
to copy what seemed most valuable in the libraries 
at Oxford, Cambridge, London, and Paris. Though 
these Sanskrit originals exist as yet, with few ex- 
ceptions, in MS. only, the Chinese translations of the 
enormous Canon of the Sacred Pooks of the Puddhists 
have been published several times both in China and 
Japan, though it is doubtful whether any single 
scholar during a lifetime could ever read the whole 
of them. In some of the Buddhist temples the 
volumes forming the Sacred Canon stand arranged 
on an enormous revolving book-case, like those which 
have lately been introduced from America into this 
country, and by giving it 2 push and making it 
revolve a man who enters the temple is supposed to 
acquire the merit of having perused the whole Canon. 


BUNYIU NANJIO. 187 


Mr. Bunyiu Nanjio, among other useful works which 
he did during his stay at Oxford, compiled a complete 
catalogue of the gigantic Canon, called the Tripitaka 
or the Three Baskets. It contains 1662 separate 
works, some small, some immense. In each case the 
original Sanskrit title has been restored, the date of 
the translations, and indirectly the minimum dates 
of the originals also, have been fixed. This has led to 
a discovery which, as I tried to show in my Lectures, 
India, what can it teach us? has revolutionised nearly 
the whole of the history of Sanskrit literature. We 
know now that between the Vedic and the later Renais- 
sance literature there lies a period of Buddhist litera~ 
ture, both sacred and profane, extending from about 
the first century before to the fifth century after 
Christ. Whoever wishes to study the growth of the 
Sanskrit language historically, must in future begin 
with the Veda, then work his way through the Tripi- 
taka, and finish with Manu, Sakuntala, and other works 
of the Renaissance period. 

The Catalogue prepared by Mr. Punyiu Nanjio at 
the request of the Secretary of State for India, and 
printed at the Oxford University Presa, is a work of 
permanent utility, a magnum opus, and has been wel- 
comed in every country where Sanskrit is studied. 

Besides this work, which took a great deal of time, 
Mr. Bunyiu Nanjio and his friend Kenjiu Kasawara 
have prepared several Sanskrit texts for publication 
which we may hope will in time appear at Kioto in 
Japan. Unfortunetely, Mr. Kenjiv Kasawara, who 
returned to Japan last year, died there soon after his 
arrival. Mr. Bunyiu Nanjio, who has been suddenly 
summoned to return to his monastery at Kioto, hopes 
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to establish a Sanskrit Printing Press, unless the 
Chinese system of wood-engraving should prove more 
advantageous even for publishing large Sanskrit 
texts. Some of the shorter and more popular sacred 
texts have been published already by Mr. Bunyiu 
Nanjio and myself in the Anecdota Oxoniensia, such 
as the VagrakshedikA, the Diamond-Cutter, the Su- 
khavati-vytiha, the Description of the Land of Bliss, 
There is every reason to expect that his return to his na- 
tivecountry will lead toarevival of Sanskrit scholarship, 
perhaps to a‘ Revised Version,’ and certainly to a more 
critical and truly historical study of Euddhism in the 
numerous monasteries, colleges, and temples of Japan. 

Mr. Bunyiu Nanjio has gained the respect and 
friendship of all who knew him in England, and, if 
his life be spared, he may still exercise a most bene- 
ficial influence at home. He is a sincere Buddhist, and, 
as such, a sincere admirer of true Christianity. I shall 
miss him very much. Putinstead of singing the praises 
of my own pupil and friend, I prefer to give a few 
extracts from a letter written by a missionary who had 
made the acquaintance of these two Japanese students 
at Oxford, and who wrote to me from Formosa to 
express his grief on reading the obituary notice of 
Kasawara which I had sent to the Times. 

*My intercourse with Kasawara, he writes, ‘did 
not extend beyond half a year, but even in so short 
time his pure character and gentle disposition drew 
me to him with an affection which I could hardly 
deem possible between men whose experience and 
faith differed so widely. 

‘I found him and his friend, Bunyiu Nanjio, ex- 
tremely sensitive to everything that had the shadow of 
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immorality on it. They were not blind tosome things 
of this kind among a class of students at Oxford, and 
their hatred to everything of the kind was very keen. 

‘We often conversed on religious matters, but they 
evidently disliked controversy, and would rather admit 
Christ to an equal place with Budéba than quarrel 
with a Christian friend. I remember that one day 
I said to them, when dining with me in my room in 
Oxford, “Is it not strange to sce us three together 
here—you two about to go forth as missionaries of 
Buddhism, and I as @ missionary of Christianity ?” 
I remember well how Kasawara smiled and said, 
“Yes, but the two religions have much in common— 
they are very similar.” They were evidently grieved 
that I could not look so complacently on the differ- 
ence between us. 

‘When taking leave of them, I well remember 
their little presents, their kind wishes for a good 
journey to China, and for success in what they always 
called “ny holy work.”” 

I have little doubt that we shell hear more 
of Mr. Bunyiu Nanjio after his return to Japan, and 
that he will reflect honour not only on his native 
country and bis own monastery, but also on the Uni- 
versity that has so generously adopted him among 
its honorary members. 

I asked my friend Bunyiu Nanjio before he left 
England to write down the principal events of his 
life, and as I believe that what he has written for 
me will be interesting to others also, allowing them 
an insight into the working of a singularly good and 
amiable mind, I subjein them here, with but few 
alterations and omissions. 
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A SHORT ACCOUNT OF THE LIFE OF 
BUNYIU NANJIO, BY HIMSELF. 


(aséo-1884.) 


I was born on the 12th day of the 5th Lunar 
month of the 2nd year of the Kayei period, 1849 A.D., 
in a town called Ogaki, in the province of Mino, 
Japan, My father was a priest of the Shinshiu, who 
died in Kioto on the 19th October, 1883, He had 
four sons and a daughter; I was the third of his sons. 
My great-grandfather, Tani Monjun by name, my grand- 
father Gijun, and my father Yeijun were in succession 
the possessors of a small temple, called Sei-un-zi. 
This temple now belongs to my eldest brother Riéjun, 
who will be succeeded by his eldest son, Kidjun. 
In our sect, the Shinshiu, the priesthood is here- 
ditary, and each priestly family possesses a temple, 
which generally belongs to the eldest son. The 
younger sons are often adopted by other priestly 
families which have no sons. The same custom 
prevails widely among the laity also. My elder 
brother, myself, and my younger brother were all 
adopted by three different priestly families, - 

My mother is the eldest daughter of a priest of the 
Shinshiu sect. My father was a good Chinese scholar 
and poet, and so is my eldest brother. My know- 
ledge of Chinese I owe almost entirely to their kind 
instruction at home from my first childhood to my 
fifteenth year. After that I read many Chinese books 
by myself, and also began to lecture on the Chinese 
classics and historical works, as far as I could under- 
stand them, 
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The following dates of some events in my life are 
present to my memory :— 

In my sixth year, 1854, I could recite the ‘Thirty 
Verses’ composed by Shinran, the founder of the 
Shinshiu sect (who died in 1262 4.p.), and likewise 
Kumaragiva’s Chinese translation of the Smailer 
Sukh4vativyfhs. These are the first books which 
the boys of the Shinshiu priests have to learn to read 
and recite. 

In my seventh year, 1855, I could read two more 
Chinese versions of the longer Sitras, one of them 
being that of the Larger Sukhavativyfha, In the 
same year I began to go to the private school which 
belonged to a learned Chinese scholar named Hishida 
Seiji. He was called by the people at lange ‘Sen- 
sei’ (lit. ‘before-born’ or ‘ elder’), i.e. Master, without 
mentioning even his family name. I read with him 
the Chinese classics, the Four Books beginning with 
the Dai-gaku, or the ‘Great 

In my eighth and ninth years, 1856-57, I finished 
the reading of the Four Books of the Chinese classics, 
ie. I bad learnt how to pronounce all the Chinese 
characters in those books according to the Japanese 
way. I did not understand the meaning of the books 
yet. In these years I received two prizes for my 
reading of Chinese in the school. 

In my tenth, eleventh and twelfth years, 1858-60, 
I finished the reading of the Five Kings of the 
Chinese classics, which I learnt mostly at home. I 
began to compose Chinese poema, and attend te the 
lectures of my father and eldest brother on the 
Chinese classics, on history and literature. 

In my thirteenth year, 1861, my father opened a 
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private school, in which I was an assistant, for teach- 
ing younger boys to read Chinese. 

In my fourteenth and fifteenth years, 1862-63, I 
‘began to lecture on the history of China and Japan, 
as contained in Chinese writings. 

In my sixteenth year, 1864, I was ordered to preach 
sermons, or rather to recite some old sermons from 
memory. This was the first step in my becoming a 
preacher. 

In my seventeenth year, 1865, I accompanied a 
good preacher to several places and had to preach 
sermons before he did. This was very useful, as I 
could both preach mysclf and listen to the other 
preacher every day. 

In my eighteenth and nineteenth years, 1866-67, 
there began a great change in the social condition of 
Japan, as the Military Government of the Tokugawa 
family had no longer the power to control the whole 
country as it bad done since the beginning of the 
seventeenth century, As my native town, Ogaki, was 
then the seat of a Daimio or feudal lord, the priests 
of the Shinshiu sect under his dominion were ordered 
to form a priestly army. I was at once selected to 
become a priestly soldier, and after a short time I 
‘was made an assistant of the teachers of the army. 
Thad to teach the recruits how to stand and hew to 
run, how to form square or line, and how te discharge 
their guns. This lasted about fifteen months. The 
priestly army was disbanded towards the end of 
1867, at the very outbreak of the Great Revolution, 
which was accomplished in 1868. I narrowly escaped 
being sent te fight at the battle at Kioto, but was 
soon released: One benefit I derived from my military 
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career was that I became a very good walker and 
a strong man, free from all illness. 

Thus ended the first period of my life. 

In my twentieth year, 1868, I went to Kioto and 
entered the Theological College of the Eastern Hong- 
wanzi. There I took the first or lower degree in 
the summer term. I chiefly studied the principles 
of different schools of Buddhism. 

In my twenty-first year, 1869, I was still in the 
College, where I was elected a leader of the students 
of the first degree. But I left the College after the 
summer term, and went back to my native town. 
There I began to lecture on the Chinese classics and 
on history and literature to the young soldiers who 
had just returned from the civil war in the north- 
eastern provinces. This tuition lasted till the end of 
1870. Ihad daily about fifty or more hearers, with 
whom I spent the whole day, often even till mid- 
night. Any other books I wished to study I could 
only read after midnight till the morning. Some 
nights I did not sleep at all. This practice of lecturing 
gave me a good memory of the Chinese characters 
at least. 

In my twenty-second year, 1870, I preached @ 
sermon every morning at the temple which belonged 
to my father. Through this practice of preaching during 
a whole year I gained a great deal of experience. I 
always took as my text one of the verses which had 
‘been sung in the morning-service immediately before 
my sermon. J sometimes found it very hard to make 
the congregation satisfied with my explanations, but 
generally I believe I was understood by the people. 
In the same year I continued my study of Chinese 

° 


194 BIOGRAPHICAL ESSAYS. 


with some of my friends among the young priests of 
the Shin-shiu. 

In my twenty-third year, 1871, I was adopted by a 
learned priest, Nanjio Zhingé by name, who was then & 
Professor at the Theological College in Kioto already 
alluded to. His family lived at a village in the moun- 
tains, called Kanegasu, in the Nanjio district of the 
province of Yechizen. He is still the possessor of » 
temple in that village called Oku-nen-zhi, to which he 
succeeded as the eldest son of a learned priest, Ridé, 
who was also a Professor at the same College. My 
adoptive father is now one of the two principal Pro- 
fessors at the Theological College of the Eastern 
Hongwanzi in Kioto, and Lecturer to the heir.of the 
head-priest of the temple, viz. the Eastern Hong- 
wanzi. My adoptive mother is the youngest daughter 
of a priest of the Shin-shiu. My parents by adop- 
tion are now living in Kioto, and my father has 
entrusted the charge of his temple to another young 
priest! 


1 All tho monasteries of the Buddhist sects in Japan, exoopt thore 
of the Shin-shin, are alike, i.e. each of them consista of a head-prient 
and one or moro disciples or inferior priests, without family, ap the 
name of monastery implies, But the Sbinshiu iv poculiar, and 
‘the appearance of its monasteries, vis. the building, tho temple-bell, 
fs the same ne with other secta, the head-priest and bis family live 
alone in the building. Therefore, in our principal monastery, the 
Eastern Hoogwanzi, there dwells the family of our head-priest only. 
He is the head of our subdivision, called the To-ha, or the Eastern 
party or seot, of the Shin-shiv. 

‘When we call ourselves the priests of the Eastern Hongwansi, we 
only mean that we axe the disciples or subject-priesta of the head- 
priest of our sect who dwells in the eaid monastery. My friend 
Kanemstsn is the adopted eon of the present head-pricst of the 
monsstery Saihosi, so that I spesi of it as his monastery. 

‘Mr. Kasawars, Ota, snd I, sxe not the resident priests of the 
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Tn 1871 1 was ordained and took the second or 
higher degree at my College in Kioto. Ithen became 
a lecturer at a school for young priests in that 
city. In the same year I lectured on both the 
Buddhist and Confucianist books in my adopted pro- 
vince Yekizen. I preached many hundreds of sermons 
at different places in the same province. Each sermon 
lasted generally half an hour. 

In my 24th year, 1872, I was appointed an official 
priest in the Church Government of the Eastern 
Hongwanzi, and was the chief compiler of the 
Monthly Report, a paper which has continued to the 
present day. In this office I became the fellow- 
labourer of Kenjiu Kasawara, who has ever since 
remained one of my truest and most helpful friends. 

In my 25th year, 1873, I went to the province of 
Yetizen, following the Head-Priest of the Eastern 
Hongwanzi to Tokio. In the same year I became 
preacher of our sect, but was obliged to go home in 
the winter, on account of my adopted mother's illness, 

In my 26th year, 1874, 1 lived with my poor sick 
mother in the province of Yetizen, and according to 
her wish was married to the eldest daughter of a 
priest of the Shin-shiv. I lectured and preached at 
several places in that province during this year. 

In my 27th year, 1875, I returned to the Church 
Government of the Eastern Hongwanzi in Kioto, 
and became a preacher of the tenth degree, receiving 
Eastern Hongwanzi, but only the disciples or eubject-priesta of the 
head-priest of that monastery. Mr, Kasawara is the aon of the head- 
priest of the Yerinzi, in the province Yekkiu, in which monastery 
he was born; and I sm the adopted son of that of Okumenci, in 
‘Yekizen, I was born in Seiunsi, in the town of Ogaki, in the province 
of Mino. 

Oz 
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my appointment from the Minister of Religion in the 
Imperial Government. 

Thus ended the second period of my life. 

In my 28th year, 1876, I and my friend Kenjia 
Kasawara were selected to be sent to Europe to study 
Sanskrit. The members of the Church Government 
of the Eastern Hongwanzi wished that the study of 
Sanskrit, the language in which the sacred writings 
of Buddhism were originally composed, should be 
revived in Japan, and as they had heard that that 
language was taught in the Universities of England, 
we were ordered to go to England rather than to 
India. The order was formally conveyed to us by 
the Heir of the Head-Priest of the Eastern Hong- 
wanzi, who saw us off at Yokohama. We left 
Yokohama with a Japanese friend, Mr. Narinori 
Okoshi, on the 13th June, and arrived in London on 
the 11th August, 1876, At that time neither of us 
knew any English. We therefore stayed at first in 
some English families, but our progress in learning 
English was very slow. During our stay in London, 
Kasawara learnt a little of Latin and French, and I 
began to study Greek. We also lectured several 
times at the Meetings of the Society of Japanese 
Students in England, which are held twice every 
month. One of the addresses which I had delivered 
at that Society in Japanese was translated into 
English, and was read by my friend, Mr. Arthur 
Didsy, at a Meeting of the Liberal Social Union, held 
on the 28th January at St. George's Hall, Langham 
Place, London. 

In February, 1879, I went to Oxford, and paid my 
first visit to Professor Max Miiller, carrying with me 
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letter of introduction from the late Dean Stanley. 
He at once allowed me to become one of his pupila, 
and he showed me in his library a copy of a Sanskrit- 
Chinese-Japanese vocabulary, with which he had long 
been occupied, and which was afterwards mentioned 
by him in his writings'.. I told him about the exist- 
ence of some Sanskrit texts in Japan, and I was able 
afterwards to get sent to me from home at least five 
texts, besides several Dharanis. The five texts are—~ 
1. SukhAvati-vyfha, 2. Vagrakkhedika, 3. the shorter 
Praghiparamiti-hridaya-stitra, 4. the fuller text of 
the same Stra, and 5. Samantabbadrakari-prani- 
dhana, 

According to Professor Max Miiller’s direction I 
began to study the elements of Sanskrit with Mr. 
Macdonell. So did Kasawara, who came to Oxford 
in October, 1879. We also continued our study of 
English with Mr. Linstead, and afterwards with Mr. 
Westmacott. 

In the end of 1879, 1 brought to Professor Max 
Miiller & copy of the text of the Smaller Sukhfvati- 
vydba, sent from Japan, and the Professor showed 
me in return a MS. of the text of the Larger Sukhi- 
vatf-vyttha belonging to the Bodleian Library. This 
discovery was an almost inexpressible joy, not only 
to me and my friend Kasawera, but also to the priests 
and lay-people of the Pure-Land School in China and 
Japan. I and Kasawara copied the text, and we eol- 
lated our copy with four other MSS, The result of this 
work was the edition of the Larger and Smaller Sukh4- 
vati-vytiha in the ‘Anecdota Oxoniensia, Aryan Series, 
Vol. I, Part ii, 1883, by Professor Max Miiller and 

2 +Belected Essays,’ vol. fi. p. 338. 
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myself. In Part I of the same series, the Professor 
edited the text of the Vagrakkiedika, from a MS,sent 
from Japan, in 18%. He will publish in Part IIT the 
text of the Pray#dparamiti-hridaya-sitra and Ushni- 
sha-vigaya-dhitravi, from the ancient palm-leaves still 
in existence in Japan, together with the fuller text 
of the Hridaya-sfitra. I hope myself to publish the 
Sanskrit text of the Samantabhadrafari-pranidbina, 
with an English translation of one of its Chinese 
versions, We shall then have printed texts of all 
our sacred books, and we may hope that Professor 
Max Miiller will soon publish the English translations 
of them which he dictated to us. 

From 1880 to 1884, I and my friend Kasawara 
have constantly attended Professor Max Mitller’s 
private lectures, and read under his instruction the 
Sanskrit text of the Larger and Smaller Sukhavati- 
vyha, Vagratkhedika, Lalita-vistara, Saddharmapur- 
darika, Sankhya-karikA, and several other books. 

In my 32nd year, 1880, I began to examine the 
Chinese translation of the Buddhist Tripitaka at the 
India Office Library. The result of this examination 
was the publication of ‘A Catalogue of the Chinese 
Translation of the Buddhist Tripitaka, the Sacred 
Canon of the Buddhists in China and Japan, com- 
piled by order of the Secretary of State for India by 
Bunyiu Nanjio, printed at the Clarendon Press, 
Oxford, 1883. The following notice will show the 
nature of the work :— 

‘This Catalogue has been printed at the Clarendon 
Press with the new Chinese types cast from the 
matrices lately acquired in China through Professor 
Legge. The work was undertaken at the request of 
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the Secretary of State for India, and is to serve, in 
the first instance, as a guide to the large collection of 
the Sacred Books of Buddhism which the Japanese 
Government presented to the India Office in 1875. 
This collection comprises the whole of the Sacred 
Canon of the Buddhists, translated into Chinese, and 
published in Japan, and consists of no less than 1662 
separate works. All these works, with few exceptions, 
were originally written in Sanskrit, but in many cases 
the Sanskrit originals are now lost. After Buddbism 
had been introduced and recognised in China in the 
first century of our era, the sacred texts were trans- 
lated from Sanskrit into Chinese under imperial 
auspices, and in later times collected, catalogued, and 
published. The first collection dates from the year 
518 A.D. the oldest catalogue still in existence was 
made in 520 A.D., and the editio princeps of the whole 
Sacred Canon was published in 972 A.D. When 
Japan had been converted to Buddhism in the sixth 
century, the Chinese Canon was adopted there, and 
several editions of the whole collection have since 
been published in that island. One which is now 
being brought out in Japan, by subscription, may be 
seen in the Bodleian Library. 

‘Mr. Bunyiu Nanjio, who was entrusted with the 
compilation of this Catalogue, is a Buddhist Priest 
who came to England in 1876 in order to learn Eng- 
lish and to study Sanskrit. The Sanskrit of the 
Buddhist texts is very ancient, and differs widely 
from the later Sanskrit of Manu or Kilidisa. Most 
of these texts are known as yet in MSS. only, which 
were brought to Europe many years ago by Mr. 
Hodgson, the East India Company's Resident in 
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Nepal. Mr. Bunyin Nanjio has not only prepared 
@ complete catalogue of this enormous Canon, but he 
has restored most of the original titles in Sanskrit, 
a task of great difficulty, though considerably facili- 
tated by Stanislas Julien’s classical work, Méthode 
pour déchiffrer lea nome Nanscrite dans les livres 
Chinois. He has also fixed the dates of most of the 
Chinese translations, and thereby rendered a lasting 
service to al] students of Sanskrit, by enabling them 
to fix certain land-marks in the history of Indian 
literature. In this respect his Catalogue will form a 
new starting-point in the study of Indian history and 
Indian literature,’ 

In my 33rd year, 1881, I compiled # ‘Catalogue of 
Japanese and Chinese Books and Manuscripts lately 
added to the Bodleian Library.’ This was published 
at the Clarendon Press in the same year. 

In Septomber of that year, I and Kasawara ac- 
companied Professor Max Miiller, who had been sent 
to represent the University of Oxford at the Fifth 
Orientalists Congress at Berlin. After that we went 
to Paris with Professor Max Miiller, and copied at 
the Bibliothtque Nationale the whole of the Maha- 
vyutpatti, a useful Senskrit-Tibetan-Chinese-Mongo- 
lian vocabulary, consisting of about 10,000 Buddhist 
technical terms and proper names. Besides this, I 
copied the text of the BuddhaXaritakavya by Asva- 
ghoshe, and afterwards collated my copy with a MS. 
at the University Library, Cambridge. I copied also 
the first half of the Suvarraprabhasa, and completed 
it from another MS. last year. Kasawara made ex- 
tracts from the Lankévatara, Kasawara and I stayed 
in Paris for six weeks, and worked very hard. It 
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was at that time that Kasawara’s health begin to 
fail. After our return to Oxford Professor Max Miiller, 
who had been at work for some time on the Dhar- 
masatgraha, @ collection of Buddhist technical terms, 
handed over his materials to Kasawara, and advised 
him to prepare an edition of it. Kasawara did this in 
1882, before his departure from Oxford for Japan'; and 
he also copied the whole MS. of the Abhidharma-kosa- 
vyakhya. 

In my 34th year, 1882, I became a member of the 
Royal Asiatic Society in London. {I discovered a 
palm-leaf MS. of the Saddharmapundartka at the 
British Museum, and partly copied, partly collated 
it. I and Kasawara copied the whole text of the 
same Siitra from the Royal Asiatic Society's MS., and 
we collated our copy with two complete MSS. and one 
incomplete MS. at the University Library, Cambridge. 

In August, 1882, Mr. Riogon Kanao, a Japanese 
priest of the Shin-shiu, came to Oxford from Japan, 

In September, Kasawara, who had been suffering 
much, was advised by his doctor to leave Oxford for 
Japan. 

In December, Mr. Ridhé Sugé, another Japanese 
priest of the same sect, came to Oxford from Japan. 

In my 35th year, 1883, being now left alone at 
Oxford, I copied the Suvarnaprabh4sa and Lanké- 
vatara. During this year the printing of my Cata- 
logue of the Chinese Tripifaka took up much of my 
time, and I worked hard with Professor Max Miiller 


} [have not yot been able, owing to grest pressure of work, to 
carry this work through the press, but I hope soon to do so with the 
assistance of Dr, Wenzel. It will be » worthy monument to the 
memory of my departed pupil. F.M.M. 
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at the edition of the Sukhavati-vyfiha. A copy of my 
Catalogue was presented to the Emperors of China 
and Japan, to the King of Siam, and also to many 
scholars and learned societies in Europe and Asia. 

During the years 1880 to 1883, I made literal 
English translations of several Chinese versions 
of the Buddhist works, such as the Larger and 
Smaller Sukhivati-vyttha, the Amitdyur-dhyana-sitra, 
®, fow chapters of the Lalita-vistara, and many others, 
I also translated the Chinese verses by Shinran, the 
founder of the Shin-shiu sect in Japan. 

On the 16th day of July, 1883, Kenjiu Kasawara 
died, in his 32nd year, in Tokio. This sad news 
reached me in September. 

On the 19th October, my rea] father died in his 
67th year in Kioto, This sad news reached me in 
December, 

In my 36th year, 1884, I collated my copy of the 
Saddharmapundarika with the MS. lent to me by 
Mr. Watters, the British Consul at Formosa. This 
collation was finished in January last. 

On the 28th Feb. last, I received a letter from my 
adoptive father telling me that I should return to 
Japan this spring, as my adoptive mother was seri- 
ously if and might not recover from her illness. 
My real mother also was anxious to have me back 
as soon as possible, and insisted on my leaving 
England. Lastly, the Head-Priest of the Eastern 
Hongwanzi, after Kasawara’s death, had expressed 
his decided wish that I should return to Japan with- 
out delay. 

Nothing remains for me but to obey. I should 
have wished to continue my study of Sanskrit till 


BUNYIU NANJIO. 208 


the end of 1885, and I had formerly received leave 
to do so. I also wished to spend some time in India 
before returning to Japan, and then hoped to join 
Kasawara at home. How changeable this world iat 

T shall now leave Oxford, and be again at Yoka- 
hama next May, if there is no more change. In June 
next I hope to be with my relations and friends at 
home, after an absence of full eight years. 

Thus the third period of my life as a student in 
a foreign country will be ended. For this most 
eventfal and not the least fruitful period of my life 
I am indebted to the kindness of Professor Max 
Miiller, and to the generous instruction and help 
which I have constantly received from him during 
the last five years in Oxford. Since my arrival in 
England in August, 1876, I have received much kind- 
ness from other friends also, to whom I return my 
best thanks, 

In conclusion, I hope to be allowed to tell an 
anecdote concerning myself. From my earliest child- 
hood, my mother has always told me that on my 
birthday there was a meeting of many friends of my 
father’s, who were scholars and poets. When they 
were informed that my mother had given birth to 
a boy, they all said this boy would become fond of 
literary work, as he was born on the day of a great 
literary meeting. My mother always concluded this 
story with the following words: ‘Thus your father’s 
friends are all expecting you to become a scholar, 
and you must be diligent therefore in your study.’ 
These tender words of my mother have always been 
before my mind since my childhood, and though 
I cannot tell whether I shall ever become such a 
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scholar as my father's friends expected from my 
birthday, 1 wish at least to do my best so long as 
my life lasts and my health is not entirely broken. 
I shall try to follow the good words of a learned 
Chinese Buddhist priest, who says, $3 EE 7K $3 Ep 
i-hé-fu-i-shin, i.e. ‘(I do my best) for the sake of the 
Law, but not for my own sake?” 

I shall be thirty-five years old on the :2th day 
of May next. 

Bunyiv Nansto, 
of the Eastern Hongwanzi, 


Kioto, Japan. 
1a March, 1884; 
Oxronp. 


' See No, 1530 of my Catalogue of the Chinese Tripifaka. 
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A CHINESE POEM BY BUNYIU NANJIO. 
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St 3mSseu 
Sp i Co oe SE a 
SHERBH EA 
OF Ri x HH BR 
SUH de SENSE 
fi Sst He x SEB BE 
Wee eGR Eh SS 
oH Bs 
ahah DR 


‘TRANSLATION. 


(1) ‘I, man of the East, do not yet try to travel through 
. the five (ancient) parts of India, 

(2) But have only a few Sanskrit books and clothes for my 
journey; 

(3) There is a tree of knowledge’, which I think of and long 
for even from the distance of 10,000 li; 

(4) There is a forest of the “ firm” trees*, where the footprint 
of a traveller (euch as Hiouenthsang') might have 
vaniched a thousand years since, 

(6) Fate was so bad, that the (Japanese) prince died in a 
remote country region; 

(6) Time was s0 different (from ours), that the eminent 
priest grew old in his own country: 

(7) Now my stay and study here are already above my desert ; 

(8) So, L hope, that the tale of a snake will not join with the 
head of a dragon.’ 

1 The famous Bodhi tree in India under which Sikyamuni obtained 

Buddbshood or perfect enlightenment. 

* The Sala treea onder which Buddha obtained Nirvana, i.e. died. 

‘Both are famous pisces of pilgrimage, 


* The famous Chinese pilgrim who travelled in India between 629 
and 645. 
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NOTES ON THE POEM. 


The two parallel lines (i.e. the fifth and sixth) mention 
two Japanese priests, who intended to go to India, but without 
success. The one (in the fifth line) was called Shinnyo 
Shinn, or the Prince Shinnyo. He was the third son’ of 
the fifty-first Mikado (Jit. ‘honourable (mi), gate {kedo) ;’ 
cf. the Porte with the Turks), Heizei Tend (reigned 4.0. 
806-809) ; and the fourth of the ten great disciples of Kukai, 
better known by his posthumous title Kébé Daishi (died 
A.D. 835). He, ‘im order to perfect his knowledge of 
Buddhist literature, undertook a journey, not only to 
China, but to India, but died before he reached that 
country.'—‘ Selected Essays,’ vol. ii. p. 342. An account 
concerning his life is given in the Honkio-ké-sd-den, i.e. 
*Memoirs of the eminent Japanese Priests, book 67, fol. 
8b. 

The other priest (in the sixth line) was Hotan by name, 
He is very well known among the Japanese priests, I 
havo heard that, about two centuries ago, Hétan ardently 
wished to go to India to learn Sanskrit there. With this 
object he seut a written petition to the military government 
in Yedo (the present Tokio, or the ‘Eastern capital’ of 
Jopan), because this government was then so powerful that 
all the administration of public affairs was in its hand, 
Bat hia desire was not gratified, because at that time ‘crosa- 
ing the ocean’ (ie. journey for o foreign country) was 
atrictly prohibited in our country. 

Héten was an extraordinary man. He was formerly a 
priest of the Tendai sect or school. He used to live at a 
post-town called Otsu, in the province of Omi, on the Biwa 
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lake, and studied there very hard. One day, during a 
thunder-storm, there came a young woman who asked him 
to allow her to take shelter in his house, Hétan answered 
her from the inside of the door without seeing her face, 
But he was alrendy unable to restrain his passion, having 
heard the amiable voice of the woman. Then he at once 
threw a handful of inflammable powder on his body and set 
it on fire. He cried out loudly and fell down. The young 
woman was very much frightened, opened the door, and 
found him almost breathless, She hastily sprinkled some 
cold water on him and put out the fire, She nursed him 
carefully till he came to himself again. Then he told her 
all the circumstances of his action, When she got home 
she told her parents what had happened. They admired 
him very much, and gave him a certain sum of money, by 
which he was entirely free from poverty. 

While he was studying on the Hiyei mountain (where 
the principal temple was built in a.. 788, and is still in 
éxistence, though it has been restored several times since), 
Hétan once attended a course of lectures of his teacher on 
® certain book. On the first day of the course, hearers 
were crowded in the lecture-hall; but their number de- 
creased every day. At length there was not a single 
hearer except Hétan. Then the teacher wanted to stop 
his lecture, but Hétan said to him, ‘ Will you wait till to- 
morrow 1 I phall be able to bring some hearers here’ Early 
on the next morning he brought with him numerous earthen 
images of priests, and placed them in the Jecture-hall here 
and there. Having done this he sat down in the middle of 
these images and waited for the lecturer. No sooner did 
the teacher see this arrangement, than he blamed his pupil 
severely for performing such a childish trick. Then Hétan 
answered him, saying, ‘All the priests who live in the 
monasteries on this mountain (formerly 3000 in number) 
are Like these esrthen images; so that there is almost no 
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difference between the former days, when they were crowded 
here, and the present. During all the time there has been 
only one good listener, and that wes I’ By this answer the 
teacher was very mach moved, and went on with his lectures 
till the end of the course. 

At this time there seemed to exist in Japan only ono 
copy, either M8. or wood-cut book, of the two famous 
Chinese commentaries on Hiouenthsang’s translation of the 
Abhidharmakoshasistra (which translation was made about 
A.D. 650). One of these commentaries was written by 
Phukwang (Fuké, in Japancse), a disciple of the translator ; 
and the other by Fapao (Héh®, in Japanese), a rival of the 
former commentator : each in thirty books or thin volumes, 
The copy of these commentaries was then preserved in an 
old library belonging to a temple at Nara (formerly also 
called Nanto, or the ‘southern capital,’ because this place 
was used as the imperial capital of Japan from A.D. 710 
till 861, and is situated on the south of Kioto, or Saikio, 
ive. the ‘western capital’ of Japan). The copy was 60 
valued that no one was allowed even to look at it. But 
Hotan desired not only to read the commentaries, but also 
to. copy them. He therefore gave money to the keeper of 
the library, entered secretly, and was engaged in copying 
the rare copy day aud night. 

Some sy that there is a poem composed by Hétan and 
written in his copy of these commentaries. In this poem 
he cays that he was co busy in making hie copy that he 
knew nothing of worldly matters. He could only tell that 
it was a new year when he heard 108 sounds of temple- 
bells, (This number is still struck at the dawn of New 
Year's Day in certain temples in Japan, My father’s temple 
is one of these in which this number is observed.) 

Bome also say, that when the paper which he brought 
into the Hibrary for his copy was all used up, Hétan did 
not venture to go out to fetch more, lest he should be dis- 
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covered and prevented from continuing his work. For this 
reason he took his long white robe off and used it instead of 
poper, writing on it from the collar and sleeves to the skirt 
without leaving any part uncovered. 

By such patience he copied the whole of the two large 
commentaries, and afterwarda published them. All who 
study the Abhidharmakoshasistra in Japan have ever since 
been under deep obligation to him. 

However, Hétan afterwards changed his mind and be- 
came a priest of the Kegon school (i.e. the school which was 
founded by e Chinese priest depending on the Kegongio or 
the Buddhivatameakavaipulyasitra, which school no longer 
exists in Japan). He then constantly criticised and refuted 
the tenets of his own and other schools, and wrote many 
books. Some people, therefore, do not consider him a safe 
authority, 

There is a work entitled Mio-dé-satsu, or the ‘Document 
for leading (others),’ written by him. Tn this he refutes the 
principles of the Shin-shiu, or the ‘true sect.’ Soon after 
this work was published, there was a Jecturer (i.e. the head 
of the college) of the Shin-shiu, Xiku by name, who wrote 
a book entitled Sesshio-hen, or the ‘Book for breaking or 
stopping » ruch (of the other), in which he answered him. 
Hétan then produced his second work on the same subject, 
under the title of Raifu, or the ‘Axe of Thunder.’ Then 
Kiku wrote the Shio-ré-hi, or the ‘Laughing at the arms 
of a praying maniac,’ and ridiculed him. 

Among the numerous works of Hétan, however, there 
is a very useful one (in eight books) eutitled In-mio-niu- 
shio-ri-ron-eho-zui-gen-ki, or the ‘Record of the auspicious 
source of the commentary on the Nyayapravesatirakasistra 
(No. 1216). It isa commentary on the famous Chinese com- 
mentary on that treatise on Logic, by Kweiki (Kiki, in 
Japanese), the principal disciple of Hiouenthrang, who trans 
lated the Sanskrit treatise about a. v. 650. 

r 
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‘The above account concerning the life of Hétan hes a 
somewhat legendary aspect. Tam not quite sure whether 
the whole of it is true or not. But I have written down 
all that I have hitherto heard of him, or have seen in his 
works. 


Bonyiv Nanaro. 


Oxrorn, 
12 March, 1881. 


KENJIU KASAWARA* 


4851-1883.) 


Tae last mail from Japan brought me the news of 
the death of my young friend and pupil, Kenjiu 
Kasawara, and though his name is little known in 
England, his death ought not to be allowed to pass 
unnoticed. Does not Mr. Ruskin say quite truly 
that the lives we need to have written for us are of 
the people whom the world has not thought of—far 
less heard of—who are yet doing the most of ita 
work, and of whom we may learn how it can best be 
done? The life of my Buddhist friend was ono of the 
many devoted, yet unfulfilled lives, which make us 
wonder snd grieve, as we wonder and grieve when 
we see the young fruit trees in our garden, which 
were covered with bright blossoms, stripped by a 
sudden frost of all their beauty and promise. 

Kenjiu Kasawara was a young Buddbist priest 
who, with his friend Bunyiu Nanjio, was sent by his 
monastery in the year 1876 from Japan to England, 
to learn English in London, and afterwards to study 
Sanskrit at Oxford. They both came to me in 1879, 
and in spite of many difficulties they had to en- 
counter they succeeded, by dint of bard and honest 
work, in mastering that language, or at least so 
much of it as was necessary for enabling them to 
4 Bee ‘Times,’ Sept. 22, 1833; and“ PAli Text Society's Journal,’ 1883. 

P2 
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read the canonical hooks of Buddhism in the original 
—that is, in Sanskrit, At first they could hardly 
explain to me what their real object was in coming 
all the way from Japan to Oxford, and their progress 
wea so slow that I sometimes despaired of their suc- 
cess, But they themselves did not, and at last they 
had their reward. Kasawara’s life at Oxford waa 
very monotonous. He allowed himself no pleasures 
of any kind, and took little exercise; he did not 
smoke, or drink, or read novels or newspapers. He 
worked on day after day, often for weeks seeing no 
one and talking to no one but to me and his fellow- 
worker, Mr. Bunyiu Nanjio. He spoke and wrote 
English correctly, he learnt some Latin, also a little 
French, and studied some of the classical English 
books on history and philosophy. He might have 
been a most uscful man after his return to Japan, for 
he was not only able to appreciate all that was good in 
European civilisation, but retained a certain national 
prido, and would never have become a mere imitator 
of the West. His manners were perfect—they were 
the natural manners of an unselfish man. As to his 
character, all I can say is that, though I watched him 
for a long time, I never found any guile in him, and 
I doubt whether, during the last four years, Oxford 
possessed a purer and nobler soul among her students 
than this poor Buddhist priest. Buddhism may, in- 
deed, be proud of snch # man. During the last year 
of his stay at Oxford I observed signs of depression in 
him, though he never complained. I persuaded him 
to see a doctor, and the doctor at once declared that 
my young friend was in an advanced stage of con- 
sumption, and advised him to go home. He never 


RENJIU KASAWARA. 218 


flinched, and I still hear the quiet tone in which he 
said, ‘Yes, many of my countrymen die of con- 
sumption.’ However, he was well enough to travel 
and to spend some time in Ceylon, seeing some of the 
learned Buddhist priests there and discussing with 
them the differences which so widcly separate Southern 
from Northern Buddhism. But after his return to 
Japan his illness made rapid strides. He sent me 
several dear letters, complaining of nothing but his 
inability to work. His control over his feelings was 
most remarkable, When he took leave of me, his 
sallow face remained as calm as ever, and I could 
hardly read what passed within. But I know that 
after he had left, he paced for a long time up and 
down the road, looking again and again at iny house, 
where, as he told ine, he bad passed the happiest hours 
of his life. Yet we had done so little for him. Once 
only, in his last letter, he complained of his loneli~ 
ness in his own country. ‘Toa sick man,’ he wrote, 
‘very few remain as friends. Soon after writing 
this he died, and the funeral ceremonies were per- 
formed at Tokio on the 18th of July. 

He has left some manuscripts behind, which I hope 
I shalt be able to prepare for publication, particularly 
the ‘Dharmasaigraba,’ a glossary of Buddhist techni- 
cal terms, ascribed to Nagaryuna. But it is hard to 
think of the years of work which are to bear no fruit ; 
still harder to feel how much good that one good 
and enlightened Buddhist priest might have done 
among the thirty-two millions of Buddhists in Japan. 
Have, pia anima! I well remember how last year 
we watched together a glorious sunset from the 
Malvern Hills, and how, when the Western sky was 
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like a golden eurtain, covering we knew not what, 
he said to me, ‘That is what we call the Eastern gate 
of our Sukhavati, the Land of Bliss. He looked 
forward to it, and he trusted he should meet there all 
who had loved him, and whom he had loved, and that 
he should gaze on the Buddha Amitébha—i.e. ‘In- 
finite Light.’ 


Oxroun, Sept, 20. 


LETTERS FROM KENJIU KASAWARA. 


Liantrissixt House, Kuxcsron Roap, Oxrorp, 


26 July, 1882, 
My pear Sir, 


Tam in receipt of your letter. I cannot ade- 
quately express my thanks for your ever unfailing 
kindness. It grieves me very much that I am unable 
to pursue my studies here as long as I hoped and 
was allowed to do. To lose but one year is a great 
Joss to me, whose object it was to acquire a know- 
ledge of that branch of literature which is vitally 
important for the religion I belong to, and which 
cannot better be obtained than through your in- 
struction. I have passed two valuable years and a 
half with you. It has been no small patience on 
your part to watch all the time so slow a progress as 
I made in learning Sanskrit. Iam well aware that 
my age—besides my inability—is paseed for acquir- 
ing a new language, for which no previous know- 
ledge, if I had any, can help. Moreover, my course 
of study has been more or less hindered through the 
want of good texts. Time alone, therefore, may have 
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enabled me to be successful. There was a brief time 
for me yet to pass in Oxford, and that time is now 
to be cut short. 

But we cannot fight against Nature. Is it not, on 
the other hand, a great boon of Nature that I, who 
am naturally weak, should have passed so long in 
England without much bodily suffering? If this mis- 
ehievous disease had befallen me but a year and a 
half earlier, all my object might have been rendered 
almost useless. I must be satisfied with things as 
they are. It remains, therefore, that I should con- 
tinue what I have begun with the utmost zeal in my 
native land, and try by all means to make what I 
have gained acceptable to my friends in Japan, and 
to fulfil the hopes you kindly express in your letter, 

Believe me, Sir, 
I am your obliged pupil, 
K, Kasawana, 

PS. I am going up to London to-morrow by the 

4 o'clock train, p.m. 
Hore: Ricarrance, 
14 Rur Riesaraxor, Panis? 


14 Sept. 1882. 
My pear Sir, 


Last Saturday morning I left Oxford by the 
g o'clock train for London, and took lodgings in 
Lancaster Road, Notting Hill. After three days’ stay, 
IT left London on Tuesday last by the 8.15 a.m. train 
from Charing Cross. My voyage was via Folkestone 
and Boulogne. The sea was calm; and the voyage 
would have been more pleasant if it had not rained 
po miserably all the while. The sky, however, gradu- 
ally cleared up towards Paris. I arrived in that city 
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afew minutes after five o'clock. I was met by two 
of my countrymen at the Gare du Nord, for I had 
written to one of them about my coming here. They 
are merchants, both being men from a town (in 
Japan) about ten miles from my native place. They 
are staying in the same hotel where I am now. 

The sights of Paris are quite familiar to me, as if 
I had been here but yesterday. It is exactly one 
year since you, my friend Nanjio, and I came here 
last time. Time flies, and so do our lives. I am 
Jeaving here to-morrow morning for Marseilles, but 
I intend to stay a few hours at Lyon, to see Mr. 
Ymaizoumi there. I shall have three Japanese com- 
panions on board the steamer Iraonaddy, a curious 
mixture of a noble, a soldier, a merchant, and myself 
& priest. 

Yesterday I went to the Société Asiatique, but I 
found no one there, A girl came up to me and shook 
her head. Then I went to a bookseller's shop (which 
you know) in the neighbourhood to make inquiries. 
People in the shop told me that the Society is only 
open on Saturday. I was puzzled, for I could not 
stay here till Saturday. Then I carried your manu- 
acript to the-Japanese Legation, intending to entrust 
it to our Minister. But on my going there I learnt 
he would leave Paris last night for Vienna. There I 
saw Mr. Oyama, an attaché whom I know well since 
fast year, and he was quite willing to take care of the 
manuscript for me. 

T cannot adequately express my thanks for your 
instruction, your liberality, and the kindness of you 
and your family during my long stay in Oxford. 
These quiet three years will ever remain in my 
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memory as the most important epoch in my life. It 
is needless to say I felt very unhappy when I said 
farewell to you all. I lingered at your gate, and 
looked eagerly in the dark at your house, on the 
threshold of which I had stepped so often and so 
happily. {shall never again hear your living voice, 
T shall never again see the lovely city of Oxford, but 
I shall communicate with you as often as possible, 
and shall always be delighted when I hear from you. 


T am, Sir, 
Your most obliged pupil, 
K, Kasawara, 
23 Sept, 1882, 
In the afternoon, 


My bear Sir, 

I wrote a letter to you from Paris, and I hope 
it has reached you in time. I left that city on the 
15th in the morning, and arrived at Marseilles early 
the next day. In this place I had sufficient time 
to walk about and to take a drive on the coast round 
the town; but early on the following day I, with 
three other Japanese, embarked on board the steamer 
Traouaddy, which left the coast a little after 10 
o'clock a.m. 

I feel almost recovered from my recent weakness 
aince my arrival at Marseilles, and am enjoying the 
voyage very much. There are about fifty passengers in 
the first class, forty in the second, and thirty in the third. 
‘The first and second class passengers share in common 
@ spacious portion on the deck, where we sit on 
chairs, bold conversation, or walk to and fro; where 
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some sing and some play on the piano. Food is good 
and ample, consisting of coffee or tea with ‘petit 
pain’ in the morning, ‘déjefmer a la fourchette’ at 9, 
dinner at 5, and tea with biscuits at 8 o'clock in the 
evening. I get up before 6 o'clock, and generally take 
a sea-water bath, either hot or cold, every morning. 

I got an English newspaper (of Saturday last) at 
Naples in which I read, ‘The war is over in Egypt.’ 
This morning I had a walk in Port Said, where all 
‘was quict. 

From each port above mentioned I wrote a letter 
to Mr. B. Nanjio. Now I am writing this to you 
while the steamer is passing the canal, which we 
entered at i1 o'clock. The heat is becoming intense 
day after day. 

There is nothing important to describe except 
some trifling incidents in our society of mixed nation- 
alities, confined within the small space the boat can 
afford, 

This letter is to be posted from Suez, and I shall 
write you another from Ceylon. 

I present my beat compliments to your family. 


Iam, Sir, 
Yours very sincerely, 
K. Kasawara, 


Corvouno, Cextox, 
22 Oct, 1882, 
My DEAR Sm, - 


! Garived in Ceylon on the 8th last, and re- 
Rammed there during a fortnight. As my intention 
“"was to see gome old temples and ruins there, I spent the 
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greater part of these days in travelling about. I visited 
Kandy, town about seventy-two miles from Colombo. 
There is a temple in which one of Buddha's teeth 
is kept, but, owing to the recent death of the keeper, 
T could not see it. At a distance of about sixteen 
miles from Kandy there is a small town named 
MAtale, and there I visited a rock-temple called Ala 
Vihara, in which it is said the Pifakas were first 
committed to writing. The railway does not extend 
any farther than this place. In going to Anurfidha- 
pura, I was obliged to take the bull-coach which 
regularly leaves Matale once a day for Anurfdhapura. 
Tt is a sort of omnibus, but too small even for ono 
person, as he has to pass a night in it. The distance 
between those places is only sixty miles, but the coach 
takes seventeen hours in reaching the end of thejourney, 
During this journey, a traveller like myself finds no 
place to get food. But Anurddbapura is a place 
worth visiting. It is full of ruins of grand buildings. 
J saw there that old Bo-tree which Fa-hian saw one 
thousand four hundred years ago. I remained thero 
two days, sufficient for seeing all the Buddhist remains, 
Although I found now only three priests near the ruins 
of the Mahavihara, I have no doubt that the Vihara 
had, at the time of the Chinese pilgrim, some 600 
inmates, as the enormous sizes of the granite alma- 
vessels, for instance, clearly show us that there were 
once great multitudes of priests in those Vihfras, who 
partook of their contents. 

On my return from this journey I remained at 
Colombo only two or three days. I often saw the high 
priest Sumangala, who was passing the vassa (Lent) 
in a place near Colombo. He was teaching about 
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sixty of his pupils there. He speaks, as I was tol, 
both Sanskrit and Pali. I presented him with a copy 
of the Vagrakkhedika, and he read it, at the same time 
rendering it into English. While reading it, he said, 
‘It is not one of the Holy Books; it is not written 
in pure Sanskrit. He and some other Buddhists 
earnestly advised me to atop in the island to learn 
Pali. I saw other priests, but Sumangala seems to 
be the most renowned there. 

There is one Colonel Olcott, an American, who 
professes himself to be a Buddhist. In India and 
in Ceylon he has formed a great many branches of 
the Theosophical Society of which he is the founder, 
I do not know his real motives, but, at ail events, 
he has roused the Buddhists of the island from their 
slumber. Ho is working hard, and preaching almost 
daily in different places. But I had no chance of 
seeing him during my stay here, although he was 
willing to see me, as he expressed it in his letter 
from some distant place to one of his friends at 
Colombo. 

After all, I was much pleased with this my stay 
in Ceylon, and I think I learned some things there 
which otherwise I could not learn in Japan. Some 
Buddhists at Colombo showed me kindness and 
civility, and promised to keep up communication 
with me hereafter. 

The steamer Sindh, of the Messageries Maritimes 
Company, arrived in the harbour yesterday, two days 
earlier than it was expected. I hastily embarked on 
board the steamer. The ship is still in the harbour, 
but, as I do not find anybody who would go to shore 
and post this letter for me, 1 shall forward it from 
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the next station, that is, from Singapore. The ship 
will leave here very soon. 
I remain, Sir, 
Yours very faithfully, 
K, Kasawana, 


Toxto, Japan, 
My pear Sir, 25 Nov. 1882. 

After twenty-six days’ voyage since I left 
Ceylon, I safely arrived at Yokohama at seven o'clock 
in the evening on the 17th last. As I wrote to you 
before, at the time when I was in Ceylon, I thought I 
was nearly recovered from my disease. But this was 
an illusion, After the Sindh arrived at Singapore 
the weather became very changeablo, and after we 
‘left Hong-kong the wind was so strong that the 
steamer could not resist it, and three times was 
obliged to take refuge in some small Chinese har- 
bours. All the while I felt myself weak, although by 
that time I had become quite a good sailor. The cough 
was often troublesome, which proved to be the returning 
symptom of my former condition. There were two or 
three unnaturally warm days, which made me very ill. 
After two days’ stay at Yokohama, where I had 
something to do with my luggage, I came to Tokio, 
In Tokio I find one old friend now remaining, who is 
a priest of our sect (and who had chiefly taken charge 
of sending money to Nanjio and me while in Europe). 
Even he has now no longer any connexion with the 
affairs of Higashi Hong-wan-zi. He however kindly 
eame to the railway station to meet me when I 
arrived in Tokio. Next morning (21st) F went to 
consult Mr. Ikeda, one of the Imperial physicians, 
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and he carefully examined my chest and back. He 
was of opinion that my condition has lately been 
aggravated, and that I ahould avoid the coming winter 
in some warmer place. I thought I might go to Kobe, 
which was at once healthy and near Kioto. But he 
said Kioto was worse; and that he should rather re- 
commend me, had I not returned from those regions, 
to go to Ceylon or Saigon, as Japan was hardly a 
better place than England with regard to cold weather. 
He said, as I was here, I might go to Atami, a place 
far better than Kobe, only twenty-seven Japanese or 
about fifty English miles from Tokio, where I might 
remain till next March, but without doing any work. 
Thad been quite prepared for hearing such words of 
the doctor, otherwise alarming. I therefore deter- 
mined to hurry to Atami, I need not say that it has 
been an unpleasant thing to me to return home on 
account of my illness, but I should have been consoled 
if I had found a brighter state of things at home on my 
arrival. I expected to see Ishikawa Shuntai in Tokio 
(who was my teacher and advised us to go to Europe), 
but to my great disappointment he too has taken part 
in the recent quarrels, and is now in extreme difficul- 
ties. I am writing a long letter to Mr. B, Nanjio, and 
shall inform him of these things at length. 

My dim recollection of the mazy streets of Tokio 
does not enable me to find places I want to goto. In 
fact I know Tokio leas than London. Besides, I am 
forbidden to go out except from 11 to 4 o'clock, nor 
does anything attract me. I have taken my lodgings 
in one of our paper houses. The room I use is roofed 
very low, where a smal] man like me seems like a 
giant. Three sides of the room are sheltered with 
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sliding paper screens, and the other side is divided 
into two portions. One is made ® covert, and the 
other a niche in which an image on paper is hung, 
and @ porcelain pot placed, with flowers in it, Aa I 
have passed one fifth part of my life in Europe, my 
habits have been Europeanised. What is most incon- 
venient at present is, to sit down on my calves, as our 
rooms are not furnished with tables and chairs. Iam 
almost unable to write and read at a Japanese desk nino 
inches high. It is highly injurious to lung diseases. 
I have not yet put on a Japanese dreas. As you 
know, Tokio is not my home. I must have complete 
suits of Japanese clothes newly made, top split socks, 
girdle, clogs, ete. If I send to my home for those 
things, they will not come to me in less than thirty days, 

I have seen very few people here. Some of the 
young students who are priests by birth, and are 
studying English in Tokio at the expense of the 
monastery at Hong-wan-:i, have sometimes come to 
see me. It is somewhat strange that most of them 
are destined to study philosophy. Every one of 
them speaks of Mill and Spencer, as if there were 
not more sensible men in the world. I cannot say 
anything as yet of the prospect of the study of 
Sanskrit here, and those young philosophers do not 
at present seem to have any desire for learning 
Sanskrit, We must endeavour to break the earth 
for our cultivation, but this is a land of frequent 
earthquakes and destructions. 

I shall write to you something more very soon. 

Tam, Sir, 
Your obedient pupil, 
Kensiu Kasawara, 
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Avant, Japan, 
7 Dec, 1882. 

My bear Sir, 

I have made inquiries about the old palm-leaves 
and the destiny of the copy of the Kathavatthupakar- 
ana-atthakath’, presented by you to the Higashi 
Hong-wan-zi through our Minister Iwakura. 

As to the former, you have I suppose been in- 
formed of the matter before, viz. that it. was pri- 
vately granted by the Minister to photograph the 
palm-leaves (which formerly belonged to the Horiuji 
monastery). The reason why it was delayed is this. 
The old leaf is now, as you know, among the im- 
perial treasures at Nara, which no one has access 
to but by imperial order. It was intended, aa 
I am told, to bring them to Tokio, and some 
months ago an officer was actually despatched for 
Nara. The officer, however, resigned his office before 
he left Tokio, and his resignation was granted while 
he was en route. This altered everything. He went 
to Kioto on some other business without staying at 
Nara. I do not know whether this matter ia con- 
sidered to be not a very pressing business, but 
it is certain that no offfeer has since been despatched 
for the purpose. Unless the palm-leaves are brought 
to Tokio, there will be no chance of their being 
photographed; for those treasures are sealed up at 
Nara, and no keeper is there who is free to open 
them. I do not say I understand the matter very 
well. But Susuki and Ota, the latter of whom you 
know by name, both tell me the same. Ota, being 
&@ mere young student, has no intimate access to 
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Iwakura, but the former, I am sure, is able to beg 
of the Minister anything about the matter. I urged 
him not to neglect to make further inquiries. The 
matter being in such a state,delay seems inevitable, 
Although I shall urge my friend to seek every means 
to aceelerate its progress, I am afraid you cannot 
delay your publication so long. 

Thave written letters to some of my old friends, 
but none of them, even by this time, has written any 
answer. I do not know what they think of me, but 
my illness and my withdrawing to Atami have put 
me into oblivion. 

I came to Atami on the 4th last. It is only about 
fifty English miles from Tokio, and famous for 
its hot springs. The place has come to particular 
notice since foreigners began to praise its healthiness 
as well as its waters. This is onc of our few places 
which know the faces of ministers and foreign 
ambassadors. It has the advantage of its position, 
forming a little bay, surrounded by considerably high 
hills, embracing the warmth of the sun in the south- 
east. But the road to this placo was very bad till some 
four or five months ago, and only sinee that time 
small vehicles drawn by men can pass carrying inva- 
lids. The hills around are not so easy to climb as at 
Malvern, the footpaths being stony and neck- 
breaking. This naturally stops us from going astray, 
and we are confined in this srall village, where there 
is nothing to see and nothing to amuse us. But 
I like this nook of the earth very well as my present 
asylum, 

Tam not able to work much, and am forbidden to 
do so, but as I have no one to speak to in my 

Q 
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room, I naturally have recourse to my books. By the 
way, my store of books, which I call my honeycomb, 
arrived safely from England in Tokio, but now the 
books no longer follow me so easily wherever I go. 

I presume you and all your family are quite well. 
Please remember me to Mrs. Max Miller and the rest. 
My parents are well, and very glad of my safe arrival, 
and, though they and I both regret that I cannot go 
to wee them at present, yet they are quite satisfied 
with my being here. They well know that their 
place is too cold for me, and they cannot attempt to 
come to mc, To them this part of Japan may still 
seem, ag it seemed to ine when I was a boy, as strange 
a land as Turkey or Egypt may sec to you, and the 
difficulty of travelling even now is actually greater, 
Thoy are extremely thankful to you for your great 
kindness to me during my stay in Oxford. 

Ihope that the Japanese gentlcien in Oxford are 
in good health, and continue their important studies. 

I am, Sir, 
Your obedient pupil, 
K. Kasawara. 


Orantkioxo, Tokio, 
14 June, 1883. 

My pgar Sir, 

Since I wrote my last letter to you two months 
have passed, but I am sorry to say I have nothing to 
tell you that is new and bright. 

Thave passed these six weeks, and especially these 
few last days,in very bad health. A bad cough is the 
principal symptom, but now my bodily strength too 
is failing. Tokio is not my home. I have remained 
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here in suspense, neither having been able to set out 
for home, nor having been able to find a comfortable 
abode here. No one looks after me: to a sick man 
very few remain as friends. Now the best way for 
me is to surrender myself entirely to medical treat- 
ment. Dr. Baeby, a German in the service of the Go- 
vernment Hospital at Tokio, is now very famous. I am. 
using the medicine prescribed by him for me. I have 
resolved to go into the hospital from to-morrow. 
This will be to my satisfaction, as I shall have better 
accommodation and good medical treatment. 

T received the Atheneum, in which a review of your 
Cambridge Lectures is found. Ithank you very much, 
and read the review with pleasure. his reminded 
me of our pleasant Cambridge tour last year, and ny 
last efforts in copying. How diitorent arc things 
around me this year! 

Your kindness did not stop there. You also made 
an application that the physicians attached to the 
English Legation here should attend me. But I had 
been under the treatment of Dr. Baeby, so that I have 
gone on with him, I hope you will pardon this care- 
Jess writing, as I am weak, and require to ait quiet. 

T am, Sir, 
Your bumble pupil, 
Kensiu Kasawana, 


COLEBROOKE*. 


(1765-1887.) 


TPVHE name and fame of Henry Thomas Colehrooke 

are better known in India, France, Germany, 
Ttaly—nay, oven in Russia—than in his own country. 
He was born in London on the 15th of June, 1765; 
he died in London on the roth of March, 1837; and if 
now, after waiting for thirty-six years, his only sur- 
viving son, Sir Edward Colebrooke, has at last given 
us @ more complete account of his father’s life, the 
impulse has come chiefly from Colebrooke’s admirers 
abroad, who wished to know what the man had been 
whose works they knew so well. If Colebrooke had 
simply been a distinguished, even a highly distin- 
guished, servant of the East India Company, we could 
well understand that, where the historian has so many 
eminent services to record, those of Henry Thomas 
Colebrooke should have been allowed to pass almost 
unnoticed. The history of British India has still to 
be written, and it will be no easy task to write it. 
Macaulay's Lives of Clive and Warren Hastings are 
but two specimens to show how it ought to be, and 
yet how it cannot be, written. There is in the annals 
of the conquest and administrative tenure of India so 
much of the bold generalship of raw recruits, the states- 
manship of common clerks, and the heroic devotion of 
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mere adventurers, that even the largest canvas of the 
historian must dwarf the stature of heroes; and che- 
raeters which, in the history of Greece or England, 
would stand out in bold relief, must vanish unnoticed 
in the crowd. 

The substance of the present memoir appeared in 
the Journal of the Royal Asiatic Society soon after 
Mr. Colebrooke’s death. It consisted originally of 
a brief notice of his public and literary carcer, inter- 
spersed with extracts from his Jetters to his family 
during the first twenty years of his residence in India. 
‘Being asked a few years since to allow this notice to 
appear in a new edition of the ‘Miscellaneous Essays,’ 
Sir Edward thought it incumbent on him to render it 
more worthy of his father’s reputation. The letters 
in the present volume are, for the most part, given in 
full; and some additional correspondence is included 
in it, besides a few papers of literary interest, and a 
journal kept by him during his residence at Nagpur, 
which was left incomplete. Two addresses delivered to 
the Royal Asiatic and Astronomical Socicties, and the 
narrative of ajourney to and frorm the capital of Berar, 
are added as an appendix and complete the volume. 

Although, as we shall see, the career of Mr. Colo- 
brooke, as a servant of the East India Company, was 
highly distinguished, and in its vicissitudes, as here 
told by his son, both interesting and instructive, yet 
his most lasting fame will not be that of the able ad- 
ministrator, the learned lawyer, the thoughtful finan- 
cier and politician, but that of the founder and father 
of true Sanskrit scholarship in Europe. In that cha- 
racter Colebrooke has secured his place in the history 
of the world, place which neither envy nor ignerance 
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can ever take from him. Had he lived in Germany, 
we should long ago have seen his statue in his native 
place, his name written in letters of gold on the walls 
of academies; we should have heard of Colebrooke 
jubilces and Colebrooke scholarships. In England, if 
any notice is taken of the discovery of Sanskrit—a 
discovery in many respects equally important, in some 
even more important, than the revival of Greek 
scholarship in the fifteenth century—we may possibly 
hear the popular name of Sir William Jones and his 
classical translation of Sakuntal ; but of the infinitely 
more important achievements of Colebrooke, not one 
word. The fact is, the time has not yet come when 
the full importance of Sanskrit philology can be ap- 
preciated by the public at large. It was the same 
with Greek philology. When Greek began to be 
studied by some of the leading spirits in Europe, the 
subject seemed at first one of purely literary curiosity. 
When its claims were pressed on the public, they 
were met by opposition, and even ridicule; and those 
who knew least of Greek were most eloquent in their 
denunciations. Even when its study had become 
amore general, and been introduced at universities and 
schools, it remained in the eyes of many mere accom- 
plishment—its true value for higher than scholastic 
purposes being scarcely suspected. At present we 
know that the revival of Greek scholarship affected 
the deepest interests of humanity, that it was in reality’ 
@ revival of that consciousness which links large por- 
tions of mankind together, connects the living with 
the dead, and thus secures to each generation the full 
intellectual inheritance of our race. Without that 
historical consciousness, the life of man would be 
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ephemeral and vain. The more we can see backward, 
and place ourselves in real sympathy with the past, 
the more truly do we make the life of former gonora- 
tions our own, and are able to fulfil our own appointed 
duty in carrying on the work which was begun cen- 
turies ago in Athens and at Rome. But while the 
unbroken traditions of the Roman world, and the re- 
vival of Greek culture among us, restored to ua the 
intellectual patrimony of Greece and Rome only, and 
made the Teutonic race in a certain sense Greck and 
Roman, the discovery of Sanskrit will have a much 
-larger influence. Like # new intellectual spring, it 
is meant to revive the broken fibres that once united 
the South-Eastern with the North-Wostern branches 
of the Aryan family; and thus to re-cstablish the 
spiritual brotherhood, not only of the Teutonic, Greek, 
and Roman, but likewise of the Slavonic, Celtic, In- 
dian, and Persian branches. It is to make the mind 
of man wider, his heart larger, his sympathies world- 
embracing; it is to make us truly Aumaniores, richor 
and prouder in the full perception of what humanity 
has been, and what it is meant to be. This is the real 
object of the more comprehensive studies of the nine- 
teenth century, and though the full appreciation of 
this their true import may be reserved to the future, 
no one who follows the intellectual progress of man- 
kind attentively can fail to see that, even now, the 
comparative study of languages, mythologies, and re- 
ligions has widened our horizon; that much which 
was lost has been regained ; and that a new world, if 
it has not yet been occupied, is certainly in sight. It 
is curious to observe that those to whom we chiefly 
owe the diseovery of Sanskrit were as little conscious 
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of the real importance of their discovery as Columbus 
‘was when he landed at St. Salvador. What Mr. Cole- 
brooke did, was done from a sense of duty, rather 
than from literary curiosity; but there was also a 
tinge of enthusiasm in his character, like that which 
carriesa traveller tothe wastes of Africa ortho ice-bound 
regions of the Pole. Whenever there waa work ready 
for him, he was ready for the work. But he had no 
theories to substantiate, no pre-conceived objects to 
attain. Sobriety and thoroughness are the distin- 
guishing features of all his works. There ia in them 
no trace of haste or carelessness ; but neither is there 
evidence of any extraordinary effort, or minute pro- 
fessional scholarship. In the same business-like spirit 
in which he collected the revenue of his province, he 
collected his knowledge of Sanskrit literature; with 
the same judicial impartiality with which he delivered 
his judgments, he delivered the results at which he 
had arrived after his extensive and careful reading ; 
and with the same sense of confidence with which he 
quietly waited for the effects of his political and financial 
measures, in spite of the apathy or the opposition with 
which they were met at first, he left his written works 
to the judgment of posterity, never wasting his time 
in the repeated assertion of his opinions, or in useless 
controversy, though he was by no means insensible to 
his own literary reputation. The biography of such 
& man deserves a careful study; and we think that 
Sir Edward Colebrooke has fulfilled more than a 
purely filial duty in giving to the world « full ac- 
count of the private, public, and literary life of his 
great father. 

Colebrooke was the son of 2 wealthy London 


COLEBROORE, 283 


banker, Sir George Colebrooke, a Member of Parlia- 
ment, and a man in his time of some political import- 
ance. Having proved himself a successful advocate 
of the old privileges of the East India Company, he 
was invited to join the Court of Directors, and be- 
came in 1769 chairman of the Company. His chair- 
manship was distinguished in history by the appoint- 
ment of Warren Hastings to the highest office in 
India, and there are in existence letters from that il- 
Justrious man to Sir George, written in the crisis of his 
Indian Administration, which show the intimate and 
confidential relations subsisting between them. But 
when, in later years, Sir George Colebrooke became 
involved in pecuniary difficulties, and Indian appoint- 
ments were successively obtained for his two sons, 
James Edward and Henry Thomas, it does not ap- 
pear that Warren Hastings took any active steps to 
advance them, beyond appointing the elder brother 
to an office of some importance on his secretariat. 
Henry, the younger brother, had been educated at 
home, and at the age of fifteen he had laid a solid 
foundation in Latin, Greek, French, and particularly 
in mathematics. As he never seems to have been 
urged on, he learned what he learned quietly and 
thoroughly, trying from the first to satisfy himeclf 
rather than others. Thus a love of knowledge for its 
own sake remained firmly engrained in his mind 
through life, and explains much of what would other- 
‘wise remain inexplicable in his literary career. 

At the age of eighteen he started for India, and 
arrived at Madras in 1783, having narrowly escaped 
capture by French cruisers, The times wore anxious 
times for India, and full of interest to an observer of 
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political events. In his very first letter from India 
Colebrooke thus sketches the political situation :— 

‘The state of affairs in India seems to bear a far 
more favourable aspect than for a long time past. 
The peace with the Mahrattas and the death of 
Hyder Ally, the intended invasion of Tippoo’s country 
by the Mahrattas, sufficiently removed all alarm from 
tho country powers; but there are likewise accounts 
arrived, and which seem to be crodited, of the defeat 
of Tippoo by Colonel Matthews, who commands on 
the other coast.’ 

From Madras Colebrooke proceeded, in 1783, to 
Calcutta, where he met his elder brother, already 
established in the service. His own start in official 
life was delayed, and took place under circumstances 
by no means auspicious. The tone, both in political 
and private life, was at that time at its lowest ebb 
in India. Drinking, gambling, and extravagance of 
all kinds were tolerated even in the best society, and 
Colebrooke could not entirely escape the evil effects 
of the moral atmosphere in which he had to live. It 
is all the more remarkable that his taste for work 
never deserted him, and ‘that he would retire to his 
midnight Sanskrit studies unaffected by the excite- 
ment of the gambling-table.’ It was not till 1786— 
a year after Warren Hastings had left India—that he 
received his first official appointment, as Assistant 
Collector of Revenue in Tirhut. His father seems 
to have advised him from the first to be assiduous 
in acquiring the vernacular languages, and we find 
him at an early period of his Indian career thus 
writing on this subject:— 

‘The one, and that the most necessary, Moors (now 
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called Hindustani), by not being written, bars all 
close application ; the other, Persian, is too dry to 
entice, and is so seldom of any use, that I seck its 
acquisition very leisurely.’ 

He asked his father in turn to send him the Greek 
and Latin classics, evidently intending to carry on 
his old favourite studies, rather than begin a new 
eareer as an Oriental scholar. For a time he seemed, 
indeed, deeply disappointed with his life in India, 
and his prospects were anything but encouraging. 
But although he seriously thought of throwing up 
his position and returning to England, he was busy 
nevertheless in elaborating a scheme for the better 
regulation of the Indian serviec. His chief idca was, 
that the three functions of the civil service—the com- 
mercial, the revenue, and the diplomatic—should be 
separated ; that cach branch should be presided over 
by an indopendent board, and that thoso who had 
qualified themselves for one branch should not be 
needlessly transferred to another. Curiously enough, 
he lived to prove by his own example the applica- 
bility of the old system, being himself transferred 
from the revenue department to a judgeship, then 
employed on an important diplomatic mission, and 
lastly raised to a seat in Council, and acquitting 
himself well in each of these different employments. 
After a time his discontent seems to have vanished. 
He quietly settled down to his work in collecting the 
revenue of Tirhut; and his official duties soon be- 
came so absorbing, that he found little time for pro- 
jecting reforms of the Indian Civil Service. 

Soon also his Oriental studies gave him a new 
interest in the country and the people. The first 


236 BIOGRAPHICAL ESSAYS, 


allusions to Oriental literature occur in a letter dated 
Patna, December 10, 1786. It is addressed to his 
father, who had desired some information concerning 
the religion of the Hindus. Colebrooke’s own in- 
terest in Sanskrit literature was from the first 
scientific rather than literary. His love of mathe- 
matics and astronomy made him anxious to find out 
what the Brahmans had achieved in these branches 
of knowledge. It is surprising to see how correct is 
the first communication which he sends to his father 
on the four modes of reckoning time adopted by 
Hindu astronomers, and which he seems chiefly to 
have drawn from Persian sources. The passage 
(pp. 23-26) is too long to be given here, but wo 
recommend it to the careful attention of Sanskrit 
scholars, who will find it more accurate than what 
has but lately been written on the same subject. 
Colebrooke treated, again, of the different measures of 
time in his essay ‘On Indian Weights and Measures, 
published in the ‘Asiatic Researches, 1798; and in 
stating the rule for finding the planets which preside 
over the day, called Hord, he was the first to point 
out the palpable coincidence between that expression 
and our name for the twenty-fourth part of the day. 
In one of the notes to his Dissertation on the Algebra 
of the Hindus he showed that this and other astro- 
logical terms were evidently borrowed by the Hindus 
from the Greeks, or other external sources ; and in a 
manuscript note published for the first time by Sir E. 
Colebrooke, we find him following up the same sub- 
ject, and calling attention to the fact that the word 
Hord occurs in the Sanskrit voeabulary—the Medint- 
Kosha—and bears there, among other significations, 
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that of the rising of a sign of the zodiac, or half a 
sign. This, as he remarks, is in diurnal motion one 
hour, thus confirming the connexion between the 
Indien and European significations of the word, 
While he thus felt attracted towards the study of 
Oriental literature by his own scientific interests, it 
seems that Sanskrit literature and poetry by them- 
selves had no charms for him. On the contrary, he 
declares himself repelled by the false taste of Oriental 
writers; and he speaks very slightingly of ‘the 
amateurs who do not seek the acquisition of useful 
knowledge, but would only wish to attract notice, 
without the labour of deserving it, which is readily 
accomplished by an ode from the Persian, an apologue 
from the Sanskrit, or a song from some unheard-of 
dialect of Hinduee, of which the amateur favours the 
public with a free translation, without understanding 
the original, es you will immediately be convinced, 
if you peruse that repository of nonsense, the Asiatic 
Miscellany” He makes one exception, however, in 
favour of Wilkins. ‘I have never yet seen“any book,’ 
he writes, ‘which can be depended on for information 
concerning the real opinions of the Hindus, except 
Wilkins’s Bhagvat Geeta, That gentleman was San- 
skrit-mad, and has more materials and more general 
knowledge respecting the Hindus than any other 
foreigner ever acquired since the days of Pythagoras.’ 
Arabic, too, did not then find much more favour in 
his eyes than Sanskrit. ‘Thus much, he writes, 
«I am induced to believe, that the Arabic language is 
of more difficult acquisition than Latin, or even than 
Greek; and, although it may be concise and nervous, 
it will not reward the labour of the student, since, in 
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the works of science, he can find nothing new, and, in 
those of literature, he could not avoid feeling his 
judgment offended by the false taste in which they 
are written, and his imagination being heated by the 
glow of their imagery. A few dry facts might, how- 
ever, reward the literary drudge. .. . - 

It may be doubted, indeed, whether Colebrooke 
would ever have overcome these prejudices, had it 
not been for his father’s exhortations. In 1789, Cole- 
brook was transferred from Tirhut to Purneah; and 
such was his interest in his new and more responsible 
office, that, according to his own expression, he felt 
for the report, which he had to write, all the solicitude 
of a young author. Engrossed in his work, the ten 
years’ settlement of some of the districts of his new 
collectorship, he writes to his father in July 1790:— 

‘The religion, manners, natural history, traditions, 
and arts of this country may, certainly, furnish sub- 
jects on which my communications might, perhaps, be 
not uninteresting ; but to offer anything deserving of 
attention would require a season of leisure to collect 
and digest information. Engaged in a public and 
buay scene, my mind is wholly engrossed by the cares 
and duties of my station; in vain I seek, for re- 
laxation’s sake, to direct my thoughts to other 
subjects; matters of business constantly recur. It 
is for this cause that I have occasionally apologised 
for a dearth of subjects, having no occurrences to 
relate, and the matters which occupy my attention 
being unintereating as a subject of correspondence.’ 

When, after a time, the hope of distinguishing 
himself impelled Colebrooke to new exertions, and 
he determined to become an author, the subject which 
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and they generally contain some fragments which 
show us how the sphere of his inquiries became more 
and more extended. We find (p. 39) observations on 
the Psylli of Egypt and the Snake-charmers of India, 
on the Sikhs (p. 45), on Human Sacrifices in India 
{p. 46). The spirit of inquiry which had been kindled 
by Sir W. Jones, more particularly since the founda- 
tion of the Asiatic Society of Bengal in 1784, had 
evidently reached Colebrooke. It is difficult to fix 
the exact date when he began the study of Sanskrit. 
He seems to have taken it up and left it again in 
despair several times, In 1793 he was removed from 
Purneah to Nattore. From that place he sent to his 
father the first volumes of the ‘Asiatic Researches,’ 
published by the members of the Asiatic Society. He 
drew his father’s attention to some articles in them, 
which would seem to prove that the ancient Hindus 
possessed a knowledge of Egypt and of the Jews, but 
he adds :— 

‘No historical light can be expected from Sanskrit 
literature ; but it may, nevertheless, be curious, if not 
useful, to publish such of their legends as seem to 
resemble others known to European mythology.’ 

The first glimmering of comparative mythology in 
4793! 

Again be writes in 1793 :— 

‘In my Sanskrit studies, I do not confine myself 
now to particular subjects, but skim the surface of 
all their sciences. F will subjoin, for your amuse- 
ment, some remarks on subjects treated in the “ Re- 
searches.”’ 

What the results of that skimming were, and how 
far more philosophical his appreciation of Hindu 
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literature had then become, may be seen from the 
end of the same letter, written from Rajshahi, De- 
eember 6, 1793 :— 

‘Upon the whole, whatever may be the true an- 
tiquity of this nation, whether their mythology be 
® corruption of the pure deism we find in their 
books, or their deism a refinement from gross idolatry ; 
whether their religious and moral precepts have been. 
engrafted on the elegant philosophy of the Nydya 
and Mimfnsa, or this philosophy been refined on the 
plainer text of the Veda; the Hindu is the most 
ancient nation of which we have valuable remains, 
and has been surpassed by none in refinement and 
civilisation; though the utmost pitch of refinement 
to which it ever arrived preceded, in time, the dawn 
of civilisation in any other nation of which we have 
even the name in history. The further our literary 
inquiries are extended here, the more vast and stu- 
pendous is the acene which opens to us; at the same 
time that the true and false, the sublime and the 
puerile, wisdom and absurdity, are so intermixed, 
that, at every step, we have to smile at folly, while 
we admire and acknowledge the philosophical truth, 
though couched in obscure allegory and puerile fable.’ 

In 1794, Colebrooke presented to the Asiatic Society 
his first paper, ‘On the Duties of a Faithful Hindu 
‘Widow,’ and he told his father at the aime time, that 
he meant to pursue his Sanskrit inquiries diligently, 
and in a spirit which seems to have guided all his 
work through life: 

‘The only caution, he says, ‘which occurs to me 
is, not to hazard in publication anything crude or 
imperfect, which would injure my reputation as a 
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man of letters; to avoid this, the precaution may 
be taken of submitting my manuscripts to private 
perusal.’ 

Colebrooke might indeed from that time have be- 
come altogether devoted to the study of Sanskrit, 
had not his political feelings been strongly roused by 
the new Charter of the East India Company, which, 
inetead of sanctioning reforms long demanded by 
political economists, confirmed nearly all the old 
privileges of their trade. Colebrooke was a free- 
trader by conviction, and because he had at heart 
the interesta both of India and of England. It is 
quite gratifying to find a man, generally so cold and 
prudent as Colebrooke, warm with indignation at 
the folly and injustice of the policy carried out by 
England with regard to her Indian subjects. Ho 
knew very well that it was personally dangerous for 
& covenanted servant to discuss and attack the privi- 
Jeges of the Company, but he felt that he ought to 
think and act, not merely as the servant of a com- 
mercial company, but as the servant of the British 
Government. He wished, even at that early time, 
that India should become an integral portion of the 
British Empire, and cease to be, as soon as possible, 
& mere appendage, yielding a large commercial 
revenue. He was encouraged in these views by 
Mr, Anthony Lambert, and the two friends at last 
decided to embody their views in a work, which 
they privately printed, under the title of ‘Remarks 
on the Present State of the Husbandry and Com- - 
merce of Bengal.’ Colebrooke, as we know, had paid 
considerable attention to the subject. of husbandry, 
and he now contributed much of the material which 
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he had collected for a purely didactic work, to this 
controversial and political treatise. He is likewise 
responsible, and he never tried to shirk that re- 
sponsibility, for most of the advanced financial 
theories which it contains. The volume was sent 
to England, and submitted to the Prime Minister 
of the day and several other persons of influence. 
It seems to have produced an impression in the 
quarters most concerned, but it was considered pru- 
dent to stop its further circulation on account of the 
dangerous free-trade principles, which it supported 
with powerful arguments. Colebrooke had left the 
discretion of publishing the work in England to his 
friends, and he cheerfully submitted to their decision. 
He himself, however, never ceased to advocate the 
most liberal financial opinions, and being considered 
by those in power in Leadenhall Street as a dangerous 
young man, it has sometimes been supposed that his 
advancement in India was slower than it would other- 
wise have been. 

A man of Colebrooke’s power, however, was t00 
useful to the Indian Government to be passed over 
altogether, and though his career was neither rapid 
nor brilliant, it was nevertheless most successful. 
Just at the time when Sir W. Jones had died sud- 
denly, Colebrooke was removed from the revenne to 
the judicial branch of the Indian service, and there 
was no man in India, except Colebrooke, who could 
carry on the work which Sir W. Jones had left un- 
finished, viz. ‘the Digest of Hindu and Mohammedan 
Laws.’ At the instance of Warren Hastings, » clause 
had, been inserted in the Act of 1772, providing that 
‘Maulavies and Pundits should attend the Courts, to 
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expound the law and assist in passing the decrees.’ 
In ali sits regarding inheritance, marriage, caste, 
and religious usages and institutions, the ancient 
laws of the Hindus were to be followed, and for that 
purpose a body of laws from their own books had 
to be compiled. Under the direction of Warren 
Hastings, nine Brahmans had been commissioned to 
draw up a code, which appeared in 1776, under the 
title of ‘Code of Gentoo Laws!’ It had been ori- 
ginally compiled in Sanskrit, then translated into 
Persian, and from that into English. As that code, 
however, was very imperfect, Sir W. Jones had urged 
on the Government the necessity of @ more completo 
and authentic compilation. Texts were to be col- 
lected, after the model of Justinian’s Pandects, from 
Jaw-books of approved authority, and to be digested 
according to a scientific analysis, with references to 
original authors. The task of arranging the text- 
books and compiling the new code fell chiefly to 
a learned Pandit, JagannAtha, and the task of trans- 
lating it was now, after the death of Sir W. Jones, 
undertaken by Colebrooke. This task was no easy 
one, and could hardly be carried out without the 
help of really learned pandits. Fortunately Cole- 
brooke was removed at the time when he undertook 
this work to Mirzapur, close to Benares, the seat of 
Brahmanical learning, in the north of India, and the 
seat of a Hindu College. Here Colebrooke found not 
only rich collections of Sanskrit MSS., but likewise 
a number of law pandits, who could solve many of 


1 ‘The word Gentoo, which was commonly applied in the Inst contury 
to the Hindus, is socording to Wilson derived from the Portuguese 
word gentio, gentile or heathen. The word erste, too, comer from the 
same source, 
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the difficulties which he had to encounter in the trans- 
lation of Jagannftha’s Digest. After two years of 
incessant labour, we find Colebrooke on January 3, 
1797, announcing the completion of hia task, which 
at once established his position as the best Sanskrit 
scholar of the day. Oriental studies were at that 
time in the ascendant in India. A dictionary was 
being compiled, and several grammars were in prepa- 
ration. Types also had been cut, and for the firat 
time Sanskrit texts issued from the press in Devana- 
gari letters. Native scholars, too, began to feel a 
pride in the revival of their ancient literature. The 
Brihmans, as Colebrooke writes, were by no means 
averse to instruct strangers; they did not even 
conceal from him the most sacred texts of the Veda. 
Colebrooke’s ‘ Essays on the Religious Ceremonies of 
the Hindus,’ which appeared in the fifth volume of 
the ‘Asiatic Researches’ in the same year aa his 
translation of the ‘Digest,’ show very clearly that 
he had found excellent instructors, and had been 
initiated in the most sacred literature of the Brih- 
mans. An important paper on the Hindu schools of 
Jaw seems to date from the same period, and shows 
& familiarity, not only with the legal authorities of 
India, but with the whole structure of the traditional 
and sacred literature of the Brahmans, which but fow 
Sanskrit seholara could lay claim to even at the 
present day. In the fifth volume of the ‘ Asiatic 
Researches’ appeared also his essay ‘On Indian 
Weights and Measures,’ and his ‘Enumeration of 
Indian Classes.’ A short, but thoughtful memoran- 
dum on the Origin of Caste, written during that 
period, and printed for the first time in his ‘Life, 
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will be read with interest by all who are acquainted 
with the different views of living scholars on this 
important subject. 

Colebrooke’s idea was that the institution of caste 
was not artificial or conventional, but that it began 
with the simple division of freemen and slaves, which 
we find among all ancient nations. This division, as 
he supposes, existed among the Hindus before they 
settled in India. It became positive law after their 
emigration from the northern mountains into India, 
and was there adapted to the new state of the Hindus, 
settled among the aborigines. The class of slaves or 
SOdras consisted of those who came into India in 
that degraded state, and those of the aborigines who 
submitted and were spared. Menial offices and me- 
chanical labour were deemed unworthy of freemen 
in other countries besides India, and it cannot there- 
fore appear strange that the class of the Sidras 
comprehended in India both servants and mechanies, 
both Hindus and emaneipated aborigines. The class 
of freemen inchided originally the priest, the soldier, 
the merchant, and the husbandman. It was divided 
into three orders, the Brahmanas, Kshatriyas, and 
Vaisyas, the last comprehending merchants and hus- 
bandmen indiscriminately, being the yeomen of the 
country and the citizens of the town. According to 
Colebrooke’s opinion, the Kehatriyas consisted ori- 
ginally of kings and their descendants. It was the 
order of princes, rather than of mere soldiers. The 
Brahmanas comprehended no more than the de- 
scendants of a few religious men who, by superior 
knowledge and the austerity of their lives, had gained 
an aacendency over the people. Neither of these 
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orders waa originally very numerous, and their pro- 
minence gave no offence to the far more powerful 
body of the citizens and yeomen. 

When legislators began to give their sanction to 
this social system, their chief object seems to have 
been to guard against too great a confusion of the 
four orders—the two orders of nobility, the sacerdotal 
and the princely, and the two orders of the people, 
the citizens and the slaves, by either prohibiting 
intermarriage, or by degrading the offspring of 
alliances between members of different orders. If 
men of superior married women of inferior, but 
next adjoining, rank, the offspring of their marriage 
sank to the rank of their mothers, or obtained a posi- 
tion intermediate between the two. The children of 
such marriages were distinguished by separate titles. 
Thus, the son of a Brahmana by a Kshatriya woman 
was called Mirdhabhishikta, which implies royalty. 
They formed a distinct tribe of princes or military 
nobility, and were by some reckoned superior to the 
Kshatriya. The son of a Brahmana by a Vaisya 
‘woman was a Vaidya or Ambashtha; the offspring 
of a Kshatriya by a Vaivya was a Mahishya, forming 
two tribes of respectable citizens. But if a greater 
disproportion of rank existed between the parentse— 
if, for instance, a Bréhmana married a Stidra, the 
offspring of their marriage, the Nishida, suffered 
greater social penalties; he became impure, notwith- 
standing the nobility of his father. Marriages, again, 
between women of superior with men of inferior rank 
were considered more objectionable than marriages of 
men of superior with women of inferior rank, a senti- 
ment which continues to the present day. 
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What is peculiar to the social system, as sanctioned 
by Hindu legislators, and gives it its artificial character, 
is their attempt to provide by minute regulations for 
the rank to be assigned to new tribes, and to point 
out professions suitable to that rank. The tribes had 
each an internal government, and professions naturally 
formed themselves into companies. From this source, 
while the corporations imitated the regulations of 
tribes, a multitude of new and arbitrary tribes sprang 
up, the origin of which, as assigned by Manu and 
other legislators, was probably, as Colebrooke admite, 
more or less fanciful. 

In his ‘Remarks on the Husbandry and Internal 
Commerce of Bengal,’ the subject of caste in its bear- 
ing on the social improvement of the Indian nation 
was likewise treated by Colebrooke. In reply to tho 
erroneous views then prevalent as to the supposed 
barriers which caste placed against the free develop- 
ment of the Hindus, he writes :— 

* An erroneous doctrine has been started, as if the 
great population of these provinces could not avail to 
effect improvements, notwithstanding opportunities 
afforded by an increased demand for particular manu- 
factures or for raw produce: because, “ professions aro 
hereditary among the Hindus; the offspring of men 
of one calling do not intrude into any other; profes- 
sions are confined to hereditary descent; and the 
produce of any particular manufacture cannot be 
extended according to the increase of the demand, but 
must depend upon the population of the caste, or tribe, 
which works on that manufacture: or, in other words, 
if the demand for any article should exceed the ability 
of the number of workmen who produce it, the de- 
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ficiency cannot be supplied by calling in assistance 
from other tribes.” 

*In opposition to this unfounded opinion, it is 
necessary that we not only show, as has been already 
done, that the population is actually sufficient for 
great improvement, but we must also prove, that 
professions are not separated by an impassable line, 
and that the population affords a sufficient number 
whose religious prejudices permit, and whose inclina- 
tion leads them to engage in, those occupations 
through which the desired improvement may be 
effected. 

‘The Muselmans, to whom the argument above 
quoted cannot in any manner be applied, bear no 
inconsiderable proportion to the whole population. 
Other descriptions of people, not governed by Hindu 
institutions, are found among the inhabitants of these 
provinces ; in regard to these, also, the objection is 
irrelevant. The Hindus themselves, to whom the 
doctrine which we combat is meant to be applied, 
cannot exceed nine-tenths of the population; pro- 
bably, they do not bear so great @ proportion to the 
other tribes. They are, as is well known, divided 
into four grand classes; but the firat three of them 
are much less numerous than the Sidra. The aggre- 
gate of Brahmana, Kshatriya, and Vaisya may amount, 
at the most, to a fifth of the population; and even 
these are not absolutely restricted to their own ap- 
pointed occupations. Commerce and agriculture are 
universally permitted ; and, under the designation of 
servants of the other three tribes, the Sidras seem to 
be allowed to prosecute any manufacture. 

‘In this tribe are included not only the true Sfidras, 
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but also the several castes whose origin is ascribed 
to the promiscuous intercourse of the four classes. 
To these, also, their several occupations were as- 
signed; but neither are they restricted, by rigorous 
injunctions, to their own appointed occupations. For 
any person unable to procure a subsistence by the 
exercise of his own profession may earn a livelihood 
in the calling of a subordinate caste, within certain 
limits in the sealo of relative precedence assigned 
to each; and no forfeiture is now incurred by his 
intruding into a superior profession. Jt was, indeed, 
the duty of the Hindu magistrate to restrain the 
encroachments of inferior tribes on the occupations of 
superior castes; but, under a foreign government, 
this restraint has no existence. 

‘In practice, little attention is paid to the limitations 
to which we have here alluded: daily observation 
shows even Brihimanas exercising the menial profes- 
sion of a Sidra. We are aware that every caste 
forms itself into clubs, or lodges, consisting of the 
several individuals of that caste residing within a 
amall distance; and that these clubs, or lodges, 
govern themselves by particular rules and customs, 
or by laws. But, though some restrictions and limi- 
tations, not founded on religious prejudices, are found 
among their by-laws, it may be received, as a general 
maxim, that the occupation appointed for each tribe is 
entitled merely to a preference. Every profession, 
with few exceptions, is open to every description of 
persons; and the discouragement arising from reli- 
gious prejudices is not greater than what exists in 
Great Britain from the effects of municipal and 
corporation laws. In Bengal, the numbers of people 
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actually willing to apply to any particular occupation 
are sufficient for the unlimited extension of any 
manufacture. 

‘If these facts and observations be not considered 
as a conclusive refutation of the unfounded assertion 
made on this subject, we must appeal to the ex- 
perience of every gentleman who may have resided 
in the provinces of Bengal, whether a change of 
occupation and profession does not frequently and 
indefinitely occur? whether Brahmanas are not 
employed in the most servile offices? and whether 
the Sidra is not seen elevated to situations of 
respectability and importance? In short, whether 
the assertion above quoted be not altogether destitute 
of foundation?’ 

It is much to be regretted that studies so auspici- 
ously begun were suddenly interrupted by a diplo- 
matic mission, which called Colebrooke away from 
Mirzapur, and retained him from 1798-1801 at 
Nagpur, the capital of Berar. Colebrooke himself 
had by this time discovered that, however distin- 
guished his public career might be, his lasting fame 
must depend on his Sanskrit studies. We find him 
even at Nagpur continuing his literary work, par- 
ticularly the compilation and translation of # Sup- 
plementary Digest. He also prepared, as far as this 
was possible in the midst of diplomatic avocations, 
some of his most important contributions to the 
‘ Asiatic Researches, one on Sanskrit Prosody, which 
did not appear till 1808, and was then styled an 
‘Essay on Sanskrit and Prakrit Poetry; one on the 
Vedaa, another on Indian Theogonies (not published), 
and @ critical treatise on Indian lants. At last, 
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in May 1801, he left Nagpur to return to his post 
at Mirzapur. Shortly afterwards he was summoned 
to Caleutta, and appointed a member of the newly 
constituted Court of Appeal. He at the same time 
accepted the honorary post of Professor of Sanskrit 
at tho college recently established at Fort William, 
without, however, taking an active part in the 
teaching of pupils. He seems to have been a 
dircetor of studies rather than an actual professor, 
but ho rendered valuable service as examiner in 
Sanskrit, Bengili, Hindustani, and Persian. In 1801 
appeared his essay on the Sanskrit and Prakrit 
languages, which shows how well he had qualified 
himsclf to act as professor of Sanskrit, and how well, 
in addition to the legal and sacred literature of the 
BrAhmans, ho had mastered the bedles lettres of India 
also, which at first, as we saw, had rather repelled 
him by their extravagance and want of taste. 

And here we have to take note of a fact which has 
never becn mentioned in the history of the science of 
language, viz, that Colebrooke at that early time 
devoted considerable attention to the study of Com~- 
parative Philology. To judge from his papers, which 
have never been published, but which are still in the 
possession of Sir KE. Colebrooke, the range of his com- 
parisons was very wide, and embraced not only 
Sanskrit, Greek, and Latin with their derivatives, 
but also the Germanic and Slavonic languages. 

The principal work, however, of this period of his 
life was his Sanskrit Grammar. Though it was never 
finished, it will always keep its place, like a classical 
torso, more admired in its unfinished state than other 
works which stand by its side, finished, yet lesa 
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perfect. Sir E. Colebrooke has endeavoured to convey 
to the general reader some idea of the difficulties 
which had to be overcome by those who, for the 
first time, approached the study of the native gram- 
marians, particularly of Panini, But this grammatical 
literature, the 3,996 grammatical stltras or rules, which 
determine every possible form of the Sanskrit language 
in a manner unthought of by the grammarians of any 
other country, the glosses and commentaries, one piled 
upon the other, which are indispensable for a suc- 
cessful unravelling of Panini’s artful web, which start 
every objection, reasonable or unreasonable, that can 
be imagined, cither against Panini himself or against 
his interpreters, which establish general principles, 
register cvery exception, and defend all forms ap- 
parently anomalous of the ancient Vedic language,— 
all this together is so completely sui generis, that 
those only who have themselves followed Colebrooke’s 
footsteps can appreciate the boldness of the first 
adventurer, and the perseverance of the first explorer 
of that grammatical labyrinth. Colebrooke’s own 
Grammar of the Sanskrit language, founded on the 
works of native grammarians, has sometimes been 
accused of obscurity, nor ean it be denied that for 
those who wish to acquire the elements of the lan- 
guage it is almost useless. But those who know 
the materials which Colebrooke worked up in his 
Grammar, will readily give him credit for what he 
has done in bringing the indigesta moles which he 
found before him into something like order. He 
made the first step, and a very considerable step it 
was, in translating the strange phraseology of San- 
skrit grammarians into something at least intel- 
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ligible to European scholars. How it could have 
been imagined that their extraordinary grammatical 
phrascology was borrowed by the Hindus from the 
Greeks, or that its formation was influenced by the 
grammatical schools established among the Greeks 
in Bactria, is difficult to understand, if one possesses 
but the slightest acquaintance with the character of 
either system, or with their respective historical 
developments. It would be far more accurate to 
say that the Indian and Greck systems of grammar 
represent two opposite poles, exhibiting the two 
starting-points frcin which alone the grammar of @ 
language ean be attacked—viz. the theorctical and 
the empirical. Greek grammar begins with philo- 
sophy, and forces language into the categorics estab- 
lished by logic. Indian grammar begins with a mere 
collection of facts, systematises them mechanically, 
and thus leads in the end to a system which, though 
marvellous for its completeness and perfection, is 
nevertheless, from a higher point of view, a mere 
triumph of scholastic pedantry. 

Colebrooke’s grammar, even in its unfinished state, 
will always be the best introduction to a study of 
the native grammarians—a study indispensable to 
every sound Sanskrit scholar. In accuracy of state- 
ment it still holds the first place among European 
grammars, and it is only to be regretted that the 
references to Panini and other grammatical authorities, 
which existed in Colebrooke’s manuscript, should have 
een left out when it came to be printed. The modern 
school of Sanskrit students has entirely reverted to 
Colebrooke’s views on the importance of a study of 
the native grammatians. It is no longer considered 
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sufficient to know the correct forms of Sanskrit de- 
clension or conjugation: if challenged, we must be 
prepared to substantiate their correctness by giving 
chapter and verse from PAnini, the fountain-head of 
Indian grammar. If Sir E. Colebrooke says that 
‘Bopp also drew deeply from the fountain-head of 
Indian grammar in hia subsequent labours, he has 
been misinformed. Bopp may have changed his 
opinion that ‘the student might arrive at a critical 
knowledge of Sanskrit by an attentive study of Foster 
and Wilkins, without referring to native authorities ;’ 
but he himself never went beyond, nor is there any 
evidence in his published works that he himself tried 
to work his way through the intricacies of Pawini. 

In addition to his grammatical studies, Colebrooke 
was engaged in several other subjeets. He worked 
at the ‘Supplement to the Digest of Laws, which 
assumed very large proportions; he devoted some of 
his time to the deciphering of ancient inscriptions, in 
the hope of finding some fixed points in the history 
of India; he undertook to supply the Oriental syno- 
nymes for Roxburgh’s ‘Flora Indica’—a most laborious 
task, requiring a knowledge of botany as well as an 
intimate aequaintance with Oriental languages. In 
1804 and 1805, while preparing his classical essay on 
the Vedas for the press, we find him approaching 
the study of the religion of Buddha. In all these 
varied researches, it is most interesting to observe 
the difference between him and all the other contri- 
butors to the ‘Asiatic Researches’ at that time. They 
were all carried away by theories or enthusiasm; 
they were all betrayed into assertions or conjectures 
which proved unfounded. Colebrooke alone, the most 
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hard-working and most comprehensive student, never 
allows one word to escape his pen for which he has 
not his authority; and when he speaks of the treatises 
of Sir W. Jones, Wilford, and others, he readily admits 
that they contain curious matter, but, as he expresses 
himself, ‘very little conviction. When speaking of 
his own work, as, for instance, what he had written 
on the Vedas, he says: ‘1 imagine my treatise on the 
Vedas will be thought curious; but, like the reat of 
my publications, little interesting to the general 
reader.’ 

In 1805, Colebrooke became President of the Court 
of Appeal—a high and, as it would secm, lucrative 
post, which made him unwilling to aspire to any 
othor appointment. His leisure, though more limited 
than before, was devoted, as formerly, to his favourite 
studies; and in 1807 he accepted the presidency of 
the Asiatic Society—a post never before or after filled 
80 worthily. He not only contributed himself several 
articles to the ‘Asiatic Researches,’ published by the 
Society, viz ‘On the Sect of Jina’ ‘On the Indian 
and Arabic Divisions of the Zodiack, and ‘On the 
Frankincense of the Ancients;' but he encouraged 
also many useful literary undertakings, and threw 
out, among other things, an idea which has but lately 
‘been carried out, viz. a Catalogue raisonné of all that 
ig extant in Asiatic literature. His own studies be- 
came more and more concentrated on the most ancient 
literature of India, the Vedas, and the question of 
their real antiquity led hin again to a more exhaustive 
examination of the astronomical literature of the 
Brahmans. In all these researches, which were 
necessarily of a somewhat conjectural character, 
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Colebrooke was guided by his usual caution. In- 
stead of attempting, for instance, a free and more 
or less divinatory translation of the hymns of the 
Rig-Veda, he began with the tedious but inevitable 
work of exploring the native commentaries. No one 
who hes not seen his MSS., now preserved at the 
India Office, and the marginal notes with which the 
folios of SAyana’s commentary are covered, can form 
any idea of the conscientiousnesa with which he 
collected the materials for his essay. He was by no 
means a blind follower of Sdyana, or a believer in 
the infallibility of traditional interpretation. The 
question on which so much useless ingenuity bas 
since been expended, whether in translating the Veda 
we should be guided by native authorities or by the 
rules of critical scholarship, must have seemed to him, 
as to every sensible person, answered as soon as it 
was asked. He answered it by setting to work 
patiently, in order to find out, first, all that could 
be learnt from native scholars, and afterwards to 
form his own opinion. His experience as a practical 
man, his judicial frame of mind, his freedom from 
literary vanity, kept him, here as elsewhere, from 
falling into the pits of learned pedantry. It will 
eeem almost. ineredible to later generations that 
German and English scholars should have wasted 
so much of their time in trying to prove, either that 
we should take no notice whatever of the traditional 
interpretation of the Veda, or that, in following it, 
we should entirely surrender our right of private 
judgment. Yet that is the controversy which has 
occupied of late years some of our best Sanskrit 
scholars, which has filled our journals with articles 
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2s full of learning as of acrimony, and has actually 
divided the students of the history of ancient religion 
into two hostile camps. Colebrooke knew that he 
had more useful work before him than to discuss the 
infallibility of fallible interpreters—a question handled 
with greater ingenuity by the Maimfnsaka philoso- 
phers than by any living casuists. He wished to 
leave substantial work behind him; and though he 
claimed no freedom from error for himself, yet he felt 
conscious of having done all his work carefully and 
honestly, and was willing to leave it, such as it was, to 
the judgment of his contemporaries and of posterity. 
Once only during the whole of his life did he 
allow himself to be drawn into a literary contro- 
versy; and here, too, he must have felt what most 
men feel in the end, that it would have been better 
if he had not engaged in it. The subject of the con- 
troversy was the antiquity and originality of Hindu 
astronomy. Much had been written for and against 
it by various writers, but by most of them without 
a full command of the necessary evidence. Cole- 
brooke himself maintained a doubtful attitude. He 
began, as usual, with a careful study of the sources 
et that time available, with translations of Sanskrit 
treatises, with astronomical calculations and verifica- 
tions; but, being unable to satisfy himself, he ab- 
stained from giving a definite opinion. Bentley, who 
had published @ paper in which the antiquity and 
originality of Hindu astronomy were totally denied, 
was probably aware that Colebroke was not con- 
vinced by his arguments. When, therefore, an ad- 
verse criticism of his views appeared in the first 
number of the Edinburgh Review, Bentley jumped 
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at the conclusion that it was written or inspired by 
Colebrooke. Hence arose his animosity, which lasted 
for many years, and vented itself from time to time 
in virulent abuse of Colebrooke, whom Bentley accused 
not only of unintentional error, but of wilful misrepre- 
sentation and unfair suppression of the truth. Cole- 
brooke ought to have known that in the republic of 
letters scholars are sometimes brought into etrange 
company. Being what he was, he need not—nay, he 
ought not—to have noticed such literary rowdyism, 
But as the point at issue was of deep interest to him, 
and as he himself had a much higher opinion of 
Bentley's real merits than his reviewer, he at last 
vouchsafed an answer in the ‘Asiatic Journal’ of 
March, 1826. With regard to Bentley’s personalities, 
he says: ‘I never spoke nor wrote of Mr. Bentley 
with disrespect, and I gave no provocation for the 
tone of his attack on me.’ As to the question itself, 
he sums up his position with simplicity and dignity. 
‘E have been no favourer, he writes, ‘no advocate of 
Indian astronomy, I have endeavoured to lay before 
the public, in an intelligible form, the fruits of my 
researches concerning it. I have repeatedly noticed 
its imperfections, and have been ready to admit that 
it has been no seanty borrower as to theory.’ 
Colebrooke’s stay in India was a long one. He 
arrived there in 1782, when only seventeen years of 
age, and he left it in 1815, at the age of fifty. During 
all this time we see him uninterruptedly engeged in 
his official work, and devoting all his leisure to literary 
labour, The results which we have noticed so far, 
were already astonishing, and quite sufficient to form 
a solid basis of his literary fame. But we have by 
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no means exhausted the roll of his works. We saw 
that a ‘Supplement to the Digest of Laws’ occupied 
him for several years. In it he proposed to recast the 
whole title of inheritance, so imperfectly treated in 
the ‘Digest’ which he translated, and supplement it 
with a series of compilations on the several heads of 
Criminal Law, Pleading, and Evidence, as treated by 
Indian jurists. In a letter to Sir T. Strange he speaka 
of the Sanskrit text as complete, and of the translation 
as considerably advanced; but it was not till 1810 
that he published, as a first instalment, his translation 
of two important treatises on inheritance, representing 
the views of different achools on this subject. Much 
of the material which he collected with a view of im- 
proving the administration of law in India, and bring- 
ing it into harmony with the legal traditions of the 
country, remained unpublished, partly because his 
labours were anticipated by timely reforms, partly 
because his official duties became too onerous to allow 
him to finish his work in a manner satisfactory to 
himself. 

But although the bent of Colebrooke’s mind was 
originally scientific, and the philological researches 
which have conferred the greatest lustre on his name 
grew insensibly beneath his pen, the services he 
rendered to Indian jurisprudence would deserve the 
highest praise and gratitude, if he had no other title 
to fame. Among his earlier studies he had applied 
himself to the Roman law with a zeal uncommon 
among Englishmen of his standing, and he has left 
behind him a treatise on the Roman Law of Contracta. 
‘When he directed the same powers of investigation 
to the sources of Indian law he found everything in 


COLEBROOKE. 261 


confusion. The texts and glosses were various and 
confused. The local customs which abound in India 
had not been discriminated. Printing was of course 
unknown; and as no supreme judicial intelligence and 
suthority existed to give unity to the whole system, 
nothing could be more perplexing than the state of 
the law. From this chaos Colebrooke brought forth 
order and light. The publication of the ‘ Daya-bhaga,’ 
as the cardinal exposition of the law. of inheritance, 
which is the basis of Hindu society, laid the foundation 
of no less an undertaking than the revival of Hindu 
jurisprudence, which had been overlaid by the Moham- 
medan conquest. On this foundation a superstructure 
has now been raised by the combined efforta of Indian 
and English lawyers: but the authority which is to 
this day most frequently invoked as one of conclusive 
weight and learning is that of Colebrooke. By the 
collection and revision of the ancient texts which 
would probably have been lost without his inter- 
vention, he became in some degree the legislator of 
India. 

In 1807 he waa promoted to seat in Council 
—the highest honour to which a civilian, at the end 
of his career, could aspire. The five years’ tenure of 
his office coincided very nearly with Lord Minto’s 
Governor-Generalship of India. During these five 
years the scholar became more and more merged in 
the statesman. His marriage also took place at the 
game time, which was destined to be happy, but short. 
Two months after his wife's death he sailed for Eng- 
land, determined to devote the rest of his life to the 
studies which had become dear to him, and which, as 
he now felt himself, were to secure to him the honour- 
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able place of the father and founder of true Sanskrit 
scholarship in Europe. Though his earliest tastes 
still attracted him strongly towarda physical science, 
and though, after his return to England, he devoted 
more time than in India to astronomical, botanical, 
chemical, and geological researches, yet, a8 an author, 
he remained true to his vocation as a Sanskrit scholar, 
and he added some of the most important works to 
the long list of his Oriental publications. How high 
an estimate ho enjoyed among the students of physical 
acience is best shown by his election as President of 
the Astronomical Society, after the death of Sir John 
Hersehel in 1822. Some of his published contribu- 
tions to the scientific journals, chiefly on geologiéal 
subjects, are said to be highly speculative, which is 
certainly not the character of his Oriental works. 
Nay, judging from the tenour of the works which he 
devoted to scholarship, we should think that every- 
thing he wrote on other subjects would deserve the 
most careful and unprejudiced attention, before it 
was allowed to be forgotten; and we should be 
glad to see a complete edition of all his writings, 
which have a character at once so varied and so 
profound. 

‘We have still to mention some of his more im- 
portant Oriental publications, which he either began or 
finished after his return to England. The firet ig his 
‘Algebra, with Arithmetic and Mensuration, from the 
Sanskrit of Brahmagupta and Bhaskara, preceded by 
& Dissertation on the State of the Sciences as known 
to the Hindus, London, 1817. I¢ is still the standard 
work on the subject, and likely to remain so, as an 
intimate knowledge of mathematics is but seldom 
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combined with so complete a mastery of Sanskrit aa 
Colebrooke possessed. He had been preceded by the 
labours of Burrow and E. Strachey; but it is entirely 
due to him that mathematicians are now enabled to 
form a clear idea of the progress which the Indians 
had made in this branch of knowledge, especially as 
regards indeterminate analysis. It became henceforth 
firmly established that the ‘ Arabian Algebra had real 
points of resemblance to that of the Indians, and not 
to that of the Greeks; that the Diophantine analysis 
was only slightly cultivated by the Arabs; and that, 
finally, the Indian was more scientific and profound 
than either.’ Some of the links in his argument, 
which Colebrooke himself designated as weak, have 
since been subjected to renewed criticism ; but it is 
interesting to observe how here, too, hardly anything 
really new has been added by subsequent scholars. 
The questions of the antiquity of Hindu mathematics, 
of its indigenous or foreign origin, as well as the 
dates to be assigned to the principal Sanskrit writers, 
such as Bhaskare, Brahmagupta, Aryabhatta, ete., are 
very much in the same state as he left them. ‘And 
although some living scholars have tried to follow in 
his footsteps, as far as Jearning is concerned, they have 
never approached him in those qualities which are 
more essential to the discovery of truth than mere 
reading, viz. caution, fairness, and modesty. 

Two events remain still to be noticed before we 
close the narrative of the quiet and useful years which 
Colebrooke spent in England. In 1818 he presented 
his extremely valuable collection of Sanskrit MSS. to 
the East India Company, and thus founded a treasury 
from which every student of Sanskrit has since drawn 
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his best supplies. It may be truly said, that without 
the free accesa to this collection—granted to every 
echoler, English or foreign—few of the really im- 
portant publications of Sanskrit texts, which have 
appeared during the last fifty years, would have been 
possible; so thatin this sense also, Colebrooke deserves 
the title of the founder of Sanskrit scholarship in 
Europe. . 

The last service which he rendered to Oriental 
literature was the foundation of the Roya! Asiatic 
Socicty. He had spent a year at the Cape of Good 
Hope, in order to superintend some landed property 
which he had acquired there; and after his return to 
London in 1822, he succeeded in creating a society 
which should do in England the work which the 
Asiatic Society of Bengal, founded in 1784 at Calcutta 
by Sir W. Jones, had done in India. Though he 
declined to become the first president, he became the 
director of the new society. His object was not only 
to stimulate Oriental scholars living in England to 
greater exertions, but likewise to excite in the Eng- 
lish public & more general interest in Oriental studies. 
There was at that time far more interest shown in 
France and Germany for the literature of the East 
than in England, though England alone possessed an 
Eastern Empire. Thus we find Colebrooke writing in 
one of his letters to Professor Wileon :— 

‘Schlegel, in what he said of some of us (English 
Orientalists) and of our lebours, did not purpose to be 
uncandid, nor to undervalue what has been done. In 
your summary of what he said you set it to the right 
account. Iam not personally acquainted with him, 
though in correspondence. I do think, with him, that 
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as much has not been done by the English as might 
have been expected from us. Excepting you and 
me, and two or three more, who is there that has 
done anything? In England nobody cares about 
Oriental literature, or is likely to give the least 
attention to it, 

And again :— 

‘I rejoice to learn that your great work on the In- 
dian drama may be soon expected by us. I anticipate 
much gratification from a perusal. Careless and in- 
different as our countrymen are, I think, nevertheless, 
you and I may derive some complacent feelings from 
the reflection that, following the footsteps of Sir W. 
Jones, we have, with so little aid of collaborators, and 
80 little encouragement, opened nearly every avenue, 
and left it to foreigners, who are taking up the clue 
we have furnished, to complete the outline of what we 
have sketched. It is some gratification to national 
pride that the opportunity which the English have 
enjoyed has not been wholly unemployed.’ 

Colebrooke’s last contributions to Oriental learning, 
which appeared in the ‘Transactions’ of the newly- 
founded Royal Asiatic Society, consist chiefly in his 
masterly treatises on Hindu philosophy. In 1823 he 
reed his paper on the Sankhya system; in 1824 his 
paper on the Nyaya and Vaiseshika systems; in 1836 
his papers on the Mimins’; and, in 1827, his two 
papers on Indian Sectarieas and on the Vedanta. 
These papers, too, still retain their value, unimpaired 
by later researches. They are dry, and to those not 
acquainted with the subject they may fail to give 
a living picture of the philosophical struggles of the 
Indian mind. But the statements which they contain 
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can, with very few exceptions, still be quoted as 
authoritative, while those who have worked their 
way through the same materials which be used for 
the compilation of his essays, feel most struck by the 
conciseness with which he was able to give the results 
of his extensive reading in this, the most abstruse 
domain of Sanskrit literature. The publication of 
these papers on the schools of Indian metaphysics, 
which anticipated with entire fidelity the materialism 
and idealisin of Greece and of modern thought, en- 
abled Victor Cousin to introduce a brilliant survey of 
tho philosophy of India into his Lectures on the His- 
tory of Philosophy, first delivered, we think, in 1828. 
Cousin knew and thought of Colebrooke exclusively 
as a metaphysician. He probably cared nothing for 
his other labours. But as a metaphysician he placed 
him in the first rank, and never spoke of him without 
an expression of veneration, very unusual from the 
eloquent but somewhat imperious lips of the French 
philosopher. 

The last years of Colebrooke's life were full of 
suffering, both bodily and mental. He died, after a 
lingering illness, on March 10, 1837. 

To many even among those who follow the progress 
of Oriental scholarship with interest and attention, the 
estimate which we have given of Colebrooke’s merits 
may seem too high; but we doubt whether from the 
inner circle of Sanskrit scholars, any dissentient voice 
will be raised against our awarding to him the first 
place among Sanskritists, both dead and living. The 
number of Sanskrit scholars has by this time become 
considerable, and there is hardly 9 country in Europa 
which may not be proud of some distinguished names. 
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In India, too, a new and most useful school of Sanskrit 
students is rising, who are doing excellent work in 
bringing to light the forgotten treasures of their 
country’s literature. But here we must, first of all, 
distinguish between two classes of scholars, There 
are those who have learnt enough of Sanskrit to be 
able to read texts that have been published and trans- 
lated, who can discuss their merits and defects, correct 
some mistakes, and even produce new, and more cor- 
rect editions. There are others who venture on new 
ground, who devote themselves to the study of MSS., 
and who by editions of new texts, by translations of 
works hitherto untranslated, or by essays on branches 
of literature not yet explored, really add to the store 
of our knowledge. If we speak of Colebrooke as 
facile princeps among Sanskrit scholars, we are 
thinking of real scholars only, and we thus reduce the 
number of those who could compete with him to a 
much smaller compase. 

Secondly, we must distinguish between those who 
came before Colebrooke and those who came after 
him, and who built on his foundations. That among 
the latter class there are some scholars who have 
carried on the work begun by Colebrooke beyond the 
point where he left it,is no more than natural. It 
would be disgraceful if it were otherwise, if we had 
not penetrated further into the intricacies of Panini, if 
we had not a more complete knowledge of the Indian 
systems of philosophy, if we had not discovered in 
the literature of the Vedic period treasures of which 
Colebrocke had no ides, if we had not improved the 
standards of criticism which are to guide us in the 
critical restoration of Sanskrit texts. But in all these 
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branches of Sanskrit scholarship those who have done 
the best work are exactly those who speak most 
highly of Colebrooke’s labours. They are proud to 
call themselves his disciples. They would decline to 
be considered his rivals. 

There remains, therefore, in reality, only one who 
could be considered a rival of Colebrooke, and whose 
name is certainly more widely known than his, viz. 
Sir William Jones. It is by no means necessary to 
be unjust to him in order to be just to Colebrooke, 
First of all, he came before Colebrooke, and had to 
acale some of the most forbidding outworks of San- 
skrit scholarship. Secondly, Sir William Jones died 
young, Colebrooke lived to a good old age. Were 
we speaking only of the two men, and their personal 
qualities, we should readily admit that in some respects 
Sir W. Jones stood higher than Colebrooke. He was 
evidently a man possessed of great originality, of 
a highly cultivated taste, and of an exceptional 
power of assimilating the exotic beauty of Eastern 
poetry. We may go even further, and frankly admit 
that, possibly, without the impulse given to Oriental 
scholarship through Sir William Jones's influence 
and example, we should never have counted Cole- 
brooke’s name among the professors of Sanskrit. 
But we are here speaking not of the men, but of 
the works which they left behind; and here the dif- 
ference between the two is enormous. The fact is, 
that Colebrooke was gifted with the critical conscience 
of a scholar, Sir W. Jones waa not. Sir W.Jones could 
not wish for higher testimony in his favour than that 
of Colebrooke himself. Immediately after his death, 
Colebrooke wrote to his father, June, 1794 :— Z 
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‘Since I wrote to you the world has sustained an 
irreparable loss in the death of Sir W. Jones, As 
& judge, as 2 constitutional lawyer, and for his amiable 
qualities in private life, he must have been lost with 
heartfelt regret. But his loss as a literary character 
will be felt in a wider circle. It was his intention 
shortly to havo returned to Europe, where the most 
valuable works might have been expected from his 
pen. His premature death leaves the results of his 
researches unarranged, and must lose to the world 
much that was only committed to memory, and much 
of which the notes must be unintelligible to those 
into whose hands his papers fall. It must be long 
before he is replaced in the same career of literature, 
if he ever is so. None of those who are now engaged 
in Oriental researches are so fully informed in the 
classical languages of the East; and I fear that, in 
the progress of their inquiries, none will be found 
to have such comprehensive views.’ 

And again :— 

‘You ask how we are to supply his place? Indeed, 
but ill. Our president and future presidente may 
preside with dignity and propriety: but who can 
supply his place in diligent and ingenious researches ? 
Not even the combined efforts of the whole Society; 
and the field is large, and few the cultivators.’ 

Still later in life, when a reaction had set in, and 
the indiscriminate admiration of Sir W. Jones had 
given way to an equally indiscriminate depreciation 
of his merits, Colebrooke, who was then the most 
competent judge, writes to his father :— 

‘As for the other point you mention, the use of 
a translation by Wilkins, without acknowledgment, 
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I can bear testimony that Sir W. Jonea’s own labours 
in Manu sufficed without the aid of a translation. 
He had carried an interlineary Latin version throngh 
all the difficult chapters; he had read the original 
three times through, and he had carefully studied 
the commentaries. This I know, because it appears 
clearly so from the copies of Manu and his commen- 
tators which Sir William used, and which I have 
seen, I must think that he paid a sufficient com- 
pliment to Wilkins, when he said, that without hia 
aid he should never have Jearned Sanskrit. I observe 
with regret a growing disposition, here and in England, 
to depreciate Sir W. Joncs’s merits. It has not 
hitherto shown itself beyond private circles and con- 
versation. Should the same <lisposition be manifested 
in print, I shall think myself bound to bear public 
testimony to his attainments in Sanskrit.’ 

Such candid appreciation of the merits of Sir W. 
Jones, conveyed in a private letter, and coming from 
the pen of the only person then competent to judge 
both of the strong and the weak points in the acholar- 
ship of Sir William Jones, ought to caution us against 
any inconsiderate judgment. Yet we do not hesitate 
to declare that, as Sanskrit scholars, Sir William Jones 
and Colebrooke cannot be compared. Sir William 
had explored a few fields only, Colebrooke bad sur- 
veyed almost the whole domain of Sanskrit literature. 
Sir William was able to read fragments of epic poetry, 
8 play, and the Jaws of Manu. But the really difficult 
works, the grammatical treatises and commentaries, 
the philosophical syatems, and, before all, the immense 
literature of the Vedic period, were never seriously 
approached by him. Sir William Jones reminds us 


COLEBROOKE. 271 


sométimes of the dashing and impatient general who 
tries to take every fortress by bombardment or by 
storm, while Colebrooke never trusts to anything 
but a regular siege. They will both retain places 
of honour in our literary Walhallas. But ask any 
librarian, and he will admit that at the present day 
the collected works of Sir W. Jones are hardly ever 
consulted by Sanskrit scholars, while Colebrooke's 
essays are even now passing through-a new edition, 
and we hope Sir Edward Colebrooke will one day 
give the world a complete edition of his father's 
works, 


JULIUS MOHL. 


(1800-1876.) 


HEN, in the beginning of the year 1876, the 

French papers announced the death of Julius 
Mohl, a member of the French Institute,and professor 
of Persian at the Collége de France, it was felt by 
Oriental scholars in France, England, Germany, and 
Italy, that not only had they lost a man on whose 
kind sympathy, prudent advice, and ready help they 
could always rely, but that some centre of life, some 
warm-beating heart was gone, from which Oriental 
studies, in the widest sense of the word, had been 
constantly receiving fresh impulses and drawing active 
support. 

The French, better than any other nation, know 
how to do honour to their illustrious dead, and when 
the duty of writing Mobl’s nécrologe, or bidding 
a last farewell to their confrére, was intrusted to 
such men as Laboulaye, Maury, Renan, Regnier, Bréal, 
and others, we may well believe that all that could 
be said of Mohl's life and literary work was said at 
the time, and well said. 

The mere story of his life is soon told. It was 
what the world would call the uneventful life of 
& true scholar. Nor is there anything new that we 
could add to that simple story, as it was told at the 
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time of his death by bis friends and biographers. 
His more special merits, too, as editor and translator 
of the great epic poem of Persia, the ‘Shah Nameh’ 
of Firdusi, have lately been so fully dwelt on hy 
Persian scholars both in France and England, that 
little could be added to place his literary achieve- 
ments in a new and brighter light. Since his death, 
his widow has rendered one great service to her 
husband's memory by publishing his. translation of 
the ‘Shah Nameh,’ or the ‘Livre des Rois, in a more 
accessible form’. But there still remains another 
duty to be performed to Mohl's memory, and that 
is a reprint of his annual reports on Oriental scholar- 
ship, delivered before the Asiatic Society of Paris, 
and now scattered about in the volumes of the 
Journal Astatique*. It is in these reports that we 
seem to read Mohl’s real life; and whoever wishes 
to study the history of Oriental learning in Europe, 
from 1840 to 1867, ‘the heroic age of Eastern studies,’ 
as M. Renan justly calls it, could not consult better 
archives than those contained in the ‘Rapporte An- 
nuels faits & la Société Asiatique, par M. J. Mobl.’ 
Before entering more fully on the importance of 
those reporis, it may be useful to give, as shortly as 
possible, the main outlines of Mohl’s life, drawn partly 
from the biographical notices published at the time 


4 Le Livre des Rois, par Abou'lkasim Firdousi, traduit et comments 
par Jules Mob!, publié par Madame Moh]. Paris: Imprimerie Na- 
tionale, 1878.’ 7 vola, 8v0, 

3 ‘These annual reports have since been collected and published by his 
widow, Madame Mobl, under the title of “VingtSept Ans d'Histoire 
dea Tetudes Orientales, Rapports faite h la Société Asintique de Paris 
de 1840 b 1867 par Jules Mohl. Ouvrage publié pare sa veuve: 2 vols, 
Parin, 1879-1880." 
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of his death, partly from private papers kindly com- 
municated to me by his widow and other members 
of his family. 

Julius Moh] waa born at Stuttgart the 23rd October, 
1800, His father was a high official in the civil ser- 
vice of the kingdom of Wurtemberg, and his three 
brothers all rose to eminence in their respective 
branches of study—Robert, the eldest, as a jurist and 
liberal politician; Moritz, as a national economist; 
Hugo, as a botanist. The education of these four 
boys was carried on, as is generally the case in 
German families, as much at home as at school, for 
the German system of sending boys to a gymnasium, 
which is a Government day-school, throws a great 
deal of responsibility and actual work on the father 
and mother at home. As is generally tho case with 
distinguished men, we hear that in the case of Mohl, 
too, his mother was a lady of a highly-cultivated 
mind, combining a great charm of manner with force 
and originality of character, and devoting herself 
quite as much to the training of her children as to 
the bumbler cares of her household. Julius showed 
early signs of love of knowledge, though we may hope 
that his rising every day st four o'clock in the 
morning to read books, when a mere child, may be 
@ slight exaggeration, such as often creep into the 
Evangelia infantie of men who have risen to great 
distinction in after-life. Be that as it may, Julius 
Mohl finished his school career at eighteen, and went 
to Tiibingen to study theology. He was a contem- 
porary there of Christian Baur, who afterwards be- 
came the founder of the new critical school of theo- 
logy, commonly called the Tubingen school; and he 
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seems also to have made at that time the acquaintance 
of David Strauss. Becoming dissatisfied with the 
narrow and purely theological treatment of Chris- 
tianity, Hebrew proved to him, what it bas proved 
to many scholars, a rail to slide from ecclesiastical 
to Oriental studies. Though in 1822 he waa actually 
appointed to a small living, Julius Mohl felt more 
and more attracted by Eastern studies, and resolved 
in 1823 to go to Paris, where alone at that time there 
existed in the Collége de France a school of Oriental 
learning. He attended at first the lectures of De 
Sacy on Arabic and Persian, and of Abel Rémusat 
on Chinese. He did not at onee, as ia so much the 
fashion now, devote himself to one special language, 
but tried to become an Oriental scholar in the true 
sense of the word. He wished to become acquainted, 
as he expressed it himself at the time, ‘ with the ideas 
that have ruled mankind,’ particularly in the earliest 
ages of Eastern history. He seems soon to have en- 
Geared himself to several of the leading Oriental 
scholars at Paris, and the society in which they 
moved, the charm of their manner and conversation, 
the largeness of their views, seem to have produced 
# deep impression on the mind of the young scholar, 
just escaped from the narrow chambers of the Ti- 
bingen seminary and the traditional teaching of its 
learned professors. After all, there is no society more 
delightful than good French society; nor should it 
be forgotten that much of its ease, ite lightness and 
brightness, is due, uot only to perfect manners, but 
to deeper causes, a general kindliness of heart, and 
a much smaller admixture of selfishness and self- 
righteousness than is found elsewhere. Alexander 
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von Humboldt was at that time in Paris, and the 
friendly relations which commenced thus early be- 
tween him and Mob! remained unaltered through 
life. Cavier’s house also was open to young Mohl. 
In 1826 the Wurtemberg Government, wishing to 
secure the services of the promising young Orientalist, 
gave him a professorship of Oriental languages at 
Tubingen, allowing him at the same time to continue 
his studies at Paris. In 1830 and 1831 Moh] went 
to England, and here gained the friendship of several 
Oriental scholars, some of them servants of the old 
East Indis Company. He then seems to have con- 
ceived the plan of passing some years in India; and 
when he failed in this, he returned to Paris, which 
had already become his second home. 

At Paris he continued for some time his Chinese 
studies, and produced as their fruit his edition of a 
Latin translation of two of the canonical books, the 
‘Shi-king’ and ‘Y-king’ (1830, 1837, and 1839). 
These translations had been made by two Jesuits, 
Lacharme and Régis, in the first half of the last cen- 
tury, but had never been published. 

At the same time, Persian became more and more 
hia spécialité. So early as 1826 the French Govern- 
ment entrusted the young German student with an 
edition and translation of the ‘Shah Nameh,’ the 
famous epic poem of Firdusi. The poem was to form 
part of the ‘Collection Orientale,’ a publication under- 
taken by Government, and carried out in so mag- 
nificont and needlessly extravagant a style that it 
altogether failed in the object for which it was in- 
tended, viz., to bring to light the treasures of Eastern 
literature. To Moh] this undertaking became the 
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work of his life; nay, it was not quite finished at 
the time of his death. In preparation for his great 
work he published in 1829, with Olshausen, ‘Frag- 
ments Relatifs 4 la Religion de Zoroastre’ The 
printing of the first volume of the Persian epic began 
in the year 1833, and in the same year he resigned 
his professorship at Tiibingen, where he had never 
lectured, and determined to settle at Paris. The first 
volume of the ‘Shah Nameh’ appeared in 1838, the 
second in 1842, the third in 1846, the fourth in 1855, 
the fifth in 1866, the sixth in 1868* The last and 
concluding volume was left unfinished at his death, 
some portions of it having been destroyed at the 
time of the French Commune. His former pupil, and 
worthy successor at the Collage de France, M, Barbier 
de Meynard, undertook to finish the work of his 
friend and master; and we have it now before us in 
two forms—in the édition de luxe, which the French 
Government uses for presents to people the least 
likely to make any use of it, and the reprint of 
the French translation only, in seven smal) octavo 
volumes, published at the expense of his widow, and 
likely to find ita way into every library which pre- 
tends to contain the master-works of poetry in the 
principal languages of the world. 

It would require an article by itself to show the 
importance of the ‘Shah Nameh’ as one of the six 
or seven great national epies of the world, still more 
to explain the light which Firdusi’s poetry throws 
on the intricate problem of the transition of mytho- 
logy into heroic poetry and actual history. Nowhere 
can that transition be watched to greater advantage. 
No Persian on reading the exploita of Feridon would 
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ever doubt that he was reading the history of one of 
the ancient kings of his country, nor would it be 
easier to convince him that the great Feridun was 
originally a purely mythological conception, than to 
convince an ancient Greek or a Greek scholar of to- 
day that Helena was a mere goddess, long before she 
became the wife of Menelaos, or that the siege of 
Troy was the reflection of a much more ancient 
siege. In Persia, fortunately, we can transcend the 
limits of epic poetry, and trace the names of some of 
the principal heroes of the ‘Shah Nameh’ in the cor- 
ruptions which the names of the old deities of the 
Zend-avesta underwent in Peblevi and Parsi. Feri- 
dun, as Eugtne Burnouf was the first to prove, occurs 
in Pehlevi as Fredun, and that Fredun is a corrup- 
tion of the Zend Thraétaona, corresponding to a 
Sanskrit form, Traitana, a patronymic of the Vedic 
god Trita. The tyrant, Zohak, of the epic poem is 
likewise, as Burnouf was again the first to point out, 
the same as the Ashi dahaka of the Zend-avesta, 
whom even Firdusi still knows as Ash dahak, while 
the true explanation of his nature and real origin 
can only be found in the Abi, the serpent of Vedie 
mythology. We can see in Persia, step by step, the 
growth of mythology, of legend, and at last of his- 
tory, while in other countries we generally have tho 
second or third stages only, and must frequently 
depend on the etymology of the names of half-his- 
torical, half-legendary heroes, or appeal to the cha- 
vacter of their exploits, in order to show that an 
Odysseus, no Jess than a William Tell, was evolved 
from ‘the inner consciousness, and was never seen, 


whether in Ithaca or Switzerland, in flesh and blood, 
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Some of these questions, particularly the character of 
the materials collected and used by Firdusi when 
composing his epic, are fully treated in the prefaces 
to the different volumes of Mobl's edition of the 
‘Shah Nameh, and they deserve to be carefully 
considered by every student of comparative myth- 
ology. 

By secepting the task of editing and translating 
the ‘Shah Nameh,’ for the French Government, Mohl 
must have seen that he would have to spend the best 
years of his life in France. 

It has sometimes been a matter of surprise why 
Mohl should have declined to return to the university 
of Tubingen, which was so anxious to receive him back, 
and should have preferred to live and work at Paris. 
He himself, when asked in later life, found it difficult 
to give an answer. But first of all it should be re- 
membered that in 1830 men were still far more 
cosmopolitan than after 1848, and that Paris was 
then the most cosmopolitan city in the world. 

We may quote on this point the opinion of M. Renan 
in his ‘Rapport eur les travaux du Conseil de la 
Bocidté Asiatique, in 1876 :— 

‘Le meilléur fruit, he says, ‘du grand et libéral 
esprit qui régna en Europe depuis Ja fin des orages de 
Ja Révolution et de I'Empire jusqu’a le funeste année 
qui a déchainé de nouveau le typhon de Ja haine et 
dn mal, fut la facilité avec laquelle homme voud & 
une ceuvre sociale consentait 4 transporter ses apti- 
tudes et le libre exercice de son activité dang un 
pays différent du sien. I) résultait de 1A des échanges 
excellentes de dons opposés, des mélanges féconds 
pour le progrés de le civilisation. Et comme une 
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pensée vraiment haute présidait & ces changements 
de patrie, le pays le plus hospitalier était celui qui en 
béndficiait le plus.’ 

Secondly, friendships, and more than friendships, 
seem to have had much to do with his unwillingness 
to leave Paris. Such men as De Sacy, Rémusat, 
Fauriel, Fresnel, Saint-Martin, Amptre, Eugine Bur- 
nouf, were not easy to find at Tiibingen. Nor was 
there, in the then prevailing state of Government, any 
place in Germany where a young professor would 
have found such @ sphere of usefulness and indo- 
pendence as Mohl had at Paris. He was able to live 
there on easy and pleasant terms, not only with the 
greatest scholars of the day, but also with such men 
as Guizot, Villemain, Cousin, Thiers, and others, all 
of them at « later time his colleagues as members of 
the Institute, and at the same time Ministers of State, 
ready to listen to his counsels, and willing to carry 
out any plans that he or his friends might submit 
to them for the furtherance of Oriental studies. Nor 
oust it be forgotten that his being a foreigner was at 
that time a recommendation rather than an impedi- 
ment in his career at Paris. Mohi was not only wel- 
come to do the work or take a place for which no 
Frenchman happened to care, but the highest and 
taost honourable appointments were given to him in 
no grudging spirit. In 1844 he was elected a mem- 
ber of the French Institute; in 1847 he received the 
chair of Persian at the Collage de France; and in 
1852 he was appointed Inspector of the Oriental 
Department at the Imperial Press. While these ap- 
pointments gave him an independent and honoured 
position among his French colleagues, he was able to 
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devote # considerable portion of his leisure to the 
Société Asiatique, of which he was first the assistant 
secretary, then the secretary, and finally the presi- 
dent, That society was in fact his pet child through 
good and evil days, and it was through that society 
that Moh! rendered the most valuable and most per- 
manent services to Oriental scholarship. 

The best record of these services is to be found 
in the Annual Reports delivered by him regularly 
every year from 1840 to 1867. ‘Jt is but seldom 
that he tells us what share he himself has had in en- 
eouraging, guiding, and supporting the work of other 
scholars, Still we can recognise his hand in several 
of the most brilliant discoveries of those days. He 
generally begins his annual address by giving an ac- 
count of the work done by the members of the 
Asiatic Society during the year. He dwells on the 
losses sustained by the death of some of its promi- 
nent associates, and some of his biographical notices 
are perfect gems. We need only mention his nécro- 
loges of James Prinsep, Gesenius, Caoma Koérisi, 
Schlegel, Burnouf, Lee, Fresnel, Hammer Purgstall, 
Wilson, and Woepke. After enumerating the prin- 
cipal papers published during the year in the Journal 
of the Asiatic Society, and dwelling on the larger 
literary undertakings, which the society had either 
recommended for Government support or supported 
out of its own resources, Mohi passes in review all 
Oriental publications, whether in French, English, 
German, Italian, or some even of the Eastern Jan- 
guages, which seemed to him to constitute a real 
addition to the stock of Oriental learning in Europe. 
Scholars whose works are recorded in those pages 
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may well look upon such record as the Greek cities 
looked upon the honour of being mentioned in 
Homer's catalogue. There is perhaps more praise 
than blame in Mohl’s judgments, yet to those who 
have ears to hear, it is easy to perceive where he 
looks upon any publication asa real and permanent 
conquest of new territory, or aa mere skirmishing 
and reconnoitring in search of literary glory. It 
would be impossible, of course, to give anything like 
an adequate account of the work performed by Mobl 
in his annual censorship in every branch of Oriental 
learning. But we think it due to his memory to 
show, at least in one case, how he suggested and 
silently directed discoveries, the credit of which he 
was himself the first to ascribe and to leave un- 
diminished to others. 

One of the most brilliant and truly light-bringing 
discoveries of our age has no doubt been the un- 
earthing of the palaces of Babylon and Nineveh, and 
still more, the deciphering of the wedge-shaped in- 
scriptions with which the walls of those ancient 
palaces were covered. 

if one asked any educated Englishman, supposing 
he cared at all about Oriental antiquities, who it was 
that discovered the bulls at Nineveh, he would 
answer, Sir Austen Layard. And if he were asked 
who first deciphered the cuneiform inscriptions, he 
would say, Sir Henry Rawlinson. Yet both these 
atatementa are utterly and entirely wrong, and we 
have the less hesitation in saying so, because Sir 
Austen Layard’s merits in bringing the Nineveh bulls 
and many other antiquities to light, and Sir Henry 
Rawlinson’s merits in copying and translating some 
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of the most important cuneiform inscriptions, are so 
great that they are the very last persons who would 
wish to see themselves bedecked with feathers not 
their own. Long before Sir Austen Layard ever 
thought of Nineveh, and before Sir Henry Rawlinson 
published any of the cuneiform inscriptions of Be- 
histun, we find M. Mohl pointing out to his French 
friends the importance of the discoveries that might 
be made on the historic soil of Mesopotamia, He 
was then already carrying on an ‘active correspond- 
ence with Schultz, the unfortunate traveller, who 
had been sent to Armenia to copy the arrow-headed 
inscriptions which were known to exist in the old 
castle of Van. In the very first “of his reporta, of the 
year 1840, Mohl had to announce the death of 
Schultz, who was murdered while engaged in copying 
these inscriptions. It was Mohl who rescued his 
papers from oblivion, and who urged the French 
Government to publish the most important materials 
collected by bis unfortunate friend. He tells us at the 
same time, in the same report of 1840, what had been 
hitherto achieved in the deciphering of the cuneiform 
alphabet. After Grotefend had proved that these 
bundies of wedges with which the walle of the 
ancient palaces of Persepolis were covered, were 
really meant, for inscriptions, consisted, in fact, of 
consonants and vowels, and exhibited clearly at the 
beginning of certain inscriptions the names and titles 
of Darius and Xerxes, kings of kings, kings of Persia, 
little progress had been made till the year 1836, in 
which Burnouf and Lassen published, almost con- 
temporaneously, their Memoira on the Cuneiform In- 
seriptions, then aceessible from the copies made by 
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Niebuhr during his Persian travels, and by Schultz. 
The results at which they arrived were almost identi- 
eal; but the first idea which proved so effective in 
unlocking the remaining seerets of those ancient 
documents, i.e. the looking in them, not only for the 
proper names of kings such as Cyrus, Darius, and 
Xerxes, but also for geographical names, more par- 
ticularly the names of the provinces of the Empire of 
Darius, seems to have come from Burnouf. By the 
labours of these two pioneers, the whole alphabet of 
the Persian cuneiform inscriptions had been recovered: 
there remained only a few doubtful letters, some of 
which were cleared up soon after by Beer at Leipzig, 
and by Jacquet at Paris. One letter only, the m, re- 
mained to be determined by Rawlinson, while the 
discovery of mherent vowels was due, at a still later 
date, to Hincks and Oppert. 

What was at that time most sorely wanted was a 
new supply of trustworthy copies. The inscriptions 
of Hamadan were furnished in Schultz's papers, 
Rich completed thoso of Persepolis. The great de- 
sideratum was an accurate eopy of the trilingual in- 
scriptions of Behistun. Schultz, who was to have 
copied it, had been murdered. It was known, how- 
ever, that Colonel Rawlinson was in possession of a 
copy of at least three out of its four columns, and 
Mohl, so early as 1840, expressed a hope that this 
copy would be published immediately, to satisfy the 
impatience of all Oriental scholars. 

Though this hope was not then realised, we find 
Mohl indefatigable in urging on his friends in Paris 
and elsewhere the necessity of eollecting new ma- 
terials. In his report of the year 1843, he calls 


JULIUS MOHL. 285 


attention to the first publication of Oriental cylinders 
by A. Cullimors, and to a similar collection then 
preparing under the auspices of M. Lajard, a French 
scholar, best known by his vast researches on the 
worship of Mithra, and not to be confounded with 
Austen Henry Layard, who will appear later on the 
stage. In the same year Moh] announces a more im- 
portant fact. M. Botta, then French Consul at Mosul, 
had carried on excavations at Nineveh, encouraged to 
do so by M. Moh]. M. Maury, as President of the 
Académie des Inscriptions et Belles-lettres, tells us: 
‘C'est. surtout d'aprés ses indications que Botta re- 
trouvait les restes des palais dea rois de Ninive,’ 
Botta’s first attempts were rewarded by the wonder- 
ful discovery of Assyrian bas-rcliefs and inscriptions, 
Mohl, on communicating M. Botta’s letters to the 
Asiatic Society of Paris, says, ‘These are the only 
specimens of Assyrian sculpture which have hitherto 
come to light, and the excavations of M. Botta will 
add an entirely new chapter to the history of ancient 
art.” The French Government, justly proud of the 
discoveries of its consul, lost no time in securing the 
treasures he had found. Moh! did all he could to 
persuade the French authorities to give Botta the aid 
he required in order to continue his explorations, and 
he impressed on the members of the Asiatic Society 
the duty of publishing as many of the newly-dis- 
covered inscriptions as their means would allow. 
He felt, in fact, very sanguine at that time, that 
after the progress which Burnouf and Lassen had 
made in deciphering the first class of these inscrip- 
tions, namely, the Persian—the two other classes, 
the so-called Median end Babylonian, would soon 
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have to surrender their secrets likewise. They were 
all written with the same wedge-shaped letters, and 
though it was easy to see that the number of in- 
dependent signa, or groups of wedges, was far larger 
in the Median than in the Persian, and again far 
larger in the Babylonian than in the Median in- 
scriptions, yet as there existed trilingual documenta, 
and as it was known in particular that the great 
inscription of Behistun was repeated three times, on 
three different tablets, in three different alphabets, 
and in three different languages, it seemed but natural 
that after the Persian edict had been deciphered, the 
Median and Babylonian could offer no very formid- 
able resistance. In this expectation M. Moh] and his 
friends, as we shall see, were sadly disappointed. 
Still, every year brought some new light, and in 
every one of his annual addresses M. Mohl reports 
progress with unflagging enthusiasm. 

In 1844 he says :— 

‘It was reserved for a member of your society, 
M. Botta, to lift @ corner of that veil with which 
time had covered the history of Mesopotamia. Last 
year he wrote to you that he had found at Khorsa- 
bad, at about five leagues’ distance from Nineveh, the 
ruins of a building covered with sculptures and in- 
ecriptions. The excavations which he has carried on 
since have only added to the importance of his dis- 
eoveries. Everything at present seems to show, that 
these ruins are truly Assyrian; but much more 
abundant materials will soon be fortheoming. The 
French Government bas sent M. Flandin to make 
drawings on the spot. M. Botta himself has bought 
the whole village beneath which the ruins are found, 
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and the Louvre will eoon possess a splendid museum 
of Assyrian antiquities.’ 

But while thus telling the world of the wonders re- 
vealed from year to year in the Assyrian Herculaneum 
and Pompeii, Mohl never ceased to point out the duty 
incumbent on Oriental scholarship in Europe of de- 
ciphering the three cuneiform alphabets, and reading 
the three ancient languages in which the old kings of 
Babylon, Nineveh, Media, and Persia had recorded 
their achievements for the benefit of future genera- 
tions. He dwells again and again on the labours of 
Mr, Rawlinson, the fortunate Consul-General at Bag- 
dad, who was in possession of the great trilingual 
Behistun inscription, and therefore was supposed to 
hold in his hand the key that would unlock, not only 
the remaining secrets of the Persian, but likewise the 
aa yet only guessed at contents of the Median and 
Babylonian tablets. Yet that inscription was still 
withheld, and such was the impatience of the learned 
public in Europe for new materials and new light, 
that the smal] kingdom of Denmark sent Westergaard 
to Persia, to copy cuneiform inscriptions, and to study 
the ancient language of the Zend-avesta, which, as 
Burnouf had shown, supplied in reality the most ad- 
vaneed trench from which the language of the Persian 
mountain records of Cyrus, Darius, and Xerxes could 
be attacked. A large number of the Assyrian inserip- 
tions copied by Flandin and Coste were published in 
1844, at the expense of the French Government. 
Many hands were at work, if not to decipher these in- 
scriptions, at least to draw up lists of all the letters, 
which, in the Assyrian and Bebylonian alphabet, 
amounted to several hundreds instead of the thirty- 
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three consonants and vowels of the Persian; to find 
out, in various transcripts of the same inscription, 
what letters could be replaced by other letters, which 
signa were ideographic, which syllabic, which phonetic; 
in fact to carry out some kind of preliminary sifting, 
and to establish a certain order in what seemed at firat 
a mere chaos of arrows and wedges. A real assault, 
it was felt, would be premature until the Behistun in- 
seription became pudlici juris, It was known then 
that Colonel Rawlinson had copied as much as four 
hundred and fifty lines of Persian text, containing 
probably ten times as many words as all the other 
Persian inscriptions put together. Coste and Flandin 
had been on the spot, and had prepared careful draw- 
ings of the sculptures of Behistun, representing Darius 
with his captive kings before him, protected by Aura- 
mazda, the god of the Avesta, called Ahuramazda in 
Zend, and Ormazd in modern Persian. But the most 
important part of the monument, the inscriptions, they 
had left uncopied. 

The next year, 1845, brings us news of the unearth- 
ing of the first complete palace. M. Botta had then 
two hundred workmen at his disposal, consisting 
chiefly of those unfortunate Nestorians who had 
escaped being massacred by the Kurds. Two thousand 
smétres of wall covered with inscriptions and bas-reliefs 
were laid open, one hundred and thirty bas-reliefs 
were copied by M. Flandin, two hundred inscriptions 
were carefully transcribed by M. Botte. The most 
striking specimens of the Assyrian sculptures had 
been shipped off on the Tigris, and had actually 
arrived at Bagdad, ready to be taken to Paris, There 
were only the two gigantic bulls, and two statues of 
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men throttling lions in their arms still waiting to be 
packed with care. M. Botta was expected back at 
Paris, and his whole museum was to follow as soon as 
the shallow Tigris would allow it. 

The best account of what had been achieved in re- 
covering the antiquities of Mesopotamia up to the 
year 1845 may be found in ‘ Lettres de M. Botta sur 
ses découvertes & Khorsabad prés de Ninive, publiées 
par M, Mohl, Paris, 1845. We have only to add that 
Westergaard was then publishing his first essay on 
the Median inscriptions, and that Colonel Rawlinson's 
papers containing the Persian text of the Behistun 
inscriptions completo, ebout one-third of the Median 
and one-tenth of the Babylonian tablets, were in the 
hands of Mr. Norris, the indefatigable secretary of the 
Royal Asiatic Society in London. 

In 1846 Mr. Layard appears on the stage. Attracted 
hy the fame of Botta’s discoveries, he set to work dig- 
ging at Nineveh with that pluck, that energy, and at 
the same time that discriminating judgment which he 
has since shown on other occasions. There was 
enough, and more than enough, to disinter for both 
France and England ; yet there can be no doubt that 
England, leaving ita representatives far greater free- 
dom of action than France, obtained in the end far 
greater results, owing chiefly to the energy and un- 
daunted perseverance of such men as Rawlinson, 
Layard, and Loftus. Cargoes of antiquities soon 
arrived in London. One was unfortunately wrecke 
on its way from Bombay. In France the Government 
seemed satisfied with the collection sent home by 
Botta, and spent large sums on publishing the deserip- 
tion of his discoverics in so extravagant a style that 
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again its very object was defeated. This is a pointon 
which Moh! speaks out in almost every one of bis reports. 
Doing full justice to the French Chambers, and their 
liberal grants for sending out learned expeditions and 
publishing their results, he shows that the sumptuous 
way in which these works are got up, and the enor- 
mous price at which they are sold, keep them alto- 
gether from those in whose hands alone they would 
bo most useful. He shows how much more sensible 
and practical the English ayatem is of leaving the pub- 
lication of such works to private entorprise, and he 
tells the Government that while Mr. Layard’s works 
on Nineveh are read in thousands of copies, yielding 
at the same time s good profit both to author and 
publisher, M. Botta's ‘Monuments de Ninive,’ pub- 
lished at an enormous expense by Government (Paris, 
1848), was so dear that the two men who would have 
made the best use of it, Mr. Rawlinson and Mr. Layard, 
were unable to buy it. Here was indeed a reductio 
ad absurdum, but like other reductios of the same 
kind, it scems only to have confirmed the Government 
in its perverse course. 

In i848 M. Mobl is able to announce that Rawlin- 
son's paper on the Behistun inscription has been pub- 
lished at last in the Journal of the Royal Asiatic 
Society for 1847. Though at that time there were no 
more discoveries to be made in deciphering the alpha- 
bet of the Persian cuneiform inscriptions, yet the pub- 
lication and translation of so large a document marked 
a new epoch in the study of Persian antiquities. How 
well the alphabet was known at that time was best 
shown by the fact that Mr. Norris, then secretary of 
the Asiatic Society in London, was able to point out 
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mistakes in the copies of the Behistun inscription sent 
home by Colonel Rawlinson, with the same certainty 
asa Latin scholar would correct clerical blunders in 
# Latin inscription. Mohl, though fully recognising 
the principle that priority of publication constitutes 
priority of discovery, does the fullest justice to Raw- 
Yinson’s industry and perseverance, and to the real 
geniue with which he had performed his own peculiar 
task. 

After Rawlinson’s Memoir was published, the Per- 
sian cuneiform inscriptions were disposed of; their 
ancient texts could thenceforth bs read with nearly 
the same certainty as an ancient Greck or Latin in- 
scription. The question now was, what could be done 
for the Median and Assyrian inscriptions? Weater- 
gaard had proved that the language of the second class 
of the so-called Median inscriptions was Scythian or 
Turanian. With regard to the third claas, the inscrip~ 
tions found at Babylon and Nineveh, all scholars who 
were then at work on them, such as Grotefend, 
Léwenstern, Longperier, De Sauley, Hincks, were 
agreed that they were written in a Semitic dialect. 
The inscriptions of Van only gave rise to doubts, and 
Hincks, in ® paper ‘On the Inscriptions at Van, 
suspected that they were composed in an Aryan lan- 


The difficulties, however, of reading either the Median 
or the Assyrian inscriptions, even after the Behistun 
texts had been published, were far greater than had 
been expected. First of all, the Median and Baby- 
lonian transcripta at Behistun were imperfect. Se- 
condly, they were written in an alphabet that was not 
only, like the Egyptian, at the same time ideographic, 

ez 
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syllabic, and phonetic, but, what was much worse, 
employed the same sign to express different powers, 
and different signs to express one and the same power. 
We enter in fact into the long controversy of the 
Polyphony and Homophony of the Babylonian alpha- 
het, a problem which made several scholars give up 
the whole matter as hopeless, which roused a general 
seopticiam among Oriental scholars, and still more 
among the public at large, and which even now, after 
twenty years of continued research, continues 8 con- 
stant stumblingblock to Assyrian and Babylonian 
scholarship. 

Moh! was fully aware of all these difficulties, but he 
goes on year after year announcing new triumphs, and 
exhorting to new victories. In 1849, the French Go- 
vernment withdrew its patronage from the field of 
excavation. M. Botta was removed from Mosul to 
Jerusalem, and the rich mine which he had opened 
was left to be worked by Mr. Layard. At home the 
chief advance made in deciphering was in the Median 
line. Colonel Rawlinson had succeeded in copying 
nearly the whole of the Median text at Behistun, and 
promised to send his copica home; M. de Saulcy gave 
the results of his own independent studies, on the 
Median inscriptions, so far as they were then known, 
in several papers contributed to the Journal Asiatique. 

In 1853, we receive the first account of Mr. Layard's 
splendid discoveries at Koyunjik, and somewhat later 
at Babylon. This Koyunjik proved the richest field 
of Assyrian discovery. There are within the precincts 
at Nineveh two artificial hillocks, the one called the. 
Koyunjik, the other the Nabbi Yunus. It was the 
former which yielded its treasures to European exca- 
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vators, while the latter, being supposed to contain the 
bones of the prophet Jonah, and protected by a mosque, 
was considered too sacred to be surrendered to them, 
The Pasha of Mosul, however, though forbidding the 
infidels to disturb the peace of the prophet Jonah, had 
noscruples in digging himself, and his labours were soon 
rewarded by two bulls, nineteen feet high, which were 
not exactly what he was looking for. (Rapport, 1856, 
p. 49.) At the same time Mr. Loftus was sent to the 
Lower Euphrates to explore the ruins of Warka and 
Senkereh, while another expedition to Susah was in 
contemplation at the expense of tho English Govern- 
ment. 

At home the linguistic excavations were carried on 
quietly by Botta, De Sauley, Rawlinson, Norris, and 
especially by the Rev. E. Hincks, who at that time 
was the most advanced pioneer, and the first to lay 
the solid foundation for a grammatical study of the 
Assyrian language. His labours, scattered about in 
different journals, are now in danger of being almost 
forgotten; and it would be but a just tribute to his 
memory if the Irish Academy or some of his surviving 
friends and admirers were to publish s collected edi- 
tion of his numerous though not voluminous contri- 
butions to the study of the cuneiform inscriptions. 

In 1853, Moh! reports with great satisfaction that 
Mz Place, the successor of M. Botta as French consul 
at Mosul, has been directed to continue excavations. 
His labours at Khorsabad were soon rewarded by 
most valuable results. ‘He found new halls, subter- 
ranean vaults, long passages in enamelled bricks, 
Assyrian statues, the cellar of the castle containing 
vessels still filled with dried-up liquors, bas-reliefs, 
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inscriptions, articles in ivory and metal, and, quite 
‘recently, a depét of iron and steel instruments, and & 
gate of the town or the palace in splendid preserva- 
tion, covered in by a vault supported on both sides by 
bulls, and built in enamelled and ornamental bricks.’ 
In apite of these splendid discoveries, which, as M. 
Mohl said, would at last bring the Assyrian Museum 
at the Louvre up to the level of the British Museum, 
the French Government, it was feared, would again 
stop M. Place, as they had stopped M. Botta, in the 
inidst of his campaign. M. Mohl did all he could to 
plead the cause of Assyrian discovery before the 
Société Asiatique, before the Institute, before the 
Ministers, and it was again chiefly due to his never- 
ceasing interceasions that his friend M. Fresnel, who 
had been for years devoting himself to the collection 
of Himyaritic inscriptions in the south of Arabia, was 
sent out with MM. Oppert and Thomas, at the head of 
a well-equipped scientific expedition, destined to ex- 
plore the ruins in the basin of the Lowor Euphrates. 
When the disturbed state of the country frustrated 
the original intention of Fresnel’s expedition, he and 
his companions concentrated their work on Babylon, 
At about the same time Mr.-Loftus was hard at work 
at Sussh, and had discovered there a palace like those 
of Persepolis, and inscriptions in the Persian cuneiform 
characters of the time of Artaxerxes. Mr. Layard had 
published an account of his wonderful discoveries at 
Koyunjik, and had explored a large portion of Lower 
Mesopotamia, the ruins of Arban, Van, Babylon, Niffar, 
and Kaleh Sherghat. At home, Rawlinson’s Memoir 
on the Babylonian text of the Behistun inscription 
had been published in the fourteenth volume of the 
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Journal of the Royal Asiatic Society (1851), and in 
the first number of the fifteenth volume of the same 
Journal (1853). Mr. Norris, in publishing for the first 
time the Median transcript of the same document, had 
confirmed Westergeard’s opinion that its language 
was Turanian, without determining, however, whether 
it was more closely allied to the Turkish or to the 
Finnish branch of that extensive family, or rather 
class, of speech. 

Tn the next year, 1854, while Mr. Loftus was con- 
tinuing his work at Warka and Senkereh in Lower 
Mesopotamia, while Mr. Rassan was hard at work for 
England at Koyunjik, M. Moh! has to ennounce that 
the French Government has really stopped the exca- 
vations undertaken with so much success at Khoraabad 
by M. Place. The next year brings sadder tidings 
still. That precious cargo, containing the harvest of 
the combined labours of M. Place at Khorsabad and 
M. Fresnel at Pabylon, was completely wrecked at 
Basra on its voyage home. Fresnel, who for years 
had beld his own against the Government, who had 
declined to be recalled, and was meditating at Bagdad 
the establishment of an archwological school, on the 
model of the French school at Athens, died in 1855, 
and with his death the excavations in the East at the 
expense of the French Government came to an end. 
While Loftus was still collecting fresh materials among 
the ruins of Mugheir, Abu Shabrein, Tel Sifr, Sen- 
kereh, Warka and Niffar; while Rawlinson was 
looking for new treasures at Babylon, nothing re- 
mained to the French expedition, now entrusted to 
M. Jules Oppert, but to save what could be saved, and 
to return home. With Fresne]'s death M. Mobl’s in- 
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terest in the antiquities of Mesopotamia seems to flag. 
In spite of his constant efforts, the enterprises which 
he had encouraged and directed had not led to the re- 
sulta which he anticipated. Even the deciphering of 
the Babylonian and Assyrian inscriptions had some- 
what disappointed him. In speaking almost for the 
last time of the subject, in drawing attention to the 
‘Rapport adressé 4 S. E. lo Ministre de l'instruction 
publique, par M. Jules Oppert: Paris, 1856 (tiré des 
Archives des missions),’ he expresses a hope that the 
difficulties created by the polyphonous and homopho- 
nous character of the Assyro-Babylonian alphabet 
may be overcome ; but with regard to the theory then 
started for the first time by M. Oppert, that the cunei- 
form alphabet was originally invented by people 
speaking a Scythian language, and afterwards adapted 
as well as might be by the Babylonians to their own 
Semitic speech, he says :— 

‘Tl faut réserver son jugement, attendre le dé 
veloppement des preuves, et, si elles sont concluantes, 
réformer nos idées précongues, Il estimpossible qu'une 
découverte immense, comme cello de Ninive, et cette 
restauration subite de langues et presque de littéra- 
tures perdues depuis des milliers d'années, ne révélent 
des faits qui s’accordent mal avec des opinions for- 
mées sur l’ancienne histoire de l'Asie d'aprés des don- 
nées imparfaites. Il est probable, au reste, que I’his- 
toire ancienne, telle que l'on a construite d'aprés la 
Bible et les auteurs grecs, sera plutét enrichie que 
changée par les résultats des études assyriennes; car 
nous voyons que tout ce que nous avons appris sur 
TEgypte, ‘Inde, et la Perse, n'a fait que grandir l’au- 
torité d'Hérodote. C'est un cadre qui se remplit, mais 
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qui ne change pas dans ses parties essentielles, On 
nest qu'au commencement de ces études, et 1a route 
est longue et ardue ; mais les progrés sont trés-réels et 
deviendront plus rapides & mesure que les matériaux 
seront plus accessibles.’ 

We can give this one instance only, to show how 
conscientivusly Moh] performed his work as the re- 
cognised contemporaneous historian of Oriental learn- 
ing, and how much may be learnt from his pages that 
is apt to be forgotten in the hurry of our life. No 
doubt Persia was always nearest to his heart, and 
hence his warm interest in these cuneiform researches, 
which, resting chiefly on the decipherment of the 
edicts of the ancient kings of Persia, such as Cyrus, 
Darius, and Xerxes, threw a new light on the history 
of the Persian language, both before and after their 
time. Hence, also, his sincere admiration for Bur- 
nouf's labours for the recovery of the sacred writings 
of Zoroaster, and the full appreciation of Burnoufs 
philological method as the only one that could lead to 
trustworthy results in the interpretation of the Avesta 
as well as of the Veda. But though these personal 
predilections had their intluence, we shall find in 
teading his annual reports that he treated every other 
subject, too, with almost the same accuracy and 
thoroughness of appreciation. Every really important 
publication, whether in Arabie, Hebrew, Syriac, Ar- 
menian, Sanskrit, or Chinese, is carefully chronicled— 
nay, we meet again and again with paragraphs which 
form short but complete treatises on the history and 
the true value of whole branches of Oriental literature. 

Whoever wishes to know how we eame possessed 
of the Himyaritic inscriptions, and what their bearing 
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is on the history of the Semitic languages, should read 
Mobl's account of Fresnel’s and Arnaud’s wanderings 
on the coast of Yemen, chiefly suggested and encouraged 
by Moh] himself, (See Rapports for 1840, 1844, 1845, 
1846, 1856.) 

The practicability of substituting the Roman letters 
for the numerous alphabets of Oriental languages is 
“discussed by Mohl in 1841, and again in 1865, In 
answer to those who twitted the English Government 
with the slow progress they had been able to make in 
persuading the natives to write Hindustani with 
Roman letters, while the Mohammedans had suc- 
ceeded in a very short time in making the Persians 
adopt the Arabic alphabet, he drily remarked that 
the Mohammedans punished all who continued to 
write Persian with the old Pehlevi, and not with 
Arabic letters, with death (p. 25). Though Mohl does 
not give his authority for this statement, we have no 
doubt he could have given chapter and verse for it. 

Tho discovery of the Syriac and Coptic MSS. by 
Tattam in 1842, and subsequently by Pacho, the first 
specimens of these new treasures such as the three 
undoubtedly genuine letters of Ignatius published by 
Cureton, and lastly the excellent catalogue of the 
whole collection by Wright,—all this is described in a 
masterly way in the Report for the years 1846, 1847, 
1848, 1864. 

Students of Arabic will find an accurate account of 
all important publications, particularly some instruc- 
tive chapters on the life of Mohammed, doing full 
justice to Sprenger’s treatment of the prophet on one 
side, and to Sir W. Muir's very different treatment on 
the other. The gradual formation and sifting too of 
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the traditions concerning Mohammed and the growth 
of his new religion will interest many readers, as con- 
taining significant and useful hints on similar phases 
in the history of other religions. Full justice is ren- 
dered to Lane’s Arabic Lexicon, but not without an 
expression of regret that it should have been re- 
atricted tu the so-called classical language only, 

The reports on Chinese literature are very complete, 
Chinese having been for a long time one of Mohl’s 
favourite occupations. When Stanislas Julien pub- 
Vished his translation of the travels of Buddhist 
pilgrims from China to India, he nowhere found a 
more appreciative, yet discriminating critic than in 
Mohl. 

In all the subjects hitherto mentioned Mohl was 
perfectly at home. The languages were familiar, the 
literatures a subject of constant interest to him. But 
even in other branches of Eastern learning, in San- 
skrit, for instance, and Indian literature in general, 
few could have more surely distinguished the im- 
portant from the unimportant, few could have better 
pointed out the duty which Sanskrit scholarship 
owed to the learned world at large, than Mohl. 
Beginning with his first report, in 1840, he calls the 
attention of Sanskrit scholars to the Veda. Hic 
Rhodos, hic salta! he seems to say whenever his 
survey brings him to the frontiers of India. He 
welcomes with real joy every attempt at filling the 
gap in our knowledge of Sanskrit literature, which 
scbolars such as Sir W. Jones, Colebrooke, Mill, and 
Wilson had indicated rather than filled. He shows 
how Indian literature must for ever remain # baseless 
fabric unless its truly historical foundation, the Veda, 
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can be recovered. As early as 1840 he tells us that 
the old East India Company had ordered the text of 
the four Vedas to be published by the learned Brah- 
mans of the College at Calcutta after the best MSS. 
of Benarcs. ‘C'est une grande et magnifique entre- 
prise,’ he says, ‘qui fera honneur au gouvernement 
anglais, et qui livrora aux études dea savants de tous 
ley pays un inonument Jittéraire dont il est difficile 
@évaluer Timportance pour Vhistoire de Ja civilisa- 
tion” It is well known, however, that neither 
Jearned Brahmans nor trustworthy MSS. were forth- 
coming in India. Brahinans who wero able were 
unwilling, those who were willing were unable, to 
produce an edition of the text and the commen- 
taries of the Veda; and European scholarship had at 
laat to undertake the work, and give to the Brahmana 
tho first complete edition of their own sacred books. 

Mohl tells us at the same time that during several 
years the French Government had then been buying 
MSS. of the Veda and its commentaries in India, and 
that several boxes of them had already arrived at 
Paris. This was chiefly due to Burnouf, who, besides 
Rosen, was at that time probably the only Sanskrit 
acholar who had gone beyond Colebrooke, and pene-~ 
trated furthest into the outworks of Vedic scholarship, 
and to the enlightened patronage of M. Guizot. Even 
80 late as 1869 M. Guizot, in announcing to the writer 
of this article his election as a foreign member of the 
French Institute, remarked: ‘Je ne suis pas un juge 
eompétent de vos travaux sur les Védas, mais je me 
fAicite d'avoir un peu contribué & vous fournir les 
matériauz, ot je vous remercie d'en avoir gardé le 
aouvenir.’ 
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Hardly a year passea in which Mohl does not give 
us some new information on the gradual advances 
made by Sanskrit scholars in their attempts to master 
the difficulties of the Veda; and in his simple and 
clear treatment of the importance of the native tra- 
ditional literature on one side, and the freedom of 
European scholarship on the other, we see again the 
maturity of his mind and the impartiality of his 
judgment, in strong contrast with the wranglings of 
one-sided pleaders. 

But deeply impressed as Mohl was with the im- 
portance of Vedic studies, other branches of Indian 
literature were not passed over by him in silence. 
Troyer's edition of the Rayatarangini, tho history of 
the Kings of Kashmir, Prinsep's discovery of the Pali 
alphabet, Gorresio's magnificent edition of the Rami- 
yana, Foucaux's translation of the Tibetan version of 
the Life of Buddha, Lassen’s Indian Antiquities, 
Boehtlingk and Roth’s as well as Goldstiicker's San- 
skrit Dictionaries, Woepke's original researches on 
Indian numerals and mathematics, Néve’s and Weber's 
works, all receive their recognition; all are repre- 
sented to us as marking definite stages in the slow 
but safe advance of the small and valiant army of 
Oriental scholars. 

It is not easy to form an idea of the work entailed 
on 4 really conscientious scholar who undertakes to 
write such annual reports. Those only who have 
tried to do it know how much time is required in 
collecting the mere materials, how much care in 
determining what amount of recognition, of praise or 
blame, is due to each work. Though each of these 
annual reports fills only from fifty to a hundred 
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pages, & considerable portion of Mohl’s leisure must 
have been consumed in their preparation. 

Other societies have published similar reports, but 
seldom with such regularity as the Socidté Asiatique 
during Mohl's secretaryship—never with that due 
proportion which Mohl knew how to preserve in 
the general plan of his annual review. If such 
reports become too complete, they degenerate into 
mere catalogues ; if they are too minute and searching, 
they grow into treatises on a few leading publications. 
There have becn annual rapports published by those 
who succeeded Mohl as secretaries of the Asiatic 
Society of Paris. These rapports are written, no 
doubt, in more classical French, and are full of most 
valuable materials. But they have gradually become 
Jess and Jess comprehensive, and are now restricted to 
@ survey of the work done during each year by the 
Oriental scholars of France only. 

Still greater, perhaps, was the difficulty of main- 
taining throughout that judicial position which Mohl 
took in his reports from beginning toend. Of himself 
we hear little—almost nothing, It is only by acci- 
dent that we find out how much was due to him 
personally in several of the greatest undertakings 
patronised by the French Government. In some 
cases he seems to carry that modesty too far. The 
French, we know, are very sensitive on this point. 
They dislike the pronoun ‘I,’ Yet there is danger of 
good taste sinking into mannerism even here, When 
speaking of his edition of the ‘Shah Nameh,’ it would 
have sounded more simple and natural, even in 
French, if Moh! had said, ‘A new volume of my 
edition of the “Shah Nameh™ has been finished,’ 
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instead of telling his friends, as he always does, that 
‘a member of their Society has finished a new volume 
of the “Shah Nameh.”’ However, as as German 
writing in French, Mohl no doubt felt himself bound 
to observe French etiquette even more carefully than 
e Frenchman, and if he erred, he erred, at all events, 
on the safe side. 

What is, however, even more creditable to him is the 
reserve with which he speaks of his personal friends, 
Mohl could not have been the scholar he was, without 
having both strong sympathies and strong antipathies 
with regard to other scholars or would-be scholars, 
whether in France or elsewhere. But it would re- 
quire 6 very delicate ear to discover any trace of 
these personal feelings in his official reports, When 
delivering these annual addresses he apeaks with a 
full consciousness of his responsibility, He seems to 
feel that the honour of the Société Asiatique is in his 
keeping. He never abuses the trust committed to 
him, he never allows himself an unfair advantage. 
When reading again through his reports from the 
year 1840 to the year 1867, we meet with few lines 
which he would now wish to see unwritten, though 
time has laid its disenchanting hand on many hopes 
and many schemes in the field of Oriental scholarship, 
No doubt Mohl disappointed many, either by his 
silence or by his measured praise. He made himself, 
we believe, more enemies than friends by his faithful 
stewardship ; but he retained through life, in spite of 
many disappointments, an unsheken trust in truth. 

It is delightful to see the unanimous testimony 
borne to Mohl’s uprightness by his colleagues at the 
French Institute. His position at Paris was by no 
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Tmeans an easy one. Trae, he had old and faithful 
friends, but he had also—and how could it be other- 
‘wise ?—enviers and enemies. He was loved by some, 
liked by many, respected by all, even by those who 
neither liked nor loved him. Men, so high-minded 
as Maury, Renan, Regnier, and others might truly 
say that they had almost forgotten that Moh] was 
nota Frenchman. In his last farewell Alfred Maury 
exclaimed: ‘Adicu, Jules Mohl; nous te saluons a ta 
dernitre demeure, non seulement comme un confrére, 
mais comme un compatriote. La science, au reste, 
n'a pas de nationalité; ou, pour micux dire, elle est 
de toutes les nationalités; elle travaille & les rap- 
procher, a les unir, et cette conciliation nous simions 
& la rencontrer en toi.’ 

But it would hardly be fair to expect the same 
elevation of thought and feeling from smaller minds, 
least of all from those whose pretensions Moh] had 
occasionally to check, or whose interests he had some- 
times to cross. Mohl, though he seems to have been 
8 welcome guest at several courta, had never learnt to 
be a courtier. Life to him was not worth having, if 
it required any economising with truth All his 
friends agree that there was a certain brusqueness 
in him, which he could never overcome to the end of 
his life, and which they kindly ascribed to his 
German blood. M. Barbier de Meynard saya of 
him :—~ 

‘Lamour du vrai, [horreur du charlatanisme et de 
Tintrigue donnaient & son abord ce je ne sais quoi de 
réservé et de brusque qui ne permettait pas d'apprécier 
du premier coup d'ceil tout ce qu'il y avait en lui de 
bonté naturelle et de chaleureuse sympathie.” 
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‘That brusqueness, however, was not merely a 
national peculiarity; it had « deeper source, it 
arose from his sense of the sacredness of science. 
The profanum vulgus never forgave him for that. 

M. Laboulaye says of him with perfect truth :— 

*Mohl avait au plus haut degré le sentiment de Ja, 
responsabilité qui pesait sur nous; pour lui, la science 
était une religion, et il voulait écarter du temple tous 
lee profanes, 

M. Renan speaks in the strongest language of the 
influence which Moh] exercised in all elections, 
whether at the Institute, the Collége de France, or 
elsewhere, simply because it was known that to him 
acience? was sacred, and no personal feelings would 
ever sway his vote:— 

‘Le grand titre de M. Moh! a la reconnaissance dea 
savants est cependant, avant tout, l'influence qu'il a 
exereée, Il sut présider & nos études avec une soli- 
dité de jugement et un esprit philosophique qui seuls 
peuvent donner de la valeur & des travaux ¢pars et 
sans lien apparent. Ce lien, il le eréait par sa judi- 
cieuse et savante critique; son autorité aidait les amis 
de Ia vérité 4 distinguer le mérite sérieux des succds 
faciles qu’on trouve souvent auprés du public en flat- 
tant ses gotta superficiels. Par 14 M. Mohl a occupé 
dans nos études une place de premier ordre; le vide 
qu'il a Jaissé ne sera pas de sitét rempli. Ami du 
vrai et du solide en toutes choses, il ne feisait aucun 
part 4 Ja vanité, a l’envie de briller. Sa direction 
été aussi efficace qu’éelairée. M. Mohl était pour nous 
tous une des raisons que pous avions de vivre et de 
bien faire.’ 

How true it is to say of such men as Mohi, ‘They 
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make us live and do well. They keep us from 
making concessions, from taking what is called an 
easier view of life, from making to ourselves friends 
by the mammon of unrighteous praise. That his 
friends at Paris ahould have allowed him to maintain 
that independent position through life, that they 
should have yielded to his silent influence, that they 
should not have resented his occasional reproofs, re- 
Hlects the highest credit on the French character. No 
doubt, it was but human nature that Frenchmen who 
found themselves opposed by Moh] should sometimes, 
when all other arguments had failed, be heard to 
murmur grumblingly, Ah, cet Allemand! Frenchmen 
would not bo Frenchmen, Englishmen would not be 
Englishmen, Germans would not be Germans, if they 
did not think that on some point or other they were 
better judges than anybody else. There were the dit 
minorum gentium in Paris too, who shrugged their 
shoulders when Mohl's Rapport was out, and thought 
it very hard that the censorship of Oriental studies 
in France should have fallen into the hands of cet 
Allemand. But whon we read these annual Reports 
now, after the lapse of many years,and compare them 
with the reports or presidential addresses of other 
academies or learned societies, we shall be better ablo 
to understand the influence which their high judicial 
and moral tone exercised at the time. Nowhere do 
we pee any traces of communigqués, but thinly veiled 
by the honoured name of @ president or secretary. 
Nowhero is there a sign of his yielding to that great 
temptation of saying a kind word of our friends, or 
passing a slur on our or their opponents. It was 
because every one felt that the Secretary of the 
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Société Asiatiquae was a man of honour, most sen- 
sitive and jealous for the good name of his Society, 
and still more for the honour of science, that his ad- 
dreases were listened to and his judgments accepted 
by the whole world. It was beeause in other cases 
that charge has been committed to men of less sensitive 
minds and less clean hands, to men who look upon 
scientific studies as a mere amusement or a road to 
social distinction, that the honour of this or that 
learned society has been tarnished and sacrificed to 
the petty ambitions and the impotent jealousies of a 
mall clique. When we read through the long list of 
Mohl's ‘Rapports’ without meeting with one single 
line that could be traced to persona) favour or personal 
spite, one word of blame or praise that would make 
the members of the Socicté Asiatique regret having 
entrusted their honour to their German assistant- 
secretary, secretary, and president, we shall be better 
able to understand what M. Renan meant when say- 
ing of Mobl, ‘Il ¢tait une des raisons que nous avions 
de vivre et de bien faire.” 

But we should carry away a very false impression 
of Mohl if we thought of him only as the stern cengor, 
Among his more intimato friends Mohl was full of 
kindliness and humour, though later in life there was 
a cloud of melancholy that threw a shadow over the 
twinkle of his bright and piercing eyes. Mohl spoke 
three languages,—German, French, and English,—and 
it might be said of him what was said of Ennius, that 
he had three hearts, or rather that he had a large 
heart, Jarge enough to appreciate and love all that 
‘was good and noble in the German, the French, and 
the English cheracter; strong enough to despise and 
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shun all that was bad and mean, whether German, 
French, or English, He was German by nature, 
French by taste, English by love, and he had true 
friends in every one of these countries. He had learnt 
more particularly from his own personal experience 
how the French and German characters might supple- 
ment each other in their strong and weak points; 
and during the whole of his life he looked forward to 
« future when these two nations should better under- 
stand and appreciate each other; should forget their 
vulgar military rivalry, and work together for the 
highest achievements in literature and art, There 
was a time when that dream seemed more than half- 
realised, and there can be no doubt that the silent 
but never-ceasing influence of such men as Moh! did 
much towards the realisation of such adream. During 
Louis Philippe’s reign the spirit of German science 
might be felt in the best works of French scholarship, 
literature, and art. There was a Revue Germanique 
published in Paris, intended to show to the more 
fastidious French public that there was solid gold to 
be found in the crade ore of German science, while in 
Germany the name of Humboldt alone is sufficient to 
show how German science had begun to be quickened 
by French esprit. These happy days came to an end 
almost from the beginning of the Napoleonic régime. 
If there was a place where Louis Napoleon was hated 
with an unwavering hatred, it was the Institut de 
France. One might have written over ita portals, 
«No Bonapartist need apply.’ When Leverrier was 
forced upon the Institut, Biot, the veteran astronomer, 
was heard to say in a bluff voice, ‘ Qui est cet homme 
ia? and when told that it was Leverrier, he muttered 
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to his friends, ‘J'ai connu Laplace; je ne connais pas 
Leverrier When about the same time Napoleon in- 
sisted on having the name of the Institut de France 
changed into Institut Impérial de France, Villemain 
‘was chosen to draw up an historical memoir, showing 
how under the most glorious kings of France, during 
the Republic, and during the reign of tho great 
Napoleon, the Institut had always been called simply 
Institut de France; and if a change was now required, 
the Minister was requested to send his architect to 
erase the golden letters placed on the facade of the 
Palais de U Institut by the architect of Richelieu. 

Nor was there among the Membres de Institut one 
who saw and dreaded the fatal influence of the Napo- 
leonic rale more than the one German member of that 
illustrious assembly, Mohl. No political successes, 
no outward splendour, no offers of patronage to litera- 
ture and science, could dazzle his eyes. -His con- 
viction remained unshaken from first to last, that the 
system of governmont introduced by Louis Napoleon 
and his court must ruin France, and through the ruin 
of France ruin the peaceful development of the whole 
of Europe. He lived to see his prophecies come true. 
The last years of his life were passed in deepest sorrow 
at the utter destruction of the fairest dream of his 
youth, the union and friendship of France and Ger- 
many, a8 the champions of the intellectual freedom of 
the future. His friends in Paris, though their ranks 
had been thinned by death, remained loyal to him, 
and to the honour of French men of science it should 
always be remembered that even in those darkest 
days, when all that was German was detested in 
France, Mohl was able to occupy his chair at the 
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Institute without one single member of the Academy 
forgetting the respeet they owed to him, to them- 
selves, and to the noble traditions of the place in 
which they were assembled. It was he who wished 
to retire and to withdraw himself from society; and 
though he patiently and silently continued his useful 
work, no one who knew his happy countenance before 
the days of 1848 would have known him again after 
the days of 1871. His house, however, continued 
what it had been for many years, a kind of free 
port, open to all who came to Paris to see what was 
most worth seeing there. During the days of the 
Empiro it happened sometimes that Royal visitors, 
staying at the Tuilerics, came to the Rue du Bac to 
make the acquaintance of men whom neither the 
Empross could tempt nor the Emperor command, 
When the storms of the Commune had subsided, the 
old free port was open again, and many of his English 
friends will long preserve the rocollection of pleasant 
hours spent with him during the last years of his life, 
though chiefly talking over old days and mourning 
over old friends. What the charm of his society was, 
all his friends know. No one has a better right to 
bear his testimony than he with whose words we shall 
close this tribute of respect and gratitude: ‘Sa maison, 
grdce au tact et d la profonde connaissance de la 
socidté francaise que posséde Mme. Molt, continuait 
des meilieures traditions d'un monde plein Cesprit et 
de charme, qui n'est plus qu'un souvenir. Tous les 
dirangers de distinction s'y rencontraient; toutes lea 
opinions a'y donnaient la main’ 


BUNSEN’. 


1701-1860.) 


URS is, no doubt, a forgetful age. Every day 
brings new events rushing in upon us from all 
parts of the world, and the hours of real reat, when 
we might ponder over the past, recall pleasant days, 
gaze again on the faces of those who are no more, are 
few indeed. Men and women disappear from this busy 
stage, and though for a time they had been the ra- 
diating centres of social, political, or literary life, 
their places are soon taken by others—'the place 
thereof shall know them no more.’ Few only appear 
again after a time, claiming once more our attention, 
through the memoirs of their lives, and then either 
flitting away for ever among the shades of the de- 
parted, or assuming afresh a power of life, a place in 
history, and an influence on the future often more 
powerful even than that which they exercised on the 
world while living in it. To call the great and good 
thus back from the grave is no easy task ; it requires 
not only the power of a vates sacer, but the heart of 
a loving friend. Few men live great and good lives, 
still fewer can write them; nay, often, when they 
1¢A Memoir of Baron Bunsen, by his widow, Baroness Bunsen.’ 

a vola, Bvo. Longmans, 1868, 

“Christian Cari Josias Freiherr von Bunsen. Aus seinen Briefon 
und nach elgener Erinnerung geschildert, vou seiner Wittwe, Deutache 
‘Aungabe, durch neue Mittheilangen vermebrt von Friedrich Nippold.’ 
Leipeg, 1868. 
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have been lived and have been written, the world 
passes by unheeding, as crowds will pass without 
glance by the portraits of a Titian or » Van Dyke. 
Now and then, however, a biography takes root, and 
then acts as a lesson as no other lesson can act. Such 
biographies have all the importance of an Ecce Homo, 
showing to the world what man can be, and perma- 
nently raising the ideal of human life. It was go in 
England with the life of Dr. Arnold; it was so more 
lately with the life of Prince Albert; it will be the 
same with the life of Bunsen. 

It seems but yesterday that Bunsen left England; 
yet it was in 1854 that his house in Carlton-terrace 
ceased to be the refreshing oasis in London life which 
many still remember, and that the powerful, thought- 
ful, beautiful, loving face of the Prussian Ambassador 
was seen for the laat time in London society. Bunsen 
then retired from public life, and after spending six 
more years in literary work, struggling with death, 
yot revelling in life, he died at Bonn on the 28th of 
November, 1860. His widow has devoted the years 
of her solitude to the noble work of collecting the 
materials for a biography of her husband, and we 
have now in two large volumes all that could be 
collected, or, at least, all that could be conveniently 
published, of the sayings and doings of Bunsen, the 
scholar, the statesman, and, above all, the philosopher 
and the Christien. Throughout the two volumes 
the outward events are sketched by the hand of the 
Baroness Bunsen ; but there runs, as between wooded 
hills, the main stream of Bunsen’s mind, the outpour- 
“ings of his heart, which were given so freely and fully 
in his letters to his friends. When such materials 
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exist there can be no more satisfactory kind of bio- 
graphy than that of introducing the man himeelf, 
speaking unreservedly to his most intimate friends 
on the great events of his life. This is an auto- 
biography, in fact, free from all drawbacks, Here 
and there that process, it is true, entails a greater 
fulness of detail than is acceptable to ordinary 
readers, however highly Bunsen’s own friends may 
value every line of his familiar letters. But general 
readers may easily pass over letters addressed to 
different persons, or treating of subjects less inter- 
esting to themselves, without losing the thread of 
the story of the whole life; while it is sometimes of 
great interest to see the same subject discussed by 
Bunsen in letters addressed to different people. One 
serious difficulty in these letters is that they are 
nearly all translations from the German, and in the 
process of translation some of the original charm is 
inevitably lost, The translations are very faithful, 
and they do not sacrifice the peculiar turn of German 
thought to the requirements of. strictly idiomatic 
English. Even the narrative itself betrays occasion- 
ally the German atmosphere in which it was written, 
but the whole book brings back all the more vividly 
to thoue who knew Bunsen the language and the 
very expressions of his English conversation. The 
two volumes are too bulky, and one’s arms ache 
while holding them; yet one is loth to put them 
down, and there will be few readers who do not 
regret that more could not have been told us of 
Bunsen’s life. 

All really great and honest men may be said to 
live three lives:—there is one life which is seen and 
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accepted by the world at large, a man’s outward life; 
there is a second life which is seen by a man’s most 
intimate friends, his household life; and there is a 
third life, seen only by the man himself and by Him 
who searcheth tho heart, which may be called the 
inner or heavenly life. Most biographers are and 
must be satisfied with giving the two former aspects 
of their hero's life—the version of the world and 
that of his friends, Both are important, both con- 
tain some truth, though neither of them the whole 
truth, But thero is a third life, a life led in com- 
munion with God, a life of aspiration rather than of 
fulfilment,—that life which we see, for instance, in 
St. Paul, when he says, ‘The good that I would, 
T do not: but the evil which I would not, that I do.’ 
It is but seldom that we catch a glimpse of those 
deep eprings of human character which cannot rise to 
the surface even in the most confidential intercourse, 
which in everyday life are hidden from a man’s own 
sight, but which break forth when he is alone with 
his God in secret prayer—aye, in prayers without 
words. Here lies the charm of Bunsen’s life. Not 
only do wo see the man, the father, the husband, 
the brother that stands behind the Ambassador, but 
we see behind the man his angel beholding the face 
of his Father which is in heaven. His prayers, poured 
forth in the critical moments of his life, have been 
preserved to us, and they show us what the world 
ought to know, that our greatest men can also be 
our best men, and that freedom of thought is not 
_incompatiLle with sincere religion. Those who knew 
Bungen well know how that deep, religious under- 

urrent of his soul was constantly bubbling up and 
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breaking forth in his conversations, startling even 
the mere worldling by an earnestness that frightened 
away every smile. It was said of him that he could 
drive out devils, and he certainly could with his 
solemn, yet loving, voice soften hearts that would 
yield to no other appeal, and see with one look 
through that mask which man wears but too often 
in the masquerade of the world. Hence his numerous 
and enduring friendships, of which these volumes 
contain so many sacred relies. Hence that confidence 
reposed in him by men and women who had once 
been brought in contact with him. To those who 
can see with their eyes only, and not with their 
hearts, it may seem strange that Sir Robert Peel, 
shortly before his death, should have uttered the 
name of Bunsen. To those who know that England 
once had Prime Ministers who were found praying 
on their knees before they delivered their greatest 
speeches, Sir Robert Peel's recollection, or, it may 
be, desire of Bunsen in the last moments of his life 
has nothing strange. Bunsen’s life was no ordinary 
life, and the memoirs of that life are more than an 
ordinary book. That book will tell in England 
and in Germany far more than in the Middle Ages 
the life of a new Saint; nor are there many Sainta 
whose real life, if sifted as the life of Bunsen hag 
been, would bear comparison with that noble cha- 
racter of the nineteenth century. 

Bunsen was born in 1791 at Corbach, a small town 
in the small principality of Waldeck. His father was 
poor, but a man of independent spirit, of moral recti- 
tude, and of deep religious convictions, Bunsen, the 
eon of his old age, distinguished himself at school, 
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and was sent te the University of Marburg at the age 
of seventeen. All he had then to depend on was an 
Exhibition of about #7 a year, and a sum of #'15, 
which his father had saved for him to start him in 
life. This may seem & small sum, but if we want to 
know how much of paternal love and self-denial it 
represented we ought to read an entry in his father’s 
diary : ‘Account of cash receipta, by God's mercy ob- 
tained for transcribing law documents between 1793 
and 1814—sum total 3020 thalers 23 groschen,’ that is 
to say, about £22 per annum, Did any English Duke 
ever give his son a more generous allowance—more 
than two-thirds of his own annual income? Bunsen 
began by studying divinity, and actually preached a 
sermon at Marburg, in the church of St. Elizabeth. 
Students in divinity are required in Germany to preach 
sermons as part of their regular theological training, 
and before they are actually ordained, Marburg was 
not then a very efficiont University, and, not finding 
there what he wanted, Bunsen after a year went to 
Gittingen, chiefly attracted by the fame of Heyne. 
He soon devoted himself entirely to classical studies, 
and in order to support himself—for #'7 per annum 
will not support even a German student—he accepted 
the appointment of assistant teacher of Greek and 
Hebrew ‘at the Gottingen gymnasium, and also be- 
came private tutor to a young American, Mr. Astor, 
the son of the rich American merchant. He was thus 
learning and teaching at the same time, and he ac- 
quired by his daily intercourse with his pupil a prac- 
tical knowledge of the English language. While at 
‘Gottingen he carried off, in 1812, 8 prize for an Essay 
on ‘The Athenian Law of Inheritance; which attracted 
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more than usual attention, and may, in fact, be looked 
upon as one of the first attempts at Comparative 
Jurisprudence. In 1813 he writes from Gottingen :— 

‘Poor and lonely did I arrive in this place. Heyne 
received me, guided me, bore with me, encouraged 
me, showed me in himself the example of a high and 
noble energy and indefatigable activity in a calling 
which was not that to which his merit entitled him; 
he might have superintended and administered and 
maintained an entire kingdom.’ 

The following passage from the same letter deserves 
to be quoted as coming from the pen of a young man 
of twenty-two :— 

‘Learning annihilates itself, and the most perfect 
is the first submerged; for the next age scalea with 
ease the height which cost the preceding the full 
vigour of life.’ 

After leaving the University Bunsen travelled in 
Germany with young Astor, and made the acquaint 
ance of Frederic Schlegel at Vienna, of Jacobi, Schell- 
ing, and Thiersch at Munich. He was all that time 
continuing his own philological studies, and we see 
him at Munich attending lectures on Criminal Law, 
and making his first beginning in the study of Persian. 
When on the point of starting for Paris with his 
American pupil, the news of the glorious battle of 
Leipsie (October, 1813) disturbed their plans, and he 
resolved to settle again at Gottingen till peace should 
have been concluded. Here, while superintending 
the studies of Mr. Astor, he plunged into reading of 
the most varied character. He writes {p. 51):—~ 

‘I remain firm and strive after my earliest purpose 
in life, more felt, perhaps, than already discerned,— 
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viz. to bring over into my own knowledge and into 
my own Fatherland the language and the spirit of 
the solemn and distant East. I would for the accom- 
plishment of this object even quit Europe, in order 
to draw out of the ancient well that which I find not 
elaewhere.’ 

This is tho first indication of an important element 
in Bunsen's early life, his longing for the East, and 
his all but prophetic anticipation of the great results 
which a study of the ancient language of India would 
one day yield, and the light it would shed on the 
darkest pages in the ancient history of Greece, Italy, 
and Germany. The study of the Athenian law of 
inhoritance seems firat to have drawn his attention to 
the ancient codes of Indian law, and he was deeply 
impressed by the discovery that the peculiar system 
of inheritance which in Greece existed only in the 
petrified form of a primitive custom, sanctioned by 
law, disclosed in the laws of Manu its original pur- 
port and natural meaning. This one spark excited 
in Bunsen’s mind that constant yearning after a 
knowledge of Eastern and more particularly of Indian 
literature, which very nearly drove him to India in 
the same adventurous spirit as Anquetil Duperron 
and Czoma de Kérés. We are now familiar with the 
great results that have been obteined by a study of 
the ancient languages and religion of the East, but 
in 1813 neither Bopp nor Grimm had begun to pub- 
lish, and Frederic Schlegel was the only one who in 
his little pamphlet, ‘On the Language and the 
Wisdom of the Indians’ (1808), had ventured to 
assert & real intellectual relationship between Europe 
and India. One of Bunsan’s earliest friends, Wolrad 
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Schumacher, related that even at school Bunsen’s 
mind was turned towards India. ‘Sometimes he 
would let fall a word about India, which was unac- 
countable to me, as at that time I connected only 
& geographical conception with that namo’ (p. 17). 
While thus engaged in his studies at Géttingen,and 
working in company with such friends as Brandis, 
the historian of Greek philosophy, Lachmann, tho 
editor of the New Testament, Liicke, the theologian, 
Ernst Schulze, the poet, and others, Bunsen felt the 
influence of the great events that brought about the 
regeneration of Germany, nor was he the man to stand 
aloof, absorbed in literary work, while others were 
busy doing mischief difficult to remedy. The Princos 
of Germany and their friends, though grateful to the 
people for having at last shaken off with fearful sacri- 
fices the forcign yoke of Napoleon, were most anxious 
to maintain for their own benefit that convenient 
system of police government which for so long had 
kept the whole of Germany under French control, 
‘It is but too certain,’ Bunsen writes, ‘that either for 
want of goodwill or of intelligence our Sovereigns will 
not grant us freedom such as we deserve... . And I 
fear that, as before, the much-enduring German will 
become an object of contempt to all nations who know 
how to value national spirit.’ His first political 
essays belong to that period. Up to August, 1814, 
Bunsen continued to act as private tutor to Mr. Astor, 
though we see him at the same time, with his insati- 
able thirst after knowledge, attending courses of lee- 
tures on astronomy, min , and other subjects 
apparently so foreign to the main current of his mind. 
When Mr. Astor left him to return to America, Bunsen 
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went to Holland to see a sister to whom he was 
deeply attached, and who to have shared with 
him the same religious convictions which in youth, 
manhood, and old age formed the foundation of Bun- 
sen’s life. Some of Bunsen’s detractors have accused 
him of professing Christian piety in circles where 
such professions were sure to be well received. Let 
them read now the annals of his early life, and they 
will find to their shame how boldly the same Bunsen 
professed his religious convictions among the students 
and professors of Géttingen, who either scoffed at 
Christianity or only tolerated it as a kind of harm- 
less superstition, We shall only quote one in- 
stance :— 

‘Bunsen, when a young student at Gottingen, once 
suddenly quitted a lecture in indignation at the un- 
worthy manner in which the most sacred subjecta 
‘were treated by one of the professors. The professor 
paused at the interruption, and hazarded the remark 
that “some one belonging to the Old Testament had 
possibly slipped in unrecognised” That called forth 
a burst of laughter from the entire audience, all being 
as well aware as the lecturer himself who it was that 
had mortified him.’ 

During hie stay in Holland Bunsen not only 
studied the language and literature of that country, 
but his mind was also much occupied in observing 
the national and religious character of this small 
but interesting branch of the Teutonic race. He 
‘writes :— 

‘In all things the German, or, if you will, the 
Teutonic, character is worked out into form in a man- 
ner more decidedly national than anywhere else... . 
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This journey bas yet more confirmed my decision 
to become acquainted with the entire Germanic race, 
and then to proceed with the development of my 
governing ideas—(i.e. the study of Eastern languages 
in elucidation of Western thought). For this purpose 
Tam about to travel with Prandis to Copenhagen to 
learn Danish, and, above all, Icelandic.’ 

And so he did. The young student, as yet without 
any prospects in life, threw up his position at Géttin- 
gen, declined to waste his energies as a schoolmaster, 
and atarted, we hardly know how, on his journey to 
Denmark. There, in company with Brandis, he lived 
and worked hard at Danish, and then attacked tho 
study of the ancient Icclandic language and literature 
with a fervour and with a purpose that shrank from 
no difficulty. He writes (p. 79):— 

*The object of my research requires the acquisition 
of the whole treasures of language, in order to com- 
plete my favourite linguistic theories, and to inquire 
into the poetry and religious conceptions of German- 
Scandinavian heathenism, and their historical con- 
nexion with the East.’ 

‘When his work in Denmark was finished, and 
when he had collected materials, some of which, as 
his copy taken of the ‘Voluspa,’ a poem of the Edda, 
were not published till forty years later, he started 
with Brandis for Berlin. ‘Prussia, he writes on the 
1oth of October, 1815, ‘is the true Germany.’ Thither 
he felt drawn, as well as Brandis, and thither he 
invited his friends, though, it must be confessed, with- 
out suggesting to them any settled plan of how to 
earn their daily bread. He writes as if he had been 
even then at the head of affairs in Berlin, though he 
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was only the friend of a friend of Niebuhr's, Niebuhr 
himself being by no means all powerful in Prussia, 
even in 1815. This hopefulness was a trait in 
Bunsen’s character that remained through life. A 
plan was no sooner suggested to him and approved 
by him than he took it for granted that all obstacles 
must vanish; and many a time did al) obstacles vanish 
before the joyous confidence of that magician, a fact 
that should be remembered by those who used to 
blame him as sanguine and visionary. One of his 
friends, Liicke, writes to Ernst Schulze, the poet, whom 
Bunsen bad invited to Denmark, and afterwards to 
Berlin :— ve 

‘In the enclosed richly-filled letter ¥ou will recog- 
nise Bunsen’s power and splendour of mind, and you 
will also not fail to perceive his thoughtlessness in 
waking projects. He and Brandis are a pair of most 
srviable speculators, full of affection; but one must 
meet them with the ne guid nimis.’ 

However, Bunsen in his flight was not to be scared 
by any warning or checked by calculating the chances 
of sucess or failure. With Brandis he went to Berlin, 
apent the glorious winter from 1815 to 1816 im the 
society of men like Niebubr and Schleiermacher, and 
became more and more determined in his own plan 
of life, which was to study Oriental languages in 
Paris, London, or Calcutta, and then to settle at 
Berlin as Professor of Universal History. A full 
statement of his literary labours, both for the past 
and for the future, was drawn up by him, te be sub- 
mitted te Niebuhr, and it will be read even now 
with interest by those who knew Bunsen when he 
tried to take up forty years later the threads that 
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had slipped from his hand at the age of four-and- 
twenty. 

Instead of being sent to study at Paris and London 
by the Prussian Government, as he seems to have 
wished, he was suddenly ealled to Paris by his old 
pupil, Mr. Astor, who, after two years’ absence, had 
returned to Europe, and was anxious to renew his 
relations with Bunsen. Bunsen’s object in accepting 
Astor's invitation to Paria was to study Persian, and 
great was his disappointment when, on arriving 
there, Mr. Astor wished him at onee to start for Italy. 
This was too much for Bunsen, to be turned back 
just as he waa going to quench his thirst for Oriental 
literature in the lectures of Sylvestre de Sacy. A 
compromise was effected. Bunsen remained for three 
months in Paris, and promised then to join his friend 
and pupil in ltaly. How he worked at Persian and 
Arabic during the interval must be read in his own 
letters :— 

‘I write from six in the morning till four in the 
afternoon, only in the course of that time having a 
walk in the garden of the Luxembourg, where I also 
often study; from four to six I dine and walk; from 
aix to seven sleep; froin seven to eleven work again. 
T have overtaken in study some of the French students 
who had begun a year ago. God be thanked for this 
help! Before I go to bed I read a chapter in the 
New Testament, in the morning on rising one in 
the Old Testament ; yesterday I began the Psalms from 
the first.’ 

As soon as he felt that he could continue hia study 
of Persian without the aid of a master, he left Paris. 
Though immersed in work, he had made several 
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acquaintances, among others that of Alexander von 
Humboldt, ‘who intends in a few years to visit Asia, 
where I may hope to mect him. He has been 
beyond measure kind to me, and from him I shall 
receive the best recommendations for Italy and 
England, as well ss from his brother, now Prussian 
Minister in London. Lastly, the winter in Rome 
may become to me, by the presence of Niebuhr, more 
instructive and fruitful than in any other place, 
Thus has God ordained ail things for me for the best, 
according to His will, not mine, and far better than I 
deserve.” 

These were the feelings with which the young 
scholar, then twenty-four years of age, started for 
Ttaly, as yet without any pssition, without having 
published a single work, without knowing, as we 
may suppose, where to reat his head. And yet he 
was full, not only of hope, but of gratitude, and 
he little dreamt that before seven years had passed 
he would be in Nicbuhr’s place, and before twenty- 
five years had passed in the place of William von 
Humboldt, the Prussian Ambassador at the Court of 
St. James. 

Tho immediate future, in fact, had some severe 
disappointments in store for him. When he arrived 
at Florence to meet Mr. Astor, the young American 
had received peremptory orders to return to New. 
York, and as Bunsen declined to follow him, he found 
himself really stranded at Florenee, and all bis plans 
thoroughly upset. Yet, though at thet very time fall 
of care and anxiety about his nearest relations, who 
looked to him for support when he could hardly 
support himself, his God-trusting spirit did not break 
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down. He remained at Florence, continuing hie Per- 
sian studies, and making a living by private tuition, 
A Mr. Cathcart seems to have been his favourite pupil, 
and through him new prospects of eventually pro- 
ceeding to India seemed to open. But, at the same 
time, Bunsen began to feel that the circumstances of 
his life became critical. ‘I feel,’ he says, ‘that Iam 
on the point of securing or losing the fruit of my 
labours for life.’ Rome and Niebuhr seemed the only 
haven in sight, and thither Bunsen now began to steer 
his frail bark. He arrived in Romie on the 14th of 
November, 1816. Niebuhr, who was Prussian Minis- 
ter, received him with great kindness, and entered 
heartily into the literary plans of his young friend. 
Brandis, Niebuhr's seerctary, renewed in common with 
his old friend his study of Greck philosophy. A native 
teacher of Arabic was engaged to help Bunsen in his 
Oriental studies. ‘The necessary supplies seem to have 
come partly from Mr. Astor, partly from private 
lessons for which Bunsen had to make time in the 
midst of his varied occupations. Plato, Firdusi, tho 
Koran, Dante, Isaiah, the Edda are mentioned by 
himself as his daily study. 

From an English point of view that young man 
at Rome, without a status, without a settled prospect 
in life, would have seemed an amiable dreamer, 
destined to wake suddenly, and not very pleasantly, 
to the stern realities of life. If anything seemed 
unlikely, it was that an English gentleman, a man 
of good birth and of independent fortune, should 
give his daughter to this poor young German at 
Rome. Yet this was the very thing which a kind 
Providence, that Providence in which Bunsen trusted 
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amid all his troubles and difficulties, brought to pass. 
Bonsen became acquainted with Mr. Waddington, 
and was allowed to read German with his daughters. 
In the most honourable manner he broke off hia 
visita when he became aware of his feelings for Miss 
Waddington. He writes to his sister:— 

‘Having, at first, believed myself quite safe (the 
more so as I cannot think of marrying without im- 
pairing my whole scheme of mental development— 
and, Jeast of all, could I think of pretending to a girl 
of fortune), I thought there was no danger.’ 

A little later he writes to Mra. Waddington to ex- 
plain to her the reason for his discontinuing his visits. 
But the mother—and, to judge from her letters, a 
high-minded mother she must have been—scoepted 
Bunsen on trust; he was allowed to return to the 
house, and on the 1st of July, 1817, the young German 
student, then twenty-five years of age, was married at 
Rome to Mies Waddington. What a truly important 
event this was for Bunsen, even those who had not 
the privilege of knowing the partner of his life may 
Jearn from the work before us. Though little is said 
in these memoirs of his wife, the mother of his children, 
the partner of his joys and sorrows, it is easy to see 
how Bunsen’a whole mode of life beeame possible only 
by the unceasing devotion of an ardent soul and 
a clear head consecrated to one object—to love and 
to cherish, for better for worse, for richer for poorer, 
in sickness and in health, till death us do part—ay, 
and even after death! With such a wife the soul of 
Bunsen could aoar on its wings, the amall cares of life 
‘were removed, an independence was secured, and, 
though the Indian plana had to be surrendered, the 
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highest ambition of Bunsen’s life, a professorship in 
German University, seemed now easy of attainment. 
‘We should have liked a few more pages describing 
the joyous life of the young couple in the heyday of 
their life; we could have wished that he had not de- 
clined the wish of his mother-in-law, to have his 
buat made by Thorwaldsen, at a time when he must 
have been a model of manly beauty. But if we 
know less than we could wish of what Bunsen 
then was in the eyes of the world, we are allowed. 
an insight into that heavenly life which underlay 
all the outward happiness of that time, and which 
shows him to us as but one eye could then have seen 
him. A few weeks after his marriage he writes in his 
journal :—~- 

‘Eternal, omnipresent God! enlighten me with 
Thy Holy Spirit, and fill me with Thy heavenly 
light! What in childhood I felt and yearned after, 
what throughout the years of youth grew clearer 
and clearer before my soul,—I will now venture to 
hold fast, to examine, to represent the revelation of 
Thee in man’s energies and efforts; Thy firm path 
through the stream of ages I long to trace and 
recognise, as far as may be permitted to me even in 
this body of earth. The song of praise to Thee from 
the whole of humanity, in times far and near—the 
pains and lamentations of men, and their consols- 
tions in Thee,—I wish to take in, clear and un- 
hindered. Do Thou send me Thy Spirit of Trath, 
that I may behold things earthly as they are, with- 
out veil and without mask, without human trappings 
and empty adornment, and that in the silent peace 
of truth I may feel and recognise Thee. Let me not 
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falter, nor slide away from the great end of knowing 
Thee. Let not the joys, or honours, or vanities of 
the world enfeeble and darken my spirit; let me 
ever feel that I can only perceive and know Thee in 
80 far as mine is a living soul, and lives, and moves, 
and has its being in Thee.’ 

Here we see Bunsen as the world did not see him, 
and we may observe how then, as ever, his literary 
work was to him hallowed by the objects for which 
it was intended. ‘The firm path of God through the 
stream of ages’ is but another title for one of his last 
works, ‘God in History,’ planned with such youthful 
ardour, and finished under the lengthening shadow of 
death. 

The happiness of Bunsen’s life at Rome may easily 
be imagined. Though anxious to begin his work 
at a German University, he stipulated for three more 
years of freedom and preparation. Who could have 
made the sacrifice of the bright spring of life, of the 
unclouded days of happiness at Rome with wife and 
children, and with such friends as Niebuhr and 
Brandis? Yet this stay at Rome was fraught with 
fatal consequences. It led the straight current of 
Bunsen’s life, which ley so clear before him, into a 
new bed, at first very tempting, for a time smooth 
and sunny, but alas! ending in waste of energy for 
which no outward splendour could atone. The first 
false step seemed very natural and harmless. When 
Brandia went to Germany to begin his professorial 
work, Bunsen took his place as Niebuhr’s seeretary 
at Rome. He was determined, then, that nothing 
should induce him to remain in the diplomatic career 
{p. 130), but the current of that mill-stream was too 
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strong even for Bunsen. How he remained as Secre- 
tary of Legation, 1818; how the King of Prussia, 
Frederick William III, came to visit Rome, and took 
a faney to the young diplomatist, who could speak 
to him with a modesty and frankness little known 
at Courts; how, when Niebuhr exchanged his em- 
bassy for a professorial chair at Bonn, Bunsen re- 
mained as Chargé d’Affaires ; how he went to Berlin, 
1827-8, and gained the hearts of tho old King and 
of everybody else; how he returned to Rome aud 
was fascinated by the young Crown Prince of Prussia, 
afterwards Frederick William IV, whom he had to 
conduct through the antiquities and the modern life 
of the world city; how he became Prussian Minister, 
the friend of popes and cardinals, the centre of the 
best and most brilliant society; how, when the diffi- 
culties began between Prussia and the Papal Govern- 
ment, chiefly with regard to mixed marriages, Bunsen 
tried to mediate, and was at last disowned by both 
parties in 1838—all this may now be read in the 
open memoirs of his life. His letters during these 
twenty years are numerous and full, particularly 
those addressed to his sister, to whom he was deeply 
attached. They are the most touching and elevating 
record of a life spent in important official business, 
in interesting social intercourse, in literary and anti- 
quarian researches, in the enjoyment of art and 
nature, and in the blessedness of a prosperous family 
life, and throughout in an unbroken communion with 
God. There is hardly a letter without an expression 
of that religion in common life, that eonstant con- 
sciousness of a Divine Presence, which made his life 
a life in God. To many readers this free outpouring 
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of a God-loving soul will seem to approach too near 
to that abuse of religious phraseology which is a sign 
of superficial rather than of deep-rooted piety. But, 
though through life a sworn enemy of every kind of 
eant, Bunsen never would surrender the privilege of 
speaking the language of a Christian, because that 
language had been profaned by the thoughtless repe- 
tition of shallow pietists. 

Bunsen has frequently been accused of pietiam, 
particularly in Germany, by men who could not dis- 
tinguish between pietism and piety, just as in Eng- 
Jand he was attacked as a freethinker by men who 
never knew the freedom of the children of God. 
‘Christianity is oura, not theira,’ he would frequently 
say of those who made religion a mere profession, 
and imagined they knew Christ because they held a 
erozier and wore a mitre. We can now watch the 
deep emotions and firm convictions of that true- 
hearted man, in letters of undoubted sincerity, ad- 
dressed to his sister and his friends, and we can only 
wonder with what feelings they have been perused 
by those who in England questioned his Christianity 
or who in Germany suspected his honesty. 

From the time of his first meeting with the King 
of Prussia at Rome, and still more, after his stay at 
Berlin in 1827, Bunsen’s chief interest with regard 
to Prussia centred in ecclesiastical matters. The 
King, after effecting the union of the Lutheran and 
Calvinistic branches of the Protestant Church, was 
deeply interested in drawing up a now Liturgy for 
his own national, or, as it was called, Evangelical 
Church. The introduction of his liturgy, or Agenda, 
particularly as it was carried out, like everything else 
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in Prussia, by Royal decree, met with considerable 
resistance. Bunsen, who had been led independently 
to the stady of ancient liturgies, and who: had de- 
voted much of his time at Rome to the collection of 
ancient hymne and hymn tunes, could speak to the 
King on these favourite topics from the fulness of his 
heart. The King listened to him, even when Bunsen. 
ventured to express his dissent from some of the 
Royal proposals, and when he, the young attaché, 
deprecated any authoritative interference with the 
freedom of the Church. In Prussia the whole move- 
ment was unpopular, and Bunsen, though he worked 
hard to render it less so, was held responsible for 
much which he himself had disapproved. Of all 
these turbulent transactions there remains but one 
bright and precious relic, Bunsen's ‘Hymn and 
Prayer-book.’ 

The Prussian Legation on the Capitol was during 
Bunsen's day not only the meeting-place of all dis- 
tinguished Germans, but, in the absence of an English 
Embassy, it also became the recognised centre of the 
most interesting portion of English society at Rome, 
Among the Germans, whose presence told on Bunsen’s 
life, either by @ continued friendship or by common 
interests and pursuits, we meet the names of Ludwig, 
King of Bavaria, Baron von Stein, the great Prussian 
statesman, Radowitz, the less fortunate predecessor 
of Bismarck, Schnorr, Overbeck, and Mendelssohn. 
Among Englishmen, whose friendship with Bunsen 
dates from the Capitol, we find Thirlwall, Philip 
Pusey, Arnold, and Julius Hare. The names of 
Thorwaldsen, too, of Leopardi, Lord Hastings, Cham- 
pollion, Sir Walter Scott, Chateaubriand ocour again 
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and again in the memoirs of that Roman life which 
teems with interesting events and anecdotes, The 
only literary production of that eventful period aré 
Bunsen’s part in Platner's ‘Description of Rome,’ and 
the ‘Hymn and Prayer-book.’ But much material 
for later publications had been amaseed in the mean- 
time. Tho study of the Old Testament had been 
prosecuted at all times, and in 1824 the first be- 
ginning was made by Bunsen in the study of hiero- 
glyphics, afterwards continued with Champollion, and 
Jeter with Lepsius. The Archeological Institute and 
the German Hospital, both on the Capitol, were the 
two pormanent bequests that Bunsen left bebind 
when he shook off the dust of his feet, and left 
Rome ‘on the 29th of April, 1838, in search of a 
new Capitol. 

At Berlin, Bunsen was then in disgrace. He had 
not actually been dismissed the service, but he was 
prohibited from going to Berlin to. justify himself, 
and he was ordered to proceed to England on leave 
of absence. To England, therefore, Bunsen now di- 
rected his steps with his wife and children, and there, 
at least, he was certain of a warm welcome, both 
from his wife's relations and from his own very 
numerous friends. When we read through the lettera 
of that period, we hardly miss the name of a single 
man illustrious at that time in England. As if to 
make up for the injustice done to him in Italy, and 
for the ingratitude of his country, people of all classes 
‘and of the most opposite views vied in doing him 
honour. Rest he cettainly found none, while travel- 
Ting about from one town to another, and staying at 
friends’ houses, attending meetings, making speeches, 
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writing articles, and, as usual, amassing new in- 
formation wherever he could find it. He worked at 
Egyptian with Lepsius; at Welsh while staying with 
lady Hall; at Ethnology with Dr. Prichard. He 
had to draw up two State papers—ono on the Papal 
aggression, the other on the law of divorcee, He 
plunged, of course, at once into all the ecclesiastical 
and theological questions that were then agitating 
people's minds in England, and devoted his few really 
quiet hours to the preparation of his own ‘Life of 
Christ. With Lord Ashley he attended Bible meet- 
ings, with Mrs. Fry ho explored tho prisons, with 
Philip Pusey he attended agricultural assemblics, and 
he spent night after night as an admiring listener in 
the House of Commons. He was presented to the 
Queen and the Duke of Wellington, was made a 
D.C.L. at Oxford, discussed the future with J. H. 
Newman, the past with Backland, Sedgwick, and 
Whewell. Lord Palmerston and Lord Jobn Russell 
invited him to political conferences ; Maurice and 
Keble listened to his fervent addresses; Dr. Arnold 
congulted the friend of Niebuhr on his own ‘ History 
of Rome, and tried to convert him to more liberal 
opinions with regard to Church reform. Dr. Holland, 
Mrs. Austin, Ruskin, Carlyle, Macaulay, Gaisford, 
Dr. Hawkins, and many more, all greeted him, all 
tried to do him honour, and many of them became 
attached to him for life. The architectural monu- 
ments of England, its castles, parks, and ruins, 
passed quickly through his field of vision during 
that short stay. But he soon calls out: ‘I care not 
now for all the ruins of England; it is her life that 
T like.’ 
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Most touching is his admiration, his real. love of 
Gladstone. Thirty years have since passed, and the 
world at large has found out by this time what Eng- 
land possesses in him. But it was not 90 in 1838, 
and few men at that early time could have read 
Gladstone's heart and mind so truly as Bunsen, 
Here are a few of his remarks :— 

‘Last night, when I came home from the Duke, 
Gladstone’s book was on my table, the second:edition 
having come out at seven o'clock. It is the book of 
the time, a great event—the first book since Burke 
that goes to the bottom of the vital question; far 
above his party and his time. I sat up till after 
midnight ; and this morning I continued until I had 
read the whole, and almost every sheet bears my 
marginal glosses, destined for the Prince, to whom I 
have sent the book with all despatch. Gladstone is 
the first man in England as to intellectual powers, 
and he has heard bigher tones than any one else in 
this island.’ 

And again (p. 493):— 

‘Gladstone is by far the first living intellectual 
power on that side. He has left his schoolmasters 
far behind him, but we must not wonder if he still 
walks in their trammels; his genius will soon free. 
iteelf entirely, and fly towards heaven with its own 
wings....1I wonder Gladstone should not have the 
feeling that he is moving on an inclined plane, or 
sitting down among ruins, as if he were settled ina 
well-stored house.’ 

Of Newman, whom he had met at Oxford, Bunsen 
pays :— 

TThia morning I have had two hours at breakfast 
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with Newman. 01 it is sad,—he and his friends are 
truly intellectual people, but they have lost their 
ground, going exactly my way, but stopping short in 
the middle. It is too late. There has been an 
amicable change of ideas and a Christian under- 
standing. Yesterday he preached « beautiful sermon. 
A new period of life begins for me ; may God's blessing 
be upon it!’ 

Oxford made a deep impression on Bunsen’s mind. 
He writes :-— 

‘Tam luxuriating in the delights of Oxford. There 
has never been enough said of this Queen of all 
cities.’ 

But what as a German he admired and envied 
most was, after all, the House of Commons :— 

‘I wish you could form an idea of what I felt. I 
saw for the first time man, the member of « true 
Germanic State, in his highest, his proper place, de- 
fending the highest interests of humanity with the 
wonderful power of speech-wrestling, but with the 
arm of the spirit, boldly grasping at or tenaciously 
holding fast power, in the presence of his fellow- 
citizens, submitting to the public conscience the judg- 
ment of his cause and of his own uprightness. I saw 
before me the empire of the world governed, and the 
rest of the world controlled and judged, by this 
assembly. I had the feeling that, had I been born in 
England, I would rather be dead than not sit among 
and speak among them. I thought of my own 
country and was thankful that 1 could thank God 
for being a German and being myself. But I felt, 
also, that we are all children on this field in com- 
parison with the English ; how much they, with their 
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discipline of mind, body, and heart, can effect even 
with but moderate genius, and even with talent 
alone! ¥ drank in every word from the lips of the 
speakers, even those I disliked.” 

More than a year was thus spent in England in the 
very fulness of life. ‘My stay in England in 1838-39, 
he writes at a later time, the 22nd of September, 
1841, ‘was the poetry of my existence as a man; this 
ia the prose of it. There was a dew upon those 
fifteen months, which the sun has dried up, and 
which nothing can restore.’ Yet even then Punsen 
could not have been free from ansieties for the future. 
He had a large family growing up, and ho was now 
again, at the age of forty-seven, without any definite 
prospects in life. In spite, however, of the intrigues 
of his enemies, the personal feelings of the King and 
the Crown Prince prevailed at last, and he was 
appointed in July, 1839, as Prussian Minister in 
Switzerland, his secret and confidential instructions 
being ‘to do nothing.’ These instructions were care- 
fully observed by Bunsen, as far as politics were 
concerned. He passed two years of rest at the 
Hubel, near Berne, with his family, devoted to his 
books, receiving visits from his friends, and watching 
from a distance the coming events in Prussia. 

In 1840 the old King died, and it was generally 
expected that Bunsen would at once receive an in- 
fluential position at Berlin. Not till April, 1841, 
however, was he summoned to the Court, although, to 
judge from the correspondence between him and the 
new King. Frederick William IV, few men could have 
enjoyed a larger share of royal confidence and love 
than Bunsen. The king was hungering and thirsting 
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after Bunsen, yet Bunsen was not invited to Berlin. 
The fact is that the young king had many friends, 
and those friends were not the friends of Bunaon. 
They were satisfied with his honorary exile in Switzer- 
land, and thought him best employed at a distance in 
doing nothing. The king, too, who knew Bunsen’s 
character from former years, must have known that 
Berlin was not large enough for him, and he therefore 
Jeft him in his Swiss retirement till an employment 
worthy of him could be found. This was to go on 
a special mission to England with a view of esta- 
dlishing, in common with the Church of England, 
a Protestant Bishopric at Jerusalem, In Jorusalem 
the king hoped that the two principal Protestant 
Churches of Europe would, across the grave of the 
Redeemer, reach to each other the right hand of 
fellowship, Bunsen entercd into this plan with all 
the energy of his mind and heart. It was a work 
thoroughly congenial to himself, and if it required 
diplomatic skill, certainly no one could have achieved. 
it more expeditiously and successfully than Bunsen. 
He was then & persone grata with Bishops and Arch- 
bishops, and Lord Ashley—not yet Lord Shaftesbury 
—gave him all the support his party could command. 
English influence was then so powerful at Constanti- 
nople that all difficulties due to Turkish bigotry were 
quickly romoved. At the end of June, 1841, he 
arrived in London; on the 6th of August he wrote, 
‘All is settled; and on the 7th of November the new 
Bishop of Jerusalem was consecrated. Seldom was a 
more important and more complicated transaction 
settled in so short a time. Had the discussions been 
prolonged, had time been given to the leaders of the 
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Romanising party te recover from their surprise, the 
Bill that had to be passed through both Houses would 
certainly have been defeated. People have hardly 
yet understood the real bearing of that measure, nor 
appreciated the germ which it may still contain for 
the future of the Reformed Church, One man only 
seems to have seen clearly what a blow this first 
attempt ata union between the Protestant Churches 
of England and Germany was to his own plans, and 
to the plans of his friends; and we know now. from 
‘Newmun's ‘Apologia, that the Bishopric of Jerusalem 
drove him to the Church of Rome. This may have 
been for the time a great loss to the Chureh of 
England; it marked, at all events, a great crisis in 
hor history. 

In spite, however, of his great and unexpected 
auccess, there are traces of wearincss in Bunsen’s 
letters of that time, which show that he was longing 
fur more congenial work. ‘Oh, how I hate and 
dletest diplomatic life!’ he wrote to his wife; ‘and 
how little true intellectuality is there in the high 
society here as soon as you cease to speak of English 
national subjects and interests; and the eternal 
hurricanes, whirling, urging, rushing, in this monster 
of a town! Even with you and the children life 
‘would become oppressive under the diplomatic burden, 
I can pray for our country life, but I cannot pray 
for a London life, although I dare not pray against 
ib, of tt must be! 

Bunsen's observations of character amidst the dis- 
tractions of his London season are very interesting 
and striking, particularly at this distance of time, 
He writes:— 
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‘Mr. Gladstone has been invited to become one of 
the truatees of the Jerusalem Fond. He is beset with 
scruples; his heart is with us, but his mind is en- 
tangled in a narrow system. He awaits salvation 
from another code, and by wholly different ways 
from myself. Yesterday morning I had a letter from 
him of twenty-four pages, to which I replied early 
this morning by eight. 

‘The Bishop of London constantly rises in my csti- 
mation. He has replied admirably to Mr. Gladstone, 
closing with the words, “My dear Sir, my intention is 
not to limit and restrict the Chareh of Christ, but to 
enlarge it.”’ 

A letter from Sir Robert Pecl, tov, must here be 
quoted in full: — 

+ Wairetau, 
Oelwber 10, 1841+ 

‘My dear Mr. Bunsen,—My note merely conveyed 
@ request that you would be guod enough to mect Mr. 
Cornelius at dinner on Friday last. 

‘I assure you that 1 have been amply repaid for 
any attention I may have shown to that distinguished 
artist, in the personal satisfaction I have had in the 
opportunity of making his acquaintance. He is one 
of a nobie people distinguished in every art of war 
and peace. The union and patrivtism of that people, 
spread over the centre of Europe, will contribute the 
surest guarantee fur the peace of the world, and the 
most powerful check upon the spread of all pernicious 
doctrines injurious to the cause of religion and order, 
and that liberty which respects the rights of others. 

‘My earnest hope is that every member of this 
illustrious race, while he may cherish the particular 

“£2 
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country of his birth as he does his home, will extend 
his devotion beyond its narrow limits, and exult in 
the name of a German, and recognise the claim of 
Germany to the love and affection and patriotic exer- 
tiona of all her sons. 

‘I hope I judge the feelings of every German by 
those which were excited in my own breast (in the 
breast of a foreigner and a stranger) by a simple 
ballad, that seemed, however, to concentrate the will 
of a mighty people, and said emphatically, 


“They shall not have the Rhine.” 


* They will not have it—and the Rhine will be pro- 
tected by a song, if the sentiments which that song 
embodies pervade, as I hope and trust they do, every 
German heart. 

‘You will begin to think that I am a good German 
myself—and so I am, if hearty wishes for the union 
and welfare of the German race can constitute one. 


‘Believe me, most faithfully yours, 


‘Ropert Pezt.’ 


When Bunsen was on the point of leaving London 
he received the unexpected and unsolicited appoint- 
ment of Prussian Envoy in England, an appointment 
which he could not bring himself to decline, and 
which again postponed for twelve years his cherished 
plans of an oftum oum dignitate. What the world 
at large would have called the most fortunate event 
in Buneen’s life proved indeed a real misfortune. It 
deprived Bunsen of the last chance of fully realising 
the literary plans of his youth, and it deprived the 
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world of services that no one could have rendered so 
well in the cause of freedom of thought, of practical 
religion, and in teaching the weighty lessons of anti- 
quity to the youth of the future. It made him waste 
his precious hours in work that any Prussian baron 
could have done as well, if not better, and did not set 
him free until his bodily strength was undermined, 
and the joyful temper of his mind saddened by sad 
experiences, 

Nothing could have been more brilliant than the 
beginning of Bunsen’s diplomatic career in England. 
First came the visit of the King of Prussia, whom 
the Queen had invited to be godfather to the Prince 
of Wales. Soon after the Prince of Prussia came 
to England under the guidence of Bunsen. Thon 
followed the return visit of the Queen at Stolzenfels, 
on the Rhine. All this, no doubt, took up much of 
Bunsen’s time, but it gave him also the pleasantest 
introduction to the highest society of England; for, 
as Baroness Bunsen shrewdly remarks, ‘there is 
nothing like standing within the Bude-light of 
Royalty to make one conspicuous, and sharpen pers 
ceptions and recollections.’ (IL, p. 8.) Bunsen com- 
plained, no doubt, now and then, about excessive 
official work, yet he seemed on the whole reconciled’ 
to his position, and up to the year 1847 we hear of no 
attempts te eacape from diplomatic bondage. In a 
letter to Mrs. Fry he says :— 

‘I can agsnre you I never passed s more qniet and 
truly satisfactory evening in London than the last, in 
the Queen’s house, in the midst of the excitement of 
the season. J think this iz a circumstanee for which 
one ought to be thankful; and it has much reminded 
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me of hours that I have spent at Berlin and Sans 
Souci with the King and the Queen and the Princess 
William, and, I am thankful to add, with the Princess 
of Prussia, mother of the future King. It isa striking 
and consoling and instructive proof that what is called 
the world, the great world is not necessarily worldly 
in itself, but only by that inward worldliness which, 
as rebellion against the spirit, creeps into the cottage 
as well as into the palace, and against which no out- 
ward form is any protection. Forms and rules may 
provent the outbreak of wrong, but cannot regenerate 
right, and may quench the spirit and poison inward 
trath The Queen gives hours daily to the labour of 
examining into the claims of the numberless petitions 
addressed to her, among other duties to which her 
time of privacy is devoted.’ 

The Queen's name and that of Prince Albert occur 
often in these memoirs, and a few of Bunsen's remarks 
and observations may be of interest, though they 
contain little that ean now be new to the readers of 
the ‘ Life of the Prince Consort’ and of the ‘Queen’a 
Journal.’ 

First, a graphie description, from the hand of 
Baroness Bunsen, of the Queen opening Parliament 
in 1842 :-— 

‘Laat, the procession of the Queen's entry, and her- 
aelf, looking worthy and fit to be the converging point 
of so many rays of grandeur. It is self-evident that 
she is not tall, but were she ever go tall she could not 
have more grace and dignity, a head better set, a 
throat more royally and classically arching; and one 
advantage there is in her not being taller, that when 
she casts a glance it is of necessity upwards and not 


BUNSEN. 343 


downwards, and thus the effect of the eyes is not 
thrown away—the beam and effluence not lost. The 
composure with which she filled the throne, while 
awaiting the Commons, was a test of character—no 
fidget and no apathy. Then, her voice and enun- 
ciation could not be more perfect. In short, it could 
not be said that she did well, but she was the Queen— 
she was, and felt herself to be, the acknowledged chief 
among grand and national realities.’ (Vol. Il. p, 10.) 

The next is an account of the Queen at Windsor 
Castle on receiving the Princess of Prussia, in 1846 :— 

‘The Queen looked well and rayonnante, with that 
expression that she always has whon thoroughly 
pleased with all that occupies her mind, which you 
know I always observe with delight, as fraught with 
that truth and reality which eo essentially belong to 
her character, and so strongly distinguish her coun- 
tenance, in all its changes, from the fired mask only 
too common in the Royal rank of society,’ (Vol. If. 
p45) 

After having spent some days at Windsor Castle, 
Bunsen writes in 1846 :— 

‘The Queen often spoke with me about education, 
and in particular of religious instruction, Her views 
are very serious, but at the same time liberal and 
comprehensive, She (as well as Prince Albert) hates 
all formalism. The Queen reads a great deal, and 
has done my book on ‘The Church of the Future’ 
the honour to read it so attentively, that the other 
day, when at Cashiobury, seeing the book on the 
table, she looked out passages which she had approved 
in order to read them aloud to the Queen-Dowager.’ 
{V¥ol.-I1. p. 121.) 
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And once more :— 

‘The Queen is a wife and a mother as happy as the 
happiest in her dominions, and no one can be more 
eareful of her charges. She often speaks to me of the 
great task before her and the Prince in the education 
of the Royal children, and particularly of the Prince 
of Wales and the Princess Royal.’ 

Before the troubles of 1847 and 1848, Bunsen was 
enabled to spend part of his time in the country, 
away from the turmoil of London, and much of his 
literary work dates from that time. After his‘Chareb 
of the Future,’ the discovery of the genuine epistles 
of Ignatius by the late Dr. Cureton led Bunsen back 
to the study of the earliest literature of the Christian 
Church, and the results of these researches were pub- 
lished in his ‘Ignatius.’ Lepsius’ stay in England 
and his expedition to Egypt induced Bunsen to put 
his own materials in order and to give to the world 
his long-matured views on ‘The Place of Egypt in 
Universal History.’ The later volumes of this work 
Ted him into philological studies of a more general 
character, and at the meeting of the British Associ- 
ation at Oxford, in 1847, he read before the brilliantly- 
attended ethnological section his paper ‘On the results 
of the recent Egyptian researches in reference to 
Asiatic and African Ethnology, and the Classification 
of Languages,’ published in the ‘Transactions’ of the 
Association, and separately under the title, ‘Three 
Linguistic Dissertations, by Chevalier Bunsen, Dr. 
Charles Meyer, and Dr. Max Miiller.’ ‘Those three 
days at Oxford, he writes, ‘were a time of great 
distinction to me, both in my public and private 
capacity.’ Everything important in literature and 
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art etttacted not only his notice, but his. warmest 
interest; and no one who wanted encouragement, 
advice, or help in literary or historical researches, 
knocked in vain at Bunsen’s door. His table at 
breakfast and dinner was filled by ambassadors and 
professors, by bishops and missionaries, by dukes. and 
poor scholars, and his evening parties offered a kind 
of neutral ground, where people could meet who could 
have met nowhere else, and where English prejudices 
had no jurisdiction. That Bunsen, holding the posi- 
tion which he held in society, but still more being 
what he was apart from his social position, should 
have made his presence felt in England, was not to 
be wondered at. He would speak out whenever he 
felt strongly, but he was the last man to meddle or to 
intrigue. He had no time even if he had had taste 
for it. But there were men in England who could 
never forgive him for the Jerusalem Bishopric, and 
who resorted to the usual tactics for making a man 
unpopular. A cry was soon raised against his supposed 
influence at Court, and doubts were thrown out as to 
hia orthodoxy. Every Liberal bishop that was ap- 
pointed was said to have been appointed through 
Bunsen. Dr. Hampden was declared to have been 
his nominee—the faet being that Bunsen did not even 
know of him before he had been made a bishop. As 
his practical Christianity could not well be questioned, 
he was accused of holding heretiea) opinions, because 
his chronology differed from that. of Jewish Rabbis 
and Bishop Usher. It is extraordinary how little 
Bunsen himself cared about these attacks, though 
they caused acute suffering to his family. He was 
not surprised that he should be hated by those whose 
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theological opinions he considered unsound, and whose 
ecclesiastical politics he had openly declared to be 
fraught with danger to the most sacred interests of 
the Church. Besides, he was the personal friend of 
such men as Arnold, Hare, Thirlwall, Maurice, Stanley, 
and Jowett. He had even a kind word to say for 
Froude's ‘Nemesis of Faith.’ He could sympathise, 
no doubt, with a)] that was good and honest, whether 
among the High Church or Low Church party, and 
many of his personal friends belonged to the one as 
well as to the other; but he could also thunder forth 
with no uncertain sound against everything that 
seemed to him hypocritical, pharasaical, unchristian. 
‘Thus he writes (II. p. 81):— 

‘I apprehend having given the ill-disposed a pretext 
for considering me a semi-Pelagian, a contemner of 
the Sacraments, or denier of the Son, a perverter of 
the doctrine of justification, and therefore a crypto- 
Catholic theosopbist, herctic, and enthusiast, deserving 
of all condemnation. I have written it because I felt 
compelled in conscience to do so.” 

Again (II. p. 87):— 

‘In my letter to Mr. Gladstone, I have maintained 
the lawfulness and the apostolic character of the 
German Protestant Church. You will find the atyle 
changed in this work, bolder and more free.’ 

Attacks, indeed, became frequent and more and 
more bitter, but Bunsen seldom took any notice of 
them. He writes:— 

‘Hare is full of wrath at an attack made upon me in 
the “Christian Remembrancer”—in a very Jesuitical 
way insinuating that I ought not to have so much 
influence allowed me. Another article execrates the 
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Bishopric of Jerusalem as an abomination. This zeal 
savours more of hatred than of charity.’ 

But though Bunsen folt far too firmly grounded in 
his own Christian faith to be shaken by such attacks 
upon himself, he too could be roused to wrath and 
indignation when the poisoned arrows of theological 
Fijians were shot against his friends. When speaking 
of the attacks on Arnold, he writes :-— 

‘Truth is nothing in this generation except a means, 
in the best case, to something good ; but never, like 
virtue, considered as good, as the good—the object in 
itself, X dreams away in twilight. Y is sliding into 
Puseyism. Z (the Evangelicals) go on thrashing the 
old straw. I wish it were otherwise; but I love Eng- 
land, with all her faults. I write to you, now only to 
you, all I think. All the errors and blunders which 
make the Puseyites a stumbling-block to so many— 
the rock on which they split is no other than what 
Rome split upon—self-righteousness, out of want of 
understanding justification by faith, and hovering 
about the unholy and blasphemous idea of atoning for 
our sins, because they feel not, understand not, indeed 
believe not, the Atonement, and therefore enjoy not the 
glorious privileges of the children of God—the blessed 
duty of the sacrifice of thanksgiving through Him who 
atoned for them. Therefore no sacrifice—therefore 
no Christian priesthood—no Church. By our fathers 
these ideas were fundamentally acknowledged; they 
were in abeyance in the worship of the Church, but 
not on the domestic altar and in the hymns of the 
spirit. With the Puseyites, as with the Romanists, 
these ideas are cut off at the roots. © when will the 
Word of God be brought up against them? What a 
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state this country is int The land of liberty rushing 
into the worst slavery, the veriest thraldom!’ 

To many people it might have seemed as if Buneen 
during all this time was so much absorbed in English 
interests, political, theological, and social, that he 
had ceased to care for what was passing in his own 
country. His letters, however,tell a different tale. His 
voluminous correspondence with the King of Prussia, 
though not yet published, will one day bear witness 
to Bunsen’s devotion to his country, and his enthu- 
siastic attachment to the house of Hohenzollern. From 
year to year he was urging on the King and his ad- 
visers the wisdom of liberal concessions, and the abso- 
fate necessity of action. He was working at plans 
for constitutional reforms, he went to Berlin to rouse 
the King, to shame his Ministers, ta insist in season 
and out of season on the duty of acting before it was 
too late. His faith in the King is most touching. 
‘When he goes to Berlin in 1844, he sees everywhere 
how unpopular the King is, how even his best inten- 
tions are misunderstood and misrepresented. Yet he 
goes on working and hoping, and he sacrifices his 
own popularity rather than oppose openly the suicidal 
policy that might have ruined Prussia, if Prussia. 
could have been ruined. Thus he writes in August, 
1845 -— 

‘To act as a statesman at the helm, in the Father- 
land, I consider not to be in the least my calling; what 
I believe to be my calling is to be mounted high be- 
fore the mast, to observe what land, what breakers, 
what signs of coming storm, there may be, and then 
to announce them to the wise and practical eteersman. 
It is the same to me whether my own nation shall 
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know in my lifetime or after my death, how faithfully 
T have taken to heart its weal and woe, be it in 
Church or State, and borne it on my heart as my 
nearest interest, aa Jong as life lasted. I give up the 
point of making myself understood in the present 
generation. Here {in London) I consider myself to 
be upon the right spot. I seek to preserve peace and 
unity, and to remove dissatisfaction, wherever it is 
possible.’ 

Nothing, however, was done. Year after year was 
thrown away, like a Sibylline leaf, and the penalty 
for the opportunities that had been lost became 
heavier and heavier. The King, particularly when 
he was under the influences of Bunsen’s good genius, 
was ready for any sacrifice, ‘The commotion, he 
exclaimed, in 1845, ‘can only be met and overcome 
by freedom, absolute freedom.’ But when Bunsen 
wanted measures, not words, the King himself seemed 
powerless. Surrounded as he was by men of the 
most opposite characters and interests, and quite 
capable of gauging them all—for his intellect was of 
no common stamp—he could agree with all of thera 
to a certain point, but could never bring himself to go 
the whole length with any one of them. Bunsen 
writes from Berlin :— My stay will certainly not be 
a long one; the King’s heart is like that of a brother 
towarda me, but our ways diverge. The die ie cast, 
and he reads in my countenance that I deplore the 
throw. He too fulfils his fate, and we with him.’ 

When, at last, in 1847, a Constitution was granted 
by the King, it was too late. Sir Robert Peel seems 
to have been hopeful, and in a letter of twenty-two 
pages to Bunsen he expressed an opinioa that the 
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Prassian Government might still be able to maintain 
the Constitution, if only sincere in desiring its due 
development, and prepared in mind for that develop- 
‘ment. To the King, however, and to the party at 
Court, the Constitution, if not actually hateful, was 
a mere plaything, and the idea of surrendering one” 
particle of his independence never entered the King's 
mind. Besides, 1848 was at the door, and Bunsen 
certainly saw the coming storm from a distance, 
though he could not succeed in opening the eyes of 
those who stood at the helm in Prussia. Shortly be- 
fore the hurricanc broke loose, Bunsen had once more 
determined to throw up his official position, and retire 
to Bonn. But with 1848 all these hopes and plans 
were scattered to the winds. Bunsen’s life became 
more restless than ever, and his health was gradually 
giving way under the constant tension of his mind. 
‘T feel, he writes in 1848, to Archdeacon Hare, ‘that 
I have entered into a new period of life. I have given 
up all private concerns, all studies and researches of 
my own, and live entirely for the present political 
emergencies of my country, to stand or to fall by and 
with it,” 

With his love for England he deeply felt. the want 
of sympathy on the part of England for Prussia in 
her struggle to unite and regenerate the whole of 
Germany, ‘It is quite entertaining, he writes with 
# touch of irony very unusual in his letters, ‘to see 
the stiff unbelief of the English in the future of Ger- 
many. Lord John is merely uninformed. Peel has 
somewhat staggered the mind of the excellent Prince 
by his unbelief; yet he has a statesmanlike good-will 
towards the Germanic nations, and even for the 
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German nation. Aberdeen is the greatest sinner. 
He believes in God and the Emperor Nicholas!’ The 
Schleswig-Holstein question embittered his feelings 
still more, and in absence of all determined convictions 
at Berlin, the want of moral courage and political 
faith among those in whose hands the destinies of 
Germany had been placed, roused him to wrath and 
fury, though he could never be driven to despair of 
the future of Prussia. For a time, indeed, he seemed 
to hesitate between Frankfort, then the seat of the 
German Parliament, and Berlin; and he would have 
accepted the Premiership at Frankfort if his friend 
Baron Stockmar had accepted the Ministry of Foreign 
Affairs. But very soon he perceived that, however 
paralyzed for the moment, Prussia was the only pos- 
sible centre of life for a regeneration of Germany; 
that Prussia could not be merged in Germany, but 
that Germany had to be resuscitated and reinvigorated 
through Prussia. His patriotic nominalism, if we 
may so call his youthful dreams of a united Germany, 
had to yield to the force of that political realism 
which sacrifices names to things, poetry to prose, the 
ideal to the possible. What made his decision easier 
than it would otherwise have been to a heart so full 
of enthusiasm was his personal attachment to the 
King and to the Prince of Prussia, For a time, in- 
deed, though for a short time only, Bunsen, after his 
interview with the King in January, 1849, believed 
that his hopes might still be realised, and he seems 
actually to have had the King’s promise that he would 
accept the Crown of a United Germany, without Aus- 
tria. . But as soon as Bunsen had left Berlin new in- 
fluenees-began to work on the King's brain, and when 
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Bunsen returned, full of hope, he was told by the King 
himself that he had never repented in such a degree 
of any step as that which Bunsen had advised him to 
take; that the course entered upon was a wrong 
to Austria ; that he would have nothing to do with 
such an abominable line of polities, but would leave 
that to the Ministry at Frankfort. Whenever the 
personal question should be addressed to him, then 
would he reply as one of the Hohenzollern, and thus 
live and die as an honest man. Bunsen, though 
mourning over the disappointed hopes that had once 
centred in Frederick William IV, and freely express- 
ing the divergence of opinion that separated him from 
his Sovereign, remained throughout s faithful servant 
and s loyal friend. His buoyant spirit, confident that 
nothing could ruin Prussia, was looking forward to 
the future, undismayed by the unbroken succession 
of blunders and failures of Prussian statesmen—nay, 
enjoying with a prophetic fervour, at the time of the 
deepest degradation of Prussia at Olmiitz, the final 
and inevitable triumph of that cause which counted 
among its heroes and martyrs such names as Stein, 
Gneisenau, Niebuhr, Arndt, and, we may now add, 
Bunsen. 

After the reaction of 1849 Bunsen’s political in- 
fluence ceased altogether, and as Minister in England 
he had almost always to carry out instructions of 
which he disapproved. More and more he longed 
for rest and freedom, for ‘leisure for reflection on 
the Divine which subsists in things human, and for 
writing, if God enables me to do so. I live as one 
tamed; the pinions that might have furthered my 
progress are bound,—yet not broken.’ Yot he would 
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not give up his place as long as his enemies at Berlin 
did all they could to oust him. He would not be 
beaten by them, nor did he altogether despair of 
better days. His opinion of the Prince of Prussia 
(the present King) had been raised very high since 
he had come to know him more intimately, and he 
expected much in the hour of need from his soldier- 
like decision and sense of honour. The negotiations 
about the Schleswig-Holstein question soon roused 
again all his German sympathies, and he exerted 
himself to the utmost to defend the just cause of the 
Schleswig-Holsteiners, which had been so shamefully 
misrepresented by unscrupulous partisans, The his- 
tory of these negotiations cannot yet be written, but 
it will some day surprise the student of history when 
he finds out in what way publie opinion in England 
was dosed and stupified on that simple question. He 
found himself isolated and opposed by nearly all his 
English friends. One statesman only, but the greatest 
of English statesmen, saw clearly where the right 
and where the wrong was, but even he could only 
dare to be silent. On the 31st of July, 1850, Bunsen 
writes :— 

‘Palmerston had yielded, when in a scrape, first to 
Russia, then to France; the prize has been the pro- 
tocol, the victim, Germany. They shall never have 
my signature to such a piece of iniquity and folly.’ 

However, on the 8th of May, 1852, Bunsen had to 
sign that very piece of iniquity. It was done, ma- 
chinelike, at the King’s command; yet, if Bunsen had 
followed his own better judgment, he would not have 
signed, but sent in his resignation. ‘The first cannon- 
shot in Europe,’ he used to say, ‘will tear this Prag- 
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matic Sanction to tatters;’ and so it was, but alas! 
he did not live to see the Nemesis of that iniquity. 
One thing, however, is certain, that the humiliation 
inflicted on Prussia, by that protocol was never for- 
gotten by one brave soldier, who, though not allowed 
at that time to draw his royal sword, has ever since 
been working at the reform of Prussia’s army, till 
on the field of Sadowa the disgrace of the London 
protocol and the disgrace of Olmiitz were wiped out 
together, and German questions can no longer be set- 
tied by the Great Powers of Europe, ‘ with or without 
the consent of Prussia.’ ah 
Bunsen remained in England two yeats longer, 
full of literary work, delighted by the success of 
Prince Albert's Great Exhibition, entering heartily 
into all that interested and agitated English society, 
but nevertheless carrying in his breast a heavy heart. 
Pruesia and Germany were not what he wished them 
to be. At last the complications that led to the 
Crimean War held out to his mind & last prospect 
of rescuing Prussia from her Russien thraldom. If 
Prussia could have been brought over to join Eng- 
land and France, the unity of Northern Germany 
might have been her reward, as the unity of Italy 
was the reward of Cavour’s alliance with the Western 
Powers, Bunsen used all his influence to bring this 
about, but he used it in vain, and in April, 1854, he 
succumbed and his resignation was accepted. 
"Now, atlast, Bunsen was free. He writesto ason:— 
* You know how I struggled, almost desperately, to 
retire from public employment in 1830. Now the 
cord is broken, and the bird is free. The Lord be 
praised !” 
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But sixty-two years of bis life were gone. The foun- 
dations of literary work which he had Isid as a young 
man were difficult to recover, and if anything was 
to be finished it had to be finished in heste. Bunsen 
retired to Heidelberg, hoping there to realise the ideal 
of his life, and realising it, too, in a certain degree— 
i.e. as long as he was able to forget his sixty-two 
years, his shaken health, and his blasted hopes. His 
new edition of ‘Hippolytus, under the title of ‘ Chris- 
tianity and Mankind, had been finished in seven 
volumes before he left England. At Heidelberg hia 
principal work was the new translation of the Bible, 
and his ‘Life of Christ, an enormous undertaking, 
enough to fill a man’s life, yet with Bunsen by no 
means the only work to which he devoted his remain- 
ing powers. Egyptian studies continued to interest 
him while superintending the English translation of 
his ‘Egypt.’ His anger at the machinations of the 
Jesuits in Church and State would rouse him sud- 
denly to address the German nation in his ‘Signs of 
the Times.’ And the prayer of his early youth, ‘to 
be allowed to recognise and trace the firm path of God 
through the stream of ages, was fulfilled in his last 
work, ‘God in History.’ There were many blessings 
in his life at Heidelberg, and no one could have ac- 
knowledged them more gratefully than Bunsen. ‘Yet, 
he writes,— 

*I miss John Bull, the sea, The Times in the morn- 
ing, and, besides, some dozens of fellow-creatures. The 
learned class has greatly sunk in Germany, more 
than I supposed; all behindhand. . . . Nothing 
sppears of any importance ; the most wretched trifles 
are cried up.’ 

Aaz 
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Though he bad bid adieu to politics, yet he could 
not keep entirely aloof. The Prince of Prussia and 
the noble Princess of Prussia consulted him frequently, 
and even from Berlin baits were held out from time 
to time to catch the escaped eagle. Indeed, once 
again Bunsen was enticed by the voice of the charmer, 
and a pressing invitation of the King brought him 
to Berlin to preside at the meeting of the Evangelical 
Alliance in September, 1857. His hopes revived once 
more, and his plans of a liberal policy in Church and 
State were once more pressed on the King—in vain, 
as every one knew beforehand, except Bunsen alone, 
with his loving, trusting heart. However, Bunsen’s 
hopes, too, were soon to be destroyed, and he parted 
from the King, the broken idol of all his youthful 
dreams—not in anger, but in love, ‘as I wish and 
pray to depart from this earth, on the calm, atill 
evening of a long, beautiful summer's day.’ This was 
written on the 1st of October, on the 3rd the King’s 
mind gave way, though his bodily suffering lasted 
longer than that of Bunsen. Little more is to be said 
of the last years of Bunsen’s life. The difficulty of 
breathing from which he suffered became often very 
distressing, and he was obliged to seck relief by travel 
in Switzerland, or by spending the winter at Cannes. 
He recovered from time to time, so as to be able to 
work hard at the ‘Bible-work,’ and even to make 
short excursions to Paris or Berlin. In the last year 
of his life he exeeuted the plan that had passed before 
his mind as the fairest dream of his youth—he took a 
house at Bonn, and he was not without hope that he 
might still, like Niebuhr, lecture in the University, 
and give to the young men the fruits of his studies 
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and the advice founded on the experience of his life, 
This, however, was not to be, and all who watched 
him with loving eyes knew but too well that it could 
not be. The last chapter of his life is painful beyond 
expression as a chronicle of his bodily sufferings, but 
it is cheerful also beyond expression as the record of 
@ triumph over death in hope, in faith—nay, one might 
almost say, in sight—such as has seldom been wit- 
neased by human eyes. He died on the 28th of No- 
vember, 1860, and was buried on the 1st of December 
in the same churchyard at Ponn where rests the body 
of his friend and teacher, Niebuhr. 

Thoughts crowd in thick upon us when we gaze at 
that monument, and feel again the presence of that 
spirit as we so often felt it in the hours of sweet 
counsel. When we think of the literary worka in 
which, Jater in life and almost in the presence of 
death, he hurriedly gathered up the results of his 
atudies and meditations, we feel, aa he felt himself 
when only twenty-two years of age, that ‘learning 
annihilates itself, and the most perfect is the first 
submerged, for the next age scales with ease the 
height which cost the preceding the full vigour of 
life,’ It has been so, and always will be so. Bunsen’s 
work, particularly in Egyptien philology and in the 
philosophy of language, was to a great extent the 
work of a pioneer, and it will be easy for others to 
advance on the roads which he has opened, and to 
approach nearer to the goal which he has pointed out. 
Some of his works, however, will hold their place in 
the history of scholarship, and particularly of theo- 
logical scholarship. The question of the genuineness 
of the original epistles of Ignatius can hardly be 
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opened again after Bunsen’s treatise, and his discovery 
that the book on ‘ All the Heresies,’ ascribed to Origen, 
eould not be the work of that writer, and that most 
probably it was the work of Hippolytus, will always 
mark an epoch in the study of early Christian litera- 
ture. Either of those works would have been enough 
to make the reputation of a German professor, or to 
found the fortune of an English bishop. Let it be re- 
membered that they were the outcome of the leisure 
hours of a hard-worked Prussian diplomatist, who, 
during the London season, could get up at five in the 
morning, light his own fire, and thus secure four hours 
of undisturbed work before breakfast. 

Another reason why some of Bunsen's works will 
prove more mortal than others is their comprehensive 
character. Bunsen never worked for work’s sake, 
but always for some higher purpose. Special re- 
searches with him were a means, a ladder to be 
thrown away as soon as he had reached hia point. 
The thought of exhibiting his ladders never entered 
his mind. Occasionally, however, Bunsen would 
take a jump, and being bent on general results, he 
would sometimes neglect the objections that were 
urged against him. It has been easy, even during 
his lifetime, to point out weak points in hia argu- 
ments, and scholars who have spent the whole of 
their lives. on one Greek classic have found no diffi- 
culty in showing to the world that they know more 
of that particular author than Bunsen. But even 
those who fully appreciate the real importance of 
Bunsen’s labours—lsbours that were more like a 
shower of rain fertilising large acres than like the 
artificial irrigation which supports one greenhouse 
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plant—will be the first to mourn over the precious 
time that was lost to the world by Bunsen’s official 
avocations. If he could do what he did in his few 
hours of reat, what would he have achieved if he 
had carried out the original plan of his life! It is 
almost incredible that a man with his clear pereep- 
tion of his calling in life so fully expressed in his 
earliest letters, should have allowed himself to be 
drawn away by the siren voice of diplomatic life. 
His success, no doubt, was great. at first, and the 
kindness shown him by men like Niebuhr, the King, 
and the Crown Prince of Prussia was enough to turn 
# head that sat on the strongest shoulders. It should 
be remembered, too, that in Germany the diplomatic 
service has always had far greater charms than in 
England, and that the higher members of that service 
enjoy often the same political influence as members 
of the Cabinet. If we read of the brilliant reception 
accorded to the young diplomatist during his first 
stay at Berlin, the favours showered upon him by 
the old King, the friendship offered him by the 
Crown Prince, his future King, the hopes of useful- 
ness in his own heart, and the encouragement given 
him by all his friends, we shall be less surprised at 
his preferring, in the days of his youth, the brilliant 
career of a diplomatist to the obscure lot of a pro- 
fessor. And yet what would Bunsen have given 
later in life if he had remained true to his firat love! 
Again and again his botter self bursts forth in com- 
plaints about a wasted life, and agsin and again he 
is carried along against his will. During his first. stay 
in England he writes (November 18, 1838) :— 

‘I care no more about my external position than 
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sbout the mountains in the moon; I know God's will 
will be done, in spite of them all, and to my greatest 
benefit. What that is He alone knows. Only one 
thing I think I see clearly. My whole life is without 
sense and lasting use, if I squander it in affairs of 
the day, brilliant and important as they may be.’ 

The longer he remained in that enchanted garden 
the more difficult it became to find a way out, even 
after he had discovered by sad experience how little 
he was fitted for Court life or even for public life in 
Prussia, When he first appeared at the Court of 
Berlin he carried everything by storm; but that very 
triumph was never forgiven him, and his enemies 
were bent on ‘showing this young doctor his proper 
place.’ Bunsen had no idea how he was envied, for 
the lesson that success breeds envy is one that men 
of real modesty seldom learn until it is too late. And 
he was hated not only by chamberlains, but, as he 
discovered with deepest grief, even by those whom 
he considered his truest friends, who had been work- 
ing in secret conclave to undermine his influence with 
his Royal friend and master. Whenever he returned 
to Berlin, Iater in life, he could not breathe freely in 
the vitiated air of the Court, and the wings of his 
soul hung down lamed, if not broken, FPunsen was 
not a courtier. Away from Perlin, among the ruins 
of Rome, and in the fresh air of English life, he could 
speak to Kings and Princes as few men have spoken 
to them, and pour out bis inmost convictions before 
those whom he revered and loved. But at Perlin, 
though he might have learnt to bow and to smile and 
to use Byzantine phraseology, his voice faltered and 
waa drowned by noisy declaimers; the diamond was 
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buried under a heap of beads, and his rays could not 
shine forth where there was no heavenly sunlight to 
call them out. King Frederick William IV. was no 
ordinary King: that one can see even from the 
scanty extracts from his letters given in ‘ Bunsen’s Me- 
moirs.’ Nor was his love of Bunsen a mere passing 
whim. He loved the man, and those who knew 
the refreshing and satisfying influence of Bunsen’s 
society will easily understand what the King meant 
when he said, ‘I am hungry and thirsty for Bunsen.’ 
But what constitution can resist the daily doses of 
hyperbolical flattery that are poured into the ears of 
Royalty, and how can we wonder that at last a 
modest expression of genuine respect does sound like 
rudeness to Royal ears, and to speak the truth be- 
comes synonymous with insolence? In the trickeries 
and mimicries of Court life Bunsen was no adept, 
and nothing was easier than to outbid him in the 
price that is paid fur Royal favours. 

But if much has thus been lost of a life far too 
precious to be squandered among Royal servants and 
messengers, this prophet among the Sauls has taught 
the world some lessons which he could not have 
taught in the lecture-room of a German University. 
People who would scarcely have listened to the 
arguments of a German professor eat humbly at the 
feet of an ambassador and of a man of the world. 
That a professor should be learned and that a bishop 
should be orthodox was a matter of course, but that 
an ambassador should hold forth on hieroglyphies 
and the antiquity of man rather than on the 
chronique scandaleuse of Paris; that a Prussian 
statesmen should spend his mornings on the Ignatian 
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Epistles rather than in writing gossiping letters to 
ladies in waiting at Berlin and Potsdam; that this 
learned man, ‘who ought to know,’ should profess 
the eimple faith of a child and the boldest freedom 
of a philosopher, was enough to startle society, both 
high and low. How Bunsen inspired those who 
knew him with confidence, how he was consulted, 
and how he was loved may be seen from some of 
the letters addressed to him, though few only of 
such letters have been published in his ‘Memoirs.’ 
That his influence was great in England we know 
from the concurrent testimony both of his enemies 
and his friends, and the seeds that he has sown in 
the minds and hearts of men have borne fruit, and 
will still bear richer fruit, both in England and in 
Germany. Nor should it be forgotten how excellent 
a use he made of his personal influence in helping 
young men who wanted advice and encouragement, 
His sympathy, his condescension, his faith when 
brought in contact with men of promise, were extra- 
ordinary: they were not shaken, though they have 
been abused more than once. In all who loved 
Bunsen his spirit will live on, imperceptibly, it may 
‘be, to themselves, imperceptibly to the world, but 
not the less really. It is not the chief duty of 
friends to honour the departed by idle grief, but to re~ 
member their designs, and to carry out their mandates. 
(Tae. Ann, I. 71.) 


CHARLES KINGSLEY‘. 


(1820-1875) 


‘Oo the dead nothing but what is good’ is an old 

and beautiful saying, of more profound truth 
than is commonly supposed. Though at first sight it 
may seem to convey no more than that it is un- 
chivalrous to speak evil of those who can no longer 
defend themselvea, it discloses a far deeper meaning 
if we look at it more intently. Let us remember that 
of most people we know, as of the moon, one side 
only, the side which they present to us as we pass 
them by in the throng of life. We may try to com- 
plete and correct our own impressions by the favour~ 
able or unfavourable impressions which the same 
people have left on others. But most of these too 
judge by outward appearance only, and how little is 
that compared with what lies hidden in the soul of 
man, which never rises to the surface, nay which in our 
society, a8 it now is, never can rise to the surface. 
And what is stranger still, most people are inclined to 
believe evil rather than good report. Even if we 
hear nothing but good of a man, we often hesitate in 
our judgment, as if we could not believe that any one 


1 Charles Kingsley, his Letters and Memories of Life, Edited by 
hia Wife. 


364 BIOGRAPHICAL ESSAYS. 


could be so good, so much better than we ourselves. 
We wish to be cautious, we wish to wait and see, for 
after all we do not even trust ourselves, but only hope 
that we may be as good as we seem to be. Thus life 
passes away; and during the whole of it we probably 
give our perfect trust, our full love to five or six 
people only. Of these we never believe anything 
evil, whatever the evil world may say of them. And 
happy the man who out of the small number of those 
whom he called his own, has never lost one! Happy 
the man who never had cause to rue the bestowal of 
his unbounded confidence! 

Very often such disappointments and losses are 
our own fault. We can all understand our own 
faults, and explain them and thereby more or less 
excuse them; but with regard to the faults of 
others we seldom practise the same advocacy, If 
wo see the smallest spot on the surface, we quickly 
conclude that the whole fruit must be rotten to the 
core ; and yet how often are these spots but traces of 
the heat of the day on the bloom of the peach, while 
the flesh is sound, the sap freah, and the flavour of the 
whole fruit pure and delicious! 

Such thoughts often pass through the mind when 
we are standing by the grave of a friend, or when 
we read the biography of a man whom we havo 
known well, or whom we have often met on our way 
through life. We can then hardly believe that our 
eyes have been so blind, and it is only when it is 
too late that we learn that there may be on earth 
angels without wings. When we examine a life-like 
portrait or read a beautiful biography, the good 
points often seem too prominent, the weak ones too 
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much veiled; but by the side of a closing grave we 
suddenly learn the art how to discover what is good, 
and how to understand what is bad, in man. At the 
grave the old human love breaks through at last. 
The scales fall from our eyes, and we need not ask 
what scales they are that so often prevent us seeing 
what is good and beautiful in man. Certain it is 
that, as our life is at present, we really do not know 
men truly till they have joined the company of 
saints. 

Such thoughts were rising again in my mind when 
reading the Biography of my old, lately departed friend, 
Charles Kingsley. In England this work seems to 
have produced this spring the same wide and deep 
impression which was made some years ago by the 
Life of Prince Albert and the Life of Bunsen. In 
a few months five large editions were sold. Our 
newaspapera and journals are full of it, and though 
during the season and during the session the Eastern 
Question threw cvery other question into the back- 
ground, the Life of Charles Kingsley has held its own, 
and has become what is called in England ‘the book 
of the season,’ 

What hard judgments had been uttered of these 
three men, Prince Albert, Bunsen, and Charles Kings- 
ley, during their life-time! There was a certain 
similarity between them all, and they were well 
acquainted with each other. It would really be a 
useful undertaking to make « selection from all the 
attacks which appeared against these three men in 
the newspapers and journals, and preserve them for 
posterity as an appendix to their biographies. It 
might be of use to coming generations. I do not 
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mean to say that all these attacks proceeded from 
malice, hatred, and ill-will. On the contrary, some of 
them, I know, come from men who were as good as 
those whom they attacked. But this very fact, that 
good men may misunderstand, hate, and persecute 
good men, would be the best lesson to posterity. No 
one would venture to say that these three men, whom 
I have here mentioned together, were entirely free 
from weaknesses and faults. But what is strange is 
that, during their life-time, we heard constantly of 
their weaknesses and faults, while all that is good 
and beautiful and noble in them was taken as 4 
matter of course. Only when death has lifted the 
veil from our eyes, do we begin to see clearly, and 
recognise, when it is teo late, the pure, and beautiful, 
and noble image of man, aye, the long-despised master- 
work of a divine art. 

Among Kingsley’s works, Hypatia is probably the 
one most widely known and appreciated, not only in 
England, but in Germany, France, and Italy also. 
Though s mere novel, it represents the struggle 
of the old Greek world with the new powers of 
Christendom with truly dramatic art. What Bunsen 
thought of Hypatia may be seen from what he wrote 
in preface to the German translation of it: ‘I do 
not hesitate to recognise these two works, Hypatia 
and the Saint's Tragedy, as the two most important 
and most perfect creations of his genius. It is in 
them that I find the justification of a hope which 
I here venture to express, namely, that Kingsley 
should continue Shakespeare's historical playa. For 
many years I have freely confessed that Kingsley 
seems to me the genius called upon in our century to 
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place by the side of the greatest modern dramatic Epos, 
beginning with King John and ending with Henry 
VIII, a second series of national plays, beginning 
with Edward VI and ending with the lending of 
William of Orange. It is the only phase in European 
history which combines all vital elements of dramatic 
poetry, and which we might watch on the stage 
without overpowering pain. The tragedy of Saint 
Elizabeth shows that Kingsley not only knows how 
to write a novel, but that he bas mastered the more 
severe rules of the drama also, while his Hypatia 
proves that he can discover in the history of the past 
all that is truly human and eternal, and place it full 
of life before our eyes. All his works testify to his 
ability to catch the fresh tone of the life of the 
people, and to make broad humour a powerful ingre-~ 
dient for dramatic effect. And why should ho not do 
it? There is a time when the poet, the true prophet 
of our time, must forget the unpoetical events of the 
day, which seem important only because they are so 
near, and say to himself, Let the dead bury their 
dead! Kingsley it seems to me has arrived at that 
point, and he ought to decide’ 

In England Kingsley has been loved and revered 
for many years as a writer and a poet. But he has 
been much more than that. He formed part and parcel 
of the people; nay, one might say he formed part of 
the English conscience. He was one of the men of 
whom one thought at once, whenever a social, or a 
religious, or a great political question stirred the 
people. If there are in England the ‘Upper Ten 
Thousand’ who are the leaders of what is called 
society, there are also the ‘Upper Hundred,’ the 
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leaders of public opinion, whose judgment on the 
great questions of the day is really asked for and 
cared for by the people at large. A man belongs to 
these Centumviri, not because he is a minister, a 
member of parliament, a bishop, a professor, or & 
millionaire, but because he is believed to be true, 
honest, clear-sighted, free from prejudice, unselfish, and 
independent of party. They are the true salt of the 
English people. Kingsley was one of these Hundred ; 
nay, English papers went so far as to call him one of 
the Twelve who during the last generation have most 
powerfully impressed and guided the thoughts and 
feelings of the English nation. This does not mean 
that his judgment was always trusted or his advice 
always followed. On the contrary, he was often 
called dreamer; yet people wished to know what he 
would feel, think, and say about matters which lay 
within the sphere of his interests, because they knew 
that he would always say what he felt and thought. 
His correspondence now shows how many telegraphic 
wires, not only from Fngland, but from the English 
Colonies and from America, ended in the quiet rectory 
at Eversley, and how many electric pulsations radiated 
from the large heart which beat in the breast of a 
simple and thoroughly honest country clergyman. 
People abroad have no idea of the minute organisa- 
tion of public feeling in England. If newspapers 
represent the muscles of the social body, the personal 
relations between men’ of mark and the thousands 
who look up to them, form the nervous system from 
which alone the muscles receive life and vigour. 

This close intellectual organisation is favoured in 
England by many circumstances. The number of 
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Public Schools is limited. Of Universities there are, or 
there were till lately, two only. Most men of note are 
acquainted with each other from school or from univer- 
sity, and whoever has gained the trust and love of his 
friends at Eton or Oxford, retains it mostly through life, 
Besides, though everything in England is on a grand 
scale, there is also something which in Germany 
would be called Klein-stidtisch. Almost everybody 
knows everybody, and the great families, and clans, 
and counties hold so closely together that whenever 
two Englishmen meet abroad they soon find out that 
they are cither distantly related or have at least 
some friends in common. Add to this the innumer- 
able societies, clubs, charitable institutions, political 
associations, and last, not least, the central hearth 
in London, Parliament, where everybody appears 
from time to time, if only fo have a warm shaking of 
hands with old friends and acquaintances, and you 
will understand that England hangs more closely 
together and knows itself better than any other 
country in Europe. As a natural result of all this, 
there is a very sharp control. A man who has onco 
attracted public attention is not easily lost sight of. 
Each man feels this, and this produces a sense of 
responsibility, or, what the French call, solidarity, 
which forms the safest foundation of a political 
organisation. True, Kingsley was only a writer and 
country-clergyman, but from hia earliest appearance 
we see that he is conscious of belonging to a great 
people. He knew he could not hide himself, but 
that his convictions must out, however offensive they 
might sound to that class of society in which he 
moved, nay, however opposed they might seem to 
7 nb 
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be to the interests of the clergy to which he himself 
was proud to belong. . 
Kingsley came of a good, old family, and moved 
in the best society. But when in the year 1849 
the socialistic agitation of the working men frightened 
not only the thoughtless, but even the thoughtful 
statesmen of England, he wrote his novel, Alton 
Locke, Tailor, and declared himself openly a Char- 
tist, in the truest sense of the word. He was 
then known everywhere under the name of Parson 
Lot, much criticised, abused, and even threatened, 
but never troubled for one moment in his con- 
viction that Chartism had its justification, and 
that it was the duty of every true statesman and 
patriot to recognise the good elements in socialism, 
and with their help to keep down its dangerous 
elements. Much as he was blamed for the part he 
took, all, even those whom Kingsley attacked most 
fiercely, felt that his action was entirely unselfish, and 
that by his advocacy of the extreme views of the 
working classes he forfeited all chance of Church pre- 
ferment. He sacrificed not only his time, but his 
money also (of which he had very little at the time), 
in order to help in improving the condition of the 
labouring classes, not only by word, but by deed also. 
What would people have said in Germany, if he had 
thundered into their ears that whosoever does not 
devote at least one tenth part of his time and one 
tenth part of his annual income to public and 
charitable purposes belongs to the most dangerous 
class and fosters the growth of social democracy t 
Thus he marched on, straight as an arrow. Though 
devoted heart and soul to the English Chureh, he 
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stepped forward as the defender of Frederick Maurice, 
when the Bishops deprived him of his professorship 
at King's College, because be denied the doctrine of 
Eternal Punishment. 

When, during long-continued rain, the Bishops 
ordered a general prayer for sunshine, he declined to 
read it from the pulpit, first, because even his limited 
knowledge of the laws of nature told him that much 
rain was necessary, secondly, because with his limited 
knowledge of the laws of nature he would not criticise 
the decrees of the Highest Wisdom. 

At the end of a sermon which he had been asked to 
preach in London, the clergyman to whom the church 
belonged rose and warned the congregation against 
the heresies to which they had had to listen. This 
was something quite unheard-of, and the excitement 
became threatening. Kingsley bowed in silence, 
pacified the people who had gathered round the 
church, published his sermon, and succeeded in 
making the Bishop of the diocese acknowledge that 
there was nothing in his sermon in any way opposed 
to the true spirit of old and genuine Christianity. 

At the time when nearly the whole of what is 
called Good Society declared in favour of the Southern 
States of America, Kingsley remained true to the 
North, not because he did not admire the heroism 
of the rebels, but because he clung to one simple 
principle, that slavery is wrong, and that the victory 
of the South would have been the victory of slavery. 

“In the year 1866, when but few Englishmen saw 
the true meaning of the war of Prussia againat 
Austria, Kingsley wrote to me (Letters, vol. ii, 
pp. 238) — 

Bha 
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‘My pear Max, 

What great things have happened for Germany, 
and what great men your Prussians have shown 
themselves. Much as I was wroth with them about 
Schieswig-Holstein, I can only see in this last cam- 

paign a great necessary move for the physical safety 
of every North German household, and the honour 
of every North German woman. To allow the pos- 
sibility of a second 1807-1812 to remain, when it 
could be averted by any amount of fighting, were 
ain and shame; and had I been a Prussian, I would 
have gone down to Sadowa as a sacred duty to wife 
and child and fatherland.’ 


Again, when towards the close of the Franeo- 
German War the sympathies of nearly all the most 
eminent men in England, and particularly of the 
Liberal party, went over from Germany to Franco, 
he remained faithful to the end. Knowing how my 
best friends had then turned against me, he wrote to 
me (Letters, ii. p. 323) :— 

«EVERALEY, 
August 8, 1870. 

‘Accept my loving congratulations to you and 
your people. The day which dear Bunsen used to 
pray, with tears in his eyes, might not come till the 
German people were ready, has come, and the German 
people are ready. Verily, God is just; and rules too, 
whatever the press may think to the contrary. My 
only fear ‘is, lest the Germans should think of Paris, 
which cannot concern them, and turn their eyes away 
from that which does concern them,—the re-taking 
Elsass (which is their own), and leaving the French- 
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man no foot of the Rhine-bank. To make the Rhine 
a word not to be mentioned by the French hence- 
forth, ought to be the one object of wise Germans, 
and that alone. In any case, I am yours, full of 
delight and hope for Germany.’ 


Later on there follows another letter, in which he 

pours outhis whole heart on the Franco-German war :— 
‘August 31, 

‘And now a few words on this awful war. I 
confess to you, that were I a German, I should feel it 
my duty to my country to send my last aon, my last 
shilling, and after all, my own self to the war, to get 
that done which must be done, done so that it will 
never need doing again. I trust that I should be 
able to put vengeance out of my heart—to forget all 
that Germany has suffered for two hundred years 
past, from that vain, greedy, restless nation; all even 
which she suffered, women as well as men, in the 
late French war: though the Germans do not forget 
it, and some of them, for their mothers’ or aunts’ 
sakes, ought not. But the average German has a 
right to say, “Property, life, freedom, has been in- 
secure in Germany for two hundred years, because 
she has been divided. The French kings have always 
tried to keep her divided that they might make her 
the puppet of their ambition. Since the French Re- 
volution, the French people (ali of them who think 
and act, viz. the army and thé educated classea) have 
been doing the same. They shall do so no longer. 
‘We will make it impossible for her to interfere in 
the internal affairs of Germany. We will make it 
an offence on her part—after Alfred de Musset’s brutal 
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song—to mention the very name of the Rhine.” Aa 
for the present war, it was inevitable, soon or late. 
The French longed for it. They wanted to revenge 
1813-15, ignoring the fact that Germany waa then 
avenging—and very gently—1807. Bunsen used to 
say to me—TI have seen the tears in his eyes as he 
said it—that the war must come; that he only prayed 
God that it might not come till Germany was prepared 
and had recovered from the catastrophe of the; great 
French war. It has come, and Germany is prepared ; 
and would that the old man were alive to see the 
“battle of Armageddon,” as he called it, fought, not as 
he feared on German, but on French soil. It must. 
have come. The Germans would have been wrong 
to begin it; but when the French began, they would 
have been “niddering” for ever not to have accepted 
it, If a man persists for years in brandishing his 
fist in your face, telling you that he will thrash you 
gome day, and that you dare not fight him; a wise 
man will, like Germany, hold his tongue till he is 
actually struck ; but he will, like Germany, take care 
to be ready for what will come. As for Prussia’s 
being prepared for war, being a sort of sin on her 
part—ea proof that she intended to attack France— 
such an argument only proves the groas ignorance 
of history, especially of German history, which I 
remark in average Englishmen. Gross ignorance, 
too, or willing oblivion of all that the French have 
been threatening for years past, about “rectifying 
their frontier.” The Germans had fair warning from 
the French that the blow would be struck some day. 
And now that it is struck, to turn the other cheek 
in meeknesas may be very “ Christian” towards 4 man’s 
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self, but most unchristian, base, and selfish towards 
his women, his children, and his descendants yet un- 
born. There can be no doubt that the French pro- 
gramme of this war was, to disunite Germany onte 
more, and so make her weak and at the mercy of 
France, And a German who was aware of that—as 
all sensible Germans must have been aware—had to 
think, not of the text which forbids ‘us to avenge 
private injuries, but of that which says, “They that 
take the sword shall perish by the sword;” not of 
the bodily agony and desolation of the war, but of 
Him who said, “Fear not them that can kill the 
body,” and after that have nothing left to do; but 
fear him-—the demon of selfishness, laziness, anarchy, 
which ends in slavery, which can kill both body and 
soul in the hell of moral and political degradation. 
As for this being a “dynastic war,” as certain foolish 
working men are saying—who have got still in their 
heads the worn-out theory that only kings ever go 
to war—it is untrue. It is not dynastic on the part 
of Germany. It is the rising of a people from the 
highest to the lowest, who mean to be a people, in 
@ deeper sense than any republican democrat, French 
or English, ever understood that word. It is not 
dynastic on the part of France. The French Emperor 
undertook it to save his own dynasty; but he would 
never have done so, if he had not been of opinion (and 
who knows the French as well as he?) that it would 
not be dynastic war, but a’popular one. Else, how 
could it save his throne? What could it do but 
hasten his fall, by contravening the feelings of his 
people? But it did not contravene them. Look back 
at the papers and you will find that Paris and the 


876 BIOGRAPHICAL E8SAYs. 


army (which between them, alas! constitute now the 
French people) received the news of war with a de- 
lirlum of insolent joy. 

‘The. Emperor was mistaken ... in spite of all his 
cunning. He fancied that after deceiving the French 
people—after governing them by men who were 
chosen because they could and dared deceive—that 
these minion# of his, chosen for their untruthfulness, 
would be true, forsooth, to him alone; that they 
would exhibit, unknown, in a secret government, 
virtues of honesty, economy, fidelity, patriotism, which 
they were forbidden to exercise in public, where their 
only function was, to nail up the hand of the weather- 
glass, in order to ensure fine weather; as they are 
doing to this day in every telegram. So he is justly 
punished, as all criminals are, by his own crimes; and 
God's judgments are, as always, righteous and true,’ 


On September 5, 1870, he wrote again :— 
*HVERSLEY, 
Sept. 
*Bince Waterloo, there has been no such event in 
Europe. I await with awe and pity the Parisian 
news of the next few days. As for the Emperor, 
whilst others were bowing down to him, I never 
shrank from expressing my utter contempt of him. 
His policy is now judged, and he with it, by fact, 
which is the “voice of God revealed in things,” as 
Bacon says; and I at least, instead of joining the 
crowd of curs who worry where they lately fawned, 
shall never more say a harsh word against him. 
Let the condemned die in’ peace if possible; and ha 
will not, I hear, live many months,’ 
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In this manner Kingsley spoke, wrote, and acted 
throughout the whole of his life, always the sworn 
enemy of all hypocrisy, meanness, and selfishness ; 
always the open friend of all who meant well, who pro- 
fessed openly whatever they had discovered to be true, 
and who lived for others rather than for themselves, 
He was by nature the defender of all who were un- 
justly persecuted, or borne down by the Juggernaut 
of public opinion. That such a man should have 
enemies, and bitter enemies, was but natural, but in 
all the battles which he had to fight he proved him- 
self, not only a brave, but likewise @ generous an- 
tagonist. The rules of chivalrous courtesy were 
sacred to him, and to a German reader his courtesy 
and modesty may sometimes seem carried too far. 
But this modesty was part of Kingsley’s nature, and 
in some sense the respect which he showed to others 
arose from self-respect; and the modesty with which 
he spoke of his own achievements, prove only his 
truthfulness towards himself. He was in this respect 
@ true nobleman, one of nature's true gentlemen. We 
remember one case only where he seems to havo for~ 
gotten himself. He had been shamefully attacked 
and maligned. Then, instead of saying quietly that 
his opponent had stated the opposite of what was 
the fact, he allowed himeelf to imitate an old Father 
of the Church, and to fell his enemy to the ground, 
with the words, Impudentissime mentiris. 

His most famous controversy was that with John 
Henry Newman, the High Church theologian, whoended 
‘by becoming a Roman Catholic. The controversy was 
the old controversy, whether it is allowable within the 
Christian Church to suppress truth from respect for 
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authority. To Kingsley that ecclesiastical policy was 
not only unchristian, but simply inhuman, and, with all 
due respect for the historical importance of the papal 
church-government, he often spoke with the strongest 
indignation against what he called the un-English 
character of the Roman priesthood. This called the 
learned and clever theologian, John Henry Newman, 
into the arena, as the defender of his new co-reli- 
gionists, and led to a literary duel which will retain 
an historical character, if only by having called forth 
Newman’s Apologia pro vita mea, Strange to say, 
public opinion was in favour of Newman. He was 
the cleverer, sharper, more sarcastic fencer, and while 
Kingsley came down with heavy blows, his opponent 
inflicted many painful wounds. 

In spite of his secession Newman enjoys great 
popularity in England. He is loved and esteemed, 
because after all he is looked upon as a martyr to 
his convictions. The Roman Catholics themselves 
fear him, or ‘at least do not quite trust him, and he 
who has done more for the Roman Church than any 
other English convert, bas never been admitted to 
an influential position in the Church, Personal 
sympathies and a certain delight in his swordsman- 
ship secured the sympathy of most newspapers and 
journals in favour of Newman; and Kingsley him- 
self, in his frank, honest way, confessed openly that 
‘he had crossed swords with @ man too strong for 
him. And yet, whoever is able to separate the out- 
ward shell from the real kernel of the question, will 
easily seo that Kingsley defended a strong position 
badly, while Newman defended a weak position 

~* ‘Written before he was made » Cardinal. 
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cleverly. Kingsley fought with his heart, Newman 
with his tongue. The one cared for truth, the other 
for victory. 

During this long controversy in the years 1864 
and 1865, Kingsley’s friends observed the first 
symptoms of decreasing fores and health, and it re- 
quired his iron will during the last ten years of his 
life to produce so much and to sustain throughout 
the glow of his thoughts and the splendour of his 
Janguage. But he was weary. Nay, through the 
whole of his life, full of work as it was, we can hear 
a deep note of sadness and of longing for peace and 
rest in the grave. Even in his first work, the ‘Saint's 
Tragedy,’ he sang his touching song :— 


“0 that we two lay sleeping 

In our nest in the churchyard aod, 

With our limbs at rest on the qniet earth's breast, 
And our souls at home with God!’ 


His lot on earth could hardly have been happier. 
But in the midst of all his happiness as husband, 
father, friend, teacher, preacher, and poet, his eyes 
seem always lifted beyond the earth towards the 
Eternal. He has died young; and of his life, if wo 
mean by that a chain of groat events, there is little 
to relate. He was a country-clergyman, a Professor 
of History at Cambridge, then Canon of Chester and 
Westminster, and died on the 23rd of January, 1875, 
in the fifty-fifth year of his ‘life. The interest of the 
two volumes in which his wife and his frienda have 
collected his letters and the memoirs of his life 
centres entirely in the man himself, in the magnifi- 
cent human soul that speaks to us on every page. 
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Whoever wants to know England and its real 
strength, should read these volumes. 

But the book has also a charm of its own, and 
whoever can watch a beautiful sun, setting in the 
west after a glorious course, and illuminating by its 
refracted rays the whole sky with its clouds, and the 
whole earth with its mountains and valleys, will 
delight in watching the glorioys course and the 
beautiful setting of a human soul which jn life has 
warmed, nourished, strengthened and gladdened many 
a heart, and which was never more grand and glorious 
than in its death. 

In conclusion, I add a few extracts from @ pre- 
face which I was asked to write soon after Kings- 
ley’s death for a new edition of his ‘Roman and 
Teuton ? — 

‘Never shall I forget the moment when for the 
last time I gazed upon the manly features of Charles 
Kingsley, features which Death had rendered calm, 
grand, sublime. The constant struggle that in life 
seemed to allow no rest to his expression, the spirit, 
like a caged lion, shaking the bars of his prison, the 
mind striving for utterance, the soul wearying for 
loving response,—all that was over. There remained 
only the satisfied expression of triumph and peace, 
as of a soldier who had fought a good fight, and who, 
while sinking into the stillness of the slumber of 
death, listens to the distant sounds of musie and to 
the shouts of victory. One saw the ideal man, aa 
Nature had meant him to be, and one felt that there 
is no greater sculptor than Death. 

* As one looked on that marble statue which only 
some weeks ago had so warmly pressed one’s hand, 
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his whole life fieshed through one's thoughte. One 
remembered the young curate and the Saint's Tragedy ; 
the chartist parson and Alton Locke; the happy poet 
and the Sands of Dee; the brilliant novel-writer and 
Hypatia and Westward-Ho; the Rector of Eversley 
and his Village Sermons; the beloved professor at 
Cambridge, the busy canon at Chester, the powerful 
preacher in Westminster Abbey. Orte thought of 
him by the Berkshire chalk-streams and on the 
Devonshire coast, watching the beauty and wisdom 
of Nature, reading her solemn lessons, chuckling too 
over her inimitable fun. One saw him in town~ 
alleys, preaching the Gospel of godliness and cleanli- 
ness, while smoking his pipe with soldiers and nav- 
vies. One heard him in drawing rooms, listened to 
with patient silence, till one of his vigorous or quaint 
speeches bounded forth, never to be forgotten. How 
children delighted in him! How young, wild men 
believed in him, and obeyed him too! How women 
were captivated by his chivalry, older men by his 
genuine humility and sympathy! 

‘All that was now passing away—was gone. But 
es one looked on him for the last time on earth, one 
felt that greater than the curate, the poet, the pro- 
fessor, the canon, had been the man himgelf, with 
his warm heart, his honest purposes, his trust in his 
friends, his readiness to spend himself, his chivalry 
and humility, worthy of a better age. 

‘Of all this the world know little;—yet few men 
excited wider and stronger sympathies. 

‘Who can forget that funeral on the 28th Jan., 
1875, and the large sad throng that gathered round 
his grave? There was the representative of the Prince 
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of Wales, and close by the gipsies of the Eversley 
common, who used to call him their Patrico-rai, their 
Priest-King. There was the old Squire of his village, 
and the labourers, young and old, to whom he had 
been a friend and a father. There were Governors 
of distant Colonies, officers, and sailora, the Bishop 
of his digeese, and the Dean of his abbey; there were 
the leading Monconformists of the neighbourhood, 
and his own devoted curates, Peers and Members of 
the House of Commons, authors and publishers; and 
outside the churchyard, the horses and the hounds 
and the huntsman in pink, for though as good a 
clergyman as any, Charles Kingsley had been a good 
sportsman too, and had taken in his life many a fence 
aa bravely as he took the last fence of all, without 
fear or trembling. All that he had loved, and all 
that had loved him were there, and few eyes were dry 
when he was laid in his own yellow gravel bed, the 
old trees which he had planted and cared for waving 
their branches to him for the last time, and the grey 
sunny sky looking down with calm pity on the 
deserted rectory, and on the short joys and the 
shorter sufferings of mortal men. 

‘All went home feeling that life was poorer, and 
every one knew that he had lost a friend who had 
been, in some peculiar sense, his own. Charles 
Kingeley will be missed in England, in’ the English 
colonies, in America, where he spent his last happy 
year; aye, wherever Saxon speech and Saxon thought 
is understood. He will be mourned for, yearned for, 
in every place in which he passed some days of his 
busy life. As to myself, I feel as if another cable 
had snapped that tied me to this hospitable shore. 


CHARLES KINGSLEY, 383 


«When an author or a poet dies, the better part of 
him, it is often said, is left in his works. So it is 
in, many cases. But with Kingsley his life and his 
works were one, All he wrote was meant for the 
day when he wrote it. That was enough for him. 
He hardly gave himself time to think of fame and 
the future. Compared with a good work done, with 
a good word spoken, with a silent grasp of the hand 
from a young man he had saved from mischief, or 
with a‘Thank you, Sir,” from a poor woman to whom 
he had been a comfort, he would have despised what 
people call glory, like incense curling away in smoke, 
He was, in one sense of the word, a carcless writer. 
He did hia best at the time and for the time. He 
did it with a concentrated energy of will which broke 
through all difficulties. Though the perfection and 
classical finish which can be obtained by a sustained 
effort only, and by a patience which shrinks from no 
drudgery, may be wanting in many of his works, he 
has but few equals, if any, in the light and fire of his 
language, in the beldness of his imagination, and in 
the warmth of his heart. 

‘He cared little for fame; but fame has come to 
him. His bust will stand in Westminster Abbey, 
in the Chapel of St.John the Baptist, by the side of 
his friend Frederick Maurice; and in the Temple 
of Fame which will be consecrated to the period of 
Victoria and Albert, there will be a niche for Charles 
Kingsley, theauthor of Alton Locke and Hypatia.’ 
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‘yo, 284, Vols. 3 & 4, 1760-1746, Bo, 364, 
— History of Ruropean Morals. 2 vols. crown fvo. 16s, 
— =. = Rationaltam tn Rurope. 2 role. crawn Bro, 164, 

Longman's Lite and Thoves of Klward TI. 2 volK, wv, 38, 
‘Mnoaulag's Complote Works, Library dition, # rolk, Bro, 26, 6. 

ce — = _—_— Cabinet Baltion, 16 vols crown Bro, £4, 161, 

= History of Engiand ; ~ 

Sumlent’s Kaltion, 3 vols. cr, Ryo. 324 | Cabinet Baition, # vols, yet fivo, 48 

Poople’s Mdition, 4 vols. er.8vo. 161, | Library Ristion. 6 vole. 8¥0, £4, 


Meconiay's Critlnl and Historic reaps, with lays of Ancient Reme in One 
jolamee :~- 





Authorised Faltion, Or. 6vo. 31.64. Popular Bdltion, Cr, 80, 24, 6d, 
(OF Ma, Gd, gilt edges 
‘Moceulay's Orlttea) and Historica! Racays s— 
Btutent’s Bdltion, t vol.cr. ros, | Cabinet Raition. 4 vole. post Avo, Ma, 
Poople's Bittion, 2 vols, cr. Avo, 84. | Library Bdltion, 8 vols. 2ro, Aée. 
‘Macealay's Spocches corrvated iy Himasif. Crown S10. Bs, 64, 
Malmonbary’s (Rarl of) Memoirs of wn Hx-Minister. Crown 80, 75.64. 


Maxwell's (Sir W.8.) Don John of Aastria, Lfvrary Kdition, with nomerons 
‘Tikustrationa,” 9 vola royal va. 424 

‘May's Copatitationn History of Engiand, 1760-1670, 3 vols, crown Gyo. 184. 

— Demoamcy in Barope. 9 vols. Bro. 32. 

‘Merivale's Fall of the Roman Repablle. 17m0. 7s. 64. 
= Ganeral History of Rome, nc. 788-4. 476. Crown 890, Te. td. 
History of the Romans under the Empire, 8 vols. post vo, 48, 

‘Nolvon’s (Lord) Letters and Despatches. Edited by J. EK. Langhton. vo. 16s, 

Outlines of Jewish History from nc. 586 to c.e 1886, By the author of ‘About 
‘the Jews nince Hible Times.” Fep, Sra, &1. 6d, 

‘Pears’ The Pell of Constantinople.’ $ro. 165. 

‘Seeboben's Oxford Reformers—Colet, Krams, & More, Bro. 14s, 

‘Bhort's History ot the Church of England, Crown vo. 7¢. 64, 

‘Smith's Carthage and the Carthaginians. Crown Brn, 103. 6d. 

‘Taylor's Manual of the History ot India, Crown S70, 7a, Od. 
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‘Walpole's History of England, from 1616. 5 vols, fvo, Vols, 1 & 2, 1818-1082, 342, 
‘Vol. 3, 1882-1641, 184, Vola. 4 & 8, 1841-1658, 362, 


Wylla's History of England under Heary IV, Vol. 1, rown Sy0. 10s, 64. 


BIOGRAPHICAL WORKS. 
Armstrong's (E.J.) Life and Letters, Edited by G. F. Armstrong. Hep. 8v0, 75.84, 
Bacon's Life and Letiers, by Spedding. 7 vols. S¥o. £4, 44, 
Bagehot's Biographical Stndies, 1 vol. Bvo. 122, 
Catlyla's Life, by J. A. Froude. Vola 1 & 2, 1796-1836, 8vo, 382, Vole. 8 te 4, 
1834-tw8l, Bro. 83, 
— Chm) Letters and Meworinls, 8 vols. Byo. 36s, 
Doyle (Sir F. H.) Renstoiscences und Opinions, Kvo. 166, 
English Worthiex Kulted by Andrew ‘Crown Bro. 81. 6d, onch. 
‘Charles Darwin. ByGrant Allen. — Mariborogh. By George Salntabury. 
Shaftesbury (The Pint Bari). By Steclo. By Austin Dobwm, 
HD. Trad. Ben Joason. By J. A. Symonds, 
Aduiiral lave. By David Hannay. _ George Canning, iy Frank Ife 112), 
1 (aher Volumen im preparation, 


Pox (Charice Jumes) The Karly History of. Hy Sir G, 0, Trovelyan, Bart. 


Crown bro, 
Fronde’s Cauat : 8 Bketch. Crown Aro, 66. 

‘Hemntivou's (Sir W. R.) Life, by Graves. Vole. t and 2, Bv0, 161. each. 
Havelock's Life, by Maratinan. Crown 8vo, 8, 64. 

Hobart Pache’s Bkatchen from my Life, Crown Avo. 7s, td. 


Macaulay's (Lord) Life and Leta. By his Nephew, Sir G. 0. Travolyan, Bart, 
Popular Baition, 1 vol. erown Sve. Gs, Cainer Waltion, 9 vol po: 
vo, 126. Liurary Edition, 3 vola. Bro. 36s, 


Mendetaohn's Leters, ‘Tranalazed by Lavly Wallace. 2 ois, er. 80, 84, euch, 
» Milt (Jamen) Biography of, by Prof. Dain, Crown tivo. Ba. 
~~ (John 6tuart) Recoections of, by Prot. Bain. Crown 6ro, 24, 64, 
—- = _—_ Autobiography. Brn. 74. 6d, 
Mittier’s (Mux) Blograpbical Eowyn Crown 70, 74. 6d. 
‘Newman's Apologia pro Vite Sul. Crown 6v0. 6, 
Pasteur (Loula) His Life and Labour, Crown 80. 72, 64. 
Shakeepeare’s Lite {Outlines of), by Halliwell-Phillipps. 2 vols, royat8yo. 10s, dd. 
Southay's Correspondence with Caroline Bowles. 80, 14s, 
‘Stapban's Resaya in Kociooiastical Biography. Crown S10, 74. 6h, 
‘Wellington's Lite, by Gleig. Crown 8r0. 64, 














MENTAL AND POLITICAL PHILOSOPHY, FINANCE, &c. 
-Amen's Viaw of th Beioncs of Juraprogence, Bro. Ihe, 


‘Becon’a Rasays, with Annotations ‘Sro. 102, 4d, 
— We edited by Spedding. 7 vols. Bro. 78s, ad, 
‘Bagebot's Economic Stodies, edited by Hi Bro. 10, 4, 
—_ The Postulates of je Crown 8vo. 2s, bd, 
Bain's Logie, Dedustive end ‘Crown Ba. 
‘Past 1, Deduction, 4s, J ‘Par II. lndootion, 62, 64, 
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Doar (H.) Nocilanves sed Psttroas Werk, 3 yt eon Be. 31 


Oroster’s Civilisation and Progrem, Gro, 14s, 
Craps A Raort Bequlry tuto the Formation of Magtich Pollial Opixicn, 
Ns 


Dowell's A History of Taxation and Taxes in Bagland. 4 vols. Avo, 484, 
Groe’s (Poorest) Works, (2 voin) Yalu. 1&3, Puoeopleal Worn, tro, 
‘Haniae Kamys, efltod by Green &: Grow, 4 vole 80. 38s. 

— Treaties of Haman Nacore, edited by Green & Groa. 3 vols Bro. $84, 








Lang's Onsom and Myth : Stndies of Early Umweand Bellet Crown vo, 12.06. 


‘Laalio's Brsaya in Poyitieal and Moral Philosophy. @yo. 10s. 6d. 
‘Lowes's History of Philosophy. % vols, vo, 3%, 
‘Tabbock’s Origin of Civiliaation, S¥a, 184, 
‘Macleod’s Principles of Kemmomical Philosophy. In 2 vol. Vol 1, B¥o, lbs. 
"Vol. 3, Part I. 192. 
~The Hamecta of Roonomire, (2 voln) Vol. 1, or, Ovo. Te, 62, Vol. % 
Part I. or, Bvo, 71,62, 

‘The Blements of Banking. Crown $vo, 5, 

‘The Theory and Practice of Banking, Vol. 1, $ro, 12s, Vol. 2, 14s. 

Economics for Boginners, Sa, 2, 64, 

Lectures on Credit and Banking. Bro. &, 
(Jame) Anslysis of the Phenomena of the Human Mind. § vols. 8vo, 384, 
MN (John ftoart) on Repromntetive Government, Crown Bre. 34, 
s+ on Liherty, Crown #90, 1a 44. 

‘Bxumination of Hamilton's Philosopby. Svo. Its. 
Logi. Crown fo. Se. 

at Political Reonomy, % vols, Sro. 90s, People’s 

1 yo), erown Bro. be. 
= — = _—_Babjction of Women, Crown Br. 6. 
=- - ‘Ucititerianiem. 80, Bs, 
— = _ Three Basays on Baligion, ke. Bro, 56. 

Mulhall’ Wistory of Prices ince 1884. Crown @ro, 6+, 
Bandare’s Institates of Justinian, with Engtiah Notes, @vo. 1%. 
Beabohin's Rngiia Vilage Commanity. vo. 166. 
Bully’s Cutiives of Psychology. ro. 122. 64, 

— Teacher's Mandbonk of Paychology. Crown Gro. 61, 
Brinburne’s Pictare Logic. Post Svo. bs 
‘Thompson's A Syvtem of Peychology. 3 vole Sra. Me, 
‘Thomson's Quiline of Neossmry Laws of Thought. Crown vo. #r, 
‘Twie's Law of Nations in Tune of War. So. Sin 
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General Lists of Works. 
MISCELLANEOUS WORKS, 
ALK.H.B, The Ramyu and Qoatiutioas ot. Crown 8¥o, 
‘Autumn Hobuaye of @ Ooantry Parton, Bs. 6d. 
Changed Aspects of Unchanged Truths, 2s. 6d, 
Common-Piaoe Philonpber in Town and Couvtry. 34 6¢, 
‘Crisleal Reanys of a Country Parson, 34. 64. 
Connsal and Comfort spoken from a City Paiplt, 62, 
Graver Thoughts of a Qoantry Parson. Three Serle 3s, 6d, each. 
Lamsoapes, Charcbes, and Moralities. 34. 62. 
Leisure Hours in Town, 3a 6d. Lemons ot MIUAWAgE. 34. 64. 
Our Howely Comedy ; and Tragedy. 32. 6, 
Our Little Life, Keys Consolatoty and Domestic. Two Berle. 31.64, 
‘Prevent-day Thought 34. 64 each, 
ecrestlons of « Conptry Parnon. Troe Series. Ws. 6d, euch, 
Gemide Mostngs on Sundays and Week-Days. 34, 64. 
Bunday Afternoons ia the Parish Chareh of a University City. 3s. 0d, 
(BA. 3.) Havaya and Skotchos, Pep. 6¥0. 6s. 
‘Arncde's tbr. Thomas) Mucetnasoos Works. Bro Ta. 
Bagehot’s Literary ‘edited by Hutton. 3 vols, ¥vo, 2%, 
Bosoonleld (Lord), Tbe Wivand ‘of. Crown B70. 14, boards; 14. Od. ol, 
Bran» Bronse lnplamenta of Great Briala,. vo. 10 : 
froude' Short Studies on Great Subjects, &'vola: crown 6¥0. 248, 
Lang’ Ketees to Dead Authorg, Fen: ry ts, 
Macanlay's Misctinosous Weitinge "3 ola ro 324, 1 vol v0, 44 64, 
"a Miscellaneous Fo. 214, 1 vol. crown 8vo, 
“= Mikclinngous Writings and Speen. | Crowa By, U2 ee 
= Miseehianeoas “Writings, Specclion, iat, Roane, 
‘Gabines Eaicion. ¢ Yolx crown tvo. at, 
‘Writings, Selections from. Crown 8¥0, 67, 
Mutia’s (tax) Ledtires on the Belence of 3 vole, crown $0, 105, 
— Lectures oa India. Bro, 122. 
Proctor’ Chanca aud Luck. Crown Sra, 6¢. 
‘Smith (Bydney) The Wit and Wisdom of. Crown vo, 1s, boards; 14.64. cloth, 


























Hervchel’s Outlines of Astronomy. Square 
Larger Star Atlas. Fol, 16. of Maps only, 124. 

New Star Atlas. Crown 8vo. 5. 

Light Gelance for Leisure Hours. 8 Seriea, Crown Sv0. Bs, each, 


Other Worlds than Ours. Crown Byo. bx. 








we 


‘Webb's Celestia! Objects for Common Telescoves. Crown S¥0. Bu. 
THE 'KNOWLEDGE’ LIBRARY. 
‘Edited by Rucnanp &. Puoctom, 
How to Play Whist. Crown Bro.S« ) Plouant Ways fu Bolonoe. Or, Bro. #1, 








Home Whist. 16m0, D. ‘Svar Primer. Crown 410. 24, 6d. 
‘The Bonderland of Bcisnon. Cr. fro, tr The Kensons Fictared. “Dany sto 5 
Natate Btodies. Orown 8a. 66. Scrength and Happiness, Or, By 
Laieure Readings | Crown Gro. 62. "Ways tande Smooth, Ce. 6¢0. 00, 
‘The Bhurs in their Seasons, Imp. va. &.’ The of Heaven. Cr, Sve, B3, 
snd Marva of Astronomy; Our Place umoog is fition Cr Bre 67, 
0. 
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CLASSICAL LANGUAGES AND LITERATURE. 
Aschylne The Komeniden of. Text, with Metrical Boglish Translation, by 
‘J.P. Davies. Gro. 71. 
Aristophanes’ The Acharnisns, translated by R. Y.Tyrrell, Crown Oro, 2, €4. 
Artetotie’s The Ethics, Toxt sind Notes, by Str Alcx, Grant, Bart, % vols. 6r0. B94. 
— ‘The Ficomachoan Bthion, translated by Williaa, erowo Sv. Ts. 62, 
— The Polltion, Books 1. TIL TV. (VIL) with Translation, £0. dy 
‘Bolland and Lang. ‘Crown 8vo. 74. 64. 
Becker's Charicier aud Gallus, by Metcatte, Post Bvo. Tt. 62, each. 


toro ‘Text and X RX, Tyrrell. Von £2,870, 
1 ache ee 


‘Homer's Slied, Homometrically translated ny Cayley, Avo. 121, td, 
| — Greek Text, with Verse Tramlation, by W. C. Green, Wol. 1, 
Books 1.-X11. Crown 8vo. 6, 
Mahaffe's Clemical Greek Literatore. Crown So, Vol, 1, The Poets, 74. 6d, 
Vol, 2, The Prow Writnrs, Ts. 6d. 


Pinto's Parmenter, with Notes, re, by J. Masmire, Gro. 74, 64. 
Virals Works, Latin Text, with Commentary, by Kennedy. Crown vo. 10s, #4, 
~ Moola, tranalated inte Buglish Verse, by Canington, Crown Bro, 89, 








Wid. Thorn, Cr. 80, Feb, 
— Poem,  — — - = _ Prose, by Coningtom. Crown 8¥0. 
WH Myth of Tella, traneatel by ¥. 2K. Younguaahand. Crown fro, ta 6d, 

= The Trojan War, - Pop. #0, 3 
~The Wanderings of Tyee, ~ Crown fv, Be, $4. 


NATURAL HISTORY, BOTANY, & GARDENING. 
Atlon’ Flowers amd thelr Pedigrees, Crown Avo. Woodcuta, 8s, 
Decalane and Lo Maout's General Syxtem of Botany, Imperial 6ve, Sa, 
‘Dixon's Rural Bird Life, Crown Syo. Ilusteations, 6s, 

Hartwig’s Aerial World, Bro, 10+, 64 

— Polar World. 80, 10s, tt, 

== Sem ant ite Living Wanders. fro. 10s, 64, 

= Babterranean Work, 80. 10% 6, 

-+ _‘Tropleal World, Bro, 10. 6d. 
Lindies's Treamury of Botany. 2 voi. fep. 8v0, 124 
Laalon’s Haoyolopia of Gardening. fo, 214 

Plants Ovo. $33. 
Riverv's Ordhard House, Crown fro. 8s 
— Miniature Fruit Ganten. Pep. vo. 44, 
Stanley's PamDlar History of Briteh Binds, Crown fa. 6s 
Bitte Animale With 113 Vignettes. Bro. Hee, 6d. 

Coatmon British Tosecta, Crown fvo. M6, 
Homes Withaat Rants, Bra: 106, @, 
Intonte Abrosd. 870. 100, 6d. 
‘Horse and Man. yo. Me 
Tomecte st Home, With 700 Mtastrationa, @vo, 10s, 6¢. 
Ontot Doora Crown Bro. 64. 
‘Petland Revisited. Crown Bro. 7a 84. 
Strange Dwellings Crown Sra &. Popalar Biition, dto. 64, 
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THE FINE ARTS AND ILLUSTRATED EDITIONS. 
Rastlake's Household Taste In Faraiture, a Sqnare crown 8y0, [te 
Tamoon's Sacred aud Lopwudary Art. 6 yolk sqtiare Bro, 

Leyendx of the Maionna, 1 vol te. 

= = = Monastic Orders 1 val. 214, 
— = = Raints and Mertyes, 2 vole 81s. 64, 







Mecanlay's Tase of Ancicat Rome, iustinted by Sehiart, F 

‘The same, with fory and the Armada, ilinstrated ly Weyncytn. Crawn 8vo. 19.6, 

New Testament (Phe) illastntad with Woodents aftr Paiute by the Rarly 
factors, 4, 214, 


CHEMISTRY ENGINEERING, & GENERAL SCIENCE. 


Arnott's Bloments of Physicn ot Natural Philasophy. Crown fro, 124, 6d, 

Barrett's English Gleos opt VartSonge: thei Uisturica! Development, 
‘Crown Bvv. Te bd. 

Bourne's Catechism of the Stoum Engine, Crown #¥a, Te, 64. 

—  Beamples of Steam, bir, and Uae Raylvins 410, Tus, 

— Handbook of the Steam Brucine. Fep. #0, 9, 

“Recent Improvements ia the Seat Emane, Fop.¥vo 6s, 
= Treatise on the Skoam Ending, 400.424 

Buckton's Our Dweltnagy, Healthy and Unhealthy. Crown Kvo, 

Clerk's The Gas Bioeine. With Hluetrations. Crawat Kv0. 71 et 

Crooker's Sohict Muthods in Chemical Analysis, *vo, 241, 

Coalles%s Handbook of Vractical Telegraphy. Wyo. 18 

Fairtelrn's Usoful Information for Uagineers, 3 vox crown Bo, #14, Gd. 
Milla nnd Millwork, 1 vol, 80. 264, 

Ganor’s Elemeutary Treatise out Phrales, by Atkinvon. Larkw crown 80. 16s, 

= Natural Pliosophy, by Atkitison, Crown $v, Te, Gd. 

Grove’ Correlation of Phynkel Poreas, vo. 166 

Haughton’s Six Lectures on Pliseical Groxeuphy. 8¥0. 16s, 

Helmboltz on the Seusntlons of Tone. Royal 6a, tHe. 

Ficlmboltr's Lectures on Solentifie Subjrcts, 2 valt. crown Avo. 74, @d. each, 

Hurlaon and Goeeo's The Retifers or “Wheel Autonleulvs With 30 Cotourel 
Plates, 6 parta, 410. Mie, 8d. each. Complete, 2 vow. 4ta, £3, 10s, 

ollah’s Lectaran on the History of Modern Music. vo. te. €d. 

— Traneitlon Period of Musical History. #10, 166, 6d. 

Jackson’ Ald ta Kpgineering Bolution. Royal Avo, 214 

Jngo's Inorganic Chemistry, Theoretical and Practical, Fep. fo. 24, 

Joana’ Railway Problems Bra, 12s, be, 

Kolbe’s Short fext-Book of Inoeganlo Chemistry, Grown 8¥0, 11.84. 

‘Llogd’a Treatias on Magnetinm. vo. 102. 6d. 

Macailater’s Zoclogy and Morphology of Yertabrate Animale, Gro, 104, 6d. 

Meclarren's Lectares on Harinony. 80. 122, 

Miller's Elements of Chemlstry, Theoretical and Practical, $ vole. vo, Part I, 
Chemical Physica, Is, Part 11-morgnnte Chemistry, 344. Part IU, Organle 
‘Chemabtry, peice Le. 6d, 

Mitchell's Masiual of Practical Asmsing. vo, 31s, 64. 
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Noble's Hours with a Three inch Telesonpe. Crown Bro. 44, 6d. 

Bortheott's Lathes and Turning. vo. 182, 

Owen's Comparative Anatomy and Physiology of the Vertebrate Animals, 
I vols, Ho, 731, 6d, 

Pleue's Art of Perfumery. Equare crown Sv, 21, 

Reynolds's Experimental Chemistry. Fep. 8¥o, Part I. ls. 6d, Part If. 3. 6d. 
‘Tart IIL, 84. 64, 

Behellen's Syeotram Anslyeis. Gro. 311, 64. 

Gennett's Trontise on the Murine Steam Engine. 8ro. 711. 

Bmuith's Als and Raiy. Bro. 24. 

Btoney's The Theory of the Strewes on Ginters, &o, Royal 80. #6, 

‘Tiden's Practlaal Chemistry. Fep. 8x0. ls. 8d. 

‘Tyndall's Paraday as n Discoverer. Crown &v0. 38, 64. 

Plonting Matter of the Air. Crown Bvo, 71, 6d, 

Fragments of Belenoa, 2 rola. port 8m, 164 

Heat a Mole of Motion. Crown #vo. 124, 

Lectures on Light delivered in America. Crown 8¥9. 84, 

Leesous on Blectricity. Crown Ko. 24, 64, 

Notas on Blecteical Phenomena, Crown 80, 14, sewed. 1s, 64. cloth, 

‘Notes of Lectures on Liglit, Crown fivo. 14 sewed, 14. 64, cloth. 

Round, with Frontisplece and 206 Weorleuta, Crown Sra. 1ue, 6a, 

Watte's Dictionary of Cheraitty. 9 vol, mudinm Uo. £18, 2,64, 

Wilean's Manual of Health-Solence. Crown 60. 2. 64. 


THEOLOGICAL AND RELIGIOUS WORKS. 
Aruolt'a (Rov, Itr. Thoms) Servings. vols, crown 8¥0. BM, each, 
Troulttvoe's Commentary on the 39 Articles. Crown Byo. 64. 
Brownr's (Dishop) Exyoaition of the 30 Articles, v0. 16, 
Dabingere Crtient Texloon maul Concordance to the Euyllah and Greek Now 
‘Testament. Royal #0, 18s, 
Colenac on the Pentateuch: and Book of Jovi. Crown 
Conder's Handbook of the Bible, Post 670, Ts, 6d. 
Conybeare & Hawan’s Life and Letters of 8 Paul 
Livrmry alton, with Maps Plat, and Woodcote, 3 vole uare orowa 
V0. 314, 
Btaent’e Edition, revised and condensed, with 46 Lustrations and Maps. 
1 vol. crown Sva. 74, €d. 


Cox's (Homervham) The First Century of Christianity. vo. 121, 
Davidson's Introduction to the Study of the New Testament, 2 vols, So. 30, 
Mdernbelu’s Lite wud Times of Jesus the Mentiah, 2 vole. 810. 346, 
— _Prophroy and Mistars tn relation to the Messiatt. Sra, 12, 
‘Rilloote’s (Bishop) Commentary on St. Paat's Bpletion. vp, Calatinnn, 84, €, 
Pula fo Pastoral Episties, 10s, 64, Philippians, Colomlany aad 
fomren, 104, €d, ‘Thessalonians, 7s. 64. 
Lectures on the Life of gar Lord, 80. 124. 
Ewald’ Antiquitie of Ieral, translated by Soll. 870. (2. 64, 
<= History of erect, translated by Carpenter & Bmith. 6 vols. 80, Vols, 
LA 2 Be Vob $84 ala Vol. 5, 166 Vol 6 Me, Yall 7, os 
ol _ 
Robert's Modical Language of Bt. Luke. Gv. 16s, 
Hopkias's Christ the Consaler, Pep. Bro. 21. 4. 
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Jokes's New Man sud the Bternal Life, Crown &ro. 64 
~~ Second Death and the Restitution of all Things. Crown vo, 34 64. 
— Types ot Genesis, Crown Bro, Ts. 64. 
<The Mystery of the Kingdom, Crown @ro. 81. 64. 
Lenormant’s New Trantstion of the Book of Genesis, Trauslated tuto nye, 
170. 108, 
‘Tyre Germanion : Hymns translated by Miss Winkworth, Pep. 870.5, 
Maodonaid's (@.) Unspoken Semoun, Two Series, Crown fo. Us 6d. eno. 
- ‘The Miracles of oar Luni, Crown 80. 3s. Ad. 
‘Masning’s Temporal Minion af the Holy Ghost, Crown 8vo, 84. Gd. 
Martineau’ Endeavours after the Christian Life. Crown #¥o, 7s. 6. 
-— Hymns of Pra and Prayer, Crown five, 48.64. anu. 1a 64, 
= Sermons, Hours of Thought on Sacred Things. 2 vols, 7s. 6d. auch, 
‘Monaell’s Spiritual Songs tor Sundays and Holidays, Pop, #¥-, bs. Y8mn0. 24, 
‘Muller's (Maz) Origin and Growth of Religion, Crown 8vo. 74. Od. 
— = Belanoe of Religion. Crows 8ro, Ts. 62. 
‘Newman's Aprlogis pro Vied Sud. Crown five. Gs. 
‘The Lea of a University Defined and Iiinstratrd, Crown 8¥0, 71, 
‘Historieal Sketches. 3 ols, crown Bro. 64, exch. 
Discoratona and Argumenta on Various subjects, Crown Byo, 64, 

An Rewey on the Development of Chrivtian Dovtrine, Crowe vo. 64, 
Certain Diicalties Felt by Auglicans to Catholio Towing Cou- 
‘aklered, VoL 1, orown Bro, 7s. Gd. Vol. 2, cruwu 8v0, bs, Gd, 
‘The Via Moria of the Anglican Church, [lnutrated in Lectures, 0, 

2 vols, crown 80, 64, exch 
— — Baanys, Critical and HistorioaL vole, crown fvo, 124, 
= Besays on Bibiioal aad on Beclestastirnl Mirsctes, Crown 8¥0. 6% 
‘An Emay in Aid of «Grammar of Areot, 7s, 6d. 
Overton's Life tn the Bngllh Ohareh (1860-1714), 8v0. Me. 
Supernatural Religion, Conaplete Bilttion. 8 vols. Avo. ate, 
‘Younvhustund's The Stary of Our Lord told in Simple Lancaace for Chillren, 
Dlestrated. Crown &¥o, 24. Gd. cloth plain ; 3s. bi. cloth extra, glit ote. 
TRAVELS, ADVENTURES, &c. 
Alpine Ctab (Tha) Map of Switzerland, In Four Sheets, i 
Baker's Right Tears in Ceylon. Crown Bvo. $4, 
= Rifle and Hound in Ceylon, Crown By, 5s, 
Ball's Alpine Guide. 3 rolx post So, with Maps nnd Ilinstrationa :-I, Western 
‘Alps, 66.84, IL Central Alps, Te. 6d. IL. Eautern Alja, Us, Gd, 
Ball on Alpine Travelling, and on the Geology of the Aips, 14, 
‘Bramey’s Ganshine shd Storm in the Bast. Library Blition, yo, 94, Cabinet 
‘Mdition, crown 810. 1s. 64. Popular iidition, tto, 64. 
= Yopuge in the Yachts *Sunbeam Library Edition, yo fs, Cabinet 
. erown So, 72, 6d. Bchoo! Bait Wo. 34, 4 
Eidition, 4to. 64. mae eae 
= Inthe Trades, the Tropics. and the‘ Roaring Forties,’ Library Faltion, 
ve.214.” Cabinet Rdition, crown Bre, 17s, 04. Fopnlar Kalslon, 
‘Froade’s Oreana ; or, England and ber Colonies. Crown va, 2s. boards ; 2s. 6d, 
‘Howitt's Visite to Remarkuble Places. Crown $0, 72. 64. 
Three ia Worway, By Two of Them. Crown vo, Tllnstrations, 4, 
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10 General Lists of Works. 





WORKS OF FICTION. 


Beaoonsfteid’e (The Rari of) Novels and Tale. Haghriten Edition, with ? 
Portraits on Bteel and 11 Vignettes on Woot, 1 vol 
Cheap Fdition, 11 vote, crown 4¥0, 12, exch, hoanls ; 12,64, each, clot, 





‘Lothatr, Contarint Fleming. 
Hybll, Alroy, Ixton, dsc. 
Contngyby, The Young Duke, be. 
Tancred. 2 Vivian Grey. 
Vourtia, Hendyroiun. 
Heurietia Tetaple. 


Black Footie (The) wand other Talen, By the Author of ' Vico Vern.’ Or. Bro, 64. 
Brabourne’'s (Lord) Priends ani Pout from Fairsland. Crown ive, 6¢. 


Calldy's (Mra) Through the Fickia w(t Linno-ns : aChapter ia Swevlish History. 
¥ volk, erm Hu 


Angwrard’a (HM. Hielee) Bla: a History uf Adventnre, Crown Rvo, 62, 
Harte (Bret) On the Prootier, Thre Btaries, 16mo. 1, 
= = By Hhore and Sede. Three stories, 16mo. ie. 


















= Inthe Carqutues Wool Grown vo, 24, bunks 5 84, Ge. cloth, 
Melville's (Whyte) Novela. 8 vula. fep, #0. 1s, each, tarde; 12,64, encls, cloth, 
‘Dieby Grand. Goo for Nothing. 
Meneral Honnce. Hotmby House. 
Kate Coventry. ‘The Interpreter. 
‘The (edintorn. ‘Vise Queen's Mates. 


Moleeworch's (Mrs) Marrying ant Giving in Marriage, Crown #v0, 74, 6, 
Novel by the Antlor uf “The Atolicr du Lys": 


‘The ateller da Lye; er. Au Art Studeut in the Reken of Terror, 
Ave Ie bd, 


Mndemotalla Mori: w Tale of Movlem Ronie, Crown ¥r0, 26, Cd, 
tutho ven Thar: w Tale of the Peamnt Wariu Germuny, Crown 8v0, 26d, 
Tonter's Venture. Crown Brn. 6 
OUyhant’ (re) Mastam, Crown Bro, 8. 6d. 
~ I Trott: the Blory of a Lady amd ter Lover, Croup Bvo, 
s Woous | 24. Od. 
Page's (Jasnen) The Lack of the Dart Crown fro. 24. 64 
=- ‘Thicker than Water, Crown tva, 24, boarda; 24 6d, cloth, 
Realer's Fairy Prince Pollow-my-Lead. Crown vu, br 
‘The Ohast of Bronkinahaw ; and other Tales, Pep. Xo. 24. Od, 
Ross's (Pers) A Comedy without Laughter, Crown ¥ru. 61. 
Sowell's (Mise) Rtovion and Talen. Crown Bvo. Iz, cach, Yoon 
M1, Gd, cloth extra, wilt edges, 


Amy Harhert, Cleve Hall, | A Glfrapae of the World 

‘The Bart's Daughter. Katharine Achtea, 
experience of Life, { Lineton Parsonasee. 
Gertrade Ivors, Margaret Percival, Uraata, 








rowa 




















3 1a. Od, otott : 














Gkovensou's (RL) The Dynamitar: Pep. @vo. 1x sewed ; 1s. 6d. cloth. 
— = Bummuge Case of Dr, Jekyll and Mr. Hyde. Pep. 80. 1e. 
vewed ; la Gd, 
‘Troltope’s ¢Anthons) Novela, Fep. Svo, 14. each, boars: 14, 6d. cloth. 





‘The Wanten [| Barcbester Towers, 
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General Liste of Works. ll 


POETRY AND THE DRAMA. 


Arnuitvong’s (Ra. J.) Poetical Works, Pop. Sra... 
=~ G.P.) Portleal Work 
Poems, Tyrlenl aut Dramatic. Fey.) King Sank. Pep. Ava. 

Bre. King David. Fep. Keo. 69, 
Ugone: a Tragriy. Fep. Ava. te. | King Xolonion. "Hep. ive, 
A Garland trom Greece. Fep. Bv0.8.| Stories of Wicklow. | Fep. v0. #4, 

Bowgn's Farrow fonge and other Verses, Fep. 8vo. 2} 62. ; or printed on 
Dand-naade paper 

Bowdler’s Farnfly Shakeepeare, Medium Ava, 14s. @ vols. fep. fn. 912 

Dante's Divine Comey, translated by Jano Jones Minciin. Crown 89m 18s, 

Gootbo's Faust, transhited by Binis. Larxe crown &ro, 124. 6d. 

— = translated by Webb, A¥n, 122, 64. 
me edited by Seine, Crown Uva. Sa, 
Inuelow's Poenia. Vole, 1 and 2, fep. va, 14x, Vol, 3 for, Bro, Bs, 
= Lyrieal smd other Boome. Fep. vo. 24, Od cloth, plain ; 3, etoth, 
itt eles, 

Macnotny's Lays of Anclent Rome, with Trrs wud the Arwada, Tinatentad by 
Weruella. Crown Ben, 3s. . gilt edo 

The mnie, Popular Baition, Ilustenten bg Scharf, Pep. Ato. 6d. awd. 

Newbie's Layr ant Legewin, Crown v0, 81. 

Rewler'a Voloee frvta Plowertand, « Birthday Wook, 2, 6d, cloth, 

Southey’s Poetical Works, Medinitn Avo. 141, 

Btevenwon’s A Chhd's Garden of Verner, ep. tvo. St. 

‘Virgil's Zneid. translated by Conington, Crown Avo. #, 

—  Vorase, trauslatest into Engiish Prove. Crown #0, 92. 




































Ud, roan, 





AGRICULTURE, HORSES, D0GS, AND CATTLE. 


Dunster’s Haw to Make the Land Pay, Crows 6v0, 68, 
‘FPitswyqran's Horserand Stables, vo. bs, 
‘Lloyd's Thue Selene of Agriculture. Svo, 194. 
London’ Racyclopeedia of Agrientiare, 21s, 
‘Mlles's Horne's Pout, and How to Keep tt Sound. Impyrtal va, 136. ¢d, 
— Pinta Treative on Horme-Shioelng, Post bro, 25, 6d, 
—~  Benuarka on Horses’ Teeth, Post 870. 1e. 6d. 
— Stabler anftadle-Pittings, Imperial Ho. 164, 
Nevile’s Farms and Farming. Crown 8vo, 6, 
— Hones atvt Riding. Crown $70, 63, 
‘Steel's Diseases of the Ox, 8 Manual of Bovine Pathology. vn, tbs, 
Stanshenge’s Dog in Health and Diseare. Square crown 80, Ts. Bd, 
— Greyhound. Sqasre crown Bra. Ibs, 
‘Taylor's Agricultural Note Book. Pep. 8x0. 21. 6d. 
‘Ville on Artificial Manares, by Crookes, Bvo, tle, 
‘Yeoatt's Work on the Dog. 8v0. 8. 
= = = — Horse, 80. 7s. 64. 
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12 General Lists of Works. 


SPORTS AND PASTIMES. 


‘The Betminton Library of and Pastimes. Batted by the Dukeot Beanfort 
ged ART, Wateoo, ‘numerous IDustrations. Crown 8vo. 101. 6d. 


Hunting, hy the Duke of Beaufort, &c, 

Fisblog, by H. Cholmondeley-Pennell, &c. 2 vols. 

Racing. by the Parl of Enffoik, as. 

Shooting, by Loni ‘Walsingham, &¢. » $vols. 

Oyeling.” By Viscount Bury. 

a Other Volume ix preparation, 

Casnpell-Watker's Cdrrect Card, or How to Play at Whit Pop. 8vo, 24. 6d. 
‘Dead Shot (They by Markstnan. Crown Svo. 10y, 6d. 
‘Franois's Treatise on Fishing in all {ta Branches, Post Svo. 154, 
‘Longman’s Chess Openings. Fop. Bvo. 32. 6d. 
‘Pease’s Cleveland Hounds as a Trencher-Fed Pack, Royal Byvo. 18. 
Pole's Theory of the Modern Scientibe Game of Whist. ¥op. Bvo. 2s. 6d. 
Proct’s How to Play Whist, Crown 8v0. 8, 
‘Ronalds's Fly-Pisher's Entomology. Svo. 142. 
‘Verney’s Chows Korentricitiea. Crown 8Y0, 10s. 6. 
Wiloooks's Bea-Plabermas, Post 8vo, 61. 








ENCYCLOPADIAS, DICTIONARIES, AND BOOKS OF 
REFERENCE. 


Acton's Modera Cookery for Private Familles. Fep. 
Ayre'a Trousary of Bible Knowledge. Fep. fro. @. 
Brande’e Dictiousty of Boienos, Literature, and Art, 8 vols, mediinm 8¥0, 68 
Cabinet Lawyer (The), a Popular Digest of the Lawa of England, Yop. fvo, 
Oates'a Dictionary of General Blography. Mediam 8vo, 224. 
Doyle's The Official Baronage of England. Vols L-ILL. 3 vob, 4to. 26. 61, 
Gwiit's Encyclopedia of Architecture. vo, 624. 64. 
Kelth Jobnston’s Dictionary of Geography, ar General Gneettecr, Bv0, 431. 
M'Culloch's Dictlonary of Commerce and Commercial Navigation, 870, 684, 
Maunder Dlograpbical Troan. Pep, Sra 6 
‘Historical Treasury. Pep. $40. 64, 
Sclentific and Literary Treasury. Yop. 870, 64, 
‘Treasury of Bible Knowledge, edited by Ayre. Pep. Ovo. €s. 
‘Trossury of Botany, edited by Lindley & Moore. Two Patts, 18, 
‘Treaaury of Geography. Fop. 8v0. 84, ee 
‘Treamry of Knowlodgo and Litrary of Reference. Fup, 8ro, 6s. 
‘Troasury of Netural History. Pop. 610. 6. 
Dictionary of Medicine. Medinm 670, 32s, 6d., or in 2 vols. 34s, 
Cookery and Hoaseksaping, Crown 8¥0. 75. 84. 
Rich's Dictionary of Roman and Greek Antiquities. Crown 810, 7s, 6d. 
Roger's Theswarna of Rngliah Words sod Phrases, Crown #0. 102, 64. 
‘Une'a Dictiouary of Arta, Manufuctores, and Mines ¢ vols. medium 6v0, £7. Ts. 
‘Witch's Popular Tables, by Marrioth Crown 870. 10s, 6d. 


170, 4 Gd. 
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A SELECTION. 
EDUCATIONAL WORKS. 


TEXT-BOOKS OF SCIENCE 
FULLY ILLUSTRATED, 


Abney's Trestise on Photography, Fep. 8ro. 81. 6d. 
‘Anderson's Strength of Materiala. 31. 64, 
Armatrong’s Organte Chemistry. 82 64, 
Ball's Remonta of Astronomy, 6s 
aney’s allway Appliances, 22, 64, 
‘Bauerman’a Systematic Mineralogy. 6+. 
— —Deveriptive Mineralogy. 6s. 
Bloxam and Huntington's Metals. 5s. 
Glasedrook'a Physical Optics, 62. 
Glazebrook and Phaw’s Practica! Physics. Gs, 
Gore's Art of Electro-Metalturgy. 6. 
Grifta's Algebra and Trigonometry, 3s, 6. Notes and Boluttons, 84, 64, 
Holmes's The Steam Bngine. 6. > 
Seukin’s Biectricity aud Macnetisea, 84, 6d, 
‘Maxwell's Theory of Heat. 1. 6d. 
Merrifeld’s Technical Arithmetic and Mensuration. 3s. 8d, Koy, 34, 04. 
‘Miller‘s Inorganic Chemistry. 84. 6d, 
Preece and Bivewright's Telegraphy. Sr. 
‘Butley's Stedy of Rocke, » Text-Book of Petrology. 42, 62, 
Shelley's Workshop Applianoes, 41. 62. 
‘Thomné's Strnctural aud Physiological Botany. 62, 
Thorpe’s Quantitative Cheratoal Anslysts, 41. 62, 
Thorpe aud Mute's Qualitative Analysia, 81. 6d. 
‘Tilden’ Chemloal Philosophy. 8s. 6d. With Answers to Problems, 4s. 
Unwin's Elements ot Machine Design. 64, 
‘Watson's Plane and Bold Geometry. 3s. 64, 


THE GREEK LANGUAGE 

Bioomfield’s College and School Greeks Testameut op. ¥vo, Be. 
Bolland & Lang’s Politics of Aristotle. Post Bro. 7s. 6d. 

Collis’ Chief Tensgevot the Grock Irregular Verba, Bro. 14. 

— Pontes Grabci, Stepping-Stone to Gresk Grammar. 120, 86. éd. 
+ Praxis Groves, Etymology. 12mo. 24. 64. 

— Greek Verse-Book, Praxis Iambica. 13mo. 4s. 6d, 

orrar's Briet Greek Syntax and Accidence. 33mo. 44. 6d. 

— Greek Grammar Rules tor Harrow Scbool. Limo. Lu. 64, 
Geare’s Notes on Thucydides. BookI. Pop. 810. 94. 6¢, 

‘Hewitt's Greek Bxaminstlon-Papers, Limo. ls. 6d, 
Tsbister’s Xenopheu's Ansbazis, Books I. to IL. with Notes, 12mo. 84. a 
Terratn's Graeod Reddeuds, Crown Bro. 14, 64. 
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“4 A Selection of Educational Works, 


Kennedy's Greek Grammar. 12m0. 4s. 6. 

Liddell & Seott's Bngiish-Gresk Lexicon. 4to, 36s,; Equare 12mo, 7s. 64. 

Mabathy’s Claeica! Orock Literature, Crown bo. Poets 7,8 Prone Writers, 
, 

‘Morris's Greek Leteons. Square 18mo. Part I. 2s, 6¢.; Part 1. 1e. 

Parry's Rlementary Greek Grammar, 120, Be. 62. 

Plato's Repubilo, Book I. Greek Text, English Notes by Hanly. Crown vo, 31, 

Bheppard anc Hvans's Notes om Thuasitides. Crown 8¢0. Zs. Sa. 

‘Thvoydides, Book IV. with Notes by Barton snd Chavasse. Crown #ro. 54 

‘Valpy’s Groek Delectar, {mproved by White. {2mo. 2, 6d. Key, 2. 

White's Xenopl on's Rxpedition of Cyros, with Euglish Notes, 12m0. 7+. 64, 

‘Wilkin’s Manual of Greek Prose Ontnposition. Crown 8vo, 5, Key. 54, 

Eserolmee in Greck Prose Cotmpoaltion. Crown Bro. 64.64. Ke} 

‘New Greek Deloctus. Growa 870. 34.64. Key, 2, 6d. 

Progressive Greok Deloctas, 12mo. 41. Key, 24, 64. 

‘Progressive Greek Anthology, 12mo, 5a, 

Goriptores Attici, Excerpts with Bugliah Notes. Crown 8yo, 7, 64, 

Byrechod from Thacydides translated. Past #0, 61. 

‘Yooge's Hnglivh-Greek Lextoon, Ato. 21; Square 19m0, 8s. 6d. 







1 ee 


THE LATIN LANGUAGE. 


Bradley's Latin Prove Bxercleos, 12ino. 3s. id. Koy, 65, 
Coutinvons Lewons in Latin Prove. 12mo. 84. Key, 6. 6d, 
Cornelins Nepor, improved by White, 13mo, s. 6d. 
utroplns, improved by White. 12mno, 24. 64. 
Ovid's Metamorphoses, improved by White. 12m0. 44. 6d, 
elact Fables of Phuwtrus, improved by White. 12mo, 2s. 0d. 
Collts's Onief Tenses of Latin Irrosralas Verba. 8v0. 12, 
— Pontes Latini. Stepping-Stone to Latin Grammar. 12mo. 81, 6d. 

‘Howitt's Latin Bxamfuatlon-Papers. 12m0. ls, 6d. 
Isbinter’s Crear, Booka I.-VIT, 12mo, 4s.; or with Rending Lessons, 4s, 6, 

—  Cerear's Commentaries, Books L-V. 13m. 4s. 62, 

— First Book of Cesar’s Gallic War, 12m0, 1s, 6d. 
‘Jorvuns's Latind Boddenda, Crown So. le. 64, 
Kennety's Child's Latia Primer, or First Latin Lessons. 120, 24, 
Child's Latin Accidence. 12m0. 1s, 
Blewentary Latin Grammar, 12mo. 9.64 * , 
‘Blementary Latin Reading Book, or Tirociniam 
‘Latin Prose, Palsestra Stitt Latini, 12m0, 64, 
Latin Vocabulary. 12mo. 2s. &d. 

‘Subsidia Primaria, Exercite Books to the Public School Latin Primer, 
I. Accidence and Simple Construction, 2% 64. IL Syntax, 31. 62, 
‘Key to the Bxarciees in Subsidia Primaria, Psrta I. and I. price 6s 
Bubsidia Primaria, LIZ. the Latin Compound Sentence, 1sm0. Ls. 

Onrricalum Btili Latin, 1300. 42, 64. Key, 1s. 62. 
Palestre Latins, or Second Latin Reading Book, 12mo, Bs, 


qsa 





um, i%mo, 34, 


Vitra 
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A Selection of Educational Works. 1b 


‘Mlllngton’s Latin Prose Composition. Crown fo. Be. Gd. 





‘Moody's Eton Latin Grammar. 


Selections from Latin Prose, Grown Bvo. 22. 64. 
Vimo. 31. 6¢. ‘The Accidence separately, 1s. 


‘Morris's Blementa Latina. Pop. 8r0. 1s. 6d. Key, 2. 64. 
‘Parry's Origines Romane, from Livy, with English Notes. Crown Sto, 44, 
‘The Pablie School Latin Primer, ume. 2 64. 


Grammar, by Rev. Dr. Kennedy. Post 8vo. 7s. 6d, 


Preadorguat's Mastory Serion Manuel of Latin. 18m0. 31. 64. 

Rupicr’s Introduction to Composition of Latin Versa, 12mo, 82.64, Koy, 2. 0d, 

Bhoppard ond Turner's Aids to Clussionl Study. 12mo. Bs. ¢Koy, 63. 

‘Valpy’s Latin Delectas, improved by White. 12mo. 2. Gd. Keys dy, 6d, 

‘Virgil Aineid, trandated into English Verse by Conington, Crown Bvo, 9, 
— Works, edlted by Kennedy. Crown 8vo. 104. 6d. 


‘Walford's Progre: 





translated into Knglish Prose by Coningtos, Crown vo, 9, 
‘Exercises in Latin Regine Verno, 12mo. 22.6d. Key, 5s, 
‘White and Riddie’s Large Latin-Engifth Dictionary. 


1 vol. Ato. $12, 


‘White's Concise Latin-Eng, Dictionary for University Stadents, Royal 8vo, 124 
— — Junlor Students’ Eng.-Lat. & Lat.-ng. Dictlonory. Squaro 12a, 6 
Soparatey | The Latin. Bnglah Diosiounry, prioe 4, 





‘Tho Englia 


Latin Dictionary, price 3a. 


‘Yonge’s Latin Gradas. Post 8vo. 9s.; oF with Appendix, 124, 


WHITE'S GRAMMAR-SCHOOL GREEK TEXTS. 


Heap Cables) & Palaphatns Qtytta). 
‘amo. 1s. 

Enripides, Hecube 24, 

Homer, Ziad, Book 1. 


Tock 114 
Lacan, Soe Biatorses is 
Xspopton, Anabusie, Books I. IL. IV. 
‘Vi. Is. dd, each ; Book I. Le. 
Book Vit be 





Xenophon, Book 1, without Voouta- 


att a 

wMesinews ‘aund 8t. Luke's 

‘St Mark's tena St. John’s Gospels, 
1s, 6d, ench, 

‘The Acta of the Apostles, 24, 6d, 

‘St, Pacl’s Epistle to the Homans. 14.64, 


‘The Pour Gospels in Greek, with Greok-English Lexicon. Edited by John T. 
‘White, D.D, Oxoa, Square 32mo. price br, 


WHITE'S GRAMMAR-SCHOOL LATIN TEXTS. 


Ceever. Gallic War, Books I. & TL ¥. 
‘& VI. 1s, each. Book I. without 
‘Vocabulary, 3d. 

Osi Wad, Books Di. & IV. 


Cresait, Gallia War, Book VIL. 1s. 64. 
Gloaro, Cato Major (Old Age). 1s, €. 
‘Obcero, Latins (Friendabip). 12 64. 
Entropins, Roman History, Books 1. 
‘IL. eBooks IL & 1V. 1s, 
‘Bortos, Odes, Books LII.&1¥.1a.esch. 
‘Horace, Odes, Book 11. 1s. 62. 
Harsco, Bpodes and Oxrmen Seeuiare, 


Repos, Miitimles, Simon, Paswaniaa, 
Aristides, 94. 

Orid, Selections from platy and 

oe Scieet Mythe from Metamor- 


Select Rasy Fablon, 
eee ta, 
Bellam Gatiiinariom. ‘Ls. 64. 
Book IV._ha, 
‘Books 1. to Vi. 3s. woh. 
YSSEok 4 without Vocabulary. 82 
‘Virgil, Hineid, Books VII. VII. X. 
‘XL XD. 2s 64, each. 
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16 A Selection of Educational Works. 


THE FRENCH LANGUAGE 
Albités's How to Speak Pronch. Pep. 6yo. 6. 64. 
—_ Insantaneous French Rrercises. Fep. 2, Key, 2s, 
Gaseal's French Genders. Crown fvo. 24 $4. 
Camsal & Karcher's Graduated French Translation Book, Part L i. ad. 
‘Part I, by Key to Part L by Profesor Cassal, price &:. 
Contanseau's Practical French and Bnglish Dictionary. Poet Gro. 3. 62. 
Pocket Fraich and English Dictionsry. Square @mo. 1s. ad, 
— —-Premitres Lectures. ‘?2mo, 4, 8d. 
— Fist Slop to French. 12mo, 2, €d, Key, 3. 
— — Fanch Acoidenoe. 12mo, 24. 64. 
— Grammar, 34mo, 4s, Key, 84. 
Contnnsena's Middle-Claes French Course. Pep. Bro, 





‘Acosienoe, 8d. French Trunslation-Book, 84. 
fyntax, 8d. Baay French Deteotus, 8d, 
Fronoh Onnversation-Book, 84. First French Rewer, bd, 

Firwt French Bxercise-Book, 8. Recand French Reader, 8d. 
Second Prenoh Bercise-Book, Sd. Freachand English Dialogues, bd, 


Contarsoun's Guide to French Translation. 12mo. $6,6d, Key 31. 84. 

— ——_Prosateurs et Podtes Frangais, 12m0. 64, 

= —Prévia de Ia Literature Franeaise. 12m0. 84, 8d. 

~ Abr de "Histoire de France, i2mo, 24. 6d. 
Feval's Chonans et Blows, sich Noten by O. Sankey, MLA, Fep. Ro, 32, 6d. 
Jermm’s Seutenres for Translation into Freuch. Or. 6¥0. 14. Rey, 24 6d, 
Prenderent's Mastery Series, Prench, 12mo, 2x. 8, 
Bouvo-tre’. Uhilonophe sous les Tolte, by Btidvenard. Square 18m. 24, 6d. 
Stepping-Stone to French Prononolatton, 180, 14. 
Atldvenard’s Loctares Frangatues trom Modern Acthors, 12mo. 44. 62. 

— Roles and Bxatvises on the French Language. 12mo, 84. 6d. 

. Tatver's Bton French Grammar, 18mo. 6 64. 


THE GERMAN LANGUAGE. 


Biackloy's Prectioat German and English Dictionary, Post 8vo. Ry. 64. 
Boolheim’s Gertoan Poetry, for Repetition. temo, 1a 64. 
Cobty's Onrd of German Ieregular Verbs. Gro. 24, 
Placher.Pisohart's Klewentery German Grammar. Fep. 8vo. 21. 64. 
‘Tuat’s Genuan Grammer, 12m0. 1s. 62, 
= German Reading Book. 18mo, Be, @d, 

Longman’ Pocket German and English Dictionary. Squat. 18mo, 34, 64 
‘Naftel's Elementary German Course for Public Schools. Fep. 8v0. 

German Accidence, 94, * German Prose Composition Book, od. 





‘Prendergast’s Mastery Heriea, German. 13mo. 24. 6, 
Quick's Ementfaln of German, Crown Bro. #4. 64. 
‘Seles Bohool Battion of Goethe's Panst, Crown Sro. b. 
— Outline of German Literature. Crown Bro. 42. 64, 
‘Wirth’s German Ohit-Ohat. Grown Svo. 34. 6d. 
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